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Editorial 
 
This Journal ‘NILAM’ makes its Second appearance now on behalf of 
pandyanadu cultural foundation, Madurai. There are 22 research articles 
included in this Second attempt. All these articles are the products of new, 
growing scholars in History, Archaeology literature and culture. In addition 
Professors, lecturers, research scholars from various subjects are eagerly 
contributed to standardise this journal. Papers on Jainism, painting of 
Nayaks, folk deities, iconographic study on some divine objects, beliefs, 
rituals etc., are taken into consideration for the research. Besides some 
modern topics on Reservation problem, Political Empowerment of Women, 
Slavery in Fishery areas are also meticulously consulted for publication. 
Tolkappiyam, Thirukkural, Folk ballads, Government orders, Foreign 
Accounts, Gazetteers are also discussed in one or two papers. Development 
of Temple architecture, contributions of Nayak and Chola Kings are also 
discussed here. Paliyar and Kattunayakar tribes and their life styles are 
studied by a scholar in a different way. This is the Novel attempt by this 
organization which is to be encouraged by contributing articles and support 
in any other form. I congrajulate the Associate Editors and Editorial Board 
Members for sharing their academic flair. I wish the authors of these papers 
to contribute continously in their respective field of interest. 
 

 

Dr.C.Santhalingam 
Editor in chief  
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PARENTAL INFLUENCE ON THE CAREER ASPIRATIONS AND  
CHOICES OF THEIR CHILDREN: A REVIEW 

 
Deepa .N 

Assistant Professor in Sociology, Mercy College, Palakkad, Kerala 
 
Abstract  

Parents are found to greatly influence the career selection process of their children but 
perception suggests career choice is an individual decision. Many parents are unaware of all the 
ways they can influence their children's career decision. Work ethic, family values and gender 
stereotyping in the family may have greater impact than previously thought. This study on the 
literature review dispels the myth that children and adolescents defy their parents' values and 
expectations regarding career options. 
Key Words: Parental Influence, Career, Gender Socialisation 
 
Introduction  

Choosing a career is often considered a major turning point in a young adult's 
life. This decision alone has the potential to open the door for success or close the door 
of opportunity for a person. While often perceived to be an individual choice, research 
suggests that a variety of influences such as family, school, community, and social and 
economic factors are likely to manipulate one's ultimate career decision (Ferry, 2006). 
Among these factors, parents have the greatest influence on career choices of their 
children.  

Children at five years old begin to identify with the occupation of their mother 
or father (Havighurst, 1964). Parents start influencing career decisions as soon as their 
children can pronounce their job title. Parents may also be unaware of the impact their 
norms and values have on their child's career choice. According to Biddle, Bank, and 
Marlin (as cited in Simpson, 2003), "rather than responding directly to external 
pressures ... students internalize parental norms and preferences and act, therefore, in 
accordance with those norms".  

Research shows that parental norms and values most often affect children's 
career aspirations via parental interactions (Lavine, 1982), involvement in schoolwork 
(Simpson, 2003), and gender expectations (Jacobs, Chhin & Bleeker, 2006; Hesse-Biber 
& Carter, 2000). While parents may assume other variables such as occupation or 
education to be most influential, their influence is most often exerted through 
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normative channels including their interest in schoolwork and aspirations for 
educational achievement. 

Children's career preference can be influenced by regularly witnessing gender 
typed interactions in the home. In addition to becoming aware of the norms and values 
they portray, parents also need to know that their children will likely adopt these norms 
and values as their own. This is significant because it dispels the myth that children and 
adolescents tend to defy their parents' values and expectations. Instead, it may be more 
accurate to say that children are quick to adopt their parent's norms and values, 
perhaps without ever exploring their own. This may be due to children's natural desire 
to connect with their parents (Poulter, 2006). As a result, they seek acceptance by 
adopting parental values and living out their career aspirations. Jacobsen (1999) 
referred to this phenomenon as "handme-down dreams," which is the title of her book 
about parental influence. The danger in these quick assumptions is that children may 
aspire to a career that follows their parents' norms and values without developing their 
own sense of self. For this reason, it is very important for parents to understand the 
numerous ways by which they can influence their children's career choice. 
 
Objectives 

This paper is a literature review about parental influence on their children's 
career choices and aspirations and tries to explore knowledge regarding the role that 
parents play in this decision. This is very important as parents may not realize the major 
impact their norms, values and gender roles have on the career choice of their children. 
Parental influence may present opportunities or obstacles during career exploration.  
The paper has three objectives. They are: 
• To examine the link between parental expectations and children's career 

decisions.  
• To investigate gender socialization within the home and its effects on children's 

career perceptions.  
• To provide insight about parent-child relationships and how this may influence 

children's career aspirations.  
 
Family as Gendered Relationships: Influences on Gender Socialization Process 

Parents are the primary influence on gender role development in the early 
years of one’s life. With regard to gender difference, the family, unlike other groups, is 
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characterized by a specific way of living and constructing gender differences through a 
process that is biological, but also relational and social. In family, the gender 
characterization reflects the individualities of the parents. The family is therefore a 
“gender relation”. In the family, the relation with the father and the mother assumes 
fundamental importance because it’s the first experience of relation with males and 
females. Gender identities and the expectations towards male and female roles are 
socialized within the parents-children relationship.  

The gender socialization inside the familial relations evidences the temporal 
dimension of the transmission of styles and expectations between parents and children. 
The parents’ generation, in comparison with the child’s one, can highlight marked 
differences too. Parents today probably have different expectations from those their 
parents had, and their children have even more different expectations. Between 
children, the sexual difference “produces various models of belongings and continuity” 
and they are completely different from those of the previous generations. In the past, 
families had different educational demands for their sons and daughters after puberty; 
they then tended to differentiate them in the sense to promote the autonomy of the 
males and the dependency of the females. It was implicit that the boy should realize 
himself, while the girl had, to accept and to conserve them. This difference has always 
favoured the fact that young women lived their desire of autonomy with a sense of guilt 
and of independency with intolerance. 

A child’s parents are the first socialization agents he or she will come into 
contact with. Parents teach stereotypes through different ways and behaviour: The 
mother plays the most important role because she often finds herself carrying out 
“traditional paternal functions”, must propose models of identification to the sons and 
this sometimes are competitive with the roles carried out from the father. The mother 
offers to the adolescent son that begins to be interested in how to live in society, also 
her model of employment, to produce yield, to be interested in the public thing. This has 
modified the representation of the male and female roles in time. They then tended to 
differentiate them in the sense to promote the autonomy of the males and the 
dependency of the females. 
 
Parental Expectations and Children's Career Decisions 

Parental role models are often put forward as an explanation for the choice of a 
gender-typical educational route. Parents working or educated within a specific field 
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increase the probability that a child will make a similar choice of educational 
programme at upper secondary school. This same-sector effect appears to be somewhat 
stronger for fathers and sons, while usually no such same-sex influence was confirmed 
for girls. In addition to a same-sector effect, parents' occupations also represent gender 
traditional or non-traditional models. Parents of the service classes or highly educated 
parents - expect to be the most gender egalitarian in attitudes and behaviours - have a 
positive influence upon children's choice of gender-typical education. 

The family is one of the most influential contexts of socialization in childhood 
and adolescence, and parental characteristics affect children's choice of type of 
education. Parents represent specific role-models linked to their type of occupation and 
education. According to socialization theories, the influence of these role-models is 
exercised via parental encouragement, as well as via a child's own decision to imitate a 
specific parent. Even if we cannot discern the exact family process, it is reasonable to 
expect a positive correlation between parents' occupational sector/study field and a 
child's choice of educational programme at upper secondary school. 

Same-sector effect suggest that parents' occupation and their education 
influence their children in such a way that the latter's likelihood of choosing an 
educational programme in the same field as their parents occupation/education is 
greater than that of choosing other sectors. Education within a specific sector will 
increase the probability of their children choosing a similar field of education. In 
contrast, the sex-role model hypothesis predicts the opposite relationship in cases 
where the parent and the child are of different gender. The same sector effect appear 
stronger for the father-son relationship than for the mother-son relationship, while 
among girls the same-sector effect often prove to be independent of parents' gender. 

Social-origin effect implies that the educational and occupational sex 
segregation may decrease with structural changes towards higher levels of education 
and more service-class occupations in the parental generation. Gender and educational 
choice interpretation of parental role models is that children choose the same sector as 
their parents because they believe that the chance of getting help from their parents in 
the particular field of study is greater. Information costs will also be lower for same-
sector alternatives. Such interpretations correspond to rational choice theories of 
educational choice.  
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Parental Influence on the Career Aspirations 
After reviewing the literature, it is found that parental influence over their 

children's career decisions is communicated through many channels. These channels 
include parental values and expectations, the parent-child relationship, and gender 
socialization. Many of the variables are found within the four main theories of career 
development. In Ginzberg's (1988) theory, children aspired to their parent's occupation 
during the first stage of development but were later forced to reach a compromise 
between their interests and what was available to them in their environment. 
Havighurst's (1964) theory also alluded to the way that children identify with a worker 
who is close to them, such as a parent. Roe (1957) believed that parenting styles were 
the greatest influence over a child's career choice, particularly in regard to deciding 
upon a person-oriented career. She later concluded that a child's attachment to their 
parent was the most influential factor. Gottfredson (1981) in his theory included seven 
major elements that influence a child's career choice. Among these seven elements, 
gender and values were included. Throughout the literature review, various research 
studies demonstrate the effects of parental values and expectations on their children's 
career choice. Adolescents are found to share their parents' values on major issues and 
even dismissed certain career options if they didn't have parental approval. This is 
contrary to popular belief that adolescence is a time of defiance, particularly against 
authority figures such as parents. It is also a fact that parents allow their children some 
separateness in order to explore their identity and how this fits with their career 
aspirations.  

Several studies seem to suggest that gender socialization is not a positive 
influence on a child's career exploration. Studies showed that parents, especially 
mothers, socialize their children to perceive separate roles for men and women within 
society. The attention to parent interaction with each other, perceived power roles, and 
parent interaction between sons and daughters can impact career choices of children. 
Children who are gender-socialized are more likely to aspire to gender-typed 
occupations. Daughters and sons raised by homemakers are more likely to assume that 
a woman would stay home if she had children. This differed from daughters and sons of 
working mothers suggest that a woman should return to work after having children.  

It is clear that parents have a strong influence over the career choices that their 
children make and the father extends the greatest parental influence. In fact, mothers 
today are more likely to contribute to family’s socio-economic status and obtain a higher 



Vol. 2  Special Issue 1  October 2016  ISSN: 2321-788X 
 

Nilam A Bi-Annual Research Journal on History and Culture 
Special Issue of SIJ - ASH  6 

education, causing their status nearly equal to that of men. As women enter the 
workforce with more education, they increase their earning power and financial 
contributions to the family and so today the mothers also have equal influence.  

There is still an imbalance on the effects of the influences of both mothers and 
fathers on daughters and sons. Recent trends for work environments are to job share, 
work from a home office, or have a stay-at-home dad. A comparison of mothers who 
work at home, mothers who stay at home to care for children without compensation, 
and mothers who work outside the home for pay also throw light on new maternal 
expectations for children's career options. In addition, the role the grandparents, 
siblings and extended family members are also worthy. 
 
Conclusion 

Although fathers and mothers consider the major parental role responsibility, 
the difference between the two groups is far less than would be suggested by 
conventional wisdom. Perceptions of parental role responsibilities have a number of 
implications. Socialization of children has a major effect on how children develop, on 
what they view as appropriate for themselves and others, and on what values, beliefs, 
and aspirations they come to hold. It is only recently that our society has become aware 
of how the a priori assignment to roles on the basis on sex limits the kinds of activities 
in which we allow boys and girls to engage. In addition, possible discrepancies between 
fathers' and mothers' perceptions of their parental role responsibilities and what they in 
fact do in raising their children should be brought to their attention. Inconsistencies 
between parents' attitudes and behaviours are likely to occur in areas where the effects 
of socialization have been particularly pronounced. These include the expression of 
feelings in boys and the development of independence and achievement strivings in 
girls. Professionals working with families, in educative or other capacities, need to help 
the parents, become aware of the unconscious stereotyping and of the genderizing of 
human characteristics such as expressiveness, emotionality, competence and 
assertiveness.  
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NAYAKS PAINTING 

 
R. Praiya 

Asst.Professor, Department of History 
MannarThirumalaiNaicker College, Madurai 

 
Introduction 

Tamil Nadu has a long and rich history of painting which is unique to this state 
to a certain extent, with paintings on cloth, leather, ceramics and other mediums. Murals 
and ceramic art that survived the vicissitudes of time represent the past history of 
different dynasties. Tamil Nadu temples have murals representing historical epics such 
as Ramayana and Mahabharatha. 

Ruling from the 16th through 18th centuries in South India, the Nayak Empire 
was noted for its administrative reforms, its artistic and cultural achievements, and the 
creation of a unique style of temple architecture. In addition, Thanjavur painting, a 
famous South Indian school of classical painting, emerged under the Nayaks. 

These exquisite temple murals belong to various dynasties such as the Pallava 
(2nd to 9th century), the Chola (9th to 13th century), the Nayak (16th to 18th century) 
and the Maratha (17th to 19th century). In addition to the temple art a few palaces such 
as Ramalinga Vilas at Ramanathapuram and the Padmanabhapuram in Kanyakumari 
district have murals. 

Many of art works, dating from the 2nd to 19th century, have been wiped out 
wholly or partially through such things as vandalism, south Indian weather condition, 
by burning camphor as part of the ritual practice. No conscious preservation efforts 
have been undertaken, putting this temple art in a vulnerable situation. The rich cultural 
heritage of the temple art is deteriorating on a daily basis. These murals will shed light 
on the art history, heritage and the nature of the society and its function if is protected. 
They are exquisite and facing extinction.The Nayak Dynasty is known not only for its 
unique style of architecture, but also for its mural and wall paintings.  
 
Nayaka Paintings 

The paintings of the Nayak phase of Madurai and Tanjavur was as important as 
the Vijayanagara phase. The traces of Nayaka paintings can be seen at the 
Tiruparuthikundram apart from the Vijayanagara paintings. Most of these paintings of 
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Nayaka period are of the 16th century and few are from the 17th century. These Nayaka 
paintings depict the scenes from the life of Rishabhadeva, the first Thirthankara of 
Vardhamana, of Krishna, the cousin of the Thirthankara, Neminatha as well as the life of 
Neminatha himself. These are all graphically portrayed in a long series with elaborate 
labels in Tamil language giving details of each painting which became the usual feature 
as such labels are seen in Chidambaram paintings and Tiruvalur etc.  

 
Tanjavur Temple 

Ruling from the 16th through 18th centuries in South India, the Nayak Empire 
was noted for its administrative reforms, its artistic and cultural achievements, and the 
creation of a unique style of temple architecture. In addition, Thanjavur painting, a 
famous South Indian school of classical painting, emerged under the Nayaks. 

The style of Thanjavur painting originated under the Nayaks of Thanjavur 
around 1600 CE, and one can see the influence of Deccani, Vijayanagar, Maratha, and 
even European or Company styles of painting.  

Renowned for their surface richness, vivid colors, compact composition, 
glittering gold foils overlaid on delicate but extensive gesso work, and inlay of glass 
beads or semi-precious gems, these paintings serve primarily as devotional icons.  

The subjects of most paintings are Hindu gods, goddesses, and saints; there are 
also many instances when Jain, Sikh, Muslim, other religious and even secular subjects 
were depicted in Thanjavur paintings. Artists under Nayak rule also painted murals and 
frescoes on the walls of temples and other buildings, mostly featuring religious subjects 
or images of royal power. 

Thanjavur panel paintings are usually done on solid wooden planks. The artist 
began by making a preliminary sketch of the image on a base of cloth pasted onto the 
wood and applying a mixture of zinc oxide and adhesive to the base. After the drawing 
was completed, the jewelry and apparel on the image were decorated with semi-
precious stones, lace, or thread. They applied a mixture of chalk powder and African 
gum for an embossed look, and the painting was covered with gold foil and finished with 
dyes to color the figures. Artists under Nayak rule also painted murals and frescoes on 
the walls of temples and other buildings, mostly featuring religious subjects or images of 
royal power. 

In the Tanjavur temple, there is a long panel facing west, in the 
circumambulatory passage. This shows Lord Indra on an elephant, Agni (the Lord of 



Vol. 2  Special Issue 1  October 2016  ISSN: 2321-788X 
 

Nilam A Bi-Annual Research Journal on History and Culture 
Special Issue of SIJ - ASH  10 

Fire) on a ram, Yama (God of Death) on a buffalo, Niritti on a human mount, Varuna 
(Rain God) on a makara and Marut (Wind God) on a deer. These Nayaka paintings depict 
the glory of Indra by repeating him on an elephant at one end. These paintings depict 
the 'samudra manthana' scene, showing the rising of the objects from the ocean as it 
was churned. The things rose shown here include the Kalpavriksha (wish-fulfilling tree), 
Uchchaisravas (celestial horse), Airavata (heavenly elephant), Kamadhenu (the cow of 
plenty), Rambha, Urvasi (celestial nymphs) and others. It also depicts Goddess Lakshmi 
is towards one end on a lotus, with her hands in a posture of assurance of protection 
and prosperity and is approached by the devatas.  
 
KumbakonamTemple 

Many other such valuable and noteworthy Nayaka paintings can be seen in 
various temples of Kumbakonam and other places in Tanjavur district.  
The Tiruvarurtemple is among the most famous Saivite shrines of South India. One of 
such paintings of the late 17th and early 18th centuries can be seen on the ceiling, 
between the rows of pillars in the thousand pillared mandapa. In this painting, the great 
devotee of Siva, Muchukunda Chola is portrayed as a great friend of Indra and as his 
great ally in overcoming the asuras. He is shown majestically riding on an elephant in a 
procession. He is received with great honour by Indra at the entrance of the city and 
beautiful celestial damsels are shown honouring him from their balconies, which is most 
beautifully represented.  
 
ChidamparamTemple 

On the ceiling of the large mandapa of Chidambaram temple, there is a nice 
Nayak painting depicting the story of the genesis of the Bikshatana form of Siva and 
Mohini form of Vishnu. The plan of Siva and Vishnu was to proceed to Darukavana to 
protect the rishis and rishipatnis (wives of the rishis) by assuming the guise of the 
naked beggar and the bewitching enchantress. In one of the paintings Ganesa  
(the elephant faced god) and Umasahita are shown with rishis, Skanda (Muruga) with 
Valli and Devasena. This painting can be seen towards the other end of the mandapa. 
Here, one can also see Nandi conversing with Siva and Parvati in Kailasa, Nataraja as 
Sabhapati with Sivakamasundari (Parvati) surrounded by Ganas dancing and playing 
musical instruments. These Nayak paintings here also depict several other stories from 
Sivapurana, illustrating the lives of saints.  
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Tiruvalanjuli Temple 
The temple of Tiruvalanjuli has vigorously painted panels depicting 

Vishnuanugraha Murthi (blessing Vishnu). The story of Muruga teaching Pranava to 
Brahma and that of Siva with chinmudra is inscribed here. The paintings of the Nayaka 
period continue the traditions of the Vijayanagar craftsmen and they influenced the art 
of Mysore, Vellore, Penukonda and Srirangapattinam.  
 
Tiruparuthikundram Temple 

Tiruparuthikundram is a place of Tamil Nadu and the Jain temples here 
contains various paintings and images cut into rocks. Tiruparuthikundram is a place of 
Tamil Nadu, where one can see several Jaina temples. It is a part of Kanchi and the 
paintings and images cut into rocks of the few caves here are very popular in the South 
India.  

The last remnants of the mural tradition in Indian painting can be seen in a 
Jaina temple at Tiruparutikundram. The technique used in these paintings is known as 
'tempera', which is done on lime plaster and the subject matter is both Jaina and Hindu. 
In the Satigita mandapam here, the outer paintings of the nearest the main shrine are 
said to be the earlier series of fragments. These depict the birth and anointing of 
Vardhamana Mahavira, which represents the earlier phase of the 14th century. There 
are mainly two technical details in this mural style, which were maintained for a long 
time in the history of Indian painting. Between these two styles one is the 
representation of trees in which the area of foliage is covered with a single greenish 
colour and the leaves and branches are drawn over this in fine lines and filled in with 
white. Later, Central Indian painting used this method of painting of 
Tiruparuthikundram and which was afterwards passed on to Rajasthani painting.  
The second detail is the use of white dots of solid paint to represent the jewellery. This 
type of paintings can be seen also in Mewar, Bundi and Basohli paintings. The paintings 
of Tiruparuthikundram had the figures mostly in profile and standing position. These 
were in a row just above the base line, without any attempt to create visual space. Only 
the bare facts are narrated.  
 
Conclusion 

In recent times, sand-blasting in temples has become a regular practice, 
damaging sculptures, paintings and inscriptions. In the Varadarajaswamy temple at 
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Kanchipuram, a Nayaka period mandapam with pillars filled with carvings of dancers, 
musicians, floral motifs and inscriptions was pulled down and haphazardly rebuilt, and 
hundreds of the Vijayanagara period murals are in ruins. In the name of renovation, 
murals at the Tiruvellarai temple, depicting episodes from the ‘Ramayana,' are no longer 
there. Paintings of the Nayak period, which portrayed the life of the Vaishnavite saint, 
Nammazhwar, at the temple in Tirukkurugur, near Adichanallur, Tirunelveli are now 
vanished. 

The above examples clearly show the danger of vandalism for valuable temple 
art. This is important for an area where little work has been done to date. Digitising 
these murals at the earliest opportunity will enable art historians and others to carry 
out research and for the general public to relish their heritage. 
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!
jhhqt<!klqp<!olipqohbi<h<HgTl<!WSuqe<!kqVfil!lix<xr<gTl<!

!
Ljeui<!-vi/our<gOmse<!
dkuqh<Ohvisqiqbi<?klqp<k<Kjx!!

osz<ul<!gjz!lx<Xl<!nxquqbz<!gz<Z~iq/!filg<gz<.!4!
!

dzgqe<! ohVl<hie<jlbie! olipqgtqz<! olipqohbi<g<gh<hm<m! jhhqt<! klqpqz<!
uf<k! uvziX! Suvi <̂bliekiGl</! -f<kqbiuqz<! upr<gh<hm<m! olipqgtqz<! klqpqOzOb!
Lke<Lkzig!jhhqt<!outquf<kK/!klqpqz<!jhhqt<!olipqohbi<g<g!Ou{<cb!uvzix<X!
hqe<eeq! Lg<gqbliekiGl</! Hkqb! Wx<him<ce<! klqp<! olipqohbi<h<H! -zr<jgbqz<kie<!
Lke<Lkzig!Nvl<hqg<gh<hm<mK/!27Nl<?!28Nl<!F~x<xi{<Mgtqz<!-zr<jgbqe<!gmOziv!
ligi{r<gt<! yu<ouie<Xl<! Ohii<k<Kg<gQsqiqbiqe<! uslibqe/! 272:-z<! bip<h<hi{Ll<!
nui<gt<! jguslibqe/! -zr<jgbqzqVf<k! ms<Sg<givi<gt<! 2799z<! Hkqb! Wx<him<jmBl<!
27:5z<! hjpb! Wx<him<jmBl<! olipq! ohbi<g<gk<! okimr<gqei</! weqEl<! -l<Lbx<sq!
LPjlbjmbuqz<jz/! -ke<hqe<eOv! klqp<fim<cz<! jhhqt<! olipqohbi<g<gh<hm<me/!
klqpqz<! jhhqt<! olipqohbi<h<H! uvzix<jxBl<! -ObiSuqx<G! ogiMk<k! kqVfilr<gt<!
Gxqk<Kl<!-g<gm<Mjv!wMk<Kg<%X!Lx<hMgqxK/!
 jhhqt<!hjpb!Wx<hiM?!Hkqb!Wx<hiM!we!-V!higr<gjtg<!ogi{<mK/!hjpb!
Wx<him<ce<! ohVl<higl<! whqOvb! olipqbqz<! wPkh<hm<mK/! )hqe<eiz<! wPkh<hm<m! sqz!
higr<gt<! whqOvb! olipqObiM! sl<hf<kh<hm<m! nvOlg<! we<El<! olipqbqz<! wPkh<hm<me/!
jhhqt<! ofMr<gizlib<! b,ki<gTjmb! Ouklig! -Vf<kK/! gq/L/! 445! .! 435-z<!
nozg<si{<mi<! gqOvg<g! Oksk<kqzqVf<K! Hxh<hm<M! wgqh<K?! sqe<eisqbi?! hi<sqbi! Ohie<x!
fiMgjtobz<zil<! jgh<hx<xq! sqf<K! fkq! ujvg<Gl<! uf<kii</! -keiz<! gqOvg<g! olipq!
-f<fiMgtqotz<zil<! ohiK! olipqbig! lix<xl<! ohxzibqe/! -f<fiMgtqz<! uip<f<k!
b,ki<gt<!whqOvb!olipqjb!lxf<K!gqOvg<g!olipqjb!Ohsk<!okimr<gqei</ 
! gqOvg<g! olipqbqz<! Ohsk<okimr<gqb! b,ki<gTg<G! gqOvg<g! olipqbqz<! Oukl<!
Okjuh<hm<mK/!gq/L/!396!–!358-z<!wgqh<jk!N{<m!hqzomz<h <̂!we<x!nvse<!83!b,k!
nxqRi<gTg<G! hjpb! Wx<him<jmk<! gqOvg<g! olipqbqz<! olipqohbi<g<g! dk<kvuqm<mie</!
nui<gt<!83!fim<gtqz<!gqOvg<gk<kqz<!olipqohbi<k<kei</!-g<giv{k<kqeiz<<!wPhk<kqv{<M!
we<El<! ni<k<kr<ogi{<m! osh<Kuigqf<gi! we<El<! gqOvg<g! olipqbqz<! njpg<gh<hm<mK/!
-jkk<!okimi<f<K!sQiqbig<?!ogih<kqg<?!Ogikqg<?!Ni<lqeqbe<!Ohie<x!olipqgtqz!jhhqt<!
olipqohbi<g<gh<hm<mK/!
! Hkqb! Wx<him<ce<! Hk<kgr<gt<! gq/hq/! 281.331! ujvbqz<! hjpb! Wx<him<ce<!
Hk<kgr<gOtiM! slfqjz! ohxk<! okimr<gqe/! gq/hq/! 3Nl<! F~x<xi{<Mk<! okimg<gl<!
gqxq <̂KUg<G!Le<!wPkh<hm<m!F~z<gjth<!hjpb!Wx<hiM!we<Xl<!gqxq̂ <KUg<Gh<!hqe<!
wPkh<hm<m!F~z<gjth<! Hkqb!Wx<hiM!we<Xl<!njpg<Gl<!upg<gl<! gqxq̂ <kui<gTg<Gt<!
Wx<hm<mK/!gq/hq/!47:!N{<cx<Gt<tig!Hkqb!Wx<hiM!Oukiglfqjzjb!njmf<Kuqm<mK/!
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nke<hqe<! hjpb! Wx<hiMl<! Hkqb! Wx<hiMl<! nmr<gqb! kqvm<M! gqxq <̂kui<gtqe<!
Oukigllib<!Ohix<xh<hMgqxK/!

gq/hq/!-v{<mil<!F~x<xi{<cz<!Ovil!OhvvS!-Vf<k!gizk<kqz<!gqOvg<g!hb{<hiM!
Ge<x! lg<gt<! zk<kQe<! olipqjbh<! Ohsk<! okimr<gqei</! Oukl<! zk<kQeqz<!
olipqohbi<g<gh<hm!Ou{<cbkibqx<X/!zk<kQe<! olipqbqz<! hzi<! hz!olipqohbi<h<Hgjts<!
osb<kei</! -keiz<! sqxf<k! olipqohbi<h<H! Ou{<Ml<! we<X! fqjek<K! gq/hq/! fie<gil<!
F~x<xi{<m! Ohih<hig! -Vf<k! mOl^ <̂! we<huiqe<! uqVh<hk<kqe<! hc! o\Ovil<! (Jerome) 
we<hui<! zk<kQe<! olipqbqz<! olipqohbi<k<kii</! nui<! gq/hq/! 495-z<! 5! SuqO]r<gjtBl<!
gq/hq/497-z<! Hkqb! Wx<hiM! LPujkBl<! olipqohbi<k<kii</! gq/hq/515! -z<! hjpb!
Wx<him<jm! zk<kQe<! olipqbqz<! olipqohbi<k<K! Lck<kii</! -l<olipqohbi<h<H! ohiK!
\ek<kqx<Giqb! we<x! ohiVt<! ogi{<m! ‘uz<gk<ki’! we<x! osiz<ziz<! njpg<gh<hm<mK/!
uz<gk<ki! olipqohbi<h<hig! nz<zilz<! &zh<hqvkqbigOu! hivim<mh<hm<mK/! OuX!
olipqgtqz<!olipqohbi<g<g!uqVl<hqbui<gt<!uz<gk<kijuOb!&zligg<!ogi{<mei</!

2632-z<!lii<ce<!Zk<ki<!-vgsqb!giuzqz<!-Vf<kOhiK!o\i<le<!olipqbqz<!LP!
Oukk<jkBl<! olipqohbi<k<kii</! -r<gqzif<kqz<! 2636-z<! kqe<Omz<! we<huVl<! 2649-z<!
gui<Omz<! we<huVl<! Nr<gqzk<kqz<! olipqohbi<k<kei</! -ui<gt<! -VuVjmb!
olipqohbi<h<HgjtBl<! Nkivligg<! ogi{<m! ‘nk<kqbm<si<liVjmb! Oukl<’ <! (Bishops 
Bible) we<El<! ohbVme<! 2649! -z<! outquf<kK/! 2722-z<! -r<gqzif<kqz<! outquf<k!
nkqgivl<!ohx<x!olipqohbi<h<H!(Authorizeep version) we<xjpg<gh<hMl<!olipqohbi<h<Oh!
lqgh<! ohbi<! ohx<xkiGl</! -K! -r<gqzif<K! le<evbqVf<k! Lkzil<! O\l<^<! (Jomes) 
gm<mjth<hc! olipqohbi<g<ghm<mkiz<! ‘O\l<^<! nvseqe<! kqVh<Hkz<’! we<Xl<!
njpg<gh<hMgqxK/! Wxg<Gjxb! 351! uVmr<gtib<! Nr<gqOzb! osz<uig<G! fqzuqb!
fiMgtqz<!lqGkqbie!olipqohbi<h<Hg<G!-f<F~Oz!NeK/!

-zr<jgbqz! 28Nl<! F~x<xi{<cOzOb! jhhqt<! olipqohbi<h<H! klqpqz<!
Nvl<hqg<ghm<m! OhikqZl<! klqp<fim<cz<kie<! Lke<Lkzig! Lcg<gh<ohx<xK/! -kx<Gg<!
giv{lieui<!hi<kOziOlB!sQge<hiz<G!(Ziegenbalg) Jbviuii</ 

“2819!Nl<!N{<M!ng<Omihi<!likl<!24Nl<!Okkq!Dg<glie!oshk<Kme<!Hkqb!
Wx<him<jm! olipqohbi<g<gk<! okimr<gqei</! nui<! -f<kqbiuqx<G! uf<K! -v{<M!
uVmr<gt<kie<!ose<xqVf<k!OhikqZl<!kil<!-u<Oujtjbs<!osb<K!Lcg<gg<%cb!sg<kq!
uf<K!uqm<mkig!d{i<f<kii<” 

sQge<hiz<G! ]qlqm<! we<huiqe<! F~jzBl<! lii<m<ce<! Zk<ki<! Yhe<hig<?! o\i<le<!
yz<zif<k?! Omeqb?! Ohii<k<Kg<gQsqb! olipqohbi<h<HgjtBl<! dhObigqk<kii</! 2822Nl<!
N{<M!lii<s<S!likl<! 42!Nl<! fit<! olipqohbi<h<H! h{qjb!Lck<kii</! 2824Nl<!uVm!
-Xkqbqz<! okimr<gq! 2825z<! Lkz<higLl<! 2826Nl<! uVmk<kqz<! \Qjz! 26Nl<! fit<!
-v{<mil<! higLl<! outquf<kK/! sQge<hiz<Gjmb! Hkqb! Wx<hiM! ng<giz!
ome<lii<g<giveigqb!fie<gil<!hqovm<iqg<!we<huVg<G!ni<h<h{l<!osb<bh<hm<mK/!
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! sQge<hiz<G! Lcg<gilz<uqm<m! hjpb! Wx<him<M! olipqohbi<h<H! Oujzjb!
ohR<slqe<!hq/S,z<m<^<!(B. Schultze) olipqohbi<h<jhk<!okimi<f<K!osb<K!Lck<kii</!
“S,z<m<^<!klqpig<gl<!osb<k!Omuqm<!sr<gQkl<!(Psalms of David) 1724z<!ns<sqmh<!ohx<xK/!
jhhqt<! LPucuqz<! 2839z<! ns<Sucul<! ohx<xK/! klqp<fim<Mk<! klqpxqRi<!
Kj{ObiMkie<!S,z<m<^<!kl<!h{qjb!fqjxU!osb<K!Lck<kii<”3!-Ok!gizgm<mk<kqz<!
-zr<jgbqz<! gqxqk<kui<! kqVs<sjhqei<! jhhqjt! olipqohbi<g<gk<! okimr<gqei</!
ljxk<kqV/! hqzqh<.c.olz<Ozi! )-zr<jgjb! Osi<f<kui<*! Lke<jl! olipqohbi<h<<hitvig!
uqtr<g!nuVjmb!Olx<hii<jubqz<!2859!Zl<<!286:!Zl<<!-v{<M!hkqh<Hgt<!Hkqb!Wx<hiM!
olipqohbi<h<H!outqbqmh<hm<me/!

\ie<! hqzqh<^<! ohh<iQsqb <̂! sQge<hiz<G! osb<k! Hkqb! Wx<him<jmk<kqVk<kq!!
2887! Zl<! hjpb! Wx<him<jm! 2888! Zl<! olipqohbi<jhk<! kqVk<kq! outqbqm<mii</!
kvr<gl<hick<!kqVs<sjhjbs<!sii<f<k!mig<mi<!\ie<!291:z<!hkqb!Wx<him<jm!outqbqm<mii</!
gz<gk<ki!jhhqt<! gpgl<! 2922z<! Hkqb! Wx<him<cje! 6111! hqvkqgt<! klqpig<gl<! osb<K!
outqbqm<mK/!
! 2925! \Qjz! likl<! 5l<Okkq! -f<kqbiuqx<G! uf<K! NXuVmr<gt<! ose<jebqz<!
-Vf<khqe<! 2931-z<! kqVofz<Ouzqg<G!lix<xh<hm<m!-Oveqb^<!Jbi<! 2936z<! lk<OkBuqe<!
SuqOs]sk<jk! olipqohbi<k<K! 21?111! hqvkqgt<! ns<sqm<M! outqbqm<mii</! uqjvuig!
-h<hqvkqgt<! uqx<Xk<kQi<f<ke/! 2938-z<! lQ{<Ml<! 6111! hqvkqgt<! ns<sqmh<hm<me/! 2942-z<!
-Oveqb <̂!hjpb!Wx<him<cjeBl<!Hkqb!Wx<him<cjeBl<!olipqohbi<k<K!hkqh<hqk<kii</!

“-Oveqb <̂^qe<! olipqohbi<h<H! oktqUl<! fjms<sqxh<Hl<! ogi{<M!Le<euiqEl<!
sqxf<K!uqtr<gqbK/!Neiz<!-uVjmb!olipqohbi<h<H!Ofviekig!-z<zilz<!kPuzig!
njlf<Kuqm<mK”!
! -f<ks<! S,pzqz<! Nr<gqz! jhhqtqe<! kjzh<HgjtBl<! giz! uvzix<jxBl<!
olipqohbi<k<k! wl</uqe<SOzi! nux<Xme<! ohh<iQsqb <̂^qe<! hjpb! Wx<him<jmk<! kqVk<kq!
outqbqm<mii</! nu<uiOx! -Oveqb <̂^qe<! Hkqb! Wx<him<jmBl<! outqbqm<mii</!
wl</uqe<SOzijuh<! OhizOu! ljxkqV! ws</hui?< w.H/c'! )-ui<kie<! kqVg<Gxt<! 741!
Gxm<hig<gjt! Lke<Lkzqz<! ns<sqm<M! outqbqm<mui<*! M.uqe< <̂Ozi?! o\/Okil <̂?!!
E.E. obe<gqe<^<?! T.hqvOkm<me<? P/-vi\Ogihize</ H/ <̂Omig<^<!NgqObiiqe<!dkuqObiM!
2953-z<!olipqohbi<h<H!h{q!okimr<gqbK/!-h<h{q!2955z<!Lx<Xh<ohx<xK/!2957z<!Lkz<!
higLl<!2958z<!-v{<mil<!higLl<!outqbieK/!OlZl<!ws</huVg<G!R/giz<Mouz<!Jbi<!
LkziOeii<!dkuqei<!we<hK!Lg<gqbliekiGl</!

“-zr<jgbqz<! jhhqjt! olipqohbi<g<g! hq/ohi<sQuz<! we<hijv!
olipqohbi<h<hitvigg<! ogi{<M! yV! GP! njlg<gh<hm<mK/! ng<GPuqz<! ^<hiz<cr<?!
uqe<SOzi?! hqvki<me<! NgqObii<! dXh<hqei<gtigk<! kqgp<f<kei</! -g<GPuqe<!
olipqohbi<h<Hh<! h{q! 2961-z<! fqjxUx<xK/! ose<je! noliqg<g! lq]e<! ns<sgk<kqz<!
hq/Ni</ae<m<! -kje! ns<sqm<M! 2969z<! outqbqm<mii</! -Kujv! hz<OuX! olipqgtqz<!
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outquf<k! hkqh<Hgjtg<! gim<cZl<! -K! lqgs<! sqxqb! hkqh<hibqVf<kK/! 2957.Nl<!
N{<cOzOb!)jhhqt<!gpgk<kqe<!kQi<lik<kqe<hc*!klqp<s<!osix<gjth<!hqiqk<Kl<!-jmoutq!
uqm<Ml<!uqe<SOziUl<!oae<xqhuVl<!Lbe<xei<”!

-l<LjxjbOb!ae<m<Ml<! ke<! hkqh<hqz<! hqe<hx<xqeii</!ae<ce<! olipqohbi<h<H!
hkqh<HLjx! lqgs<sqxf<kkig! -Vf<kK! we<X! klqp<F~z<gjt! ngvuiqjsh<hMk<kqb!
\ie<Li<mig?<!

“nKujv!outquf<k!wf<k!wPk<jkBl<uqm!lqg!nVjlbie!ucUjmb!klqp<!
wPk<Kg<gt<”! we<X! %xqBt<tii</! weOu! ae<ce<! hkqh<H! lqg! Lg<gqbliekiGl</!
ohi<sQuz<!hikqiqbiiqe<!hkqh<hqz<! ‘umosix<gt<!nkqgligg<!gzf<kqVf<ke/!nkje!sqxf<k!
hkqh<hig! ogit<tLcbuqz<jz/!nkeiz<! ose<jebqz<! kqVk<kl<! osb<Bl<! GP!ye<xqe<!
Lke<jlh<! ohiXh<H! oae<xq! huVg<G! upr<gh<hm<mK/! ng<GPuqz<! ljxkqV/mhqt<b,?!
cOvsq?! mig<mi<! giz<Mouz<?! -/sii<o\e<m<?! sq/w <̂?! Ogiz<aih<! NgqObii<! -ml<!
ohx<xqVf<kei</! ng<GP! ohh<iQsqb^qe<! F~jz! )Hkqb! Wx<hiM*! kqVk<k! Ou{<Ml<! weg<!
%xqbjk! hui<! Wx<gilz<! 2969z<! okimr<gq! 2:74z<! Hkqb! Wx<him<jm! olipqohbi<k<K!
Lck<kii/<!-f<kh<!hkqh<H?!

“Oukk<kqe<! -f<kh<! hkqh<H! fjmbpgqx<Gs<! sqxf<k! wMk<Kg<gim<miGl/<! wtqjl!
gzf<k!wpqz<!-ke<!Ofig<gl</!fjmbpG!hx<xqb!siqbie!w{<{r<gt<!hvuh<hvu!-e<El<!
ohVltuqz<!-f<F~z<!hivim<mUl<!hqe<hx<xUl<!hMl<”we<X!\ie<!Li<mig<!okiquqk<Kt<tii</!
-l<olipqohbi<h<H! oae<xq! huVg<G! lqgh<ohiqb! Hgjpk<! Okck<! kf<kK/! -f<k!
olipqohbi<h<H!huVg<G!lm<Mlz<ziK!nuVjmb!glqm<cjb!sii<f<kui<gTg<Gl<!Hgjpk<!
Okck<kf<kK/!
 “2975! zqZl<! 2978zqZl<! hui<! Jbiqe<! Hkqb! Wx<him<Mk<! kqVh<Hkz<gt<!
ns<sibqbqVf<ke/! NeiZl<! wz<zik<! kqVk<kr<gTme<! LPOukLl<! 2982! -z<kie<!
Ouh<OhiqbqZt<t! gqxq <̂ku! gz<uq! nhquqVk<kqs<! sr<g! ns<sgk<kqz<! outqbqmh<hm<mK/!
Zk<kie<!sjhbijvk<!kuqv!Wjeb!lq]e<gotz<zil<!-kqz<!yk<Kjpk<kqVf<kkiz<!klqp<!
Oukk<! kqVh<Hkzqe<! siqk<kqvk<kqOz! -K! ‘Jg<gqb! kqVh<Hkz<’! we<xjpg<gh<hMgqxK/!
-KOu!sikiv{lib<!flK!gqxq <̂kui<gtqeiz<!dhObigqg<gh<hMl<!kqVh<Hkz<”7 
! huiqe<! olipqohbi<h<jh! hzi<! Wx<Xg<ogi{<miZl<! nK! -bz<hie! fjmbqz<!
-z<jz!we<x!Gjx!d{<M/!nkeiz<!lx<XoliV!klqp<!olipqohbi<h<H!Okjubibqx<X/!
2:31-z<! C.H/Olieae<! Jbi<! Jg<gqb! olipqohbi<h<hqe<! Hkqb! Wx<him<cz<! dt<t!
-Pg<Ggjt! wMk<Kjvk<kii</! -keiz<! zii<se<! JbVl<! Kjvsilqh<hqt<jtBl<! 2:35Nl<!
N{<M!jhhqt<!klqp<olipqohbi<h<jh!Nvl<hqk<kei</!2:38-z<!Wh<vz<!likl<!Hkqb!Wx<hiM!
LPuKl<! Lcg<gh<hm<M! 2:39-z<! ns<sqz<! outquf<kK/! -ke<! hqe<ei<! sQ/ws</Olieae<!
olipqohbi<h<H! outquf<kK/! -jugt<! lm<Mlz<ziK! keqfhi<! olipqohbi<h<HgTl<!
jhhqjth<!ohiXk<ktuqz<!fmf<OkxqBt<te/!
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! klqpqz<!Hkqb!Wx<him<ce<!Lkz<!olipqohbi<h<H!2:26!Zl<!gjmsq!olipqohbi<h<H!
2:5:Zl<!outquf<kK/!-f<k! 361!uVmr<gtqz<!Hkqb!Wx<hiM!9!LjxBl<!LPOukl<! 7!
LjxBl<! olipqohbi<g<gh<hm<Mt<te/! Nr<gqz! olipqbqz<! 384! uVmr<gtqz<! 3!
olipqohbi<h<HgTl<! lm<MOl! olipqohbi<g<gh<hm<Mt<te/klqpqz<! nkqglie! Ljxgt<!
olipqohbi<g<gh<hMukx<gie! giv{r<gt<! klqpqz<! olipqohbi<g<Gl<! OhiK! njek<K!
sjhbqejvBl<! nK! kqVh<kqhMk<k! Ou{<cbqVf<kK/! nkeiOz! hz<OuX!
olipqohbi<h<Hgjt!osb<b!Ou{<cb!Okju!njlf<kK/!

jhhqjtk<! klqpqz<! olipqohbi<g<Gl<OhiK! hz<OuX! suiz<gjt!
olipqohbi<h<hiti<gt<! sf<kqk<kei</! Gxqh<hig! -ObSuqe<! filr<gjtg<! Gxqh<hqMl<OhiK!
nkje! njek<K! gqxq̂ <kui<gTl<! Wx<Xg<! ogit<Tl<! ujgbqz<! njlg<gOu{<cb!
Okju! -Vf<kK/! whqovb! olipqbqz<! Wz<! )uz<zjlBjmui<*! -kqzqVf<Ok! wz<giei?!
siLOuz<?!- <̂Ovz<?!ohk<Okz<!we<x!ohbi<gt<!dx<hk<kqbibqe/!-s<osix<gjtobz<zil<!
hqx! okb<ur<gTg<G! hbe<hm<mkiz<! Hkqb! osiz<jz!dhOgigqg<g!Lbe<xei</! -keiz<!
njmolipq!%m<c!Wz<]ijm?!)si<u!uz<zjlBt<t!gmUt<*!Wz<!wzqObie<!)de<eklie!
gmUt<*!WOziaql<?!biou?!kqObi <̂!Ohie<x!osix<gt<!hbe<hm<me/!
! klqpqz<!27Nl<!F~x<xi{<cz<!-f<kqbi!uf<k!-ObS!sr<g!GVlii<gt<! ‘kl<hqvie<’!
we<x!hkk<jk!-ObSUg<G!hbe<hMk<kqei</!29Nl<!F~x<xi{<ce<!Lx<hGkqbqz<!sQge<hiz<G!
Jbi<! uf<kOhiK! Ovilie<! sjhbqei<! -s<osiz<Zg<Gh<! hkqzig! sVOuSve<! we<x!
osiz<jz!hbe<hMk<kk<!okimr<gqei</!gk<Okizqg<gi<!gmUt<!we<x!hkk<kqx<G!SVOuSve<!
we<Xl<! osiz<jzh<! hbe<hMk<kqei</! nkjeOb! nh<hcOb! sQge<hiz<G! wMk<K!
hbe<hMk<kqeii</! -zr<jgbqz<! yz<zif<kii<! Hkqb! Wx<him<jm! olipqohbi<k<kOhiK!
sVOuSve<!we<El<!osiz<jzh<!hbe<hMk<kqei</!
“29Nl<!F~x<xi{<ce<!Lkx<hGkqbqz<!sQge<hiz<g<!klK!Hkqb!kqVh<Hkzqz<!HGk<kqjuk<k!
hkl<! nkqsQg<gqvk<kqz<! HOvim<m <̂kif<K! gqxq <̂kui<gTjmb! dhObigk<kqzqVf<K! fQr<g!
Ofi<f<kK/! wi<e^<m<! duiz<ki<! (Errst walther) we<El<<! kvr<gl<hic! lq]eiqOb!
‘si<uOuSve<’! we<El<! hkf<kqx<Gh<! hkqzigh<! hvihve<! we<El<! hkk<jk! Oukk<!
kqVh<HkZg<Gt<! ogi{<Muf<kiove<X! Ni<Oei! Ozle<! (Arno Lehman)!
%Xgqxii</’9duiz<ki<! -xf<kK! 2852/! kiBlieui<! -xf<kK! 2853/! kiBlieuVl<!
duiz<kVl<! slgizk<kui<gt</! kiBlieui<! squjeg<Gxqg<g! hvihvOl! we<X!
hbe<hMk<kqei</! Neiz<! ns<osiz<! squEme<! ym<c! dhObigh<hMk<kh<hmuqz<jz/!
duiz<ki<! hvihvOl! we<hOkiM! ne<! uqGkq! Osi<k<K! hvihvOe! we<x! hkk<jk!
hbe<hMk<kqeii</! hh<iQsqB <̂! (Fabricivs)hvihve<! we<El<! hkk<jk! Wx<Xg<! ogi{<mii</!
Oukfibg! si <̂kqiq! klK! himz<gtqz<! hvihve<! we<El<! hkk<jk!dhObigh<hMk<kqei</!
-ke<hqe<ei<! gi<k<ki<! we<X! hh<iQsqb^<! Jbviz<! kqVk<kl<! ohx<xK/! Okue<! we<x! hkl<!
hbe<hMk<kh<hm<mK/!
! 2:38! Nl<! N{<M! hqh<vuiq! likl<! fmf<k! %m<mk<kqz<! Okue<! we<El<!
hkk<jkuqm<M! gmUt<! we<El<! hkl<! he<hMk<kh<hmOu{<Ml<! we<X! kQi<liel<!
fqjxOux<xh<hm<mK/!Okue<!we<El<!osiz<!siqbie!olipqohbi<h<H!nz<z!nK!kqObi <̂!
we<x! gqOvg<g! &zhkk<jkk<! klqpqz<! wPKukiGl</! gmUt<! we<hkx<G! fz<zui<! -K!
Sk<k! klqp<s<! osiz<ziGl</! Okue<! we<El<! hkl<! wz<zi! -f<kqb! olipqgTg<Gl<!
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ohiKuibqVg<g!gmUt<!we<hK!klqpqz<!lm<MOl!dt<tK!we<X!%xh<hm<M!gmUt<!we<x!
hkl<!hbe<him<cx<X!uf<kK/!
! jhhqt<!klqpqz<!olipqohbi<g<gk<!okimr<gqb!gizf<okim<M!hziqe<!djph<hqeiz<!
hz<OuX! gizr<gtqz<! outquf<kK/nh<hc! outquf<k! gizf<okim<M! jhhqt<! -e<Xl<!
olipqohbi<h<hqe<!Okjujb!Ofig<gq!dt<tK/!Woee<xiz<!klqp<olipq!uti<f<K!ogi{<Om!
-Vh<hkeiz<! jhhqtqe<! Le<jeb! olipqohbi<h<Hgjtuqm! gmUTme<! uip<kz<! we<x!
jlbh<Ht<tqjb! Ofig<gqb! olipqohbi<h<H! Okju/! jhhqt<! -e<El<! sqz! -mr<gtqz<!
olipq! iQkqbig! fl<lqmlqVf<K! ne<eqbh<hm<Om! fqx<gqe<xK/! nkje! fQg<gOu{<cbKl<!
-Kujv! klqpqz<! outquf<k! jhhqt<! olipqohbi<gjt! nVjlgVkq! ogi{<miMuKl<!
gizk<kqe<!OkjubiGl<!
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SLAVERY IN THE FISHERY COAST

Dr. S. Kasthuri
GRI- GandhigramSlavery was also one of the agents which promoted the maritime interests ofthe Portuguese in India, especially in the Fishery Coast. Slavery as a system was existentin the Tamil society before the arrival of the Portuguese. The Imperial Cholas introducedslavery and turned it into an institution. Slaves were found in houses and temples. Evenin the Fishery Coast, slaves were commonly employed in the houses.The Portuguese were heavily involved in slave trade right from the outset oftheir appearance in the Indian Ocean. African slaves brought by them were largelyintended for their own use in the Estado da India (State of India), as labour, domesticservants, fighting men and ship hands. Portuguese officials and casados became majorslave owners because of the cheapness of slaves.In the sixteenth and early seventeenth centuries the Portuguese continued toimport slaves into India through Goa from their colonies in Mozambique and Mombasa.There is evidence from travellers for the existence of a slave market in Goa but theseslaves would primarily have served the needs of the Estado for manpower. The slavesimported from West Asia into the Mughal Empire were called ‘luxury’ slaves: eunuchs,personal attendants, palace guards and concubines. Their numbers were small and itmay be assumed that this import continued in the seventeenth century, handled mainlyby Indian Muslim merchants on the West Asia route.The Portuguese not only brought slaves to India, but also took them to Portugaland Brazil. The slaves were captured from the ships in the ocean or purchased fromMozambique, Angola, Sáo Jorge de Mina and other places.Every year 2000 to 3000 slaves were brought to Goa from Bengal,Nagappattanam, Sir Lanka, and Thoothukudi. Since the number got increased, theviceroy ordered that no slaves should be brought to the city of Goa. Whoever violatedthe order were imprisoned.During the sixteenth century, slaves were used for loading and unloading of theships as well as for menial works in the hospitals. But in the seventeenth century,besides being employed for carrying loads, they were trained to fight against the
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Portuguese enemies to make up for the shortage of soldiers, particularly when the 
Dutch -Portuguese wars reached their zenith. 
 In contrast to what was happening on the west coast of Africa, the Portuguese 
were not primarily interested in slave trade on the east coast during the sixteenth 
century. They always traded in slaves, of course, but they were required only as 
domestic servants or body guards; so the numbers involved were not as large as those 
exported from the west coast to satisfy the voracious demands of the sugar plantations 
and the silver mines of South and Central America. 
 Some people (natives) were taken as slaves from Cochin and Thoothukudi to 
Sri Lanka for carrying load and felling trees. It was in order to fight with the enemies in 
Sri Lanka, the Portuguese had to carry the Negroes. But they found it was better to 
negotiate with the local people than with the Negroes. The newly converted Christians 
were known as canarinsand the Negroes were known as cafres(blacks) by the 
Portuguese. 
 Both Negroes and canarins were taken into the service of the Portuguese. They 
(the Portuguese) feared that since they (the Portuguese) were few, the Negroes might 
rebel against them. The Negroes had always wanted to be freed. The Portuguese told 
them to fight along with them and then they would be set free. They were promised that 
they would be given land first and later set free. To the canarins, the Portuguese assured 
that their years of service will be taken into account. 
 The Portuguese were not able to undertake their journey without taking 
Negroes along with them. Dom Pedro Mascarenhas one of the Councillors said that each 
white man be given two Negroes. It should be tried first in Thoothukudi, because in that 
coast, some of the Maravas and Paravas were very strong, and they knew how to fight. 
 Lourenço de Melo another Councillor suggested sending more cafres, and more 
canarins to defeat the Sinhalese who were creating trouble against the Portuguese in Sri 
Lanka. He further said that the cafres should be arranged in companies under the 
captain with little liberty and good facilities so that they would be of a very good 
enterprise. So Negroes and canarins were taken from Thoothukudi, Cochin and Goa. 
 As a consequence of large-scale drought and famine that occurred periodically, 
the Coromandel Coast (Fishery Coast inclusive), witnessed large supplies of great 
quantities of rice and coconuts in exchange of shiploads of slaves and the victims of the 
famines. Similarly, slaves and eunuchs imported in ships from Africa, through Arabia, 
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were purchased by ruling groups. The numbers were not larger, but there was always a 
demand for them and most ships usually carried a few dozen slaves to be sold in Surat. 

The Portuguese raided the ships which were sailing without the cartazes. The 
goods were confiscated and the men and women who were on the board were captured 
as slaves. A ship which was attempting to sail from Satgaon in Bengal either to Sri Lanka 
or to Malabar did not carry a cartaz and, as a consequence, its entire cargo, largely 
pulses, rice and other provisions, with a small portion being Bengal textiles, were 
confiscated and the Muslim nakhuda and his family (who were on board) sold into 
slavery. Slaves were employed in making saltpetre also.  
In the words of Jenette Pinto,  
 "Man is a spiritual being akin to his Maker. Christianity as a system and a creed 
raised no protest against slavery; as a matter of fact, with the discovery of new lands, 
the Catholic clergy compromised itself and the Church indulged openly in the slave 
trade". The Jesuit missionaries never opposed the slave systems in the Estado Da India. 
But they took care of the physical and spiritual needs of the slaves. They must have 
justified slavery from the point of the Holy Scriptures which asks the slaves to be 
obedient to their masters.  
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The Thanumalayan Temple, also called Sthanumalayan Temple is an 
important Hindu temple located at Suchindram in the Kanyakumari district of Tamil 
Nadu, India. It is 11 km from Kanyakumari city and 7 km from Nagarcoil town.  
The Thanumalayan Temple is of importance to both Shaivaite and Vaishnavite sects of 
Hinduism, as the name Sthanumalaya denotes Trimurtis; "Stanu" means Siva; "Mal" 
means Vishnu; and the "Aya" means Brahma. 
 
History 

The present temple was built in the 17th century and is famous for its 
sculptures. It was previously controlled by the Nambudiris, one of the main Namboodiri 
families called the Thekkumon Madam. The main deity of the temple is Lord Shiva, Lord 
Vishnu and Lord Brahma in a single form called Sthanumalyam. This 17th-century 
temple is famous for its architectural grandeur. The seven-storey white Gopuram is 
visible from the distance. Its 40 m facade is covered with sculptures of Hindu deities.  

The place got the name of Suchindrum from the SthalaPurana. Hindu 
mythological legend has it that king of devas, Indra got relieved of a curse at the place of 
the main linga in the temple. The term "Suchi" in Suchindrum is believed to have 
derived from the Sanskrit meaning that stands for "purify". Accordingly, Lord Indra is 
supposed to visit the temple for performing "ArdhajamaPooja", or worship, at midnight 
every day. 

 
Description 
 The temple is an architectural achievement, known for its quality of 
workmanship in stone. The entrance tower to this temple is visible from a distance as it 
rises majestically for 134 feet. The face of the tower is covered with sculptures 
andstatues from Hindu mythology. There is a covered area in front of the main entrance 
and the entrance itself is about 24 feet high with a beautifully carved door. There is only 
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one corridor running along the outer wall of the temple with many shrines and 
mandapams scattered in the inner area. 

Suchindram temple is arch stone house of art and sculpture in stone.  
The gopuram itself is a gigantic structure depicting mythological stories from Indian 
scriptures. The moment one enters the temple through the gopuram (which is 134 feet 
high) one comes across the hollow trunk of a tree estimated to be over 2,500 years old. 
The trunk has been plated to preserve it from decay. In that hollow there are 3 lingams 
representing Brahma, Vishnu and Maheswara (the trinity of Suchindram temple is a rich 
storehouse of art and sculpture in stone. The gopuram itself is a gigantic the Indian 
scriptures) and the image of Anasuya who turned them into babies is at its centre.  
A small decorative shrine has been erected in front of it.  

By its side the figure of Shiva’s white bull Nandi looks towards the sanctum 
where the Trinity are represented in the form of a linga which has sixteen moons 
(Chandrakala), one over the other under the canopy of the serpent Naga. The white bull, 
of gigantic stature, is said to be 800 years old. It is made out of a paste of holy chalks; 
consequently its colour is milky white. There are ornamental carvings on the neck. 

Here all the Trimurtis (Brahama, Vishnu and Shiva) are in the same shape of a 
lingam; it is believed that at midnight Lord Indra comes and stays till dawn to worship 
them. This is why daily rituals in this particular temple are over by dusk, leaving the 
night free for Indra to worship. 

At the entrance to the main temple are figures of two gigantic doorkeepers, 
Dwarapalakas. Their physical features are robust and awe-inspiring. On two other 
pillars close by are two gigantic Yalis. The Yali is a mythical lion creature with elephant’s 
trunk; it was considered to be the most powerful animal in the world, but unfortunately 
this strange species is now extinct! In front of the sanctum sanctorum below the ceiling 
is a ChampakaramanMandapam (pillared forechamber) with 32 exquisitely carved 
pillars. 

The entire stories of Anasuya and of the Ramayana have been carved on the 
northern and southern sides respectively. By the side of the sanctum is the main deity, 
Vishnu (made from eight different minerals), fixed to the wall. The figure is cased in 
silver and no water is poured over this image; it is to the processional 
SuchindraPerumal, that daily ablutions are offered. 

A number of images of female lamp bearers, known as Deepa Lakshmi, are 
attached to each pillar around the corridor. Unfortunately, the Muslim religious 
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iconoclasts -Tipu Sultan, ChandaSaheb and BahaSaheb - who plundered this temple in 
olden days, disfigured and mutilated the beautiful Deepa Lakshmi sculptures by cutting 
off their hands, noses and breasts (towards the inner part of the temple, the 
management has reconstructed the mutilated portions). The features of these  
lamp-bearers vary from pillar to pillar, showing different styles of dress and hair 
decoration. In them different designs of ornaments used in olden days can be seen. Only 
one Deepalakshmi was not disfigured and mutilated (the one facing the god Siva) 
apparently out of fear of the god’s wrath. 

In the northern corridor there are four ‘musical’ pillars, each one in the form of 
slender cylindrical rods cut out of a single block of granite stone; these produce 
different musical sounds when tapped. Two of the musical pillars have 33 cylinders and 
the other two 25 cylinders. One pillar of 33 cylindrical rods gives the sound of 
Jalataranga, the other of Tambura (musical instruments). One of the 25-cylindrical-rod 
pillars gives the sound of Mridangam (drum) and the other of the sitar (the harp).  
The carving of these stones to produce different musical notes and the skill shown in 
shaping the cylinders with 33 and 25 rods from a single block of granite using the crude 
chisels of ancient times is marvel. The four pillars were intended to produce sounds 
which could create a musical symphony in praise of the Lord.  

Besides the four ‘musical pillars, two other pillars face each other. These are the 
sculptural depictions of Ramavarma, king of Tranvancore State, and his brother, 
Marthandavarma.The two royal devotees were always followed by their cashier and 
another servant. After each offering, the king have to wash his hands in water from a 
special jar; a towel was then needed to wipe his hands. The sculptured servant holds a 
water jar in one hand and a towel in the other - always ready to offer service to the king. 
It is a Hindu custom to offer remuneration to priests for the performance of religious 
rites but because kings do not carry money beside these four ‘musical’ pillars, two other 
pillars face each other. These are the sculptural depictions of Ramavarma, king of 
Travancore State, and his brother, MartandaVarma. The two royal devotees were always 
followed by their cashier and another servant. After each offering, the king would have 
to wash his hands in water from a special jar; a with them, the cashier follows them; his 
duty is also to give money to those begging. In the sculpture the cashier is followed by a 
deer and by Kundodaran - his attendant, holding a bowl on his head - to receive the 
alms. The features of Siva are considered excellent and life-like. On the left side of the 
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same pillar, the wife of the Rishi of Darukavana is seen dropping alms into the bowl with 
a spoon. 
 On the pillar of the ChitraSabha entrance is a carving of Krishna with flute in 
hand. On the left of the pillar is a carving of a tree beside the tank where the Gopis 
(female cowherds) of Vrindavan went to bathe naked, leaving their clothes on the bank. 
Krishna, as a boy in sportive mood, took away their garments and hung them on the 
branches of the tree. In the carving a gopi is shown in full naked glory and another gopi, 
in an attempt to recover the clothing, is climbing up the tree to implore Krishna  
(who sits on one of the branches with his flute), to return the same. This scene, carved 
with meticulous detail on one block of stone, is considered to be a masterpiece of 
Dravidian sculpture. 

There are numerous idols of Vinayaka, the god of success. Beyond the 
NavagrahaMandapam (pillared antechamber) lies the temple of Maya Ganapati 
containing an image of Maya Ganapati - Ganapati (the elephant-headed god) with his 
legendary wife Maya, the illusionary one. As well as holding Maya by one hand he holds 
a water pot in his trunk. This Vinayaka has ten hands holding different insignias.  
There is yet another Vinayaka known as SakshiVinayaka (that is, Vinayaka who 
witnessed the redemption of the curse on Indra). VallabhaVinayaka is the most peculiar, 
holding by his left arm his wife Vallabha. There is also a stone with Pali inscription of the 
Buddhist emperor Asoka; a Tamil translation is given on another side of the stone. 

The southern corridor is a very long one where mass feeding of pilgrims took 
take place in olden days. The large rectangular-shaped stone vessels held the different 
curries served to the large number of people who used to assemble. In the northern 
corner of the western prakaram is a small temple of exquisitely carved wood, with 
figures of Rama and his consort, Sita.  

This temple attracts both Vaishnavites and Saivites in large numbers.  
About 30 shrines to various deities within the temple complex, the large Lingam in the 
sanctum, the idol of Vishnu in the adjacent shrine and a large idol of Hanuman at the 
Eastern end of the Northern corridor represent almost all the deities of the Hindu 
panthe.  

There is an Anjaneya, (or Hanuman), statue which stands at 22 feet (6.7 m) and 
depicts ‘Visvaroopam’ is carved of a single granite block. It is one of the tallest statues of 
its type in India. It is also of historical interest that this statue was buried in the temple 
in 1740, fearing an attack by the Tipu Sultan and was subsequently forgotten. It was 
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rediscovered in 1930, and subsequently restored for viewing by the then Devaswom 
Board Commissioner RajyaSevaPraveena Sri M.K. NeelankanthaIyer of 
KottarathuMathom, Moncompu There is also a Nandi statue, made of mortar and lime, 
which is 13 feet (4.0 m) tall and 21 feet (6.4 m) long, it is one of the biggest Nandi 
statues in India. 
 
Festival  

The 10 day Car Festival celebrated in this temple during between December 
and January every year attracts crowds of thousands of people. Another festival known 
as Teppam is celebrated during between April and May every year. 
 
Legends 

There are many legends associated with this temple. Anasuya, the wife of Atri 
Maharishi was famous for her chastity and her devotion to her husband - an 
embodiment of a Hindu wife. She could perform miracles by sprinkling the 
'paathatheertham' (water with which she washed her husband's feet) to bring rain to a 
parched earth or to transform objects to her desire. When the three Devis,-Goddesses 
Lakshmi, Saraswathy and Parvathy (athishakthi) heard through Sage Naradha the 
powers of this earthly woman they wanted to test her chastity. They approached their 
husbands Lords Brahma, Vishnu and Shiva to test Anasuya's devotion to her husband. 
The three Moorthys transformed into three old mendicants and went to the hermitage 
where Anasuya was living and sought alms from her. When Anasuya was about to serve 
them food they told her that they had taken a vow whereby they could not accept alms 
from a person wearing clothes. As it was a sin to refuse alms to mendicants she prayed 
to her Lord and sprinkled a little 'paathatheertham' on the three old beggars. They were 
all immediately transformed into babies and throwing off her clothes she offered them 
food. 

The Goddesses learning what had happened pleaded with Anasuya to grant 
them 'maankalyabiksha' (gift of married life) and to give them back their husbands. 
Anasuya showed them the three babies. The Devis ran to the cradle and picked one baby 
each. Anasuya then prayed to her Lord to restore them back to their original form. Lo 
and behold! Brahma was in Lakshmi's embrace, Siva in Saraswathy's lap and Parvathy 
cuddling Vishnu. They accepted that Anasuya's fame as the chastest woman on earth 
was justified. Thus the Thrimoorthy came to be represented by the Lingam at 
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Suchindram; the bottom represents Brahma, the middle represents Vishnu and the top 
Shiva. 
 There is another lore associated with this temple. Once Indra was infatuated 
with Ahalya, the wife of Rishi Gautama. One night he came to the hermitage where 
Gautama was living and crowed like a cock indicating the approach of dawn. Rishi 
Gautama thinking that dawn was imminent awoke from his sleep and went to the river 
for his ablutions prior to commencing his prayers. Realising that it was too dark for 
dawn and too early for morning to break he returned to his hut. In the meantime Lord 
Indra took the physical appearance of Rishi Gautama, approached Ahalya and satisfied 
his desire. Rishi Gautama returning from the river was enraged when he saw his wife in 
another man´s embrace and cursed the man's entire body be covered with 'yoni'  
(the female organ) and his wife Ahalya to become a statue of stone. Lord Indra in order 
to get rid of this curse went to Gnanaranya and prayed to the Three Moorthys to rid him 
of this curse. When he was rid of his curse and transformed into his original form he 
built a temple and installed the Lingam to represent the three Moorthy - Thanu-Maal-
Ayan, and the name of the place came to be known as Suchi-Indran (the place where 
Indran was purified).  
 
The Anasuya Legend is as Follows 

Anasuya, the wife of Aarti Maharishi, was famous for her chastity and her 
devotion to her husband. She was seen as the embodiment of a Hindu wife. She could 
perform miracles by sprinkling the 'paathatheertham' (water with which she washed 
her husband's feet) on parched earth to bring rain or to transform objects to her desire. 

When the three Devis (the goddesses Lakshmi, Saraswathi and Parvathi) heard 
through the sage Naradha of the powers of this earthly woman they wanted to test her 
chastity. They approached their husbands (Brahma, Vishnu and Shiva) requesting they 
test Anasuya's devotion to her husband. The three gods transformed themselves into 
three old mendicants and went to the hermitage where Anasuya was living and sought 
alms from her. When Anasuya was about to serve them food they told her that they had 
taken a vow whereby they could not accept alms from anyone wearing clothes. As it was 
a sin to refuse alms to mendicants she prayed to her Lord and sprinkled a little 
'paathatheertham' on the three old beggars. They were all immediately transformed 
into babies and, throwing off her clothes, she offered them food. 
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The three goddesses, learning what had happened, pleaded with Anasuya to 
give them back their husbands. Anasuya then showed them the three babies and the 
devis rushed to the cradle, picking up one baby each. Anasuya then prayed to her lord to 
restore them to their original form and - behold! - Brahma was in Lakshmi's embrace, 
Siva in Saraswathi's lap and Parvathi was cuddling Vishnu. They then acknowledged 
Anasuya's fame as the chastest woman on earth. Thus the Thrimoorthy (Brahma, Vishnu 
and Shiva) came to be represented by the lingam at Suchindram; the bottom represents 
Brahma, the middle represents Vishnu and the top Shiva. 
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MADURAI –A STUDY 
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It is one of the southernmost divisions of the erstwhile madras presidency, 
present day Tamil Nadu. The district was surrounded on the north by Coimbatore, 
Tiruchirappalli and Pudukottai, on the worth by Thanjavur on the east by Palk Strait, on 
the south by the Guff of Mannar and Tirunelveli and on the west by Travancore.  
Madurai, which is hailed as the temple city has had a hoary past. It served as a great 
base of overseas trade and commerce. It served as great base of overseas trade and 
commerce. Its capital Madurai is one of the ancient cities in the world and remains as a 
pre – eminent centre of Tamil Society as well as cultural and religious bed rock of Indian 
sub-continent. Madurai area is natural, beautiful and varied. It can be considered as a 
world of Tamil Society with their ideals, feelings and deeds in the form of rich literature 
noble traditions and artistic creations. 

It seems to be a world of ancient memories. The splendid courts of Pandya 
kings, magnificent temples and rich heritage have created a halo around the name of 
Madurai. It is worth to be noted here that very few cities in the world have had such a 
continuous existence with and a far reaching influence on a wider area. 
 
Historical Background 

Madurai was originally a forest known as Kadambavanam one day, a farmer 
named Dhananjaya, who passing through the forest saw Indra ( the king of the Gods) 
worshipping a svayambhu (self- born) Lingam under kadamba tree. Dhananjaya, the 
farmer immediately reported this to king KulasekharaPandya. KulasekharaPandya 
cleared the forest and built a temple around the lingam. A city was soon Planned with be 
named lord Siva is said to have appeared and drops of nectar from his hair fell on the 
town. So the place was name Madurai- “Mathuram” Meaning “Sweetness” Madurai is 
referred as Bhulakasivalokam. 
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The second largest city of TamilNadu, a southern states in India, Madurai is 
more than 2,500 years old and has a rich cultural and religious traditions Madurai was 
an important cultural and commercial centre as early as 550CE and it was the capital 
city of the great Pandya kings Madurai the seat of ancient Pandyan Kingdom is the 
oldest city of south India. Megasthenes the Greek ambassador in the court of 
Chandragupta Maurya describes Madurai as being ruled by a prince.  
 The last of the three Tamil Academics (Sangam) Flourished here. It is one of the 
holiest places of worship in South India drawing thousands of devotees every day. It has 
also been the centre of Tamil Culture, Sponsoring literature, art music and dance over 
the centuries. The city was the centre of the ancient Dravidian culture and civilization  
 The largest area of hill in Madurai is the line which for want of better name may 
be called the Varushanadu and Andipatti range from the Varushanddu valley at the 
southern end of it and the village of Andipatti near its northern extremity. This runs 
north eastward from the south western corner of the district. 
 Almost parallel with the Palani and Elamalai (Cardamom hills), which face it on 
the opposite of the Kambam valley. From the extreme northern end of these rugged 
heights the old Nagamalai (Snake hill) range Strikes of east and then south and runs to 
within km of Madurai town. On the eastern side of the district, the most considerable 
hills are the Sirumalais (little mountain), which stand some 3km. north of Madurai. The 
Karandamalai, which stand some 10 km northeast of the Sirumalais, measure about 8 
km across and are crowned by a little plate all on which there are these small villages. 
 Alagarswami, which stand at the southern foot of them is 20km from Madurai. 
Anamalai (Elephant hill) is 25 km north –eastern side of Madurai town the Pasumalai 
(cow hill) is west of Madurai town and 5 Km south of Thiruparakunram, a sacred places 
of God Subrahmaniya is 5 Km south of Town. 
 The Nattam and Ailur hills merit to length description. They are little stone 
ridges and hummocks with steep sides covered with the shallowest soil  
 The main Vaigairiver rises from the Varushanadu and Andipatti range. The 
main river system passes in the centre of this city, and passes into the Bay of Bengal not 
far from Ramnad.  
 The most interesting region botanically is the Palani range. Dr.Wight visited this 
district in 1836 and recorded his observations in the Madras journal of literature and 
science the next year. He said that in the course of about fifteen days he collected little 
short of150 0 species of plants and he taught that the flora of the hills would e found on 
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examination to include almost four fifths of the whole flora of the presidency and to 
present a very large number of species peculiar to the locality. 
 
Origin of Madurai 

There is story, which speaks of the name of Madurai as derived from the word 
Madhuram. Lord Siva being invoked is said to have shed a few drops of Ambrosia (or) 
Madhuram on the sea and hence it has the name Madurai. 
 Another story has it the sage Agastya was the first RSI who came to the south at 
the instance of Siva to restore balance and suppress turbulence. Later on, he questioned 
at Kasi at a congregation by the enlightened resist, regarding the greatness of the south. 
He is said to have replied that first, the Skandapurana, for it spoke of the glory of Siva. 
 Several explanations are given for the derivation of the term Madurai. The word 
is generally supposed to be a Tamil form of the name of Mathura. Sthalapuranas say that 
when king KulasekharaPandya first built the city, God Sprinkled the whole town with 
drops of sweet nectar (Amstar) shaken from his locks, to purify and bless the city. Hench 
the city came to be known as Madurai. 
 The term Madurai seems to have had some special significance and Meaning 
which made it very popular in ancient times. Madurai is the “Athens of south India” and 
the radiating centre of an ancient culture, a city known from the earliest beginnings of 
south Indian history for power, plenty and prosperity, a city that was the capital of 
many dynasties of rulers Madurai had been ruled by the Pandyas, beginning from the 
Sangam age and this city has been considered the centre of ancient Tamil Culture. It is 
great and rich in tradition and history. Madurai was still maintaining its ancient 
splendor and glory.  
 
Social Organization 

In India there are more than three thousand castes, each a culturally distinct, 
endogamous community sharing traditionally a common occupation and particular 
position in the localized caste hierarchy. Each cast shares a culture that distinguishes it 
from other cast in the village or locality by its manner of behavior and speech, the style 
of dress and ornamentation, the food habits and the general pattern life. 
  The word caste is a Portuguese one to describe the social division among the 
people of Hinduism. Cast is also tacitly and so completely accepted by all, including 
those who condemned it, that it is every were the unit of social action.  
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  As elsewhere in India, the society in the Madurai was based on cast, people 
were broadly divided into Brahmin and non-Brahmin community. The higher castes 
were socially, economically, and politically more privileged. The people of the lowers 
ranks of the social ladder were considered inferior and weaker. The traditional cast 
hierarchy received a setback when the British administration, western education and 
the rule of law were introduced .J.C. Nesfield (1885) believed that the origin of cast was 
mainly due to functions or occupation.  

Madurai District the region taken for study consists of five major castes. They 
are Brahmins, Kallars, Vellalars, Cettiyars, and Dalits. As everywhere else in TamilNadu, 
the village in this region has certain other castes like Yathavas, Natars, Velars, 
Blacksmith, and Carpenters. Who act as a link among the people of the above mentioned 
castes. A brief History of the major eastern of this region is given 
 
Religion 
 In Madurai region alone, there are more than 300 temples and for this matter 
every Hindu home is a temple and every Hindu’s heart is a shrine. It would no 
exaggeration to say that the Madurai region is the hierarchy of Indian spiritual life, 
where religion forms part and parcel of the daily life of the people. In this particular 
context, Madurai is a soul force where Sakthi worship Saivismand Vaisnavism.  
Other faiths such as Islam and Christianity have co-existing side by side to eleven men 
on earth in the service of God. In Madurai Hindiusm got reached its Zenith at the same 
time Christianity also encouraged. Let us see the entry of Christian missionaries into 
Madurai brief. 
 
Festivals 
 Madurai is a city of living religion. It may be called a “city of festivals”, every 
year it is rejuvenated .The Cittirai festivals commencing with the marriage of Meenakshi 
and lord Sundaresevarar during the hottest part of the summer is relieved in every 
detail. The citizens enter the festival in the right spirit unmindful of the sweltering heat. 
Apart from this Cittirai festival there are several others, local and regional, celebrated in 
Madurai the beautiful God and the brother of Goddess Meenakshi who is at the southern 
end of the hill Alagarkovil and has figured in Peripadel which is a renowned sangam 
classic. The Sthalapuranam states the King Malayadhuvasha Pandya builts this temple 
with lofty Gopurams and the Spacious, Prakarms and Mandapams. All the Twelve 
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Alwars the Vaishnavite Saints had visited this place and have seen in praise of Aalgar 
hills. 

The Alagar visits Madurai every year in the Month of April to attend the 
Marriage of his sister Meenakshi and also to give blessings to Mandooka Maharishi who 
is in Vaigai rivers as a frog. He travels 21km from his place to Madurai in his Horse in 
human from for a Week end visits around 1000 Mandapams and receives the offering of 
the various Communities and gives darshan to laks of People during his visit. All the 
Festivals of Alagar is to Create Common wed harmony and to establish peace among the 
People. Chithirai Festival of this temple celebrated for ten days and declared cultural 
festival of Tamil Nadu. This Festival day is declared as Local holiday. Such as the 
Vasantotsava or spring festival, Puttu festivals, Bakirdid, Ramzan, Moharam, Christmas, 
Easter etc these are few festivals celebrated in Madurai. 
 The Tamils were very fond of festivals and one years of many festivals 
celebrated in Madurai and the Pandya Country. There were frequent festivals 
accompanied by music and religious dances in honors of trod, even to this day, Madurai 
is a cit famed for its festivals nearly 300 days in the year are festival days. 

Madurai a beautiful city with numerous (or) large history Madurai has given a 
vast history and till how it has various evidences to prove is uniqueness and religion has 
been the backbones of Madurai and Madurai was successful by giving importance to 
each and every religion. Hinduism, Christianity, Islamic, Jainism etc have brought few 
more history to the Madurai district. Madurai has equal number of visitor every year to 
visit beauty of Madurai and know about culture of Tamils and see the unity and 
diversity in this city with different religion by visiting, church, temples and mosques. 
Many foreigner visits to see the construction of churches with European style and to see 
to different types of collaboration of culture and religion. 
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Untouchablity means the notion of defilement, contamination and pollution by 

the touch of certain person by reason of his or her birth in a particular caste. It is 
practiced in Indian society only. The poverty of dalits is a product of social oppression.  
 The dominant view tracts down the origin of both caste and untouchablity to 
the culture of Aryans themselves and the way they related to people of India with whom 
they came into contact. The Aryans, a highly self-conscious tribe sharing a common 
language and religion, began invading India from the north - west around 1500 B.C. For 
centuries they remained involved in constant conflict with the indigenous people and 
they considered the natives a culturally inferior and racially unclean and despised them.  
 Manusmriti is the one of the greatest texts that up hold the Varna system. Manu 
the author of Manusmriti express clearly dogmatisms in his treatment of caste. He 
presents a detailed code of caste, its duties and penalties in unequivocal terms. The 
Manusmriti divided the people into four Varnas namely, Brahmanas, Kshatriyas, Vaishyas 
and the Sudras. It does not acknowledge a fifth Varna. It explains the concept of mixed 
castes, which included these people who were born out of inter-caste marriages. 
According to Manu, the lowest groups were the Chandalas who were offsprings of  
inter-caste marriages. The Chandalas are mixed race born of a Sudra father and a 
Brahmin mother. They lived outside the villages. 

During the Sangam period in Tamilnadu the division of society was based on 
occupations that the people did. But nothing prevented people from joining social 
gatherings and functions; inter-dining and marrying from other classes, took place truly. 
During the period ecology played an important role in the classification of society. 
People were divided into horizontal groups according to the region in which they lived 
and the occupation in which they were engaged. Thus the Kurinchi region was inhabited 
by people who specialized in dairy farming and sheep rearing. It is probable that 
Kovalar, Idaiyar, and Antar represented three distinct social units of the same region 
specializing in different vocations. Marutham was the only region which was best fitted 
for cultivation. It was occupied by Ulavar (Cultivator) who cultivated the land with the 
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help of ploughs drawn by oxen. The Neytal region was peopled by Paratavar whose 
major occupation was fishing. The Palai region was occupied by Maravar, Mallar and 
Malavar who served the kings and chieftains as soldiers and also engaged in plundering 
the travelers through arid tracts and forests and even killing them at times. Some of the 
tribes such as Kuravas, Paraiyas and Panas who later on became untouchables in the 
Tamil society enjoyed respectable status in the Sangam society. 
 The caste system, however, had emerged from the post - Sangam period. Since 
it was in the embryonic stage, the institutionalized form of its concomitant evils had not 
engulfed the then Tamil society. The four Varna system was applied in the Tamil society 
by the author of Tolkappiyam, a post - Sangam work. Asarakkovai, another post-Sangam 
work tells about the pollution that can be caused by the Pulaya to the orthodox. But it is 
not certain whether the Pulaiyas were considered as permanently impure. Groups like 
Valluvas (later on Paraiyas) and Panas still occupied a respectable position in society. 
However, ideas of vegetarianism and teetotalism influenced the society. Taboos against 
meat-eating and liquor developed during this period. Butchers, oil-pressers and some 
others were regarded as low when compared with others. 
 The culture of the Tamils had undergone a sea-change after Sangam period.  
The Kalabra and the Pallava rule that followed had to a large extent sidelined the 
Sangam life and culture. In the caste-system, there was an unquestionable dominance 
exercised by Brahmins more or less in every aspect of human life. The Kalabhras were 
either Jains or Buddhists. They were opposed to Hinduism, Varnasramadharma and the 
practice of untouchability. The Pallavas, who succeeded them were ardent supporters of 
Hinduism, particularly Brahminism. During the period of their rule there was a vast 
influx of Brahmins from the northern India. They were welcomed by the kings and the 
elites and were helped by munificent grants of lands and gifts. 
 In the same period, the rules prescribing to the privileges of various castes with 
reference particularly to temples were formulated. The Pallava king Mahendravarman II 
himself championed the cause of Varnashramadharma and took efforts to perpetuate it 
to its logical end. He and his successors are said to have enforced special rules of castes 
and orders. As a result, numerous sub-castes appeared. The worst casualty among the 
castes was the Sudras wherein from numerous sub-groups appeared. Even inter-ding 
and inter-marriages among them were not allowed. As a reaction to these and to 
undermine the influence of Buddhism and Jainism in society was launched the Bhakti 
movement by the devotees of God; namely the Alwars and Nayanmars of Hindu faith. 
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But unfortunately the social character of the movement and its excessive devotion to 
temples and rituals had blunted its protest against the caste but succeeded in 
overpowering Buddhism and Jainism. 

Education that was not denied to any particular section during the Sangam 
people was denied in the Pallava times and thereafter, due to the rigidity of caste 
system. Especially the Sudras and untouchables were not permitted to have got access 
to education. On the other hand, the high-caste non-Brahmins were prevented from 
going in for higher learning on a par with Brahmins. This injustice, to a large chunk of 
the Tamil population was done by Brahmins in tandem with the ruling elite in the name 
of caste and religion. This was aimed at strengthening Varnasramadharma.  
 Simultaneously when the Manusmriti was made to wield overwhelming 
influence on the people, women enslavement was made complete. The notion of 
ceremonial purity was utilized by the higher castes for the economic exploitation of the 
lower castes. However, the Pallas and Pariyas the largest groups among modern 
untouchables enjoyed certain privileges in the Chola period. Not all of them were 
untouchables. There were some who could read and write, participate in village 
assemblies and even donate halls to the temples. However, their position deteriorated 
day by day. They were forced to live outside settled villages and towns and lead 
miserable lives. The Chola inscriptions speak of untouchable cheris in which polluting 
castes lived. 
 Untouchables like, Parayar and Pulayar were there in society. They were 
attached to lands as landless wage earners and bonded-labourers. They lived in cheris or 
separate habitations. On the other hand the injunctions of the Dharmasastras were 
applied to the Tamil society and a number of professional groups were segregated.  
The landowning Vellalas segregated and oppressed the agricultural laborers for the 
obvious economic reasons also. They wanted cheap labour for cultivating their lands, 
which was available only from the low classes. Thus Pallas, Paraiyas and Chakkiliyas 
were segregated outside village settlements and treated as out - castes. 
 The caste system during the period became rigid with a mushroom growth of 
numerous sub-castes. The left hand and right hand factions consisting of 98 castes or 
sub-castes each originated in the Chola epoch. During the later Pandya period the Tamil 
Country witnessed a full-fledged manifestation of untouchability. A sort of feudalism 
prevailed during the period and the untouchables were treated as agricultural serfs by 
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the big landlords. The Brahmanas who owned temple lands segregated them outside the 
agraharas, their settlements. 

The various aspects of untouchables in Tamil society. The Sangam Tamil society 
was divided into four on the basis of vocation. Later it continued in modified form but 
laying emphasis on caste, based on untouchables from 7th to 14th Century A.D. A number 
of castes and social organizations emerged along with untouchability during the period 
as socio-economic groups. The dominant elite group had special interest to develop 
their caste and suppressed the impure or low class people.  
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Women are stereotyped as followers and not leaders. It is necessary to break 
this stereotypes of the past and move towards a new generation of women working 
together to face the challenges of equality and development. The perquisite for this is 
political empowerment, political status of women can be defined as the degree of 
equality and freedom enjoyed by women in sharing of power and in the value given by 
society to the role of women. Women's political background shows that they are far 
away from the equal status along with men. Even after the Right to vote became a reality 
for all women, their representation in parliament, political parties and decision making 
bodies remained low even after independence and Indian constitution came into force 
in 1950 which declared Universal sufferage. The two important political rights 
sanctioned to women by the Indian constitution were female enfranchisement and 
eligibility for the legislature. 
 
Female Enfranchisement  

Female enfranchisement is the basic right of women to vote and it is established 
only after Independence in Tamilnadu and Virudhunagar District. The women's Indian 
Association (WIA) which was founded in 1917 sought vote's for women and the right to 
hold legislative office on the same basis as men. These positions were endorsed by the 
main political groupings i.e. the Indian national congress and the All India muslim 
League. In 1919 in the Montagu chemlsford Reforms, the British setup provicial 
legislatures which had the power to grant women's sufferage. The women's Indian 
Association in chennai led by Annie Besant also played a key role in the granting of the 
right of suffrage to women in 1921granted. Votes to wealthy and educated women, 
under the same terms that applied to men. In the government of Indian Act 1935, the 
British Raj setup a system of separate electorates and demanded adult franchise.  
In 1931 the congress pronised universal adult franchise. When it came to power.  



Vol. 2  Special Issue 1  October 2016  ISSN: 2321-788X 
 

Nilam A Bi-Annual Research Journal on History and Culture 
Special Issue of SIJ - ASH  40 

It enacted equal voting rights for both men and women in 1947. Indian constitution also 
declared universal sufferage in 1950. Thereby women sufferage came into effect in 
Tamilnadu since 1950. 

In 2004, female voter's outnumber men in all the taluks of virudhunagar 
district. Out of the 13, 13, 976 voters, the number of female voters is 6, 77, 148 while 
there are only 6, 36, 828 men. 

 
Political Participation  

Though the Indian constitution, through the instrument of adult franchise and 
Article 15 which prohibits discrimination on grounds of sex, quarantees political 
equality to women, such political equality is hardly exercised by the women of 
Virudhunagar District. Independence brought gender equality in the form of 
constitutional rights, but historically women's political participation has remained low. 
A few attained positions as members of parliament and state Legislatures and as leaders 
of opposition mostly through family dynasties or through make political patronage at 
national level and not in rural background. 

Women were restricted to enter the political field till the implementation of 
73rd Amendment Act in 1996 in Virudhunagar District. If even women entered the 
politics, they were from well of family. Women from high socio economic status family 
only came forward the politics. If at all women of well of family came forward to politics, 
they are treated as rubber stamp in the decision making bodies and they are not able to 
act independently and echo their husbands suggestion. The women of low socio 
economic status are not able to come forward to actively involved in the politics.  
The women are restricted inside the home by the men to look after the family and rear 
the children except the one or two who are also from the high socio economic status, 
Though the Virudhunagar is a headquarter town , /3/ if even does not encourage 
womens participation in politics and women from well of family are only able to shine in 
the political field. For instance. U.Rajammal, the first women to come to Virudhunagar 
municipality is from a well off family of Virudhunagar. She was the first Vice Chairman 
of Virudhunagar Municipality in 1947. Again in the election held in 1955, a woman from 
a well known family became the Vice Chairman of Virudhunagar Municipality. 

No women were selected either for state Assembly. District after independence 
or after the impleementation of 73rd Amendment Act which granted constitutional 
status and protection to the panchayatraj institutions. 
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 Virudhunagar District is one of the backward districts of Tamil Nadu, it 
provides equal importance to women in the policy of political empowerment through 
73rd Amendment Act. It provides 1/3 reservation for women in local bodies. The table 
furnished below provides the reservation list in Virudhunagar District. 
 

Reservation in Virudhunagar District 

 
Municipalities Town Panchayats District Panchayats 

Chair Person 
(7) 

Councillors 
225 

Chair 
Person 

(9) 
Councillors 

(144) 
Chair 

Person 
(1) 

Councillors 
(20) 

Woman 4 66 4 37 - 5 
SC 

Woman - 9 1 14 - 2 

 
Panchayat Unions Village Panchayats 

Chair Person 
(10) 

Councillors 
(200) 

Chair Person 
( 450) 

Councillors 
(3372) 

Woman 3 51 114 829 
SC 

Woman 1 19 39 295 +1 for ST 

 
Challenges to Women's Participation  

The level and forms of womens participation in politics is largely shaped by 
cultural and societal barriers of Virudhunagar District. Virudhunagar District women 
skill face to actively participate in politics, such as discriminatory socio - cultural and 
religions practices, insufficient financial resources, the under representation of women 
in governance, and unhealthy political environment, poor preparatry training, political 
party discrimination, false perceptions of women in politics, lack of support from family, 
fellow women, and the media, and the indigenisation of women political aspirants.  
But the major barriers are in the form of violence, discrimination, family background 
and illiteracy. 
 
Sexual Violence  

A significant barrier to womens capability of participating in politics is found to 
be the threat to violence. Women are sexually abused. Child marriage, domestic violence 
and low literacy rates have lowered women's economic opportinities and contributed to 
sexual violence. Widespread sexual violence is attributed to the fact that violence within 
marraige is not against the law, and sexual violence goes largely unpunished. Violence 
and the threat of violence affect may womens ability to participate actively in political 
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relationship, to speak in public, to be recognized as dignified beings whose worth is 
equal to that of others. For instance, women councilors of virudhunagar district give 
theri husband phone number as their phone number for the fear of sexual violence. 
Domestic violence through in-laws, whether male or female, also affects the political 
carrier of the women and diminishes the self confidence of the women. 
 
Discrimination  

Although the constitution of India removed gender inequalities among caste 
and gender, discrimination continues to be a wide spread barrier to womens political 
participation in virudhunagar district. A 2012 study of 3000 Indian women found the 
barriers in participation, specifically in running for political office, in the form of 
illiteracy, work burdens within the household and discriminatory attitudes towards 
women as leaders. In this district discrimination exists in the form of both caste and sex. 
In this society, even the dalif men are not able to survive as panchayat presidents in 
certain areas like kottakachiyendal village of Narikudi block even the panchayat 
president post is reserved for Dalits. 
 Women also lack leadership experience due to the fact they are burdened with 
household duties. The burden of household duties is a significat reason why many 
virudhunagar district women do not participate. Unlike men, there are fever 
opportunities for women to get involved in organizations to gain leadership skills.  
There is little public space for them as men have dominated the political area for many 
years. 
 
Family Background  

In Virudhunagar District, the family background plays a major hinder role in the 
political empowerment of women. The rejection of family members towards the 
political participation of women made women incepable. Even in voting, women 
followed their male counterparts. Mostly women vote by the choice of the male 
relatives, they are expected to follow the opinion of their male relatives when it comes 
to their right to decide about their vote. 
 Politics is considered men's job, women are expected to fulfill their household 
gender roles. Leadership is assumed as men's role in the society. In /6/ Virudhunagar 
District, politics is considered as men's role. Politics, is considered as a dirty fight for 
money and power in which men are interested. Women's role is more linked to their 
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gender roles within their families. Men were considered best fit for politics as they have 
unrestricted mobility, have resources, have decision making power and have control 
over their own lives. While on the other hand, most of the women in the district don't 
have control over resources, don't have the decision mkaing power of their own lives. 
And don't have control in every aspect of their own lives. Women's civic, political and 
electoral participation depends on the permission of their male counter parts.  
 
Illiteracy  

Literacy among virudhunagar district women is 72.69% which is lower than 
literacy among men reported at 87.71% . The 15 points difference in the literacy rate 
limits the ability of women to understand the political system and issues. Kariapatti, 
Narikudi, Thiruchuli and watrap blocks are found to be low in leteracy level of female. 
 Problems with exploitation, such as women being left off of voters lists, have 
beeb reported as illiteracy limits the ability of women to ensure their political rights are 
exercised. Because literacy is connected in general with the ability to move outside the 
home and to stand on one's own outside of it, it is also connected to the ability of women 
to meet and collaborate with other women. Studies found women are "persistently 
mocked and devalued in the panchayats if they are illiterate," Liferacy can play a key 
role in the dignification and independence of women in politics by giving them access to 
communications, such as memos and newspapers, they can become better informed on 
political issues.  
 
Overcoming Barriers to Participation  

To overcome issues of discrimination and violence. Women's organizations 
should play a major role in the empowernment of women. Empowerment is tied to the 
support of family and improved status within the household, which is undermined by 
the threat of domestic and sexual violence. Socio - economic conditions, such as poverty 
and illiteracy, prevent the entrance of women into running for public office, and even 
voting. In ability to understand the roles of Panchayatraj undermines the self - 
confidence to participation in public office. Empowerment of women can also occur 
through "bridging gaps in education, renegotiating gender roles the gender division of 
labour and addressing biassed attitudes." Women can also be empowered to participate 
by family and when familiar support is present they are more likely to run for office. But 
all the women's organizations (N90s) of Virudhunagar District stress the social, 
economic and health welfare of women. Not a single organization is dealing with the 
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political participation of women. So attitudinal change is the need of the hour. First of 
all, self confidence should be incalcated in the minds of women to empower them. When 
successful women leaders are appreciated by women organizations and NGOs and 
covered the media, the males of the families of the elected women representatives 
develop an aspiration that their women leaders should also get such appreciation. So 
women elected leaders can come out of their houses to implement their duties actively. 

State Government that offers training through Tamilnadu corporation for 
Development of women (TNCDW) for new panchayat members should do a better job of 
equipping them to effectively fulfil their roles. These training must focus on the key 
concepts of gender equity, social justice and equitable development as core principles of 
panchayat functioning. They should promote the adoption of gender equitable attitudes 
among all elected /8/representatives as well as how they can effectively respond to 
strategic gender issues like domestic violence. 

Though silent revolution takes place in the political empowerment of women 
through 73rd Amendement Act, there are miles to go to achieve overall empowerment of 
women in the district. 73rd Amendent Act and SHGs serve as strategies for the political 
empowernment of women but the real strategies are healthy social and cultural 
atmoshphere that could push women foward to participate actively in politics. Above all 
the real achievement of political empowernment of women is the one third reservations 
for women in parliament and Assemblies.  
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Introduction  

The present study Dalit Reservation Problems in Tamil Nadu aims at analyzing 
the Reservation problems among the Dalits. There were so many causes responsible for 
the introduction of the communal reservation system in Educational, Employment and 
Legislative opportunities. Dravidian political parties, which came into existence with the 
objective of achieving social equality, have been in power for more than four decades in 
Tamil Nadu; yet caste-based discrimination against the Dalits has remained a fact of life 
in the southern state. That’s in contrast with neighbouring Kerala, which has emerged as 
a model for social development by largely eliminating anti-Dalit practices that had once 
been as much a part of its society as in Tamil Nadu. Across India, the Dalits have adopted 
an approach of “organize and agitate” and sought to participate in parliamentary 
democracy by occupying positions in democratic decision-making structures wherever 
opportunities arise. Since the 1990s, the Dalits have increasingly been asserting 
themselves against caste oppression. In this period, Tamil Nadu has been witness to a 
surge of violence against the Dalits. 

 
Reservation Problem among the Dalits  

Dr. B.R.Ambedkar, the veteran father of law is still a nonentity among Dalits 
particularly Arunthathiyars due to their ignorance. Arunthathiyars are dalits, who are 
considered untouchables in the caste – ridden Indian society. Pallar, paraiyar and 
Arunthathiyar are the three major dalit groups in the state of TamilNadu, among them, 
Arunthathiyar group is considered to be the lowest. Hence, the reservation quota of the 
Government has been grabbed by other dalit groups, leaving behind the Arunthathiyars 
are also entitled to gain such privileges. Since majority of the Arunthathiyars are 
illiterates, child labour, child abuse, bonded labour, and rag picking are the regular 
phenomena among them. The Tamil Nadu Assembly unanimously passed a bill for 
reservation of three per cent seats to Arunthathiyars in educational institutions, 
including private educational institutions in the state. There will also be reservations for 
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appointments or posts in the services under the state in TamilNadu within the  
18 percent reservations for scheduled castes. Also the state Government had formulated 
an Rs.22 crore package to provide Arunthathiyars jobs under the self employment 
mode, besides allocating Rs.6.3 crore for buying machinery to remove blocks in 
manholes in the Chennai Corporation and in other corporations in the state by way of 
helping the scavengers to avoid entering manholes and do manual scavenging.  
 The Pallars and Paraiyars think they are superior to Arunthathiyars. They don’t 
like to have inter-caste between them. The two dalit parties in Tamil Nadu, Viduthalai 
Chiruthaigal Katchi and Puthiya Thamilagam represent the interests of both Paraiyar 
and Pallar communities respectively. Paraiyars are the majority in the northern 
districts, Pallars in the southern districts, and Arunthathiyars in the western districts. 
No one except a Paraiyars can contest a reserved seat in the north. Pallars rule the roost 
in south. The benefits of reservations for Dalits in TamilNadu have gone to Pallars and 
Paraiyars. There is an 18 per cent reservation for scheduled castes system.  
So Arunthathiyar demand is that six percent of it should be earmarked. 
 Dravida Munnetra Kazhagam general secretary M.Karunanithi, who declared on 
separate reservations for Arunthathiyar “ a political fraud” on the grounds that the state 
government had no power to create reservation within the reservation for the 
scheduled castes. It is unconstitutional on the part of the government to have framed 
the Arunthathiyar Act of 2009.  
 Ram Vilas Paswan the Union Minister of chemicals, fertilizers and steel said that 
sub- Categorization would damage Dalit unity.  
 C.P.Prabakaran Rao, president of the Anthra Pradesh Mala Mahanadu said the 
commission’s recommendation suggesting sub categorization of scheduled castes would 
not stand legal scrutiny. 
 Dalit activist and Member of the State Assembly D. Ravikumar pointed out a 
technical problem among the Dalits. He said that in the absence of a caste wise census, 
the present reservation to Dalits was calculated on the basis of census 1971, whereas 
the 3 percent reservation for Arunthathiyars had been mooted on the basis of census 
2001. He wanted the government to increase the reservation for the scheduled castes 
from 18 per cent to 19 percent on the basis of census 2001 and also clear the backlog of 
vacancies in government departments.  
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 The issues of imbalance among the different Dalit sub-sects and the need to 
take corrective steps have been highlighted by an advisory committee on the revision of 
lists of the scheduled castes and the scheduled tribes as early as 1965. 
 The seats to be allotted to Arunthathiyars on preferential basis shall be offered 
in the horizontal rotation such as 2, 32 and 66. The preferential seats if filled up, it does 
not mean that the other qualified Arunthathiyars shall not complete with the rest of the 
scheduled caste members on intermediate basis: vice-versa if no qualified 
Arunthathiyars are available to fill up the preferential seats, it does not mean that the 
vacancies so arising shall not be filled up by the Scheduled castes members on merits 
basis. Further, it is to insist that if SC-Aruthathiyar candidate on preferential basis is not 
available, the chance may be extended to other scheduled caste candidates. If it is fail in 
this matter, legal steps will be initiated against this unconstitutional framework, which 
affects the other qualified scheduled castes.  
  
40% of SC / ST Faculty Posts in Central Universities Vacant 

Even after four decades of reservation, over 40 per cent of SC / ST Lecturer 
posts are still lying vacant in 19 central universities. Out of the total number of 4,887 
posts sanctioned by the University Grants Commission, there are only 629 SC / ST 
lecturers belonging to the scheduled castes / scheduled Tribes. This leaves a backlog of 
471 as per the 2007 -08 data sourced from the UGC under the Right to Information Act. 
According to the Union Government’s rule, the percentage of reservation in central 
universities is 22.5 – 15 for the SCs and 7.5 for the STs. The UGC has failed to ensure 
effective implementation of the reservation policy in the central universities and 
grantee institutions which are deemed- to-be universities, states the UGC guidelines 
document.  
 As you move up the cadre, from lecturer to Reader and Professor, you will see 
that the number of SC / STs starts dwindling sharply. A majority of the universities have 
zero SC / ST readers and professors. Sixteen of the 19 central universities have no SC 
Professor and 17 have no ST Professor. Part of the reason could be that till recently, 
reservation was applicable only at the promotions and for higher posts. The UGC 
guidelines of 2006 mandated 22.5 per cent reservation for Readers and Professors as 
well. Data from state universities and college affiliated to them opens yet another can of 
worms; state universities follow state –level quota figures. UGC figures for 53 state 
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universities show a backlog of around 50 per cent. Quite a few of them do not have SC / 
ST lecturers, let alone Professors and Readers.  
 At present, a number of qualified SC / ST teachers, even from remote towns, are 
battling with the system against unjust contract based appointments, abrupt 
termination orders and unfounded rejections by the interview panel, while denial of 
opportunities continues. The University Grants Commission has received 
representations staying that there is an urgent need to display the roster of various 
Universities, Deemed to be Universities, colleges and other grant in aid institutions and 
centers on their respective website. The UGC Standing Committee on SC / ST at its 
meeting held on 24th June, 2008 discussed this matter and after careful consideration 
the standing committee strongly recommended that the instructions may be issued to 
all universities and other institutions for implementation of reservation policy in a 
transparent manner. The Roster system of various universities, Deemed to be 
universities, colleges, Research Centres and grant – in – aid institutions should be 
displayed on their respective websites so that the SC / ST Candidates should be able to 
know the exact number and positions of reservations posts / seats in the Institutions. 
This decision should also be circulated to the constituent and affiliated colleges for 
immediate follow up action. 
 The university Grants Commission has laid down certain norms / guidelines for 
appointment of lecturers or equivalent posts in various disciplines in Universities and 
colleges and therein relaxation has been provided in “Good Academic Record” for SC 
and ST candidates at the post – graduate level. However UGC norms / guidelines are 
silent on the “Good Academic Record” at the graduation level. As a result the 
Universities and colleges are determining the “Good Academic Record” at their own and 
not providing relaxation to SC / ST Candidates at the graduation level. So as per UGC, the 
recommendation of the standing committee are requested to initiate action for 
providing 5% relaxation to SC/ST Candidates in the Good Academic Record” at the 
graduation level in the appointment to the past of lecturer and equivalent post and 
report the matter to the SC/ST section of UGC.  
 
SC / ST Reservation Policy – 2008 

The UGC Standing Committee on SC /ST was held on 24th June, 2008 in the UGC 
main office and discussed the status of the implementation of SC /ST Reservation policy 
in teaching and non – teaching posts as well as admission to all level courses. The 
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standing committee noted that most of the Universities and colleges are maintaining the 
Rosters department – wise instead of cadre – wise as per the Government of India / UGC 
Policy of Reservation to SC / ST. thus the standing committee advised that the 
Universities / colleges may be requested to prepare the revised Rosters in the light of 
the Govt of India / UGC norms / guidelines already issued to the Universities, keeping in 
view the following: 
1. Teaching Posts: All teaching posts including Professors and Readers filled up and 

to be filled up depending upon the Sanctioned strength should be entered in the 100 
points roster register as prescribed by the Government of India based on the dates 
of joining of the incumbents in each cadre. All the posts of lecturer, irrespective of 
the fact that some are promoted as readers or Professors on personal basis, shall be 
arranged in 100 point roster according to seniority. Roster register shall not be 
maintained in each discipline or department wise for the post of any cadre.  

2. Non – Teaching Posts: Non – teaching posts of Group A, B, C &D shall be filled in 
separately in 100 point roster. Also all the posts of Group D shall from one cadre 
under the permissible rules of grouping posts.  
• After having followed above procedure, the posts required to be filled up by SC 

/ ST and number of SC /ST personal in position should be worked out and 
backlog in reservation is to be filled up in time bound manner.  

• The backlog SC / ST vacancies for teaching & Non - teaching staff should be 
filled up before filling any general vacancy and those on ad-hoc-basis. 

• The system of appointment on ad hoc basis should be forth with done away 
with, when duly qualified candidates are available for appointment on regular 
basis.  
In view of the above recommendations of the standing committee, requested to 

implement the reservation cadre-wise instead of department wise / subject-wise, to 
work out the balance of SC /ST Vacancies to be filled up the backlog vacancies, to initiate 
action for filling up the backlog vacancies immediately and report the matter to the SC / 
ST section of UGC so that standing committee on SC / ST may be apprised of the position 
by the UGC.  

 
Setting up of a Special Cell for the Welfare of SC / ST in the Colleges 
 A standing committee under the chairmanship of the vice – chancellor has been 
constituted consequent upon the setting up of the SC / ST Cell in our University, for 
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strengthening the implementation machinery for monitoring, evaluation and planning 
of the policies of the Government of India as also the programmes of the University 
Grants Commission as per the D.O.No.F.2-1/ 88 (SCT) dt.21.03.1988 received from the 
secretary, university grants commission addressed to all the Vice –Chancellors. In this 
connection, it is direction to request that a similar mechanism be instituted early at the 
college level where a committee under the chairmanship of the Principal could monitor 
the implementation of such programmes / policies.  
  It is extremely important that policies and programmes for SC/ST are 
implements effectively and for this purpose the commission requests the University to 
appoint a standing committee under the chairmanship of the vice-chancellor of the 
University and including 2-3 Professors, 3-5 Principals, in the case of affiliating 
university, 1-2 Readers, 1-2 Lecturers, a representatives of the state government with 
the Deputy Registrar in charge of SC /ST Cell as Member – Secretary. Wherever such cell 
has not been established so far another appropriate officer may work as the member – 
secretary of the committee. As far as possible there should be adequate representation 
of SCs/STs on this committee.  

A similar mechanism may also be instituted at the college level where a 
committee under the chairmanship of the Principal monitors the implementation of 
such programmes/ policies. The committee at the University level will also consider the 
reports made available by the colleges. The Deputy Registrar of the SC/ST Cell may be 
designated as the Liaison Officer for programmes of policies relating to SC /ST. 
Universities where such cells have not yet been established so far may depute any other 
appropriate officer for this purpose. The name of the Liaison Officer may be 
communicated to the UGC. The Universities having cells on SCs /STs are also requested 
to kindly take appropriate measures to activate the cell in the light of the guidelines of 
the UGC. So as to enable them to function as powerful instruments for ensuring effective 
implementation, monitoring, evaluating and follow up measures in respect of SCs/ STs 
Programmes.  

 
Indian Constitutional Provisions about the Ending of Untouchability for the Dalits 
 Untouchability is a Stigma on the fair name of our society which has defamed 
Hindu social system. It has drawn the attention of our social reformers, religious leaders 
and freedom fighters, though in the past our religious leaders like Mahatma Kabir and 
Tuka Ram raised their voice against it. In our modern times Guru Nanak Dev Ji and 
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Swamy Daya Nanad Saraswathi among others have openly condemned it. Britishers 
were used the system to their political advantage. Hari Sevak Sangh did very significant 
work during our freedom struggle to awaken the people against untouchability.  
There were some Dalit Leaders in History of India who rose against atrocities on Dalits 
in India. They were struggled for dalits rights and Social equality among the society such 
as Jothiba Poole, V.D.Savarkar, Dr.B.R.Ambedkar, Periyar E.V.Ramasamy and Narayana 
Guru. The framers of the constitutions and Dr.B.R.Ambedkar in a special way addressed 
the caste question through various legal measures. The following are some of the 
constitutional provisions: 

Article 17 of the Indian Constitution says that the practice of Untouchability in 
every from is prohibited. Article 46 deals with the promotion of economic and 
educational interest of these people. It also ensures about ending social injustice and 
exploitation. Article 25 provides that Hindu religious institutions which be thrown open 
to them. Article 15 deals with removal of any disability, liability, restrictions or 
conditions with regard to access to shops, public restaurants, hotels or places of public 
entertainment, the use of wells, tanks, bathing Ghats, roads and places of public resort, 
maintained wholly or partially out of state funds dedicated to the use of the general 
public. Article 19(5) says that the Scheduled Castes shall have every right to purchase 
property anywhere and also to settle down and carry out any trade or business in the 
way they like and there shall be no restrictions to their legal occupations and 
movements. Article 29 it has been said that admission to Scheduled Caste students to a 
state run managed or assisted educational institution shall not be denied on the basis on 
caste, creed or religion. Articles 330, 332, & 334, seats have reserved for the scheduled 
caste candidates in the state legislatures and also in the Parliament. Article 164 & 338 it 
says that for looking after their interests and welfare, both the state as well as the 
central government, will appoint special officers and open special departments.  
Article 224 the constitution provides that special provisions will be made for the 
administration of Scheduled and tribal areas. Article 16 the constitution provides them 
equal opportunities for getting employment under the government. The Untouchability 
Offence Act of 1955, it is an offence not to permit a person to entry any religious or 
public place or draw water from a common well or tank on account of untouchability.  

Abolition of Untouchablitily (Art.17), No discrimination on the basis of caste 
(Art.15.2), nothing shall prevent the state from making any special provisions for the 
advancement of scheduled caste (The Constitution – first amendment act 1951) and 
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special provision for Reservation for the scheduled caste (Art.330-332). Moreover 
article 46 of the constitution of India says. “The states shall promote with special care to 
the educational and economical interest of the scheduled caste / Tribes and shall 
protect them from special injustice and all forms of exploitation.”  
 
Reservation of seats to the Dalits  
 Indian constitution has been provided that seats will be reserved for scheduled 
caste people both for the elected and administration bodies and organizations. 
Reservation is also to be made even when the examinations are of limited. i.e., 
examinations held for departmental candidates.etc. In order to enable them to come up 
relaxation is also given in age limit and suitability standard. In many cases even 
educational qualification are relaxed in their case. Not only this but they are either not 
required to pay or required to pay only nominal examination fee. Reservation has been 
made in state legislatures and parliament for scheduled and scheduled castes 
candidates. Pre – Examination training centers for IAS and IFS have been opened at 
several places where they are trained for competing for those examinations. Such 
training is provided free of cost. Similar training centers have been set up for state 
service examination is concerned. Coaching – cum – guidance centers have been set up 
at Delhi, Jabalpur and Madras to assist them to obtain suitable employment in public as 
well as in the private sector. In order to advice the government on the problems relating 
to schedule castes, president has appointed a commissioner for scheduled caste. It is his 
responsibility to investigate all matters relating to non – implementation of safeguards 
provide to scheduled caste under the constitution and also to prepare a comprehensive 
report for him. This report is subsequently placed on the Table of both the Houses of 
Parliament for consideration. Immediate action is taken when any incidence of 
atrocities on untouchables is brought to the notice of the government. Loans are even 
advance by nationalized banks for the purpose of sewing machines, rickshaws, and 
animals so that they can start some work by which they can became economically  
self – sufficient. Since independence crores of rupees spent for the welfare of backward 
classes. Most of the problems of the Dalits are because of their illiterate. Because of this 
they cannot enter public services. In order to end their illiteracy seats have been 
reserved for the Dalits in educational institutions and age limit as well as standards for 
such admissions is relaxed. It applies even in case of professional institutions and 
courses like engineering, medicine, etc. hostels have been set up exclusively for these 
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students. At post – matriculation level scholarships are liberally being given for study 
both in India and abroad to enable them to continue their studies. Merit scholarships 
and seats in the public schools have been reserved for the Dalits. State government have 
also reserved seats in educational institutions as well as made provision for giving some 
merits scholarships.  
Conclusion  
 There are so many suggestions for awakening from victimization of the Dalits 
i.e., To introduce mandatory training on the application of India’s Scheduled Castes and 
Scheduled Tribes (Prevention of Atrocities) Act for police. Judges, and prosecutors, and 
take disciplinary measures against those who fail to implement this law. To eradicate 
the social acceptance of caste based discrimination through public education and 
awareness campaign. Protecting and promoting the rights of the Dalits and establishing 
a society based on equality, fraternity and justice is the challenge for us today. 
Distribution of surplus lands to Scheduled Caste, Scheduled Tribes communities. 
Immediate transfer of ownership in the Government records and providing the assignee 
with necessary records and extracts pertain to his/her assigned land. Encouragement 
the formation of Agricultural Co-Operative Societies comprising of Scheduled Caste 
landless persons and assign the land to the society if the land cannot be effectively and 
productively divided into smaller lots. Effective implementation of Provision of SC/ST 
Prevention of Atrocities Act 1989 with 1995 Rules and Bonded Labor System Abolition 
Act 1976 and Preventive measures under the Act like excrement, declaration of atrocity 
areas, providing arms to persons subjected to atrocities should be used effectively by 
the State. Preserve the water bodies and ensure access to water to Scheduled Castes.  
  The State Government must keen interested to try to solve the problem on 
Dalits in Tamil Nadu. The two major Dravidian parties, the DMK and the AIADMK have 
always shied away from condemning and containing the caste – Hindu violence on 
Dalits in Tamil Nadu because they are scared of electoral setbacks. The State 
Government must charge those responsible for violence against Dalits in Tamil Nadu 
under Prevention of Atrocities Act. There will be a huge law and problem in the state if 
the casteist forces continued violence against Dalits in Tamil Nadu. There are some 
suggestions concerning the solution of the problems arising out of communal issues in 
Tamilnadu. The educational institutions should be able to provide an atmosphere in 
which caste distinctions are not encouraged while at the same time the children are 
allowed to develop a distance for this kind of discrimination. Casteism can be destroyed 
only by the development of new psychological tendencies and behavioral patterns, 
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another way of combating the continuing increase in castiesm in the encouragement of 
intercaste marriage. In this way at least it will become possible to destroy the nation of 
casteism in the coming generations. Another way of facing the problem of casteism is to 
introduce cultural and economic equality in the minds and the lives of the various 
castes. In equality in the sphere of cultural and economic welfare between the races 
problems jealousy and competition among them which later assumes the form of 
casteism. Hence, the restoration of cultural and economic equality of various castes is an 
important step towards the abolition of casteism from the society.  
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The origin of Saivism in Tamilnadu goes back to the earliest period of Sangam 
Age, Since then Saivism has developed by observing many different branches of 
Philosophical thoughts, rituals centering round various North Indian branches of 
Saivism such as Kapalikas, Kalamukhas, Pasubathas, Pratyabhijna etc., A peculiar school 
of Saivism called Saiva Siddhanta developed in the Tamil Country. Chidambram became 
its great base of development. This Tamil Saivism not only spread into the nook and 
corner of Tamil Country but also developed five major centres each linked with one of 
the five elements like ether, air, fire, water and earth. Thus Chidambaram is connected 
with ether (akasa); Thirukkalathi with air (Vayu) Tiruvannamalai with fire (agni) 
Kanchipuram with earth (Drithvi) and Thiruvanaikkoil with water (Appu). 
The purpose of this paper is to find out: 
a) The symbolic meaning of the Panchabhuta Sthalas and the Philosophy behind them. 
b) The time at which this concept was conceived and implemented. 
c) The rulers who contributed to the development of the Panchabhuta Sthalas. 
d) The circumstances and the period in which the Panchabhuta Sthalas were 

developed in the Tamil Country. 
e) The amount of influence from the heterodox cults like Jainism and Buddhism in the 

evolution of Panchabhuta Concept. 
f) The various rituals and festivals pertaining to these temples and their theological 

significance. 
g) The landed property, revenue, expenditure of these temples at present and 
h) The social services and welfare measures undertaken by these temples. The other 

activities such as propagation of Hinduism, and ethics through regular lectures, 
Veda Patachalas, Devara pathalas etc., 
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The study not only focuses upon sculpture and architecture of these temples in 
isolation but also tries to find out whether there are any similarity or integrating 
features. Since the five Sthalas are integrated with Panchabhuta concept, this study tries 
to trace the existence, the manifestation of this thematic unity in the various cultural 
and architectural facets of these five temples. 
 The contribution of Devaram-trio to these five temples will be another feature 
of this study. Here an attempt will be made to see whether this concept of Panchabhuta 
prevailed during the days of the Theveram-Trio. 
 Clustering various temples under one heading is an age old practice in the 
Tamil Country. Thus the earliest clustering could be seen in the Arupadai Veedu of 
Thirumurugatrupaddai, the attavirattanam clustering of eight Siva Temples and 
Navatirupathi clustering of nine Vaishnava Temples are best examples in this regard. 
 The cause and effect of this clustering their historical roots and theological 
significance shall be the major thrust of this paper. Care will be taken to see that this 
study is not a jumbling of independent studies of five different temples in isolation. 
 
Conclusion  
 Regarding the sources, we have plenty of epigraphical records of all the five 
temples. Some of these epigraphs are published and others have to be studied. We have 
literary works of various kinds. Though most of them are mythical and historical, Care 
will be taken to study their historical as well as theological significance relevant to this 
study. 
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!
ge<eqbiGliq!hgukq!nl<leqe<!uvzix<Xs<!sqxh<Hgt<!

 
Kidth;: gh.n[ah 

cjtp Nguhrphpia> ,e;jpag;gz;ghl;Lj;Jiw> 
godpahz;lth; fiy kw;Wk; gz;ghl;Lf; fy;Y}hp>godp. 

!
ge<eqbiGliq!lium<ml<!oke<eqf<kqb!uvzix<xqz<!Lg<gqb!-mlig!uqtr<Gukx<G!

giv{l<!Gliq!gmx<gjvBl<?!-r<G!njlf<Kt<t!Gliq!hgukq!nl<le<!OgibqZl<!NGl</!
kib<k<!okb<u!upqhiM!lqg!hpjlbiekiGl</!gq/L/! 4111.3611!N{<MgTg<G!Le<eOv!
aivh<hi?! oligR<skiOvi! Ohie<x!-mr<gtqz<! gqjmk<k!okiz<ohiVt<! sie<Xgt<! kib<k<!
okb<ur<gjt!hx<xqk<!okiquqg<gqe<xe/!hpf<klqpIgtqe<!kib<k<okb<ul<!ogix<xjubiGl</!
oux<xqk<!kqVlgtig!u{r<gh<ohx<xg<!ogix<xjug<!gim<cje!-Vh<hqmligg<!ogi{<mut</!
ogix<xjug<G! uiq! ogiMk<K! upqhm<mh<! hqe<eOv! lxuI?! nvsI! NgqObiI! OhiVg<Gs<!
osz<uiIgt<!we<X!-zg<gqbr<gt<!%Xgqe<xe/!!

“oux<xq!Ouz<!Ohii<g<!ogix<xju!sqXu!
-jp!n{q!sqxh<hqe<!hjpObit<!Gpuq”!

)kqVLg;!6/369.36:*!
! gizh<Ohig<gqz<! fim<Mh<Hx! lg<gtqmk<kqz<! hgukq! lqgs<! sg<kq! uib<f<k!
okb<uligg<! gVkh<hMgqxit</! hgukq! upqhiM! g{<{gqjb! upqhim<czqVf<K!
okie<xqboke<Xl<! hgukq! upqhim<cz<! g{<{gq! upqhiM! -v{<mxg<! gzf<Kt<toke<Xl<!
%xh<hMgqe<xe/! ge<eqbiGliq! lium<mk<kqe<! wz<jg! hGkqbie! Ogvti! lifqzk<kqZl<!
hgukq!nl<le<!Ogibqz<gt<!gi{h<hMgqe<xe/!!
!
hgukq!nl<le<!Ogibqz<!njluqml<!

Lg<gmZl<! sr<glqg<Glqmk<kqz<! Gliq! hgukq! nl<le<! Nzbl<! njlf<Kt<tK/!
kqVofz<OuzqbqzqVf<K!SliI!93!gq/lq/!okijzuqZl<?!figIOgiuqz<!we<x!DiqzqVf<K!2:!
gq/lq/!okijzuqZl<!-g<Ogibqz<!njlf<Kt<tK/!!
!
Hvi{l<!
! ne<je! Gliiqbiz<! hi{iSve<! Lg<kqbjmb! Ou{<Ml<! we<hK! uqkq/! -ke<!
nch<hjmbqz<!&Uzgqx<Gl<!nkqhkqbie!hi{iSve<!keK!yx<xIgt<!KILge<?!LVge<!
&zl<! oke<kqjsbqz<! kul<! osb<K! ogi{<cVg<Gl<! Okuqjb! hx<xq! uquvl<! nxqf<kie</!
nutK! 'hziu{<{qbr<gjt! Ogt<uqBx<x! hi{iSve<! nut<! Olz<! Oligl<! ogi{<M!
Ofiqz<!ose<X!keK!w{<{r<gjt!outqh<hMk<kqeie</!nueK!uiIk<jkgjtg<!Ogm<m!
Okuqbieut<?! fQ! we<je! Ohiiqz<! oue<X! kqVl{l<! osb<K! ogit<! we<X! Ohiiqz<!
=Mhm<mit</! Okuqbieut<! hi{je! ukl<! osb<k! -ml<! “hi{kQIk<kl<”! we<X! kx<OhiK!
%xh<hMgqe<xK/! -g<Ogibqz<! kQIk<kl<! gmz<! fQI! NGl</! -k<kQIk<kl<! hikit! gr<jg!
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kQIk<kl<?!hk<kqvgitq!kQIk<kl<!we!%xh<hMgqe<xK/!Gliq!hgukq!nl<le<!Gliqbig!fqe<X!
squohVlije!Ofig<gq!kul<!osb<kz<!-k<ktk<kqe<!sqxh<hiGl</!
sqxh<Hgt<!
! ge<eqbiGliiq! hgukq! nl<le<! squohVlije! Ofig<gq! kul<! osb<uK!
-k<kzk<kqe<! sqxh<H!NGl</!-u<ul<le<! )Gliqbig*!fqe<X! squohVlije!Ofig<gq! kul<!
osb<kz<!kzk<kqe<!sqxh<hiGl</!kuk<kqe<!uibqzig!Riek<jk!njmbzil<!we<Xl<!-kqz<!
N{<! oh{<! we<x! Oux<Xjlgt<! -z<jz! we<hOkiM! ge<eqbig! -Vf<K! nkiuK!
hqvl<ls<siqb! fqjzbqz<! oh{<gTl<! kul<! -bx<x! LcBl<! we<x! kk<Kuk<jk! ne<je!
d{i<k<Kgqe<xii</!lieqmeib<!hqxf<kui<gt<!kuk<kqe<!uibqzig!-jxuje!njmbzil<!
we<El<!gVk<jkBl<!lg<gTg<G!ne<je!d{i<k<Kgqxit</!-g<Ogibqz<!sg<kq!hQmr<gtqz<!
ye<xigg<!gVkh<hMgqe<xK/!
!
figli{qg<gl<!Gxqk<k!uvziX!
! ge<eqbiGliqg<G!nVgqz<!ngk<kQ^<uvl<!we<El<!sqx<X~iqz<!uQvlii<k<ki{<mui<le<!
we<El<!hkeQi<!-xg<Gl<!okipqzitq!yVue<!uip<f<K!uf<kie</!yVfit<!nue<!hjelvl<!
WXl<OhiK! hil<H! ye<jxg<g{<mie</! nh<hil<H! ke<! uibqz<! -Vf<k! l{qjb! kjvbqz<!
dlqp<f<kK/! nf<kl{qbqe<! ytqjbh<! hii<k<k! uQvlii<k<ki{<me<! lvk<jk! uqm<M! -xr<gq!
wh<hcbiuK! nl<l{qjbg<! jgh<hx<x! Ou{<Ml<! we<X! w{<{qeie</! keK! nVgqz<!
l{zqz<!gqmf<k!si{k<jk!wMk<K!l{qbqe<!Olz<!juk<kie<!ytqjbg<!gi{ik!figl<!
sQxk<! okimr<gqbK/! uQv! lii<k<ki{<me<! jgbqzqVf<k! gk<kqbiz<! hil<jh! oum<ceie</!
hqe<ei<! figli{qg<gk<jk! wMk<Kg<! ogi{<M! fimiTl<! le<eeqml<! ogiMk<kie</!
ne<jebqml<! hg<kqg<! ogi{<m! nvse<! figl{qjb! ne<jeg<Gliiqg<G! &g<g{qbigs<!
osb<K!n{quqk<kie</!ne<xqzqVf<K!kx<OhiK!ujv!figli{qg<gl<!Gliqhgukq!nl<leqe<!
Lgk<jk!npGhMk<kq!uVgqe<xK/!
!
hgukq!nl<le<!Ogibqz<!gz<oum<Ms<!osb<kqgt<!!
! ge<eqbiGliqbqZt<t! okiz<ohiVt<! Nb<Uk<Kjx! 93! gz<oum<Mgjt!
outqbqm<Mt<tK/! kqVg<Ogibqz<! Olx<Gs<! Suiqz<! -ml<! ohx<Xt<t! gz<oum<cz<!
-viO\f<kqve<!ge<eqbiGliq!Ogibqz<!-vi\vi\!djmbiI!ke<!ljeuq!gqviec!hqxf<k!
nk<kl<! fm<sk<kqvk<kqz<! uqpiouMg<g! -vi\vi\e<! sijzbqz<! u$zqg<gh<hm<m! uiqjb!
dhObigqg<g! Nj{! hqxh<hqk<kK! gz<oum<cz<! hkquigqBt<tK/! Gliq! lr<gzk<Kg<!
ge<eqbihqmiiqg<G! yV! ff<kiuqtg<G! wiqh<hkx<gig! “ff<kvoug<Gc! -vi\! liIk<ki{<mh<!
Ohvjvbeibqe” $jxsik<ke<!-Vhk<jkf<K!NMgt<!ogiMk<kjkg<!Gxqh<hqm<Mt<tK/!!
! klqpgk<kqz<! hz<zuIgt<! gizl<! Lkz<! Ogibqz<gt<! gx<gtiz<! gm<mh<hm<me!
we<Xl<?!gx<sqx<hr<gt<!gq/hq/! 6?! 7.Nl<!F~x<xi{<MgTg<G!Le<!gi{h<hmuqz<jz!we<Xl<!
uvziX!uibqzig!nxqbLcgqe<xK/! hz<zuI?! hi{<cbI?!uqsbfgv?! fib<g<gI!lvim<cbI!
gizk<kqz<!gz<zqeiz<!hzuqklie!sqx<hr<gt<!utIs<sq!njmf<ke/!ge<eqbiGliq!hgukq!
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gVujx!nl<le<!gx<sqx<hl<!Ngl</!-r<G!nl<le<!fqe<x!Ogizk<kqz<!hg<kIgTg<G!nVt<!
hizqg<gqxit</! ge<eqbiGliq! hgukq! nl<le<! SliI! Jf<kc! dbvLjmb! gx<sqx<hliGl</!
nl<leqe<!uzK!jgbqz<!dk<kqvim<s!lijzBl<?!-mKjg!Le<!hg<gl<!sx<X!ujtf<K!
okijmbqz<! juk<K! )DXa <̂kl<*! kjzbqz<! hqjx%cb! lGmLl<?! giKgtqz<!
\qlqg<gqBl<?! &g<gqz<! figli{qg<g! &g<Gk<kqBl<?! gPk<kqz<! NvujggTl<?! jgbqz<!
ujtbz<gTl<!n{qf<K!gi{h<hMgqe<xit</!nl<le<!ge<eqk<!okb<ul</!Njgbiz<!flK!
h{<him<jm! fqjeUg<! %Xl<! ujgbqz<! kiu{q! hiuijm! djm! nzr<givk<kqz<!
gi{h<hMuK!sqxh<H!NGl</!!

Gliq! hgukq! nl<le<! Ogibqz<! gVujx! gqpg<G! Ofig<gq! fQt<sKv! ucuqz<!
njlf<Kt<tK/! gVujxBl<! nIk<kl{<mhLl<! -j{f<K! gi{h<hMgqe<xK/! Ogibqzqe<!
jlbh<! hGkqbig! njlBl<! gVujxbqz<! &e<X! hg<gr<gTl<! njmk<K! yV! hg<gl<!
lm<Ml<! uibqz<! nVh<hkx<G! giv{l<! Ll<lzr<gtie! N{ul<?! ge<ll<?! lijb!
Ngqbux<jx!uqMk<K!-jxjb!u{r<g!Ou{<Ml<!we<X!kk<Kuk<jk!ogi{<Mt<tK/!!
!
uqliel<!

Gliq!hgukq!nl<le<!Ogibqz<!uqliel<;!Wgktuqliel<!nz<zK!nz<huqliel<!
ujgjb!siIf<kkiGl</!nkqm<miel<?! hikl<?! hqv <̂kvl<?!g{<ml<?! sqgvl<?! <̂K~hq?!Ngqb!
NX!dXh<Hgjt! ogi{<M! njlf<Kt<tK/! -g<Ogibqz<! sqgvl<! um<mucUjmb! Ousv!
ujgjb!siIf<kK/!-s<sqgvk<kqe<!dmx<hGkqbieK!gQpqVf<K!Olzig!gOhikgl<?!hk<ll<?!
-jmg<gm<M! hk<ll<?! sqXhk<ll<?! g{<{ic! sm<ml<! lgihk<ll<! Ohie<x! gm<mg<gjzg<!
%Xgt<! -ml<! ohXgqe<xe/! sqgvk<kqe<! fie<G! hg<gr<gtqZl<! fie<G!nz<h! fisq%Mgt<!
-ml<!ohx<Xt<te/!
! nIk<k!l{<mhk<kqz<!K~{<gt<! gi{h<hmuqz<jz/!-l<l{<mhk<kqe<! outqs<Suiqz<!
okx<G!umg<Gh<!hGkqbqz<!gVujxs<!Suiqz<!dt<tK!Ohie<X!fie<G!njvk<K~{<gTl<!
yV! Okug<Ogim<mLl<! gi{h<hMgqe<xeK/! -kqz<! nzr<giv! dXh<Hgt<! wKUl<!
njlg<gh<hmuqz<jz/! gVujx?! -jmfipq?! -h<hGkqgjt! nMk<K! njluK!
nIk<kl{<mhl<! NGl</! nIk<k.hkq?! hkq +! l{<mhl<! =! hikql{<mhl<! nkiuK!
lgil{<mhk<kqz<! hikq! ntU! -Vh<hkiz<! nkx<G! nIk<k! l{<mhl<! weh<ohbI!
%xh<hm<Mt<tK/! kqVg<Ogibqz<! njlh<hqz<! nIk<k! l{<mhk<jk! nMk<K! njluK!
lgil{<mhliGl</! -l<l{<mhl<! osu<ug! ucuqz<! njlf<Kt<tK/! -l<l{<mhk<kqz<! -V!
uiqjsgtqz<! NX! ohiqb! K~{<gt<! -ml<! ohXgqe<xe/! K~{<gtqe<! nch<hGkq! sKvl<?!
uq]<[! gif<kl<?! hqvl<l! gif<kl<?! wm<Mhm<jm! ucul<?! sKvl<?! oum<Mh<Ohikqjg! we!
wtqjlbigg<! gi{h<hMgqe<xe/! -h<OhikqjgbieK! OsipIgt<! gizk<kqz<!
hbe<hMk<kh<hm<m!yV!gjzg<%xiGl</!Ohikqjggtqe<!njlh<hieK!gqpg<G!Olx<gigUl<!
dk<kqvl<!nkx<G!fqgvig!gqpg<G!Olx<g<gigg<!gm<mh<hm<Mt<tK/!!
! lgil{<mhk<jk!nMk<K!Le<l{<mhl<! gi{h<hMgqxK/!l{<mhk<kqz<! uiqjsg<G!
wm<Mk<K~{<gt<! uQkl<! -v{<M! uiqjsgtig! hkqeiX! K~{<gt<! njlf<Kt<te/!
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-k<K~{<gt<!SliI!ye<hK!nc!dbvl<!ogi{<mju/!nch<hGkq!hqvl<lgif<k!hGkq?!fig!
hf<kl<?!oum<Mh<!ohikqjg!Ngqb!dXh<HgTme<!umg<G!okx<gig!njlg<gh<hm<Mt<tK/!
-k<K~{<gtqe<! sKvh<! hGkq! ogicg<gVg<G! Oujzh<hiM! ne<eh<! hxjubqe<! Hjmh<Hs<!
sqx<hl<!Ohie<x!hz!K~{<!sqx<hr<gt<!gi{h<hMgqe<xe/!
! Sx<Xh<hqvgivl<!hg<kIgtqe<!kqVs<Sx<Xg<gigUl<?!-jxue<!nz<zK!-jxuq!Sx<xq!
uVukx<gigUl<! hbe<hMgqe<xK/!Gliq! hgukq!nl<le<! Ogibqz<!&e<X! hqvgivr<gjtg<!
ogi{<mK! uq\b! fgv! fibg<gIgtqe<! gizk<kqz<! kie<! nIk<k! l{<mhk<jkBl<!
gVujxjbBl<!OsIk<Kh<!hqvgivl<!njlg<Gl<!lvH!lqe<hx<xh<hm<M!uf<Kt<tK/!-g<gm<m!
njlh<Hgjth<! hiIg<Gl<OhiK! -g<Ogibqz<! -vi\vi\! Osipe<! Nm<sqg<gizk<kqz<!
gm<mh<hm<miZl<! hqe<eitqz<! uq\bfgv! fibg<gI! gizk<kqz<! lXsQvjlh<H! osb<Bl<! OhiK!
lix<xq!njlg<gh<hm<cVg<g!Ou{<Ml<!weg<!gVk!-mLt<tK/!!
! Gliq! hgukq! nl<le<! Ogibqz<! OgiHvl<! umg<G! Ofig<gq! njlf<Kt<tK/!
-g<OgiHvl<! kx<giz! Oujzh<hiMgjtg<ogi{<m! OgiHvligg<! gi{h<hMgqe<xK/! OgiHvl<!
we<x!umolipqs<!osiz<Zg<G!fgvk<kqe<!Fjpuibqz<!nz<zK!kqVg<Ogibqz<!Fjpuibqz<!
we<hK!ohiVtiGl</!-s<osiz<!Lkziukig!-vilib{l<?!lgihivkl<!Ngqbux<xqz<!-ml<!
ohx<Xt<tK/! lblkl<! ui <̂Ksi <̂kqv! F~zqz<! OgiHvlieK! yk<jkh<hjmbie!
^<K~hqBme<! %cbkig! -Vg<g! Ou{<Ml</! nke<! nr<glie! hm<cjgbieK! sqvSg<G!
sllig!-Vg<g!Ou{<Ml<!weg<%Xgqe<xK/!hgukq!nl<le<!Ogibqz<!OgiHvl<!fQ{<m!sKv!
ucuqz<!&e<X!fqjzgTme<!gi{h<hMgqe<xK/!-g<OgiHvl<! osr<gz<ziZl<?! SjkbiZl<!
gm<mh<hm<Mt<tK/! -g<OgiHvk<kqe<! Lkz<! ktl<! gI{g<%M?! ngijv?! Lghk<kqvl<?!
nz<hfisq! Ngqb! njlh<HgTme<! gi{h<hMgqe<xK/! -v{<miuK! ktlieK! Lkz<!
ktk<kqe<!gm<mm!dXh<HgTme<!gi{h<hMgqe<xK/!&e<xiuK!ktlieK!g{<ml<?!sijz?!
^<K~hq! -v{<M! lgifisqgTme<! njlf<Kt<tK/! -g<OgiHvlieK!&e<X! gzsr<gjtk<!
kir<gq!gi{h<hMgqe<xK/!!
)2* Sh<hqvl{qbe/<g?!ge<eqbiGliq!kvuvziX.h/5!
)3* gisqfike<?!ge<eqbiGliq!lium<mg<!gz<oum<Mk<!okiGkq?!II .h/65/!
)4* Og/w <̂/! Q̂h<vl<a{<b!si <̂kqiqgt<?!lblkl<?!h.321!
)5* n/gi/ohVlit<?!oke<Gliqbqe<!gjk!

  



Vol. 2  Special Issue 1  October 2016  ISSN: 2321-788X 
 

Nilam A Bi-Annual Research Journal on History and Culture 
Special Issue of SIJ - ASH  64 

 
Njtjhrpfs; - xU ghh;it 

 
Kidth;. jpUkjp. r.n[ae;jpkhyh 

M.A., M.A. M.Ed., M.Phil., Ph.d. 
cjtp Nguhrphpah;> tuyhw;Wj; Jiw  

mUs;kpF godpahz;lth; kfsph; fiyf; fy;Yhhp> godp 
 

 
Njtjhrp vd;w nrhy;Yf;F Njthpd; mbahs; my;yJ ,iwtDf;Fg; gzp 

nra;Ak; ngz; vd;gJ nghUs;. mts; ehl;baj;jpy; rpwe;jts; ,iwtd; re;epjpapy; jd; 
ehl;baj;ij mh;g;gzpj;J te;jhs;. Njtjhrp r%fk; fiyf;Fk;> ,iwg;gzpf;Fk; 
Mw;wpAs;s Nritfs; kw;Wk; mth;fSila jpahfk; kfj;jhdJ. 
 jd;idNa vhpj;Jf;nfhz;L xspia toq;Fk; nkOFth;j;jpiag; Nghd;W 
Njtjhrpfs; jq;fis mopj;Jf; nfhz;L fiyia tsh;j;jdh;. mth;fSila 
tho;f;if newp> kpf cah;e;J tpsq;fpAs;sJ. $z;Lf; fpspfshf tho;e;J> ,iwg; 
gzpapy; jq;fs; tho;f;ifiaf; fiuj;Jf; nfhz;Ls;sdh;.(gp.vk;.Re;juk;> Njtjhrpfs; 
kuG). 
 
Njtjhrpfshf te;j Kiw 

,iwtd; njhz;Lf;Fj; jq;fis Ml;gLj;jpf; nfhz;L> fiyfSf;Fj; 
jq;fis mh;g;gzpj;Jf; nfhz;Ltpl;ljhy; mth;fs; xU rKjhakhf cUntLj;jdh;. 
mJ xU rhjp my;y. gy;NtW rhjpiaf; Nrh;e;jth;fSk; my;yJ rpyrkaq;fspy; 
mdhijfSk; Njtjhrpfshf thpf;fgl;bUf;fpd;wdh;. FLk;gj;jpy; Kjypy; gpwf;Fk; 
ngz;izf; NfhapYf;F mh;g;gzpg;gJ vd;w tof;fk; rhjp NtWghbd;wp ngUk;ghyhd 
kf;fsplk; ,Ue;J te;jpUf;fpwJ. 

NtW rpyh;> jhq;fs; Neh;e;J nfhz;ljw;Nfw;g jq;fs; kfisNah> kfspiuNah 
NfhapYf;F mh;g;gzpj;Js;sdh;. jq;fSf;F kfs; gpwf;fhjNghJ Viog; ngz; 
xUj;jpia tpiyf;F thq;fpAk; mtis mh;g;gzpj;Js;sdh;. 

uh[hjpuh[h Nrhoh; Ml;rpapd; NghJxUth; ehd;F ngz;fis 700 fhRfSf;F 
thq;fp> jpUthyq;fhL ,iwtDf;F Njtubahuhf mh;g;gzpj;j jfty; 1174-Mk; Mz;L 
fy;ntl;L xd;wpay; fhzf;fplf;fpwJ. (ARE 80/19113). 
 jQ;rht+h; muz;kid Mtzk; xd;wpy; ruNge;jpu uh[g;gl;lzk; jhrpahf 
ukhkzp vd;gtspd; Gfs;gw;wp Fwpg;gplg;gl;Ls;sJ. mtw;wpy; ‘vq;fs; tPl;Lg; 
nghpah;tfsplkpUe;J vd;idAk;> kw;w ItiuAk; muz;kid mjpfhhpfs; tpiy 
nfhLj;J thq;fpdhh;fs;” vd;W Fwpg;gplg;gl;Ls;sJ. ,jpypUe;J ngz;fis 
thq;FtJk;> mth;fis Njtjhrpfshf Mf;FtJk; muz;kidfspYk; 
tof;fj;jpypUe;jpUg;gij mwpa KbfpwJ. (.gp.vk;.Re;juk;> NjtjhrpkuG gf;.17) 
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Njtjhrpapd; NtWngah;fs; 
njhd;ikahd jkpo; ,yf;fpaq;fspy;> fy;ntl;LfspYk;> gjpapyhh;> jdpr; Nrhpg; 

ngz;Lfs;> khzpf;fk; Nghd;w ngah;fspy; mth;fs; Ngrg;gLfpd;wdh;. mk;gyj;jpy; 
MLk; kfspUk; ghLk; kfspUYk; ,Ue;jdh;. ,th;fs; khzpff;fj;jhh;>rjhrpt 
gz;lhuj;jjhh; jp.itf. fy;ntl;Lfshy; mwpayhk;. (rkaKk; rKjhaKk; g.60). 
jspr;Nrhp ngz;Lfs; (S.I.T.I. Vol. VI No. 37) hp\gj;jspapayhh; (S.I.T. Vol. III. No.15) 
ef;fd;> (S.I.T.I. Op. L it P.1451) jpUtuq;fpUe;j (S.I.T.I Op.C.t.P. 1447) ngz;Lfs; 
vd;Dq; fiyr;nrhw;fshy; Fwpg;gplg;gLfpd;wdh;. 

ehl;baj;jpy; rpwe;j Mb Kjph;e;j fzpf;iff;Fk; jkpo;f;$j;J. rhe;jpf;$j;J> 
rhf;iff;$j;J> Mhpaf;$j;J Kjypa $j;Jf;fisg; gapw;Wtpf;Fk; MrphpaDf;Fk; 
murpdh; gl;lq;fs; toq;fpg; ngUik Nrh;j;jdh;. jspr;Nrhpg; ngz;LfSf;F eldq; 
fw;Wj; jUgtuhf ctr;rhh; (A.R.E. 23/1895) tpsq;fpd Fwpg;igj; njd;dpe;jpaf; 
fy;ntl;L EhYs; fhzKbfpwJ. 

 = Nfhapy;nfl;Lk; ctr;rh; Ms; EhYf;Fk; eprjk; gjf;F ehop  
(A.R.E. 690/1909) 

vdtUq; fy;ntl;lhy; Nksk; ,irg;th;fshfTk; ctr;rh;fisf; fUj KbfpwJ. 
Ctr;rh;fisj; jtpu NkYQ; rpyiug; gw;wpa fiyr;nrhw;fs; fhzg;gLfpd;wd. 
jiyf;Nfhyp> epUj;jkhuhad;> epUj;jg; Nghiuah; vd;gd mitahFk;. jiyf; Nfhyp 
vd;gth; Mlypy; rpwe;j NjtjhrpfSf;F toq;Fk; gl;lkhFk;. 
 
Nrhoh; fhyj;jpy; Njtjhrpfs;  
  xt;nthU nghpa NfhapYk; gjpapyhh; vz;zpf;ifapy; kpfjpahfg; 
gzpahw;wpdh;. jQ;irg; ngUTilahh;f; Nfhapypy; ehDhw;Wf;Fk; Nkw;gl;l gjpapyhh; 
gzpahw;wpa nra;jpia mwpa KbfpwJ. NkYk; ,th;fSila tPl;L vz;. njUg;ngah;> 
Ch; tpguk; Nghd;w nra;jpfisAk; mf;fy;ntl;lhy; (S.I.I. Vol. XIX No. 231) 
mwpaKbfpd;wdJ. mwr;nray;fs; nra;tJk; rptr;rpe;jidapy; xOFtJk; 
Njtubahh;fspd; gzpfshf ,Ue;jikiaf; fy;ntl;Lfs; fhl;bAs;sd. ,j;jifa 
gjpapyhh; vd;w fiyr;nrhy;iyj; Njtubahs;> jspapyhh;> ef;fd;> jspr;Nrhpg;ngz;Lfs; 
vd;Dk; khw;Wr; nrhy; tbtq;fshYk; fy;ntl;Lfs; Fwpj;jd. %yth; jpUNkdp 
Kd;dh;> eldk; GhpjYk; ghLjYNk ,th;fsJ ,d;wpaikahg; gzpfshFk;. 

Njtubahs; rJud;rJhp vd;ghis ehfd; ngUq;fhlDila kidtpnadj; 
jpUnthw;wpa+h;f; fy;ntl;lhy; (A.R.E 23/1895)mwpayhk;. gpw;fhyr; Nrhouhl;rpapy; 
Njtuahs; kzk; Ghpe;J nfhz;L tho;e;jikiaj; jp.it.rjhrpt gz;lhuj;jhUk; 
Fwpg;gpl;Ls;shh;. (rjhrpt gz;lhuj;jhh; jp.it.gpw;fhyr; Nrhoh;tuyhW g.568) vdNt> 
Njtubahh;fs; jpUkzj;Jld; tho;e;jdh; vd;Dq; fUj;Jk; ngwg;gLfpwJ. 
 fthpg;gpzhf;fs; (Nf.Nf.gps;is. jkpof tuyhW kf;fSk; gz;ghLk; gf;.340) 
hp\gj;jspaphh;> cUj;jpu> fzpif> khzpf;fj;jhh;> Njtubahh;> gjpapyhh;> ef;fd; vd;Dk; 
ngah;fs; rptd; Nfhapypy; eldkhbg; gjpfk; ghLk; ngz;biuf; Fwpg;gpltUk; 
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ngah;fshFk;. ,g;ngah;fSs; ngz;biuf; Fwpg;gpltUk; ngah;fshFk;. ,g;ngah;fSs; 
gjpapyhh; vd;Dk; gl;lg; ngah; Nrhoh; fy;ntl;Lfspy; nghpJk; ,lk;ngw;w ngauhFk;. 
 
gjpapyhh; 
 jpUtjpiff; Nfhapypy; Rthkpapd; jpUj;jpiuia ePf;Fk; NghJ Kjypy; 
gjpapyhh; Mbdh; vd;Wk;> jpiuia vLj;j gpwF Njtubahh; Mbdnud;Wk; Fwpg;Gfs; 
fpilf;fpd;wd (Nf.Nf.gps;is> K.Eh. gf;.337) fy;ntl;Lfs; ,t;thW $wpAs;sikahy; 
gjpapyhUk; NjtubahUk; NtWgl;lth;fnsd;Wk; Mdhy; ,t;tpUtUk; Nfhapypy; 
eldkhLNthuha;g; gzpahw;wpath; vd;Wk; mwpayhk;. 
 
,yf;fpaj;jpy; Njtjhrp 
  NjtNyhf eldkhJ Ch;trp ,e;jpud; rigapy; eldkhbf; nfhz;bUe;jNghJ 
,e;jpud; kfd; n[ae;jd;kPJ ghh;itia Xl;l> ,UtUk; kjpkaq;fpajhy; mtSila 
eldj;jpy; [jp jtwpaJ. ,ijf;fz;l mfj;jpa Kdpth; mth;fis g+kpapy; 
gpwf;FkhW rgpj;jhh;. mth;fSila topj;Njhd;wy;fs; Njtjhrpfs; Mdhh;fs; vd;W 
kj;]a Guhzf; (24 : 25 $w;W) 
 jkpo;f;fhg;gpakhd kzpNkfiyapy; ,ijg; Nghd;wnjhU nra;jp 
$wg;gl;Ls;sJ. kzpNkfiyapd; jha; khjtp rpyg;gjpfhuj;jpy; thdtd; kfs; vd;W 
$wg;gl;bUf;fpwhs;. thdtd; vd;gJ Njth; vd;W nghUs;gLk;. jpUNfhfh;zk; 
uhkRthkp el;Ltdhuhy; 1676-Mk; Mz;by; ,aw;wg;gl;l Uj;uh - fzpfh ftj;Jtk; 
mtisg;gw;wpaNj mg;ghlypd; xU gFjpf;fhd nghUs; tUkhW.(gp.vk;.Re;juk;> 
Njtjhrp kuG gf;.15) 
 
Njtjhrpfspd; gzpfs; 
  ehl;baj;jpYk;> ghLtjpYk;> ,irf;fUtpfs; ,irg;gjpYk; mstw;w jpwik 
ngw;w Njtjhrpfs; ,iwtd; rd;dpjpapy; mtw;iw epfo;j;jp te;jhd;. Nfhapy;fs; 
fl;Ljy;> ,iyfs; tbj;jy;> Nfhapy; g+irtpjpfs; Kjypatw;iw tpsf;Ftjw;fhf 
vOe;j itzt> irt Mfkq;fs; vy;yhk; Nfhapy;fspy; jhrpfs; my;yJ fzpifah; 
eldkhLtJ fl;lhakhdJ vd;W typAWj;jpf; $Wfpd;wd. kd;dh;fs; ,iwtdpd; 
kdpjg; gpujpepjpfs; vd;gjhy; Njtjhrpfs; gpd;dhspy; muritapYk; Mly; 
kfspuhapdh;. ‘Njtjhrp” vd;w nrhy;iy ,iwtDf;F Kd;dhy; jq;fs; Mly; 
fiyia mh;g;gzpg;gth;fSf;F kl;LNk Fwpg;gplNtz;Lk;. murDf;F Kd;dhy; 
MFgth;fis ‘uh[jhrp” vd;W nrh;yyhk;. Mdhy; nghJtof;fpy; ,UghyUNk 
Njtjhrpfs; vd;wiof;fg;gl;Ltpl;ldh;. NjtjhrpahfTk;> uh[jhrpahfTk; jhAk;> 
kfSNkh my;yJ kfSk; jhANkh ,Ue;jJ tof;fj;jpy; ,y;yhky; ,y;iy. 
murigapy; MLk; jhrp Nfhapy;fspy; MLk; chpikia ,of;f Ntz;Lk; vd;W 
xOq;F fz;bg;ghff; filgpbf;fg;gl;L te;jJ.  
  Njtjhrp vd;w nrhy;iy Kjd;Kjypy; Fwpg;gpLk; fy;ntl;L fUehlfj;jpy; 
cs;s mtd`s;spapy; fhzg;gLfpwJ. (fp.gp.1113: fUehlff; fy;ntl;L II-97). 
(NkyJ gf;.5). 
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Njtjhrpfspd; Mrhd;fs; 
  Ml;Ltpf;Fk; MlyhrphpaDf;F mspf;fg;gl;l epyj;ij el;Ltf;fhzp vd;W 
jpUtpil kUJhh;f; Nfhapw;fy;ypy; Fwpj;Js;sdh;. ghzf;fhzp vd;nwhU 
nrhy;yhl;rpAk; fy;ntl;Lfspy; tUfpwJ. Gjpapyhh;> Njtubahh;> jspr;Nrhp ngz;Lfs; 
vd;De; njhz;L kfsph;f;nfd ,ir Kjyha gapw;rpfisf; fw;Wj;jUk; 
MrhDf;fspf;fg;gl;l epyj;ijf; Fwpj;j te;j nrhy; ,‡jhFk;.(lhf;lh;. 
Mh;.Nj.moNfrd;> fy;ntl;Lfs; fhl;Lk; fiyr;nrhw;fs;) 
 
Nfhilahsh;fshf Njtjhrpfs;  
 Njtjhrpfs; gy nfhilfs; toq;fpaijAk; Nrhoh; fhyf; fy;ntl;Lfs; %yk; 
mwpfpd;Nwhk;. Nrhoh;; fhyj;jpy; Njtjhrpfs; epyq;fis nfhilahf nfhLj;j nra;jp 
fz;luhjpe;jpahtpd; fy;ntl;Lr; nra;jpfs; %yk; mwpa KbfpwJ. jpdrhp g+i[fspy; 
,iwtDf;F gilf;fg;gLk; md;dj;jpw;F Njtjhrp nfhil toq;fpa nra;jp 
mwpaKfpwJ. (A.R.E. of 1993 No 74, 207, S.I.I. Vol, VII No. 116) g+i[f;Fhpa 
ghj;jpuq;fs; toq;fpa nra;jpAk; mwpa KbfpwJ. (A.R.E. op 1912 No. 512).  

Njtjhrpfs; Mly;> ghly;fspy; kl;Lk; my;yhky; Nfhapw;gzpfspy; <Lgl;L> 
nfhilfs; gy toq;fp rpwe;jth;fshf tpsq;fpAs;sdh;fs;. 
 
ghz;bah; fhy Filtiu Nfhapy;fs; - kJiu  
 Nfhapy;fs; nghJthf kf;fNshL kpf neUq;fpa njhlHGilaitahFk;. 
,f;Nfhapy;fs; ,lj;jpw;F ,lk; NtWgl;Lk; khWgl;Lk; fhzg;gLfpd;wd. 

,j;jpUf;Nfhapy;fs; Jtf;f epiyfspy; gy;NtW gbepiyfisf; fle;J 
te;Js;sJ. gy;yth;fisg; NghyNt ghz;bah;fSk; Filtiufs;> xw;iwf;fy; ,ujk; 
kw;Wk; fl;Lkhdf; Nfhapy;fisj; Njhw;Wtpj;Js;sdh;.  

ghz;ba ehl;by; mWgjpw;Fk; Nkw;gl;l Filtiufs; fhzf;fpilf;fpd;wd. 
ghz;bah; gy;ytuJ Filtiu kugpid mg;gbNa Vw;W mk;kugpd;gb rpy 
FiltiufisAk; mk;kugpdpy; rpw;rpy khw;wq;fSld; rpy FiltiufisAk; 
mikj;Js;sdh;. ghz;ba ehl;by; ,lk;ngWk; Filtiufis Ie;J tiffshfg; 
gphpf;fyhk;. mit  
1. fUtiw kl;Lk; nfhz;lit.  
2. fUtiwAk; kfkz;lgKk; nfhz;lit 
3. fUtiwAk; Kfkz;lgKk; kfhkz;lgKk; nfhz;lit>  
4. Filtiuapd; gf;fthl;by; fpof;F Nehf;fpa fUtiw nfhz;lit>  
5. ,ul;ilf; fUtiw mikg;Gilait.  

 
ghz;bah; Filtiufs; 
 ghz;bauJ Filtiufs; midj;Jk; fp.gp.7Mk; Ehw;whz;by; njhlq;fp 
fp.gp.9Mk; Ehw;whz;bw;Fs; Kbtile;J tpl;lJ.  
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kiyabf;Fwpr;rpf; Filtiu 
 ghz;bahpy; Kjy;Kjyhf ,k;kugpidf; fp.gp.617Mk; Mz;by; jpUney;Ntyp 
khtl;lk; kiyabf; FwpQ;rpapy; khwd; Nre;jd; vdg;gLk; nropad; Nfhapy; Jtf;f 
fhyf; Nfhapy; MFk;. ghz;ba ehl;by; ghz;bauhy; Filtpf;fg;gl;l Kjw;Filtiuf; 
Nfhapy; kiyabf; FwpQ;rp Nfhapy; MFk;. ,f;Nfhapy; ve;j fhyj;ij rhHe;jJ 
vd;gij tlf;Fj; Jhzpd; Nghjpifapd; fpof;Fg; gFjpapy; Filtiuiaf; 
Njhw;Wtpj;j nra;jpiaj; jhq;fpa fy;ntl;L ,lk;ngw;Ws;sJ. ,J jkpo; tl;nlOj;Jf; 
fy;ntl;lhFk;.  
 
fy;ntl;L 
 ,f;Filtiu rkzf; Filtiuahf ,Ue;j gpd; ,e;J rkaf; Filtiuahf 
khw;wg;gl;lJ vd;w fUj;Jk; cz;L. Kfkz;lgj;jpw;F Kd;gpw;fhyj;ijr; rhh;e;j 
kz;lgk; mike;Js;sJ. ghz;bauhy; Filtpf;fg;gl;l Kjy; Nfhapy; ,J md;W 
gps;isahh;gl;b FiltiuNa Kjy; Nfhapy; vd;w fUj;J epyTfpwJ.  
 
gps;isahh;gl;bf; Filtiu 
 kJiuapypUe;J fhiuf;Fb nry;Yk; rhiyapy; jpUg;gj;JhUf;Fk; 
fhiuf;Fbf;Fk; ,ilapy; mike;Js;sJ.  

gps;isahh;gl;bf; FiltiuahdJ gf;fthl;by; fUtiw mikg;Gila 
FiltiuahFk;. ,f;Nfhapypy; gjpdhW fy;ntl;Lf;fs; ,lk;ngw;wpUf;fpd;wd. xd;W 
Kd;dJ Kw;fhyg; ghz;bauJ fhyj;ijr; Nrh;e;jjhfTk; kw;wJ gpw;fhyg; ghz;bauJ 
fy;ntl;Lf;fshfTk; fhzg;gLfpd;wJ. gpw;fhyj;jpy; njhz;il ehl;by; mike;j 
f[g;gpU~;l tpkhdk; vd;W miof;fg;gLk; Jhq;fhid khlf; Nfhapypd; mbj;js 
mikg;igg; Nghd;wjhFk;. ,q;F fhzg;gLk; rptypq;fkhdJ jpUtPq;iff;Fb ehadhh; 
vd;Wk; jpUtPq;iff;Fb kfhNjth; vd;Wk; gpw;fhyg; ghz;bauJ fy;ntl;Lf;fspy; 
Nghw;wg;gLfpwJ.  

fUtiw Eiothapypd; xUGwk; ,ypq;Nfhj;gt %h;j;jpapd; Gilg;Gr; rpw;gk; 
,lk;ngWfpwJ. ,r;rpw;gj;jpd; ,Lg;Gf;Ff; fPo;g;gFjp nrJf;fg;glhky; cs;sJ. 
jiyapy; [lhkFlKk;> Njhspy; jbj;j epiyapy; g+ZhYk; ,lk;ngw;Ws;sd. 
Kfkz;lgj;jpy; gpd;Gwr; Rthpy; Rkhh; MW mb cauKs;s gps;isahuJ Gilg;Gr; 
rpw;gk; ,uz;L fuq;fSld; nrJf;fg; gl;Ls;sJ. Mdhy; gpw;fhyg; ghz;bah; fhyj;jpy; 
(fp.gp.12>13) ,g;gps;isahh; Njrptpehaf gps;isahh; vd;W Fwpg;gplg;gLfpwhh;. 
Nrl;behl;Lg; gFjpapy; tpsq;Fk; xd;gJ Nfhapy;fspy; gps;isahh;gl;bf; fw;gf 
tpehafh; NfhapYk; xd;whFk;.  
 njhz;ilkz;lyj;ij Ml;rp nra;j gy;yt kd;dh;fSs; eurpk;kth;kd; 
fhyj;jpy; ;mtuJ mikr;ruhfg; gzpahw;wp guQ;Nrhjpahh; thjhgpr; rhSf;fpaUf;Fk; 
eurpk;kg; gy;ytDf;Fk; ele;j Nghhpy; gil elj;jpr; nrd;W ntw;wp thif #b 
thjhgpapypUe;J tpehafh; rpw;gj;ij vLj;J te;J jpUr;nrq;fhl;lq;Fb vDk; Chpy; 
jpUf;Nfhapy; vLj;J mq;F mg;gps;isahiug; gpujpl;il nra;jjhff; $Wth;.  
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mLj;jjhf Kfkz;lgj;jpd; gpd;Rthpy; gps;isahh;f;Fr; rw;Wj; js;sp xU 
rpw;gk; Gilg;Gr; rpw;gkhf ,lk;ngw;Ws;sJ.  
 
ahidkiy – Filtiufs; 
 kJiug; gFjpahdJ rkzk;> ngsj;jk;> irtk;> itztk; Mfpa 
rkaq;fSf;F MjuT mspj;j gFjpahFk;. ,jid Kidth; nt.Ntjhryk; mth;fsJ 
vz;ngUq;Fd;wk; vDk; Ehy; kpf mUikahf tpsf;fpr; nrhy;fpwJ.  
 “guq;Fd;W xUtfk; gg;ghuk; gs;sp 
 aUq;Fd;wk; Nguhe;ij ahid ,Uq;Fd;wk; 
 vd;nwl;L ntw;Gk; vLj;jpak;g ty;yhh;f;Fr; 
 nrd;nwl;LNkh gpwtpj;jPq;F” 
vdf; fp.gp.11Mk; Ehw;whz;il Nrh;e;jJ. xj;jf;fil vDk; CUf;F mUNf ePz;l 
kiy xd;W mike;Js;sJ. ,J ,aw;ifapNyNa xU ahid gLj;jpUg;gJ Nghy 
,Ug;gjhy; ,J ahidkiy vdg; ngah; ngw;wJ. ,k;kiyapy; rkz rka 
Fifj;jsj;jpy; fhzg;gLk; fp.K.2Mk; Ehw;whz;ilr; Nrh;e;j gpuhkpf; fy;ntl;by; 
,tFd;wk; vd;Nw Fwpf;fg;gl;Ls;sJ. (,tk; - ahid). rkzh;fs; kJiu khefiu 
mopg;gjw;fhf mgpr;rhuahfk; nra;J mjpy mRuahid xd;iwj; Njhd;wr; nra;J 
kJiuia Nehf;fp Vtpdh;. ,ijAzh;e;j ghz;ba kd;dh; rptngUkhid Ntz;l mth; 
kJiuapd; fpof;Nf ml;lhiy kz;lgk; (gjpdhW fhy; kz;lgk;) xd;iw epWtr; 
nrhy;y mjd;gbNa ghz;ba kd;dd; kz;lgj;ij epWtpdhH vd;Wk; $wg;gLfpwJ. 
 
ahidkiy – eurpq;fg; ngUkhs;; Filtiu 
 fUtiwAk; Kfkz;lgKk; nfhz;L kNfe;jpud; ghzpj; Jhz;fSld; 
mike;Js;sJ. ,t;TUtj;jpd; NkypUfuq;fspy; rq;F rf;fuKk; fPopUfuq;fspy; 
mgaKk;> tuj Kj;jpiuAk; mike;Js;sd. Nrhoh;fhyj;jpYk; tpraefu ehaf;fh; 
fhyj;jpYk; ,f;Filtiuf; NfhapYf;F Kd;G kz;lgq;fs; vLf;fg;gl;Ls;sd. 
NfhapYf;F Kd;dh; cs;s eurpq;fty;ypj; jahh;; rpw;gk; kpf moF tha;e;jjhFk;. 
,f;Filtiuf;Nfhapypd; fpue;jk; kw;Wk; tl;nlOj;jpy; ,uz;L fy;ntl;Lfs; 
,lk;ngw;Ws;sd. kJiuia Ml;rp nra;j [byguhe;jfd; vDk; ghz;ba kd;dJ 
Ml;rpapd; NghJ fypahz;L 3871 mjhtJ “fp.gp.770Mk; Mz;by; mk;kd;ddpd; 
cj;juke;jphpahfpa khwd;fhhp vd;gtdhy; Filtiug; gzp njhlq;fg;gl;L gzp 
epiwTUtjw;Fs; ,we;J tplNt mtdJ jk;gp khwd; vapdd; Nfhapy; Filtpf;Fk; 
gzpia epiwT nra;J ePh; njspj;jhd;” vd;Wk; $Wg;gLfpwJ. [byguhe;jfd; gw;wp 
rPtukq;fyr; nrg;NgLfs; “guk it~;ztd; jdhfp epd;wpyq;F kzpePs; Kb 
epykd;dtd;” vd;W $Wtjd;%yk; mtd; rpwe;j itztd; vd;gij mwpayhk;.  
 eurpk;kuJ Filtiuf;F mLj;J NkYk; xU Filtiu ntl;lg;gl;Ls;sJ. 
Rg;gpukzpauJ jiyapy; fuz;lkFlKk; iffspy; thFtis fq;fzk; nfhz;L 
fhzg;gLfpwhh;. nja;thidapd; rpw;gkhdJ khh;gpy; fr;irAk; jiyapy; fuz;l 
kFlKk; iffspy; mzpfyd;fSk; nfhz;L fhzg;gLfpwJ.  
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jpUg;guq;Fd;wk; Filtiufs; 
 ghz;ba ehl;by; ghz;bah;fshy; Filtpf;fg;gl;l Filtiufspy; kpfr; 
rpwe;jJ ,JNt vdf; $wyhk;.  
 
,ul;ilf; fUtiwf; Filtiu 
 jpUg;guq;Fd;wk; vd;W miof;fg;gLk; kiyapd; tlf;Fg; gf;fk; 
Filtpf;fg;gl;Ls;sNj ,f;Filtiu MFk;. rptngUkhdJ fUtiwf;F 
vjph;j;jpirapy; tp~;Ztpd; fUtiw mike;Js;sJ.  

,jpy; itFz;l ehjdhf mkh;e;j Nfhyj;jpy; ehd;F fuq;fSld; rq;F> 
rf;fuk; Ve;jp mgatuj Kj;jpiufspy; fhzg;gLfpwhh;. rptGuhzj;jpy; jphpGuk; vhpj;j 
Guhzf;fijapy; Njhpd; mr;R Kwpe;J tplj; jpUkhy; ,lgkhf te;J rptngUkhidj; 
jhq;fpa jhff; fij cz;L. fliyf; fy;ypy; nrJf;fpf; fhl;l ,ayhJ vd;gjhy; 
flYf;Fg; gjpyhf ePhpd; FwpaPlhfpa ghk;ig ,q;F g+tuhfhpd; fhybapy; 
nrJf;fpAs;sdh;. ,uzpa tij eurpk;kh; cUtk; ,uzpaidj; jd; kbapy; Nghl;Lf; 
Fliyg; gPLq;fp mopf;Fk; cf;fpueurpk;kuhff; fhzg;gLfpwJ. ,f;FiltiuahdJ 
fp.gp.773Mk; Mz;L ghz;ba kd;dd; [by guhe;jf neLQ;riladpd; jsgjpahd 
rhj;jd; fzgjpahy; ntl;lg;gl;lJ. ,f;Nfhapy; KUfDf;Fhpa Nfhapyhf kf;fshy; 
fUjg;gLfpwJ. gpw;fhyj;jpy; jpUg;guq;Fd;wk; Filtiuf;F Kd; fl;lkhd kz;lq;fs; 
mjpf mstpy; Njhd;wp ,d;W ngUq;Nfhapyhff; fhl;rpaspf;fpwJ.  
 
njd;guq;Fd;wk; - cikahz;lhh; Filtiu 
 fpof;F Nehf;fpa epiyapy; cikahz;lhH fUtiw nrJf;fg;gl;Ls;sJ. 
fUtiwapy; cs;s hp\ghe;jpf mh;j;j ehhPRtuh; Gilg;GUtj;jpd; jiyf;F Nky; ghjp 
cilgl;Lk; ghjp ntspg;gl;Lk; cs;s fw;gf tpUl;rj;ijf; fhz KbfpwJ.  
,jd; fhuzkhf ,f;Filtiu rkzf; Filtiuahf ,Ue;J gpd; irtf; 
Filtiuahf khw;wg;gl;bUf;fyhk; vDk; fUj;Jk; epyTfpwJ. ,f;Filtiuapy; 
gpw;fhyg; ghz;bauJ fl;ntl;L ,lk;ngw;Ws;sJ. Mjyhy; Kfkz;lgr; rpw;gq;fs; 
,f;fhyj;jijr; Nrh;e;jdthff; fUjyhk;.  
 
nrhf;fk;gl;bf; Filtiu 
 kJiuapypUe;J njd;fhrp nry;Yk; rhiyapy; nrhf;fk;gl;b vDk; Ch; 
mike;Js;sJ. ,J jpUg;guq;Fd;wk;> jpUr;rp fPo;f;Filtiu Nghd;Nw ,ul;ilf; 
fUtiw mikg;igf; nfhz;L tpsq;Fk; KbTwhj Filtiuahf fhl;rpaspf;fpwJ. 
jpUg;guq;Fd;wj;ijg; Nghy; Jh;f;if> KUfd;> fzgjp rpw;gq;fis ,lk;ngwr; 
nra;tjw;fhf mikf;fg;gl;L ,Uf;fyhk;. fUtiwfspd; Kd;gFjpapy; fNghj 
mikg;Gk; mjpy; g+jfzthpirAk; fhzg;gLfpd;wd. Filtiuapd; Kfg;gpy; 
,UGwKk;> Mz;> ngz; rpw;gq;fs; ,uz;L nrJf;fg;gl;Ls;sd. ,jpy; Mz; rpw;gj;jpd; 
xU fuk; thspd; kPJk; kw;nwhU fuk; ,iwtzf;fj;jpw;fhd kyhpidAk; 
jhq;fpAs;sd. ,jd; fhyj;ij Kw;fhyg; ghz;bauJ fhykhd fp.gp.8Mk; Ehw;whz;bd; 
,Wjpf; fhykhff; nfhs;syhk;.  
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Abstract  
 In Nilgiri 1957, heavy loss occurred due to outbreak of pest and diseases like late blight, 
Alternaria, virus diseases and the potato cyst nematode. It forced the farmers shift to tea or coffee 
growing. To tackle such problems, the Indian Government sought German assistance. An agreement 
between the two countries was consequently reached in Mar 1966. Thus the Indo-German Nilgiris 
Project was inaugurated in 1976 in Ootacamund. The project was drawn up bearing in mind all the 
disadvantages of the mono cropping of potatoes. The project aimed to avert this disaster by 
improving the cultivation of this most important crop in quality and quantity and by introducing 
diversification of cropping, so that the income of the small farmer would increase. 
 

Indo-German Nilgiris Development Project was launched in the Nilgiris district 
in May 1967 with technical and financial assistance from the Federal Republic of 
Germany. The Plantation crops such as tea, coffee and spices which occupy an area of 
28,500 hectares out of the total cultivable land of 53,000 hectares. In an area of 24,500 
hectares, about 9,000 are given to potato; 4650 to millets and other cereals; 3300 to 
paddy; 2500 to vegetables ; 1400 to spices; 1145 to fruits; 865 to tapioca; 331 to 
chicory, 500 to fodder, 570 to other crops such as pulses and Amaranthus  
(for self-consumptions) and the remaining 600 to grazing. 

During the 1960’s potato crops, which are highly remunerative, were 
endangered by the outbreak of pest and diseases like late blight, Alternaria, virus 
diseases and the potato cyst nematode reducing the yield sometimes to only 7 tons per 
hectare. The import of potato plant (Solanum tuberosum) including the tubers is 
prohibited. To tackle such problems the Indian Government sought German assistance, 
and an agreement between the two countries was consequently reached in March, 1966, 
thus the Indo-German Nilgiris Project was inaugurated in January 1976 in Ootacamund 
by the Indian Minister for Finance Thiru C. Subramaniam, and the German Minister for 
Agriculture, Dr. Hermann Hoecherl. This project was officially handed over to the State 
Government of Tamil Nadu in 1978, although follow-up from Germany continued for 
several years afterwards. 
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Aim of the Project 
The objectives of the project were drawn up bearing in mind all the 

disadvantages of the monocropping of potatoes. Diversification of the cropping pattern 
was obviously the simplest solution to the problem. The continued practice of 
monocropping would have led to complete disaster in potato cultivation in the long run. 
The project aimed to avert this by introducing diversification of cropping, so that the 
income of the small farmer would increase. 

 
Tasks of the Project  
The following are the important items of work undertaken by the project: 
• Restoring potato cultivation by means of pest control (mainly nematode 

control), and in addition, by introducing improved seed material and imparting 
improved methods of cultivation. 

• Discouraging the monocropping of potatoes and introducing high yielding 
varieties of vegetables, cereals, fodder etc., for diversification. 

• Making available inputs such as improved seed materials fertilizer and 
pesticides (especially nematicides) 

• Utilizing extension services and additional extension staff for the efficient 
implementation of the above measures. 

• Conduction of marketing research at the consuming centers for fresh 
vegetables. 

• Establishing a marketing organization for vegetables for the benefit of the 
growers. 

• Increasing the yield of rice and tapioca as well as extending the area under 
spices in the lower altitude of 1000 meters where potato cultivation is not very 
successful. 
 

Development of the Project 
In 1966, the government of India and the Government of the Federal Republic 

of Germany decided to start as a joint venture, the Agricultural Development Project in 
the Nilgiris. A team of agricultural experts deputed by the Federal Republic of Germany 
started work in the different fields of the project in collaboration with their counterpart 
officers in. Machines and accessories for soil testing and nematode laboratories were 
imported from the Federal Republic of Germany. 
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 First Phase: During the initial period of 1969 to 1970, work on the project 
concentrated on conducting field trials for determining favorable cultivation practices 
for potatoes and for testing alternate crops for suitable rotation. In addition, different 
field trials were conducted in order to identify the most effective nematicide against the 
cyst nematode of potato. 
 Second Phase: During the second phase of 1970-72, the results of the research 
carried out were used in laying out demonstration plots to guide farmers for 
diversification of the cropping pattern in order to control nematode population in the 
long run.  
 Third Phase: The activities described above were continued during the third 
phase, from 1972-74.  

Fourth Phase: During the fourth phase of the project from the year 1974 to the 
beginning of 1978, attention was focused on the remaining areas of activity. Efforts have 
made, since 1973, to produce and multiply high-yielding varieties of vegetable seeds in 
order to avoid continued dependence on imported seeds. 
 During the entire period of the project, extension activity was carried on in the 
form of distribution of pamphlets and radio broadcasts. The above said media were 
used to and the introduction of new varieties of vegetables, cereals, fodder crops and 
spices. 
 
Working Results 

The results of the project are perceived as follows: 
 
Restoring of Potato Cultivation 

The golden nematode of potatoes was first discovered in India by Jones in 1961 
in a heavily infested field in the Ootacamund area of the Nilgiris. From 1963, jointly by 
the Government and the Indian Council of Agricultural Research, to check it with the 
launching of the Indo-German Project in the Nilgiris. 

 
Namatode Control 
 Chemical control was indispensable for reducing the population of the 
nematodes in order to check their spread to the other areas. Systematic surveys taken 
up from 1963 to 1969 in an area of 9000 hectares revealed that 1220 hectares were 
infested. It was also found during the surveys that most of the infested areas contained 
the most aggressive biotypes of Glabodera Pallida.  
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Trials conducted with different nematicides during 1968-1969 revealed that 
the nematicide “Dasanit” was found to be the most efficacious one. The Federal Republic 
of Germany supplied frees of cost a quantity of 790 M.T (Worth above 3.5 million 
Deutsche Mark) for this purpose. This quantity was sufficient for the treatment of the 
infested areas during the first three years. A sum of 2.3 million Deutsche Mark was paid 
by the Government of towards customs duty and, as a result, farmers had to pay a small 
sum of Rs./250 (= 80 M.M) per hectare, as incidental charges, for the application of 
nematicide. 

 
Results 

The use of the nematicides combined with the introduction of crop 
diversification, especially with the improved vegetable varieties, has reduced the 
population of nematode to considerably below the threshold level. Dr. Oostenbrink, and 
Dr. Norman Borlaug, visited this district between 1970 and 1972, expressed the opinion 
that the nematode control programme planned by the Project was the best way of 
tackling this problem. 

 
The Various Measures of the Production of Virus-Free Potato Seeds Along with the 
Protection Measures 
 Next to nematodes, attention was paid in tackling the virus diseases of potatoes. 
First and of foremost importance, was the production of virus-free seeds. Virus-free 
single plants were selected at the outset by serological testing. This was followed by 
systematic rouging of virus infected plants and off-types in the seed multiplication 
farms. So far, a total of 253 M.T of virus free nucleus seeds of the varieties Maris Peer, 
Colima, Multan and Kurri Jyothi have been produced under the seed multiplication 
programme. After three stages of further multiplication, these seeds were distributed to 
the farmers ad certified seeds. In order to control the late blight disease, 131 potato 
varieties were screened for their susceptibility to the disease.  
 

Introduction of Crop Rotation as a Long Term Measure for Restoring Potato 
Cultivation 
 The selection of alternate crops for rotation should fulfill the following 
conditions. They should be more remunerative to farmers that potato cultivation, 
should be non-host plants to the nematodes, and should be suitable for a temperate 
climate. Consistent with some requirements, the project has tried many varieties of 
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vegetables viz., white and red cabbage, carrot, cauliflower, green beans and peas, 
Brussels sprouts and radish; varieties of fodder crops viz., fodder cabbage, rye, oil 
radish and fodder oats, and varieties of cereals such as malt barley, barley for 
consumption, wheat and millets. 
 
Vegetable Crops 

The economics of vegetable cultivation at beginning of the project revealed that 
growing local varieties of vegetables in an area of 1000 hectares in the district was not 
competitive to potato cultivation. It was, however, evident that vegetable cultivation 
could be competitive if the local varieties were replaced by high yielding ones. Hence it 
has become imperative that steps should be taken to produce these high yielding 
varieties of vegetable seeds locally. Imported varieties of cabbage, carrot, peas, beans, 
cauliflower and Brussels sprouts were much superior in their yield to local varieties. 
Many of them were also better in quality and better able to withstand storage.  

 
Fodder Crops 
 As already mentioned, milk production is one of the important activities of the 
farming-community in the Nilgiris. At the beginning of the project in 1968, the quantity 
of milk supplied to the Ootacamund dairy was 2,932,740 liters. An important task of the 
project was to increase this milk production by a copious supply of better fodder.  
There is great scarcity for fodder in the district, especially during the dry season 
between November and February, resulting in poor milk production. Before the 
beginning of the project, farmers did not cultivate fodder crops for dairy cattle in their 
fields. Cattle were allowed to graze by the road side, along the terrace faces, on common 
grazing grounds and in the forests. The quantity of milk supplied to the Ootacamund 
dairy in 1977 was 6,489,816 liters which was a 122% increase over that of 1986.  
The introduction of fodder crops has thus played an important role in the increase of 
milk production, besides serving as an alternate crop to potato cultivation. 
 
Cereals 

Wheat, barley and varieties of millets form the main food of the rural 
population of the Nilgiris.  In order to offer an alternate crop to potato cultivation and to 
increase food production, the wheat varieties, “Safed lerma” and “Choti Lerma” were 
multiplied and recommended for cultivation. The propagation of these varieties has 
benefited mainly small farmers who tradition all grow cereals. 
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Tropical Crops 
Rice 

Rice is grown in an area of 3,300 hectares at an altitude of about 1000 m. Local 
varieties with a yielding capacity of 1500 to 1700 kg/ha were grown in early 1970, prior 
to the extension of the project activity to this area.  
 After conducting a series of trials with high-yielding paddy varieties, the project 
recommended the variety IR 20. Credit facilities were extended under the small farmer’s 
loan scheme in order to meet the need for increased inputs such as fertilizers and plant 
protection chemicals. There was a break-through in 1972 when this variety was grown 
in an area of 200 ha. The area under the variety was extended to about 650 ha in 1976, 
the average yield being 3700 kg/ha.  
 
Tapioca and Spices 
 The enormous potential of these crops in this area justified the introduction of 
new high-yielding varieties of tapioca and spices, and the supply of healthy cutting, 
seeds and seedling, after laying out a number of trial and demonstration plots, to secure 
the confidence of the farmers. Since 1975, the Hill Area Development Scheme which is a 
subsidiary project within the Indo-German Nilgiris Development Project has taken over 
the above activities. As a subsidiary of the Indo-German Nilgiris Development Project, 
the Hill Area Development Programme for the Nilgiris, an Indian programme was 
implemented with approval of the Indian Central Planning Commissions. This HADP 
thus supplemented the Indo-German Project with activities main in the lower elevation 
areas. This scheme is responsible for making available seed materials for tapioca, 
ginger, pepper, nutmeg, cloves and cinnamon. Intensive trials of all these crops 
have been undertaken and it was found that this area really offers good scope for the 
expansion of these crops and increased production as well. 
 
Soil Testing Laboratory 
 In order to use an optimum does of fertilizer, it is essential to test the soil of 
every farmer’s holding. This is especially important for this district, with its intensive 
cultivation of potatoes and vegetables. A laboratory equipped with imported 
instruments for analyzing major and minor elements of the soil, started working in 
1970.  
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Workshop for Machinery, Implements and Vehicles 
 Next to project administration the workshop is of the greatest importance. 
Without an efficient functioning of the workshop, the activities of the project cannot be 
pursued properly. The workshop functions as a service-centre for the repair and 
maintenance of the machinery, the vehicles and is equipped.  
 
Vegetable Cultivation Programme 
 The outcome of the variety trials on vegetables has already been reported.  
The vegetable growers of this district have understood within a short time what actually 
the new varieties are the higher the yield and better the quality, the higher the price it 
fetches per kg. This has resulted in an unexpectedly heavy demand for German seeds 
since 1973. Farmers needed to be convinced that deep ploughing, adequate manuring, 
recommended spacing and weeding are indispensable for a successful crop. Special 
attention was paid by the project to plant protection to control pests and to prevent 
diseases at the proper time.  
 
Supply of Seeds for Vegetable Cultivation 
 Almost all seeds of vegetable varieties were imported until 1974. The first trail 
on the multiplication of these varieties was started in the district in the year 1972. 
Thereafter, the varieties of cauliflower “Kibo Giant”, peas “Gloriosa” and beans “Watex” 
have been multiplied in the district itself.  
 
Vegetable Marketing 
 The Nilgiris project is one of the few agrarian projects which have taken up the 
marketing of agricultural products as one of their main activities. The marketing of fresh 
hill vegetables has been an important part of the project in the last three years.  
An account of this activity from the beginning up to the present day is therefore 
described in detail below. 
 
Background 
 A marketing study with the aim of exploring the possibility of marketing the 
Nilgiris vegetables at reasonable prices in South Indian markets was initiated in  
1970 with a marketing research institute. The study revealed that the capacity for off 
take at an expected price was double the quantity being actually supplied, and that it 
would yield a profit of at least Rs 2,500 per ha, equal to that of a healthy potato crop. 
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 Thus, besides giving a green signal for the extension of vegetable cultivation, a 
marketing organization on cooperative lines was formed for regulating the supply of 
vegetables to the markets and making the growers independent of private merchants.  
The private merchants purchased about 70% of the production directly from the field 
and there was a lot of uncertainty over the profit in this deal to the farmer.  
It is estimated that nearly 99% of fresh vegetables and only 1% of canned and  
cold-storage vegetables are consumed. One important reason for this is that owing to 
different climatic conditions fresh vegetables are produced in different parts of the 
country all through the year. Therefore cold storing may not be considered effective as a 
regulator for the marketing of vegetables. 
 
Formation of Marketing Association 
 The Nilgiri Vegetable Growers Association with its aim of ensuring a minimum 
price according to the quality and the prevailing market rate was inaugurated on  
7th February 1975. This association has released the farmers from the clutches of the 
private merchants. 
 
The First Year, 1975-76 
 The Association started its activities from June 1975, there were, however 
certain difficulties in the starting of this Association caused by lack of statistical 
information about price variation during the previous years. A minimum guaranteed 
price based on the prevailing market rate and supply position during the coming weeks 
was extended to the farmers for their produce with fully or partly harvested crops in 
order to secure their confidence in the Association. 

A lot of experience was gained by supplying the vegetable produce to the five 
marketing centers at Trichy, Madras, Mettupalayam, Calcutta and New Delhi. Attempts 
to supply vegetables directly to hotels and super markets and to supply against advance 
orders were not fruitful. The gross turnover during the first year of the Association was 
Rs.996, 483. 
 
The Second Year, 1976-77 
 With the experience gained during the first year on the working of different 
markets and the types of merchants involved, prior decisions are taken every day in the 
selection of vegetables, their quality, and even the selection of merchants and the 
markets to which they should be dispatched so as to have profitable results. 
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 The turnover during the second year was 2.6 million rupees, which showed an 
increase of 163% over the first year’s turnover. This factor indicated the increasing faith 
of the farmers in the activities of the Association. 
 
The Third Year, 1977-78 
 The experience gained in the second year opened the way to wholesale trade in 
Bombay and Calcutta.  An auction centre was opened on 10-6-1977 at Mettupalayam, 
the biggest transit trade centre for the vegetables in South India. The turnover so far 
achieved is Rs. 4.12 million as against the target of Rs.4.5 Million for the financial year 
1977-78. 
 
The Functioning of the Association 
 A head office located at Ootacamund coordinates all activities of the Association 
besides functioning as an information centre. News on the price situation and results of 
sales in eight markets all over the country is received almost every hour either 
telegraphically or telephonically from the wholesalers or sales representatives of the 
Association stationed at Trichy, Madras and Bombay. 
 A meeting of the Association with the Secretary, five procurement assistants 
and their three assistants is held every day Day-to-day operations and activities for next 
five days are planned in the course of the meeting based on the conclusions arrived at. 
 
Auctioning of Vegetables at Mettupalayam 
 Further development of the Association in 1976 led to measures meant to 
protect small farmers, who took their produce to the market for auctioning, from 
exploitations by private merchants. An auction centre of the Nilgiris Vegetable Growers 
Association started functioning from 10-6-1977 in a suitable rented building at 
Mettupalayam in a modest way and within the first two and half months this centre 
made convincingly good progress. 

On an average, 45 M.T. of cabbage, 1.8 M.T of carrots, 1 to 2 M.T. of radish, 1.2 
M.T of beet root and small quantities of peas, beans, cauliflower etc., are the arrivals in 
the auction centre. A further growth in business is expected during the next year.  
The overall business has already exceeded Rs.2.000.000 during this year. 
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Transport of Vegetables 
 The quick transport of vegetables is done either by trains to far off places like 
Calcutta and New Delhi or by hired Lorries to the wholesale markets in Tiruchirapalli, 
Mysore, Bombay and Madras without any problems. The only difficulty encountered 
was in finding a reliable transport company especially equipped for transporting fresh 
vegetables to places like Bombay which is 1300 km away from the Nilgiris. 
 
Advertising and Sales Promotion for the Nilgiris Vegetables 
 More than 600M.T of vegetables was consumed daily by the 6.5 million 
residents of the Bombay city itself. The Association gained sufficient experience in a 
two-month period of supply in 1976/77 to this market.. 
 Within the available fund of Rs.20,000 a good advertising campaign was made 
by exhibiting colour slides prepared by an advertising agency in 40 local theatres daily 
for three months, to attract the attention of 40,000 to 50,000 people every day.  
In addition, money was made available for the preparation of 5000 display charts and 
2000 Handouts in Hindi, Gujarati and Marathi for the wholesale and retail merchants.  
In order to increase the demand for the Nilgiris cabbage, the advertising campaign will 
be repeated for three months in 1978.  
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 Though there are 14 districts in Kerala, each and every district has its own 
peculiarities. The Idukki district produces and distributes large-share of electricity to 
the state. There are a number of hydro-electric projects there. Nearly hundred of dams 
or check dams can be seen there. Each project has its own special feature compared to 
other project. No other district can compete with Idukki in the field of hydel power 
generation, because Idukki is far ahead of other districts of its hydro-electric power 
generation in Kerala. Almost 90% of electricity production is carried out by the district 
alone.  
 The first hydro-electric project in Travancore-Cochin area was built-up in 
private sector. It was built in 1910 at Munnar (in Present Idukki district). The dam was 
constructed across Muthirappuzha river by the Kannan Devan Company in 
collaboration with the British Government. The Kannan Devan Project generated  
200 Kilo Watt electricity, to operate tea-factories, to electrify company offices and to 
function the ropeway at Munnar. For the wellbeing of the entire society, the Diwan of 
Travancore Sir C.P Ramaswami Iyyar decided to nationalize the project and it was 
nationalized in 1933. The foundation stone of the power-house was laid by Sri Chithira 
Thirunal Balarama Varma, the Maharaja of Travancore at Chithirapuram. The name 
given to the place Chithirapuram was to honour the then Maharaja of Travancore.  
After the renovation, the project started functioning in 1940. In the second stage, Rama 
Swami Iyyer Head works dam, Kundala and Mattupatty dams were constructed in 1944, 
1946 and 1956 respectively. Now the Pallivasal project produces 37.5 Mega Watt 
electricity. The name of dam at Kundala is Sethu Parvathipuram. In most books and 
periodicals, the ‘Idukki Arch Dam’ is mentioned as the first arch dam in India. But this 
concept is wrong. Infact, the credit goes to Sethu Parvathipuram Dam at Kundala.  
The Kundala dam was commissioned in 1946, while the Idukki arch dam in 1976. Sethu 
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Parvathi was the mother of Sri Chithira Thirunal Balarama Varma , the Maharaja of 
Travancore. The dam was constructed in Palar river, which is the tributary of river 
Periyar. The total expenditure of the Kundala dam was Rs.46 lakhs. Rama Swami Iyyer 
Head works dam was opened in 1944 by Sri Rama Swami Iyyer, the then Diwan of 
Travancore. Mattuppatty dam, a gravity-concrete dam was constructed in 1956 in Palar 
river. The total expenditure of the dam was Rs.1.5 Crore and the entire expenditure of 
the Pallivasal project is 4.3 crores. 
 Sengulam dam is the only dam in the Sengulam hydro-electric project. It is a 
masonry-gravity dam constructed in 1957. From the Pallivasal power-house outlet, 
water is pumped to Sengulam dam by using three pumps of 1050 horse power each.  
The dam has 143 Metre length and 27 Metre height. Its power-station is at Vellathooval. 
The total expenditure of the Sengulam hydro-electric project is estimated as Rs.3.64 
Crore. 
 Neriamangalam Hydro-Electric Project is an another notable one in Idukki 
district. Kallarkutty dam is the only dam in this project. It is a small gravity-masonry 
dam constructed in 1961. The dam has 158metre length and 38 metre height. The dam 
was submitted to the nation on 12th April 1961 by Dr.Radhakrishnn, the then Vice 
President of India. Its power-house is at Panamkutty. The dam is built on the confluence 
of Kallar and Muthirappuzha rivers. It also utilizes the water from Shengulam and 
Panniyar power-houses. The expenditure of the dam is Rs.3.60 crores. It produces  
45 Mega Watt electricity. 
 Another one is Panniyar hydro-electric project and which has to dams-Ponmudi 
and Aanayirangal. Aanayirankal dam is the first earth-dam in India constructed in 1965. 
The dam is built across the river Panniyar, which is the tributary of Periyar river.  
The dam has 30 Metres height and 326 Metres length. While the Ponmudi dam was 
constructed in 1963, which is also constructed across the river Panniyar. The dam has 
55 Metre height and 274 Metre length. The power-house of the Panniyar project is also 
at Vellathooval. The project produces about 30 Mega Watt electricity. The total cost of 
Panniyar project is Rs.6.3 Crores.  
 The most notable of hydro-electric project in Kerala is the Idukki Hydro-Electric 
Project. The project consisted of three large dams and an underground power-house. 
The names of dams are Idukki Arch dam, Cheruthoni dam and Kulamavu dam. Idukki 
arch dam is the pride of Kerala. The dam is constructed across the river Periyar. It is the 
highest arch type dam in Asian continent (555 feet). It is the second highest dam in India 
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next to Bhakranangal dam (738 feet) in Punjab, when it was constructed in 1976.  
After the construction of Tehri dam (in Uttarakhand) in 2006, it became the highest dam 
in India(260 Metre). Idukki dam is the secondly commissioned arch type dam in India 
next to Sethu Parvathipuram dam at Kundala near Munnar. It is one of the double 
curvature arch type dam in India. The single largest lift system has installed in India is at 
Kurathi hill to inspect the arch dam. The dam was built on the gorge of Kurathi and 
Kuravan gorges. The dam was constructed with rock-sand crushed from the nearby 
rock-mountains. The arch dam was constructed by the Canadian company named 
‘Surveyor Nenigar and Sheniwart company. It is saying that, the masterpiece of the 
company’s work is the arch dam in Idukki. 
 The second dam in the Idukki project is Cheruthoni dam, built very near to the 
arch dam. It is constructed on the confluence of river Periyar and Cheruthoni river.  
It acts as the spillway of Idukki arch dam, because there is no spillway constructed to 
the arch dam. The dam was constructed by connecting Kuravan and Tenmudi hills.  
The dam has 651 Metre length and 138 Metre height. It is the biggest concrete-gravity 
dam in Kerala constructed in 1977. The third dam in the project is Kulamavu dam.  
The dam constructed across Killivallithode. It is the highest masonry dam in Kerala with 
the height of 100 Metre. The water of Moolamattom power station is taken near the 
Kulamavu dam. There is a tower constructed on the entrance of tunnel to take water to 
the power station. The name of tower is ‘morning glory’ made on the form of alamanda 
flower. Moolamattom power-house is the first underground power station in Kerala, 
while second in India.(koyna in Maharashtra is the first). But Moolamattom power 
station is the biggest underground power station in India. It produces more electricity 
than any other underground power-house in Asia. 
 Idukki Project is the largest project in Kerala. The first stage of the project was 
commissioned in 1976 by the then Prime Minister, Mrs. Indira Gandhi. The second and 
third stages were commissioned in 1986 and 1989 respectivly. Kallar and Erattayar 
dams are the part of Idukki project, but comes under Idukki augmentation work, 
commissioned in 1989. These dams are constructed in river Perinjankutty, a tributary of 
Periyar river. The total expenditure of the project is calculated as Rs.185 crores.  
It produces 780 Mega Watt electricity to the state. Lower periyar power project is an 
another project utilizing the Periyar river water. There is only one dam in this project 
and its dam is situated at Pambla. After the generation of electricity at Neriamangalam 
power station, the tail water also stored at the Lower Periyar dam. The power-station of 
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the project is at Karimanal. The project was built with the help of world bank. 180 Mega 
Watt electricity generates from the project. It is the last medium range dam constructed 
in Kerala. It is not easy to construct either a large or medium range dam in Kerala at the 
present situation, because of the strong environmental agitation.  
 There is a disputed project in Idukki district, named Mullai Periyar. By signing 
Periyar Lead in 1886, by Moolam Thirunal, the Maharaja of Travancore and the Madras 
government, the construction of the project had started and commissioned in 1895.  
The dam is at the jurisdiction of Kerala, but owned by Tamil Nadu for 999 years.  
The dam was constructed across the river Periyar. The main purpose of the construction 
of the dam was to provide irrigation facility to the barren lands in Teni, Madurai, 
Dindigul, Ramnad and Siva Ganga.  By an additional agreement signed in 1970 by Mr. 
Achuta Menon, the then Chief Minister of Kerala and Tamil Nadu authorities, Tamil 
Nadu got permission to generate electricity from the project. There is a private project 
at Idukki district, named Kuthunkal Hydro-electric project at Rajakkad. The project has 
only small dam and it produces 20 Mega Watt electricity to the Kerala State Electricity 
Board. 
 Hydel power is the main source of electricity in Kerala. The peculiar terrain of 
the state consisting of high ranges and the many rivers originating from them makes 
power generation feasible using water rapidly flowing down the plains. The heavy 
rainfall in the region is another factor helping hydro-power generation. The absence of 
fossil fuel like coal and petroleum has precluded power generation in alternate means in 
Kerala. Almost 1195.5 Mega Watt electricity produce from different projects in Idukki 
district. That is why, we can call the district as the hydro-electric district of Kerala.  
The generation of electricity is the main industry of the district. Thousands of 
employees are working in hydro-electric sector in Idukki district on permanent basis. 
Actually, the employment opportunity starts from the construction of dam. During the 
construction of Mullai Periyar dam, masons, carpenters, machine operators, drivers, 
helpers came to the dam site from different parts of India even from European 
countries. Most of the power projects are built either in Periyar river or its 
distributaries or tributaries. Idamalayar hydro-electric project was also in Idukki 
district, but when the Kuttampuzha Panchayat left from Idukki district, the project also 
handed over to Ernakulam district. 
 The Idukki district is a high-range forest area and backward in development. 
But all of the present developments are on the basis of numerous hydel projects.  
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So many towns has developed or created on the basis of dam construction.  
The development of roads and transportation facilities are indebted to various projects. 
Deforestation, environmental issues and evacuation of people are the great threat to 
these projects. Global warming and green house effects of these projects are not studied 
by the authorities well. Whatever it is, the hydel projects in Idukki made drastic changes 
in the day to day affairs of the people there. 
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Madurai is one of the ancient cities in India and its history dates back to the 
pre-Christian era. There are numerous Historical Monuments in Madurai and some of 
them are in their ruins. Most of the Historical Monuments are still the major attractions 
for the tourists in Indian and is visited by many. The Sangam Rulers were the first to 
establish their supremacy in this vicinity and raise Madurai to the height of a heritage 
city. Afterwards the Vijaynagar Emperors took over the empire and the kingdom 
afterwards passed over to the Nayakas. They were also the able rulers of the empire. 
The golden age of the Tamil Literature had been during the Sangam Rule. Madurai is 
also known as the City of Learning. There are numerous Universities and Places of 
Learning at Madurai. So, it is one of the most reputed spot for Erudition in South India. 

The temples, monuments and places of learning in Madurai point out the rich 
cultural heritage of India. Located in the hilly terrains of the Western Ghats the 
Historical city of Madurai is an archeological wonder. Another one of the Jainism in 
India. 

Jainism is born and flourished in India and had a dominant position in Tamil 
country Jains played an important role in safeguarding and providing authentic sources 
through their inscriptions one can come to know about early script system and they also 
developed a unique architectural style. 
 The history of Jainism in the pandya country can be traced back to a few 
centuries before the advent of the Christian era. Compare to the other parts of 
Tamilnadu Jainism flourished in greater level in the pandya country. Many natural 
caverns which were serve as shelter of Jain ascetics in and around Madurai. Madurai is 
the linguistic capital of South Tamilnadu. It boats of more than a dozen popular Jain 
abodes situated in picturesque locations with cave inscriptions in Tamil Brahmi dating 
back to Sangam age.  
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 The pandays of the Sangam age were liberal in their religious outlook and all 
religions including Jainism flourished during their rule. This is evident from Madurai 
kanchi and Silappadikaram, referring to the existence of Jaina Monasteries at the 
outskirts of Madurai. Jains and their life style were portrait in Sangam Literature of 
Narrinai, Ahananuru and Kalithogai. 
 There are two opinions among the historians that Jainism in Tamilnadu went 
into disappeared by the coming of Sambandar in Madurai during Pandya ruler Arikesari 
Maravarman. But another view that it is not totally dead and gone it remained and exists 
some more time. The latter one is accept by the evidences of sculptures and Jain pallis of 
later period found in and around the Madurai Region. The earlier Jain abodes as 
Mangulam, Arittapatti, Thiruvathavur, Keelavalavu, Karungalakudi and Alagarmalai. 

Mangulam: It is miles north east of Madurai and 6 miles west of melur and mile 
east of the village mangulam has a small hill called kalugumalai or having five caves and 
contains nearly 50 rock beds. The stone beds on Kalugumalai hill at mangulam were 
notice by Francis in 1906. The cave inscriptions at Mangulam wer noticed in 1882 by 
Robert sell. There are six inscriptions found inside the cave. 
 The longest inscription at Mangulam which also happens to be the earliest and 
historically importance one of the most significant of the Tamil Brahmi inscription.  
The first two cave inscription of Nedunchaliyan at Mangulam are the oldest historical 
records 
 
Keelakuyilkudi or Keelakkudi 

Keelakuyilkudi five miles to the west of Madurai is situated at the eastern end 
of the Nagamalai Hills at a height of 200 feet where the rock flattens up, scarping 
beyond vertically, are eight has relief jain sculputes, five standing and three seated, the 
most important figure being seated in a chaitya hiche. There are a number of 
vattezhuttu inscriptions near the sculptures. 
 
Chetti Podavu 
 Chetti Podavu near Keelakuyilkudi beside the southwest of Jain mounts.  
The chetti padavu cave was there to the left side of the cave one thirthakarar statue was 
in the rock this statue looks like Chettiyar so this place is said to be chetti padavu. 
 

Keelaiyur or Keelavalavu 
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 Keelaiyur hill called pancha pandava malai contains many natural shelters, 
some of which contain large polished pancha pandva beds jain status and brahmi and 
vattezhuttu inscriptions. The place appears to have been a large Jain resort in earlier 
times. 
 
Muthupatti 
 Muthupatti is a small village situated in the west of the keelakuyilkudi.  
This village is having another name as karati patti the mountain in this place is said to 
be perumal malai in the pandian period. The idol worship was grown in the Jain religion. 
In this cave statue worship is followed. In the altar of the rock bed the thiruthankar 
sculpture was made alone and it is found in this cave. This sculpture belongs to the 
ninth century B.C. under this sculpture vattazhthu inscriptions can be found from this 
inscriptions the one who made thiruthankar statue was came to know. 
 Muthupatti eight miles from Madurai contains a natural care which was used as 
a hermitage in olden days by a Jana called Gunasena. The roof of the arched entrance to 
the cave has five sculptured with three vattazhttu inscriptions the three seated figures 
in the center with inscriptions cave thirthankaras one of the three on the north depicts a 
female deity seated on a line is mauling the figure on the extreme south is another 
female, perhaps a Yakshi. This sculpture is incomplete. 
 
Tenparankundram or Thirupparankundram 
 Thirupparankundram four miles south west of Madurai stands near a hill called 
Skanthamalai or Subramanya’s hill from the famous temple to that deity standing at the 
foot or it the Muslims says that the proper name is Sikandarmalai after a fakir called 
sikandar who is buried at the top of the hill. The place was formerly a sort of outpost of 
Madurai figured in the wars of the eighteenth century and still contains traces of 
fortification. The granite of which the hill consists is a handsome variety with pink and 
grey banding which is much prized as building material and tradition says that it was 
largely employed in the construction of the Madurai temple. A fight of steps gradually 
degenerating into more footholds cut in the rock runs up the hill to the tomb of the fakir. 
About half way upon the southern face of the hill on the over handing side of an 
enormous hummock of base granite at the foot of which is a deep deft full of water are 
carried side by side, two panels about 2.5 feet long and 2 feet wide representing nude, 
standing, Jain figures in the customary position with their hands handing straight down 
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by their sides and surrounded by female attendants, some smaller figures and cobra or 
two they are some eighteen feet from the ground and must have been sculptured from a 
scaffolding this has saved them from mutilation. 

A little further along the same south side of the hummock is a small shrine of 
Kasi Visvesvaralinga. The cleft here widens out to a considerable pool of great depth and 
rock on the far side of it is carved in a line in deep relief representations of the lingam 
and certain gods. The pujari has to swin across the pool to perform the daily puja.  
The water contains numerous small fish which come for food when called by the 
vairagis.  
 On the very top of the hill is the tomb of the fakir sikandar lies in a crevasse 
between tow boarders in which the holy man is said to have lived and died. In front of it 
is a perch supported by pillars of Hindu style and crowned by a brick dome and 
minarets constructed after the Muslim fashion tomb is visited by Hindus as well as 
Muslims. 
 At the foot of the southern side of the hill is a rock-cut temple called the 
Umaiyandar Kovil or Tenparankundram which must once have been the finest of its 
king of the district it measures about a separate shrine 8 feet square. The place is 
dedicated to the back wall no longer exists images of Subrahmanya and Ardhanarisvara 
are found on either. 

Side of the wall on the eastern side of the temple is an inscription which has 
assigned to king Maravarman Sundara Pandya I, and which records the grant of lands 
and other endowments to the temple. Outside the temple on the face of the rock cliff 
area series of sculptures of rishis and gods. 

The big temple of Subramanya stands close at the northern foot of the hill and 
its inner-most shrine is cutout of the solid rock. In front of this are a series of 
Mantapams built and different levels, and below and other the lowest or outer most of 
there is an exceedingly fine example of this class of work its roof is made great stone 
slabs and is supported on 48 tall, carved, monolithic pillars, which are from 20 to 24 feet 
high it has three aisles the middle one of which is as much as 24 feet wide and it is  
116 feet by 97 feet. These Mantapam are said to have been built by Tirumalinayakar and 
a statue of him stands at the side of the shrine. There is a well within the temple called 
sanyarikulam the water of which is believed to be efficacious in curing disease and is 
carried to Madurai and sold there the building contains several inscriptions one of these 
says that in building contains several inscription. One of these says that in 1792 a 
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regiment of Europeans seized the town and were forcing their way into the temple 
when the priests who was anxious to prevent such pollution persuaded a person named 
kutti to throw himself down from the Gopuram kutti did so the regiment withdrew and 
kutti, who evidently did not die was given a grant for his action. This practice is seated 
to have been in vague in Madurai for compelling kings and priests to settle their 
disputes.  
 Historical monuments in and around in Madurai region they followed the 
system established by the jains with slight modification suitable to the Hindus. At the 
fall of Jainism in TamilNadu, especially in Madurai region, the Hindu leaders erected 
temples near by the Jain abodes. Hence, the monuments of the Hindus and Jains existed 
in the same region speaking about the prominence of Hinduuism after 6th century A.D  
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 Cultureis the quality in aperson or society that arises from an interest in and 
acquaintance with what is generally regarded as excellent in arts, letters, manners, 
scholarly pursuits, etc. Madurai is regarded as the cultural capital of the Tamil Nadu. 
The temples and festivals go together. Festivals at Madurai are not only religious 
occasions but also cultural and commercial land marks. They are part of the life of the 
people. Festivals are in fact a cultural mirror of the life of our people, their feelings and 
sentiments, beliefs, their art and thought, their acts and activities, revealing the heart 
and its stirrings in music, dance, paintings and craftsmanship, in drama and play. 

In addition to the daily pujas, the Madurai temple also contribute to the 
development of social contacts, by bringing together the far and near, during the times 
of grand festivals, when deities are mounted on specially constructed mounts called 
‘Vahanas’ and taken around the temple in colourful procession. Meenakshi temple 
festivals like the ChithiraiBrahmotsavam are great cultural performances. They bring 
together great crowds of people in shared enthusiasm, and they call upon the efforts of 
many specialists and enormous resources to be performed successfully.  
 
Festivals and Culture 
 Festivals in the Meenakshi Sundareswarar temple are not conducted for the 
sake of fun and festivity. They have behind them a serious and noble purpose. It is 
meant for the peace and prosperity not only of the people but also the nation. People of 
the state, forgetting their caste differences and sinking all their differences on other 
issues, unite to participate in these festivals. Most of these festivals are religious 
oriented. This is because man instinctively wants to make his life on the earth and the 
life after death blissful and happy by establishing communion with God. 

Debates and discourses are held in the temple premises among scholars who 
sought recognition and renown. The precincts of the temple are often the only venue for 



Vol. 2  Special Issue 1  October 2016  ISSN: 2321-788X 
 

Nilam A Bi-Annual Research Journal on History and Culture 
Special Issue of SIJ - ASH  94 

public entertainments. The rich and poor alike had the benefit of these entertainments. 
During the temple festivities travelers are given free lodging and food in the  
rest- houses or choultries attached to the temple. Festivals are the happy occasion to 
unite the people of the society. Festivals are celebrated willingly by the people. 
 
Socio- Cultural Traditions 
 The highlight of the Chitirai festival, the celestial wedding of Goddess 
Meenakshi and Lord Sundareswarar is performed at the ‘Thirupugazhmandapam’ at the 
junction of North- West AadiStreets on the 10th day of the festival. (Previously it was 
held in the Thirukkalyanamandapam inside the temple). The new look 
Thiruppugazhmandapam, where the platform is specially erected, sports a newer look 
with tasteful flower arrangement. The exotic flowers add to the festive atmosphere 
prevailing around the temple. This marriage is performed according to Vedic rites.  
It resembles to the traditional Vedic marriage system. The representatives of the 
Goddess Meenakshi and Lord Sundareswarar (bride and bridegroom) priests stand on 
the platform by the sides of celestial couple and exchange garlands. The temple priest 
representing Lord Sundareswarar ties the Thirumangalyam made of Gold weighing  
3 1/16 pagodas and completes the marriage. The traditional practice for women 
devotees attending the marriage is to tie a new ‘sacred yellow thread’ around their neck 
soon after the ‘Mangalasutra’ is tied around the neck of Goddess Meenakshi. Packets 
containing kungumam, yellow thread and a photograph of MeenakshiSundareswarar 
marriage are distributed to all the devotees who witness the marriage. 
 During the wedding ceremony of the Nayak people, the bride wore two 
Mangalyapottu or Thaali in gold and the very same tradition is observed in the celestial 
wedding ceremony of Goddess Meenakshi. From the time of ThirumalaiNayak there is a 
tradition by which the Sourastras of Madurai were to give a Thirumangalyapottu or 
Thaali in gold and a PattuParivattam (a long silk cloth to tie around the head) to the 
deities of Meenakshi temple on the day of celestial wedding as part of the 
Chithiraifestival. Even now, the Sthanikars of SourastraSabha in Madurai are providing 
the same to the deities during the Chitirai festival. Another tradition is followed that 
during the Thirukkalyanam, a wedding saree, thali and metti (ring to wear in finger of 
foot) are kept on a palanquin and sent to Sri Chellathamman temple in North Masi Street 
as She is the form of Goddess Meenakshi. 
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 The people in the suburbs of Madurai still observe the tradition of 
ChithiraiNonbuor fasting on the day of God Azhagar entering the Vaigai River as part of 
Chithiraifestival. Besides that the deity of Lord Vishnu, in the temple at Jampuliputur, 
Govindanagaram, Ambasamuthiram near Kandamanayakkanur, Solavandan and 
Manamadurai which are on the bank of the river too would enter the river Vaigai and 
would celebrate the Chithirai festival every year. Another tradition observed during the 
Chithiraifestival is, the pilgrims or devotees of Lord Azhagardisguised themselves as 
soldiers and their mode of dresses indicated the appearance of a military men. Even 
now, this tradition is in vogue. Besides that during the wedding ceremony, the male 
members of Nayak caste wore turbans and the female wore Kooraisaree (a special 
handloom sareeweared by the bride at the time of wedding) indicating that they had 
agriculture as their main occupation. 
 The Chettiars, the Yadavas, the Ambalakarans, Pillais, Nayaks, Reddies and all 
other folks in their respective mandapams receive Kallazhagar. This syncretism is one of 
the important features of the religious life during the days of ThirumalaiNayak. Already 
the maravas held that the Karuppanaswami otherwise as PathinettampadiKaruppan, in 
front of Kallazhagar shrine as their protective deity. Azhagar’s visit to Madurai made the 
maravas participate in the ceremony in a large number and thereby make them mingle 
freely with the other people, especially the Nayaks. 
 Marriage is a social institution and an integral part of Hindu culture. Every 
marriage is preceded and proceeded by a grand feast, a common phenomenon 
prevailing in all communities and castes. The feast for Thirukkalyanam is held at 
Setupati Higher Secondary School in North Veli Street. Being prepared by the 
PazhamudhirSolaiThiruMuruganBhaktaSabha for the past 13 years, the feast is arranged 
for nearly 50, 000 devotees. The menu comprises different kinds of dishes such as 
kalkandurice, tomato rice, sambar rice and curd rice. The traditional side dishes such as 
vegetable curries are also served. The feast begins at around 8.30 am and goes on till the 
last devotee leaves the place. While the logistics for the feast are being done by the 
Sabha, vegetables have been donated by local vegetable merchants. A large quantity of 
rice and grocery has been donated by the public. Further, members of the public take 
part in preparing the feast. Many traders send their workers to help serve the dishes 
during the feast. Women and men of the cross section of the society engage themselves 
in preparation of food and they treat the opportunity as providential and the blessings 
of heavenly bodies. 
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The beautifully decked up utsavmurthi of the deity taken out in a procession in 
the evening on the tenth day of the Chithirai festival, is the cynosure of all eyes. And the 
gorgeously decorated palanquin in which she sits elegant and divine is equally 
attractive. Resplendent in its floral decoration, the six feet long, four feet wide and  
10 feet high palki gets embellished with the freshness, fragrance and hues of variety of 
flowers. The palanquin made of pure teak wood weighs 10 kilos after the floral 
decoration. Earlier it used to be pulled by men on their shoulders. Now it is driven on 
well lit bullock carts. S.Renganathan and his team of a dozen labourers work  
round –the- clock before the Thirukalyanam to decorate the palanquin. He has been 
doing it for 15 years. Now Renganathan is the fifth generation rendering this service 
after his great grandfather A.Chockalingam who set up the Madurai 
MeenakshiSundareswarar wedding Flower Chariot Decoration Trust 125 years ago. 
 The distinct jingle of a bell announces the arrival of the temple elephant leading 
the procession. Camels, Karagattam dancers, Priests, Children dressed as deities and a 
pose of policemen follow. Bhakti flows in abundance, milling devotees who throng the 
place crane their necks to catch a glimpse of the decorated idol kept in the poopallakku. 
 The entire festival is organized, arranged and conducted in a joint venture by 
the temple administration and the people representing different castes. For hundreds of 
years, certain communities like the Ayyar, Pillais, Kulallas, Mudaliyars, Chettiars and the 
descendants of feudal Lords of the erstwhile states like Ramanathapuram and 
Sivagangai sponsor certain events and for which these communities are suitably 
rewarded by the holy visit of Goddess Meenakshi to their respective mandapams during 
the course of the festival. 
 During the Chitirai festival, the deities are taken to the Kulalamandapam inside 
the temple and stay there for the whole day. Kulalas are the potters who supply the puja 
pots. On the second day, the deities are taken to MuthuramIyermandapam inside the 
temple and receive honours from the Muthaliar community. The Telugu speaking 
people, who got migrated to Tamil country with the extension of Vijayanagara rule over 
Tamil country, also contribute to the enrichment of Tamil culture. The mandapa of this 
community is not named after individuals but named after Goddess Meenakshi herself, 
on which Goddess Meenakshi appears on 7th day. Madurai aadhinam, the custodian of 
Hinduism and Hindu tradition is also blessed by Goddess Meenakshi on its way on 8th 
day. The families of the erstwhile feudal Lords of Ramanathapuram and Sivagangai are 
also bestowed with heavenly blessings when Goddess Meenakshi arrives and stays at 
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their respective mandapas. Likewise different communities are honoured for their 
continued services to the temple. All the communities make their own arrangement for 
the celestial visit to their respective mandapams and no caste conflict is reported 
throughout the period in the conduct of this function. 
 
Kallazhagar’s Entry into River Vaigai 

This festival is a separate celebration that is celebrated by 
Vaishnavites.Kallazhagar, mounted on golden horse is taken out on procession on the 
banks of Vaigai River by the caste Hindus, though the pujas and the ceremonies are 
performed by the priestly class standing nearby Kallazhagar. The practice of 
accommodating caste Hindus in to the folds of Brahmin community became mandatory 
during the medieval period following the Muslim invasions of Tamil country.  
The priestly class which had enjoyed hold over Hindu religious institutions involved the 
caste Hindus in protecting their institutions from the onslaughts of Muslim invaders.  
 Special arrangements are being made to send a garland and a parrot from Sri 
Andal Temple at Srivilliputhur to Madurai. The Lord enters the river only after wearing 
the garland sent from Sri Andal Temple. Pujas are conducted to the garland, the parrot 
and they are taken in a procession around the Mada Street of Srivilliputhur before they 
start to Madurai. 
 During the festival, the devotees of the surrounding villages accompany the 
procession of Kallazhagar in different costumes. Festivals make the people to be happy. 
They bring fun and cheer and good feeling to people whose lives might otherwise be 
drab and dull and they remind people, year after year, of a special event of happening 
something that might otherwise be forgotten as the years go by. The Chithirai festival of 
MeenakshiSundareswarar Temple passes the cultural traditions from generation to 
generation. 
 
References 

1. Webster’s encyclopedic unabridged Dictionary of the English Language, Portland 
House, New York, 1989, P.353. 

2. S.V.Varadarajan, Indian Temples and Festivals at a Glance, Surya and Bros, 
Chennai, 2007, P.58. 

3. R. Sreenivasan, SakthiVazhipadu, (Tamil) Jayakumari Publications, Nagarcoil, 
1975, P.33. 



Vol. 2  Special Issue 1  October 2016  ISSN: 2321-788X 
 

Nilam A Bi-Annual Research Journal on History and Culture 
Special Issue of SIJ - ASH  98 

4. Temples of South India, The Publications Division, ministry of Information and 
Broadcasting, Govt. of India, Delhi, 1960, p.6. 

5. C.Chandra, The Cultural History of the Nayaks of Madurai, Unpublished Ph. D. 
Thesis, MKU, Madurai, 2006, p.166. 

6. K. Rajaram, History of ThirumalaiNayak, EnnesPublictions, Madurai, 1982, 
pp.76, 77. 

7. Dina Malar, Madurai Edition, 21stApril, 2013, p.4 
8. The Hindu, Madurai Edition, Wednesday, 2nd May, 2012, p.5. 
9. The Hindu, Madurai Edition, Thursday,25th April, 2013, p.4. 
10. K.N.Mathesan, Social and Cultural Significance of the Chithirai Festival of 

Madurai, Journal of Indian History, University of Kerala, Thiruvananthapuram, 
Vol. LXXXVII, 2008, P.229. 

11. Ibid. 
12. T.ParamaShivan, Opcit, p.192. 

  



Vol. 2  Special Issue 1  October 2016  ISSN: 2321-788X 
 

Nilam A Bi-Annual Research Journal on History and Culture 
Special Issue of SIJ - ASH  99 

 
BELIEFS OF PALIYANS & KATTUNAYAKANS IN  

DINDIGUL DISTRICT – A STUDY 
 

Dr.S.Selvarani 
Guest Lecturer in History  

M.V.Muthiah Govt Arts College for Women, Dindigul – 624001 
 

 In Tamil Nadu Dindigul District is well known for the presence of tribal groups 
like Paliyans and Kattunayakans. Historically Dindigul has been an island of bio – 
diversity little affected by the centuries of human history on the distant plains.  
The tribal groups are found in Kodaikanal, Palani, Sirumalai and Nilakkottai. The people 
beliefs came into being due to ignorance, fear and instigation. To emphasize this the 
researcher has quoted that man from birth to death in his daily life is associated with 
major and minor beliefs, auspicious incidents and Sastras. Majority of the beliefs occur 
due to fear. Belief has got into the emotional veins of all men. The Paliyans also involved 
themselves in such beliefs.  
 The motherland of the Paliyans is Kodaikanal and Palani. Once they grew paddy 
on the hill side. At the time of harvest Lord Muruga came there to marry a girl named 
Valli from a Paliyan family. Paliyans believe this myth. 

The tribal mothers carry the small kids on their back or front. The baby is tied 
to its mother with a cloth or the mother's saree. For the healthy life of their child they 
place the child on a goat skin in front of Lord Muruga. They have been following this 
custom for a long time. 

The Paliyans consider the dead people as gods. They possess strong 
superstitious beliefs. For example; if the strong wind blows, they call it ghost'.  
If anybody become sick, they say the ghost has come upon the sick person. According to 
them people who die suddenly could become ghosts. 

They believe that the childless couples have Deivakutram (curse of god).  
They call the mothers Theetanavar (pollutted) after the delivery of the babies. The 
Paliyans do not take the pregnant ladies to the hospital even if the delivery time is 
delayed. There is a custom called Sami Aduvathu (spirit possessed). This is the 
treatment for the sick, pregnant women and for the persons under the influence of 
ghost. This kind of treatment had taken the lives of some people in the past. 
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These people also believe that their children become sick when they, are hit by 
the teacher in school. Since they are innocent, they believe everyone as cheats.  
They know many medicinal plants, but they do not show it to others. If they show it, the 
plant may loose its medicinal effect. This is also their belief. So the rare medicinal plants 
are not known to the world. 

The Paliyans go to the temple Poojari (priest) to drive away the ghost from the 
body of person. They strongly believe in the existence of the ghost. The Poojari treats 
him with Viboothi (sacred ash). They collect the soil of the foot mark, hair, nail, a peice 
of cloth of the enemy and a seed called Kottamuthu. (Castor-bean)They keep these 
things in a small wooden pipe and pray to god to bring disgrace to the enemy. The 
Paliyans believe that the enemy will suffer a lot. This is called Seivinai (sorcery). 

A god called Marundhusamy (poojari) can remove the Seivinai. If the Paliyans 
do not like someone, they chant mandra (god involation verses) with lemon and 
Kumkum (sacred red powder) and as a result the person will become diseased or dead. 
The Seivinai done to them by the outsiders when removed, the affected person will be 
cured.  
  Before going for hunting the tribes decide to go or not or to set out at which 
direction by tossing the paddy. The Paliyans who live in Kutikaradu of Palani taluk toss 
the paddy to know the gender of the baby which is inside the womb of the woman.  
The field study proves the fact that while tossing the paddy if it is the odd number the 
baby would be a girl. Among the Paliyans who live in parts of Palani and Kodaikanal 
have a special house for the deity known as Sami Veedu (gods’ house). The Paliyans 
believe that the deities are inside the new pot with the lid called Nattumaansaal (town 
people). If among their clan people a person be affected with discare they leave the 
place at once and settle them in a hut away from the former one. Those who are stricken 
with ghosts are not cared by the others. They believe that it occurs because of the wrath 
of Vanathai (forest goddess). If they help the sick they will be punished by the god is the 
belief that prevailed among the Paliyans. Hence they take water in the coconut shell, a 
little amount of boiled tuber and put it near the sick. After he is cured of the disease he is 
permitted to join with others. This idea is also being well stressed by the researcher 
Somalay.  

The deceased is taken and buried after crossing two or three water – resources. 
It’s the belief among them, that the spirit of the dead will settle among the settlement if 
it is not taken crossing two or three water resources settle among the settlement. It is a 
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custom among the Paliyans to keep the stones in a circular form around the grave and 
plant plants in between them. If the plants that are planted grow well they believe that 
the soul of the dead will settle in peace. 

Kodai Paliyans take up agriculture as their occupation. They have believe in 
burying the dead in their arable lands. By doing so they believe that their agriculture 
will flourish well. 

Like the Paliyans, the Kattunayakans also have deep affinity in their beliefs. One 
such belief is that lighting the lamp during nights is not good for the deities. The beliefs 
related to the spirits and ghosts are found in abundance among them. Their family 
occupation is also related to this. It is prevalent till today among the Kattunayakans of  
N. Puthupatty to cleave the upper hand of the deceased thrice before burying it.  
By doing so they believe that the spirit of the dead will not reside in their. Unfortunately 
if a pregnant woman dies, the child is removed from her womb and placed separately 
near the deceased mother and given a separate burial. It is evident from the field study 
that among the Paliyans three kinds of beliefs are very minimal when compared to the 
Kattunayakans.  

The people’s traditional granary is the belief. This belief is of great benefit from 
the existence of man. In order to protect himself from sufferings beliefs are of great 
importance. It also makes man understand and know him. 

Rain water is the main resource for the tribal people. They offer prayer to 
nature for seasonal rain and also for the stoppage of rain. They bore numerous small 
holes in a pot and place the pot over the image of the goddess Mariamman. The water 
from the pot flows out like rain and cools down the deity. It is believed that this kind of 
custom reduce the anger of the deity and she gives rain for the welfare of the tribals.  

The tribals believe that they also can stop the rain with their prayer.  
They create fire and put a piece of iron on it. Then hang a coconut over the fire and like 
the water in the coconut evaporates slowly, the rain also will stop slowly. These kinds of 
beliefs give confidence and security to them.  
 Thus the Paliyans live in harmony with nature and their life is confined to the 
hilly areas. They are hardworking and innocent people. But at the same time they never 
forgive their enemies. Often, they develop enmity among themselves and they even go 
to the extent of killing each other. They live in poverty without knowing the facilities 
available to them. Some of them do not have voting rights and ration cards. They also 
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have strong superstitious beliefs and they need the merciful light to remove all sorts of 
darkness in their life.  
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Introduction 

Mahatma Gandhi played a vital role in improving the condition of women in 
India in the early twentieth century. He worked for the emancipation of women. He was 
a strong advocate of women’s rights. He said “women is the companion of man gifted 
with equal mental capacities and she has the same right of freedom and liberty as he. 
“Mahatma Gandhi’s vision of ‘Swaraj’ and ‘Sarvodaya’ means true freedom for all from 
all chains and welfare of all. His successful call to women to join the nationalist 
movement saved as a catalyst for the wider participation of women in public affairs. 
  
Mahatma’s Struggle against Social Evils 

He beloved in the fundamental equality of man and woman. His speeches and 
writing on the question of women’s issues are voluminous. He had the courage of his 
conviction to question even the religious sanction given to customs like purdah, sati, 
child marriage and enforced widowhood. He emphasized equal rights for women in all 
walks of life. He felt that the female sex is nobler than the male sex because it is even 
today the embodiment of sacrifice, silent suffering, humanity, faith and knowledge.  
In fact in the opinion of Gandhi, women are far superior to men as far as moral courage 
is concerned. 

Gandhiji strongly condemned the practice of dowry. He wanted to create a 
strong public opinion for the eradication of the practice. He advised the parents of girls 
to travel outside their little caste and provinces to secure true, gallant young men for 
their daughters. He encouraged parents to provide proper educational facilities for their 
daughters so that they could refuse to mary a young man who wanted price for 
marrying. Gandhiji opposed child marriage. He considered this custom both a moral as 
well as a physical evil and an immoral and in human act. According to Gandhi, the 
problem of early widowhood is closely connected to the problem of child marriage.  
So he condemened the prohibition of remarriage for child widows as a senseless and 
cruel custom which should be abolished. 
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Gandhiji strongly opposed purdah system. He denounced purdah as a 
barbarious custom which does incalculable harm to the country. He rejected the 
argument that purdah protects the chastify of women. He said, “chastify cannot be super 
imposed. He cannot be protected by the surrounding wall of the pardah.” He wanted to 
sweep it away at a stroke. 

Mahatma stood up against the evil system called Devadasi in the Southern part 
of India. He himself said that this system would have died long ago but for the 
supineness of the public . Public conscience in this country somehow or other lay 
dormant. While the public did not realize it as a big issue, Gandhi had a horror of this 
and said , “My whole soul rose in rebellion against the custom of dedicating minor girls 
for immoral purposes.” He felt that if man restrained his last and society stood up 
against the evil, it would be easy to erase it. 
 
Strategies for the Liberation of Women 

Mahatma Gandhi insisted that women’s education should prepare them for the 
real challenges of their daily life. Gandhi was a strong supporters of compulsory 
education for both boys and girls from 7 to 14 years. He was traditional in his approach 
to the social role of women; he wanted them to be mothers and home makers and did 
not prefer women going outside the home to earn their livelihood. So he felt that a 
separate educational curriculum should be adopted to the special needs of girls in order 
to prepare them to be mothers and home makers. Most Indian women educators in the 
early twentieth century agreed with Gandhi that womens education must respond to the 
needs of their different social role. This idea of Gandhi might have been a revolution in 
his days when no chance was offered to girls to get an education.  

Gandhi advocated brahmacharya on universal basis. Though some talk about 
sublimation of sex, many do not accept Gandhi’s stand. Sex is often seen as an 
expression of human striving towards excellence in relationship to the concrete and 
enjoyment of material life. Gandhi wanted the universal practice of brahmacharya and 
he expected men and women to engage is truly possible through brahmacharya. 

Gandhiji wanted women to be enrolled as votes and also that they should have 
a share in framing the laws of society. He felt that Indian women, apart from being 
mothers and home makers, could make greater contributions to society by participating 
in public affairs. He also felt that women in the embodiment of love and ahimsa. He 
sought and got the support of women for almost all of his political movements. (i.e) Non 
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Co-operation Movement, Civil Disobedience and Quit India Movement. They joined with 
men shoulder to shoulder in the long and tedious processions. They suffered lathi 
charges, faced trials in the court and suffered from imprisonment. The active 
participation of women’s in public affairs brought out in Indian women courage and 
strength for leadership and enabled them to take up public responsibilities. 
 
Conclusion 

Gandhiji wanted women to define their own goals land take the lead in solving 
their problems. He thought that women would be better able to fend for themselves if 
they became self – reliant and self – confident. Many women are hampered in their 
careers by a lack of confidence in their own abilities. Gandhi had a strong hope that 
women’s struggle would surmount the barriers limiting the full development of their 
human potential. He felt that self – respect, self- confidence and self – reliance of women 
only would help them to overcome all burdens and social evils.  
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Early life 

Jean Hector De Britto was born at Lisbon on the first day of March 1647.   
His father, Don Salvador De Britto Pereyra held high office under the Duke of Bragance.  
When he arrived at early boyhood he was admitted to the honour of forming one of the 
bands of young nobles whom Pedro IV trained up under his own eye.  He was taught by 
Jesuit masters and proved the ablest of pupils.  Nothing delighted him more than the 
study of the works of the greatest Greek and Roman authors unless perhaps it was the 
study of the lives of great missionaries, and more particularly that of Francis Xavier.  
He had devoted as he grew up young, withdrew himself more and more from the society 
of his fellows and became engrossed in the idea of becoming a Jesuit and above all a 
missionary. His views were at first greatly discouraged by his mother, but her 
tenderness of heart yielded gradually to her strong good sense, and she ceased at last to 
dissuade her son from obeying what he felt to be a special call. The members of the 
royal family were equally opposed to De Britto adopting a religious life.  He had 
especially endeavoured himself to every one in the capacity of a page and companion in 
the palace.  The queen was unwilling that her son should lose a friend and adviser of so 
rare a talent and disposition. But at last all obstacles were overcome and on 17th of 
December 1662,De Britto entered the house of novitiate. 
 
Madurai Mission 
 John –De- Britto commenced his new life with the greatest order and devotion 
and quickly earned the reputation of being one of the most orderly, Pious and charitable 
of the self-denying fraternity amongst who lived. At the same time, he completed his 
studies with enthusiasm and quickly made himself as an accomplished scholar.  But his 
mind was diverted from the great aim of preaching Christianity and in 1673 inspite of 
the tears of his mother and the interference of the king; He sailed for India as a 
missionary.  He reached Goa in the same year and there completed his theological 
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studies and passed the examination.  The next year in 1675 saw him entered upon his 
career as a missionary attached to the Madurai mission for several years he worked 
with the greatest industry and success, enduring with calm equanimity, persecution 
hunger and thirst, ill-health and the manifold ills incidental in those days to the 
profession and in 1683 he rose to be the superior of the Madurai mission. On his return 
to Europe he received the most flatting marks of consideration and esteem at the hands 
of his sovereign and of the highest dignitaries of the church.  He would indeed seem to 
have met with an almost triumphant reception from universities visited with one 
another to obtain the honour of conferring professorships on him.  Illustrious students 
clamorously demanded to be instructed by him.  The Portuguese king himself almost 
implored him to be tutor to the royal family.  But honours of all kinds were firmly but 
respectfully declined and De Britto never lost sight of his intention of returning to India 
whenever an opportunity presented itself. At last he was permitted to return and was 
offered the Archbishopric of Ganganore.  This was declined on the ground that 
missionary labour was that in which alone he could engage with delight and accordingly 
in 1691, he had worked as a missionary in the Marava country. 
 
Kilavan Sethupathi and Tiriya Thevar affairs 
 When Kilavan Sethupathi was the ruler of Ramnad, John De Britto had done the 
Christian missionary activities in the south.  He had a great reputation not only as a 
spiritual leader among the Christians but as one who could do miracles. Not only 
Christians, but even non-Christians got cured of ailments with the help of De Britto.   
By that time there was one Tiriya thevar a member of Ramnad royal house new the 
miracles of John –De Britto as he was severely affected by an ailment. He came under 
the influence of De Britto who cured him of a terrible disease, and it is said that he 
embraced Christianity as member of a royal family.  He had naturally a number of wives. 
The new faith which he had accepted did not permit Polygamy and he was therefore 
compelled to leave all but to keep one of his wives. The women of Tiriya thevar pleaded 
Thanda thever his relative, not to desert them.  But Tiriya thevar had unheeded to their 
pleadings.  For all these things, the woman blamed John De Britto on whom they decided 
to wreak vengeance and   infecting their husband with poisonous ideas. One of Tiriya 
Devars wives by name Kathalai was a niece of Kilavan who proceeded to Ramnad and 
gave the Sethupathi an account of what had happened to her husband and his other 
wives. She represented De Britto as a magician who discraced the ancient gods of India 
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with a view to converting the land in to a land of parangis.  
The infuriated Sethupathi immediately arrested John –de- Britto and burn down the 
Catholic churches.  Kathalai did not stop with her representation to the Sethupathi.  
She knew pretty well that the Brahmins too were opposing John De Britto, and hence 
arranged for a deputation of Brahmins under pampavanvam upon Sethupathi and 
pointed out that the safety of the kingdom was imperiled by the progress of Christianity 
and emphasised the spread of parangism in Ramnad. They also stressed that the 
reverence of Hindu gods were disappearing, temples were falling into decay and what 
had been dear and near to the Hindus were in danger of complete extinction.   
They pointed out that the ulterior motive of the Christians was to install a Christian 
monarchy under Tiriya Devar. 
 
De Britto’s trials 

Kilavan was completely unnerved by both the representations. He sent for 
Tiriya Devar and questioned him about the allegations made against De Britto and 
himself.  Tiriya Devar answered without hesitation that it was a fact that De Britto had 
been preaching Christianity in the Marava country had built four churches and had 
made many converts.  As for himself, he was not ashamed of his new religion.  On the 
other hand, he was proud of being a discipline of De Britto.  If it had been any other 
person giving the above answer he would have been instantly put to death for the 
insolence and arrogance which the answer conveyed.  But Tiriya Devar was a member 
of the royal family and was more closely related to that family than the illegitimate 
Kilavan.  Kilavan knew well that his position in the kingdom was very shaky and the 
throne he got it was because of the people.  Therefore he received Tiriya thevar answer 
without any exhibition of anger.  But at the same time, he ordered the arrest of  
De-Britto. The answer that Kilavan had for Tiriya Devar was transferred against to De 
Britto who was residing in the village of Muni. The men of Kilavan arrested him along 
with a Brahmin supporter of him and two catechists.  The four saddies of four horses 
ridden by the Sethupathis soldiers had dragged them along.  De Britto was comforted by 
the groups of Christians who were gathered all along the route of Hanumnathakudi till 
the destination point. As soon as they reached, De Britto was led to an open space and 
ordered to call out the name of Siva, and when he refused he was subjected to 
humiliation and ill treatment. 
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De Britto not altered a single word during his trial and tribulations, and the four 
other offenders remained in peace.  Later they were taken to Ramnad and thrown into 
prison.  Tiriya thevar was also in Ramnad at that time and wanted to save his friends.  
The enemies of the Christians were pressing for vengeance and depicted that the 
Sethupathi would have no peace if De Britto wielded the influence and hence he would 
die. However, the Sethupathi could do no harm to De Britto in Ramnad fearing that 
Tiriya Devar was nearby and there was also a fear of Sethupathi frightening Britto being 
a magician, might bring on the country great calamity if he was harmed on the way. 
 
The Martyrdom 

The Sethupathi was in a fix for many days.  At last he resolved on a line of 
action.  He issued a proclamation that De Britto was banished from his realm. At last he 
sent De Britto with an escort to his brother who was accompartied Kumara pill and the 
Governor by of Oriur. The manual refers to a secret dispatch which the Sethupathi sent 
to his brother in which he had asked his brother to destroy the foreign sanyasi.  As the 
Governor’s wife tried to save the life of De Britto could delay the terrible fate of awaiting 
De Britto only for three days. The Governor’s minister was an enemy of Christianity and 
De Britto.  He wielded much influence with the Governor and he prevailed upon him to 
destroy the foreign sanyasi without further delay. Subsequently the irresolute governor 
ordered the execution of De Britto for the fourth day of February 1693. Making him by 
overlooking the fortress of Oriyur and beheaded and his last remains were exposed as a 
warning to the other Christians.  De Britto’s body was not given for a burial for a long 
time and after the repeated petitioning of the followers of De Britto got the permission 
to collect the saint’s remains and burred. 
 
Some issues 

The above version of the De Britto episode cannot be testified to as an accurate 
one.  It raises certain issues which cannot be answered satisfactorily.  However the 
Sethupathi`s soldiers interested in forcing De Britto to utter the name of Siva.  
They were deadly against the conversion of a foreigner and had the evidence of Kilavan 
sethupathi for having banished De Britto from his dominion. At the same time he had 
nothing to warrant sending a secret note to his brother to kill the sanyasi.  If a guess 
were permitted, the Oriyur governor might have ordered the execution of De Britto 
because of the fear that the circumstance of his wife being a convert in to Christian 
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might make the Sethupathi think that he too was abetting the political intriguing in 
which Tiriya thevar might have had De Britto’s help. Therefore he had destroyed the 
sources of the trouble. Which would be the real circumstance leading to the execution of 
De Britto.   Kilavan did not do any harm while De Britto was in Ramnad for fear that De 
Britto might possess magical powers which led Sethupathi a  secret plot of  executing  of 
John de Britto.  
 
After math of John –De- Britto  

Fr. Francisco Lanes who succeeded John de Britto and he ordered not to cross 
the frontier and preach Christianity to Maravars.  But his prudence did not prevent the 
orders of the sethupathi. Subsequently he was arrested in 1704 by a band of the 
Sethupathi’s men within the territory of the kingdom of Tanjore with four of his 
disciples. He was brought to the Sethupathi’s court and sentenced to death. However at 
the intervention of the Rajah of Tanjore the missionary and his companions were 
released. 

The next missionary who preached to the Marava Christians was Fr. Borghese 
who was succeeded after a short time by Fr. Pierre Martin.  Though the Sethupathi acted 
against the missionaries was not yet withdrawn their religious activities, and continued 
his extensive tour of the Land and found that there were not fewer than  
20,000 Catholics in the Marava country.  Vijaya Ragunatha Sethupathi (1711 – 1725) 
who succeeded the Kilavan was at first well-disposed towards the Christians.  
He allowed Fr. Martin to build   churches for the missionary Christians, and extended 
royal favour to them. Despite these, they began to ridicule their Hindu neighbours and 
then other beliefs. As a result of these the Sethupathi made them to pay for their 
imprudence.   

Fr. Martin on his return was arrested and imprisoned for two months and was 
banished from the Maravar country. Fr. Capelli a young Italian missionary popularly 
known as Pothagarsamy was then put in charge of the Christian community of Marava.  
His superiors however did not allow him to go over to the territory of the Sethupathi.  
All he could do was to travel up and down along the frontier and   Consoling and 
encouraged the Christians who came to him.  He died in 1715.and his tomb at 
Kalugumalai, a village near Madurai is still held in veneration. In 1730, Katta Thevar 
succeeded as Sethupathi and during his reign he had acquitted Fr. Charles Bertholdia a 
venerable Italian missionary, who spoke to him words of hope and comfort.  Now when 
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he was on the throne, he had been invited as the missionary to Ramnad.  Among the 
favours he had been granted by them was bestowing permission to build a Church at 
Oriur (where John de Britto had been martyred) and contributed generously towards its 
construction. In Ramnad Fr. Bertholdi received the new believer in his the Church was 
the daughter of Vijaya Ragunatha Sethupathi. 

Fr. James de Possi (Sinna Savariar) was the first missionary to reside 
permanently in the Marava country, where he laboured for 38 years (1736 – 74) with 
his headquarters at Sarugani.  He wrote several Tamil books, and one among them was a 
work distinguished noted for simplicity, charity and gripping attractiveness for 
Christians.  

In the meantime, in 1759 an anti-Catholic and anti-Jesuit Government in 
Portugal expelled all the Jesuits from the Portuguese dominions to India and in  
1774 Pope Clement XIV, yielding to political pressure, suppressed the Society of Jesus.  
These events made it impossible for the Madurai mission (of which Marava was part) 
which had all along been manned by Jesuits to get new missionaries.  The few that 
remained however continued to work in the mission till their death. Following fifty 
years when the Maravar Christians were left without pastors to look after them, not a 
few of them seemed to have abandoned their faith.  At the same time, however, the 
number of Catholics in Maravar increased considerably because of the immigration of 
Udayars as Catholics and it was their descendants that today form the large and more 
influential portion of the Catholic population of the Ramanathapuram district. In 1838, a 
few years after the Society of Jesus had been re-established by the Pope, four Jesuits 
sent by the ecclesiastical authorities in Rome came to the Madurai mission.  The arrival 
of these missionaries marked the beginning of what is known as the ‘New Madurai 
mission’ (as distinguished from the old Madurai mission started by Robert de Nobillee 
in 1606). 
 
Missionaries and churches 

The new missionaries founded many of the Churches in Madurai and the 
Marava country was occupied by priests from Portuguese in Goa.  These priests were 
called as Padroado priests (Portuguese word ‘Padroado’ means ‘Patronage’) who 
received guidance for the spiritual welfare of the faithful.  But when the new 
missionaries sent by Rome arrived were refused by the padroado Churches of Christian 
communities in Ramnad. Hence the new missionaries had infringed their patronage 
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rights enjoyed by the Portugal.  This resulted in a long drawn out rivalry and struggle 
for Jurisdiction between the Padroado priests supported by Portugal and the new 
missionaries sent by the authorities in Rome.  And it contributed considerably to the 
growth of quarrel among factions. However, the new missionaries devoted themselves 
to the work of evangelization and they were followed by many more valiant and 
devoted workers so that the church registered a steady progress.  In 1846, the Madurai 
mission was made as the vicarage Apostolic of Madurai. In 1886, the Jurisdiction dispute 
was definitely settled by an agreement between the Pope and the Portuguese 
Government and the Madurai mission (including the present districts of Madurai 
Ramanathapuram, Tirunelveli, Tiruchirapalli and parts of the Thanjavur) was erected 
into the Diocese of Trichinopoly.  At that time in the territory of the Ramanathapuram 
district there were about 37,000 Catholics; and to attend to their spiritual needs there 
were 14 missionaries residing in nine important stations.  In 1938 the total diocese was 
1923, and in it Tuticorin diocese consisting of a large part of the district of Tirunelveli 
was formed) and the new dioceses of Madurai was constituted. In 1958, Madurai was 
made an Arch -diocese.  The present Arch -diocese of Madurai includes the whole of the 
Ramanathapuram district and parts of the Madurai and Tirunelveli districts. According 
to the ecclesiastical census of 1960, there were in the Ramanathapuram district there 
were 107,793 Catholics spreading among 39 parishes with resident priests with the 
growth of the Catholic churches, there had been also an increase in the number of 
centres of worship. The following may be mentioned as being the most important 
among them. 
 
Oriur 

In this place, of Martyrdom of the apostle of Maravar territory, three shrines 
have been erected.  The first one is honour of Holy Mary, was built by Fr. De Rossi 
(SinnaSavariar).  The second was dedicated to John de Britto, who was proclaimed as a 
Martyr in 1853.  The third one was much larger and a beautiful edifice commemorates 
the canons of John de Britto in 1947.  Thousands of pilgrims flock to Oriur throughout 
the year and particularly on the feast days of 4th February and 8th September.  
Idaikattur 

This place has the most artistic church in the whole of the Ramanathapuram 
district and is dedicated to the sacred heart of Jesus.  It is a masterpiece of pure Gothic 
architecture.  It was built b y Fr. Celle between 1884 and 1894 and was financed entirely 
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by an English Catholic lady. Besides these, there are shrines properly dedicated to the 
Missionaries. Apart from these, there are pilgrimages of tombs for three holy 
missionary’s viz., Fr. Capelli (Pothagarsami), at Kalugumalai, near Madurai.   The shrines 
of Fr. De Rossi (Sinna Savariar) at Sarugani and Fr. Alexander Martin (Visuvanathar) at 
Rajakembiram mention about the Paschul representing the life and the death of the 
resurrection of Christ. At Ideikattur, Iradayakoil, Kokurani and Korankadu churches 
feast is being conducted once in a year.  These had attracted large crowds throughout 
the district of Ramnad for its dramatic and artistic points of view. A few of the catholic 
parishes established in the Ramnad Zamindar were at Kalladithidal in 1835, Ramnad in 
1840, Puliyal in 1859, Thiruvarangam in 1888, Karankadu 1893, Saliagramam and 
Thangachimadam in 1909, Sarugani in 1914, Kurumilangudi near Tiruvadanai in 1922, 
Kamankottai in 1923, Muthupettai in 1929, Mookaiyar in 1932, Tiruppathur in 1940, 
Devakottai in 1942, and Marandai Savariyar Patnam in 1945. 
 
References 

1. Anderson, Rufus, “History of the Missions of the American Board of 
Commissioners for   Foreign Missions in India”, Boston, 1874.p.367. 

2. Penny, Rev, F. “The Church in Madras”, Vol. 1, London, 1922.p.48. 
3. Sushil Madhav Pathak, “American Missionaries and Hinduism”, Calcutta, 1967, 

p.194 
4. Ibid., p.204. 
5. Houpert, C.J. “A South Indian Mission, the Madura Catholic Mission”, 

Trichinopoly, 1937, p. 174 . 
6. Ibid., p.148. 
7. M.D.R.,Vol.1225, p.493. 
8. R.D.R .,Vol,1463, p.654 
9. Castes, Fr.J., “Sidelights on South Indian Hisotry from the Letters and Records of 

contemporary Jesuit Missionaries”, Tiruchirappalli, 1930,  p.64. 
10. Robert Sewell, “List of Antiquities”, vol. II, Madras, 1884, No.53 
11. Siranjeevi, N., “Sethupathikal Varalaru”,(Tamil)  Chennai, 1981, p.124. 
12. Kamal, S.M., “Sethupathi Mannar Seppedugal”, Ramanathapuram, 1992, p.22. 
13. Chandler, J.S.  “A Madura Missionary, John Eddy Chandler” Boston, 1989, p.186 
14. Ponniah, J.S. “The Christian community of Modern Ramnad and Tirunneveli”, 

Madurai,  1938, p.254 
15. Chandler, J.S. “Seventy Five years in Madura Mission”, Madras, 1983, p.129. 
16. Lockman, J., “Travels of the Jesuits”, London, 1762, p.235 
17. Chandler, J.S ., “History of  the Jesuit Mission in Madura”, Madras, 1909 , p.278. 
18. Journal of Andhra Historical Research, Society, Rajahmundry, Vol. 4, 1930, 

p.234 
 



Vol. 2  Special Issue 1  October 2016  ISSN: 2321-788X 
 

Nilam A Bi-Annual Research Journal on History and Culture 
Special Issue of SIJ - ASH  114 

 
MISSIONARY ACTIVITIES UNDER THE NAYAKS OF  

MADURAI - A STUDY 
 

Dr. C. Chellappandian 
Assistant Professor, Department of History 

 Devanga Arts College, (Autonomous), Aruppukottai 
                                                                                                                                                                             

The policy of assistance and encouragement of the Nayaks towards Christian 
missionaries was a boon to the growth and spread of the Christianity in the Tamil 
Country. They kept continuous interaction with Christian Missionaries, towards the 
close of Veerapa Nayak’s reign at about 1592 A.D.  The first Jesuit missionary 
established a Mission in Madurai was under Father G.Fernandez who had converted 
several people to Christianity.  These missionaries had contributed a lot for the 
prevalence of composite culture in the society.  
  However, due to the religious persecutions occurred due to the influence of 
Hindu religious fanatic’s and Ramnad rulers of Sethupathis had deterred the spirit of 
Christianity to an extent. These religious persecutions were not encouraged by the 
Nayak rulers, who were rather generous and considerate.  They allowed the Christians 
to construct Churches, in their Kingdom.   Among the rulers of Madurai Kingdom, the 
Nayaks rank as the foremost, because in the atmosphere of fanaticism and intolerance, 
prevalent in the South India, it was this line of Kings, challenged the situation, accepted 
the arrival of alien religions, Islam and Christianity and revived Hinduism in their 
Kingdom, with their policy of toleration, reconciliation and assimilation.  
They imprinted their names in the cultural history, as reformers and benevolent kings 
and brought a new awakening and vitality to the culture of the Tamils. 
 
Madura Mission  
 The most important Jesuit priest who contributed lot for Tamil literature was 
Robert-de-Nobili. During the close of the reign of Veerappa Nayak, Madura Mission was 
established by Robert De-Nobli and the conversion of Christianity was begun. Towards 
the reign of Muthu Krishnappa Nayak the scheme of conversion to Christianity, owed its 
inception and with the influence of Robert De-Nobili, added an important chapter in the 
history of Christianity in India.  Robert De- Nobili had formed a general plan of his work 
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in India, even before leaving Europe. By birth, he was an Italian, connected with the 
ecclesiastical hierarchy of Europe he was endowed with a towering personality and a 
penetrating intellect.  He came to Madurai in December, 1606, and his uninterrupted 
‘meditation’ was perhaps on the details of his plan of campaign.  
 He not only got the support of Thirumalai Nayak for his Missionary activities, 
but also received all sorts of help from the poligars. He established Missionary centres 
and constructed churches at Sendamangalam with the assistance of the poligar 
Ramachandra Nayak and also at Salem with the help of the poligar Salapathi Nayak.  
Robert-de-Nobili was influenced by Hindu customs.  He changed his mode of life style in 
the way of wearing dress and taking food like the Brahmin priests, and thereby 
attracted the native Hindus to Christianity. He established a Church at Tiruchi in  
1627 A.D and was granted with many gifts by King Thirumalai Nayak in his palace at 
Madurai in 1639 A.D. The poligars too followed the policy of religious tolerance towards 
the Christian missionaries. As a consequence, many Jesuit priests rendered valuable 
services to the growth of Tamil literature.  Moreover their letters and accounts, serve as 
valuable source materials in writing the history of the contemporary period.   
 
Other Missionary Activities 

Apart from Robert –De-Nobili, other missionaries who visited and lived in the 
Nayak period, were Antonio Vico, Balthazar-De-Costa, Father Alvarez, Father Proenz 
and Antony Robiha.  They left a detailed account about the condition of the Nayak 
kingdom, in their letters and diaries. They dedicated their lives for the spread of 
Christianity and paved the way for the way for the arrival of many more Christian 
missionaries to this Kingdom.  As a consequence, the American Madura Mission had its 
advents at Madurai in the 19th century and built several educational institutions, under 
priest William Tracy.   
 
Progress of Missionaries 
 Encouraged by the local people and their laborious efforts, Robert- De- Nobili 
built a new church in 1610, with the finaincial assistance of his chief Antonio Vico, who 
reached Madurai on the 15th of September, 1610. The letter of 22nd November, 1610, 
says that ‘the court of the great Nayak began to take part in persecution and meaning 
words came from the palace’.   
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However, by that time during the first half of seventeenth century, there 
occurred rivalry between the Dutch and Portuguese to establish trade monopoly in the 
coramendal coast.  In the Madurai territory there happened the political conflicts 
between the Nayaks of Madurai and the Sethupathis of Ramnad by which the 
Portuguese sided Thirumalai Nayak and thereby cleared the deck of further attack.   
In this endeavour, Thirumalai was highly impressed by the Portuguese helps and gave 
them trading rights over the sea coast. With this help they had strenghthened their 
position and helped even the paravas of Tuticorin during their clashes with the local 
people.  All these led to the conversion of paravas to Christianity in enbloc.  
 
Thirumalai Nayak and Christianity  

The Nayak period served as the background of some of the major developments 
of the later years. The Christian missionaries established churches. Father Rober-de-
Nobili himself had secured permission for unhindered conversion. Father Proenza 
opines that Thirumalai Nayak loved and protected the Christian religion, whose 
excellence had recognized, but he never had the courage to accept the consequences of 
his convictions. 
 
Christianity under Rani Mangammal  

While Christianity was confronted with chequered career in the Ramnad 
country, it enjoyed a large measure of freedom under Rani Mangammal of Madurai, who 
showed great tolerance towards Christian preachers and her Christian subjects. In 1691, 
she ordered the liberation of Father Mello, who was languished in the Marava prison 
waiting for death. Even in Madurai the missionaries had their own share of minor 
troubles which were cleared by Father Bouchet who became a close friend of Dalavay 
Narasappian.  

Dalavay Narasappaiyan was well-known for his great aversion to Europeans 
and Christianity in the beginning was attracted by the attention of Bouchet who carried 
with him some curious presents and became friends. The Dalavay in his turn 
complimented Bouchet and then conveyed his presents to Managammal, who asked her 
minister to thank the Father in her name and granted him all his requests. The Dalavay 
openly proclaimed in the court the wishes of the Queen. Bouchet expressed his 
indebtedness to the Dalavay and took leave of him, reiterating his request for royal 
protection of Christianity. Martin’s account of this interview of Bouchet with Dalavay 
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Narasappaiyan gives a glowing picture of the success of Christianity and the respect it 
commanded in the kingdom. 

In 1624, the Madura mission entered a new stage in its progress.  Robert  
De-Nobili learned much from his experience in Madurai.  Till now all his activities had 
been confined to the town and the territory of Madurai.  From this time, an era of 
expansion to the north began.  The chief reason for this change was the almost 
insurmountable obstacles to conversion that Madurai offered. Further, the prospect of 
‘new centres of action radiating the light of the Gospel to a larger sphere’ indicated the 
necessity for a move to the north. As Trichinopoly was in great agitation, he traveled to 
Sendamangalam.  Where he was solemnly received by Ramachandra Nayak a tributary 
of the Nayak of Madurai.  With the idea of returning to this place in a short time, he left 
for Salem, the capital of Salapatti Nayak, another ruler subordinate to Madurai.   
However some time after, the brother of the Nayak became his disciple, and the 
situation improved in his favour. The chief himself was much impressed with his 
greatness, and he showed him such kindness and respect.  Nobili was accused by some 
as a Parangi driven out from Madurai.  But the protection of the Nayak of Salem gave 
him every facility for work. Subsequently he reached Trichinopoly and commenced his 
work in 1627.  In 1638 Robert De-Nobili went to Madurai.  Soon after the missionaries 
in Madurai and Trichinopoly, including himself, were arrested for having converted the 
people to his faith.   However with the intervention of Thirumalai Nayak he was 
released.   
 
Tribulations of Christianity 

The Christians suffered a lot during the Mohammadan invasions in the early 
years of Chokkanatha’s reign. The tribulations of the missionaries increased though the 
king was, in general, well disposed towards them. Famine and pestilence which followed 
in the wake of the Mohammadan devastation and the frequent raids of Kallans forced 
the Christians to flock to Trichinopoly and other places like Satyamangalam. After the 
departure of the Mohammadans, Andre Freire organized the affairs of the Christians of 
Trichinopoly and the later were well looked after.   

Despite Thirumalai Nayak’s support for the proselytizing Missions, the local 
religious leaders who naturally resented their activities, persuaded the local chieftains 
to indulge in severe persecutions of the Christians. Persecution varied from mild 
resistance to meet physical chastisement. In 1653, persecution became general and 
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severe in Trichy. Da Costa reported these matters in his letters. His personal 
representation of their sufferings to Thirumalai Nayak was fruitful and the Nayak 
ordered sympathetic treatment of the Christians. After Thirumalai Nayak’s period 
persecution of the Christians took a nasty turn especially in Ramnad under the 
Sethupatis. Thirumalai Nayak’s generous attitude towards Christianity led some  
later-day, legend makers to invent stories of the Nayak’s conversion to Christiantiy and 
a Brahmaincal conspiracy which ended in the murder of the king. 

According to legends there were several causes regarding his death, for being 
converted in to Christianity. For that time since, he stopped his expenditure on the 
temples of the Hindu gods. This roused the Brahmins, and some of them, headed by a 
priest of the great temple, enticed him to the temple under the pretence that they had 
found a great hidden treasure in a valut there, induced him to enter the valut and then 
shut down its stone trap-door upon him, and gave out that the goddess Meenakshi had 
translated her favourite to heaven. 
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These papers to deals with the Second Pandian Empire and their social 

condition. Of the three traditional power of Tamilaham namely the Pandiyas, Cholas and 
Cheras, the Pandiyas were the oldest ruling line having an almost continuous history 
right from the Sangam Age up to the seventeenth century A.D. Their archaeological 
highlighted by various sources. Tradition would attribute to them   lunar origin and 
descent from the beautiful Goddess Meenakshi of Madurai. Hence the significances of 
the double fish as their emblem perhaps. But this theory is not sustainable yet. It is more 
apt to relate their origin to the term Pandaia, meaning old rather than, pandu,, which 
latter version is made Mahabharata. The Pandiyas are referred to in the Edicts of Asoka 
and in the Indica and Arthasastra of his times, which explains their antiquity. 

Pandiyan history could be divided into four Major heads (1) The Sangam period 
lasting till the early centuries of the Christian Era (2) the First Pandiyan Empire (from 
the sixth century A.D. to the ninth century A.D.) (3) The Second Pandiyan Empire  
(A D.1190-1312) (4) the rule of the TenkasiPandiyas lasting till the seventeenth  
century A.D.   

The Brahmans seem to have enjoyed special privileges on account of their 
service to religion and learning. They enjoyed tax free or partially tax free lands. 
Brahmadeya, Agaram, Chaturvedimangalam and the like constituted their residential 
region. In JatavarmanSundaraPandiya Is time in his regnal year thirteen by way of 
making provision for a sandi, a new villages, was founded called 
VikramapandyaChaturvedimangalam for  the benefit of 108 Brahmana families.  
The right and privileges of the old peasant and title holders were completely bought up. 
The land including Trees, Wells, Parks, Channels, embankments together with the right 
of way to walk to the tank Kavarkulam every day, pastures etc. Became the holding of 
the new peasant-the sacerdotal class. The Brahmans were given a full veli of land, while 
others were assigned half or quarter or some other professions in a second grant. 
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Outside the agrahraa, the Vellan-kaniyalar got there parts of the Natta land, 
while the remainder was assigned for other professions. A record holds that tax-free 
grant of land was made to 108 Brahmanas, who were required to bless the king during 
the Sribali ceremony (food offering ceremony) conducted in the temple and also to 
measure out paddy to the temple of Nataraja at Chidambaram. An agarapparru (tax-free 
land) was granted to the Brahmanas of Dandagaram. The Agaram was founded for the 
wellbeing of the same king (Perumal). 200 Velis of land were apportioned among  
121 Brahmanas and various communities and institutions of the newly created villages, 
SundarapandyaChaturvedimangalam by clubbing together portions of the Nattam land 
of villages, also in the time of JatavarmanSundaraPandya I. Though the lands were 
exempted from tax, the people there were stipulated to give paddy to the 
Perumbandaram (The Big Treasury). The professional class other than the Brahmans 
accommodated in the said grant were the Physician, Accountant, Carpenter, Potter, 
Blacksmith, Barber, Uvachchan(drummer), Padi-kappan(watchman) the Vettiyan(village 
servant) and the midwife.  It is not possible to ascertain the nature and quantum of their 
respective shares and their obligations thereof. Favors shown to the Brahmans, it was 
believed, would procure religious merit for the king. There is an instance of a land grant 
being made to a certain PanditaBrahmadarayan. 

The agricultural community had an organization of their own the 
ChitrameliPerianattar–who worshipped the plough share and adopted it as 
padinenbhumi, PadinenVishaya, the PadinenSamaya etc. They had their affiliations with 
mercantile corporations, which is evident from several inscriptions.  

The ChitrameliPerianattar (the district assembly) seems to have taken under its 
protection manigramams and nagarams and controlled the entire production of grain, 
its transport, import, export etc. It made substantial contribuctions to religion and 
society at large. Along with the nagaram and nadu, the Perianattar community agreed to 
contribute a specified levy on its lands to complete the unfinished Perianattan-tiru-
maligai and peria-nattanTirugopuram in the twenty seventh regnal year of 
MaravarmanKulassekhara I. Some of them were engaged as officials by the kings.  

A certain VelanAdittadeven alias Tennavadaraya.Muvendavelan of 
Rajarayanallur figures in a record of MaravarmanSundaraPandya I. The Vellalas by 
virtue of their principal occupation, namely agriculture, did yeoman service to 
irrigation. There is an instance of a certain Manabharana Muvendavelanof Kappalur, 
who excavated a channel called Tyaganchiriyaperaru from Kundabha (vaigai) under the 
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orders of an official. We come across the term Uludan-kudi,, which income was paid to a 
temple. It was a tax paid by cultivators. The provision for a religious procession and 
street lamps by TiruchirrambalanallurTamilnattu- Velan through the grant of a tax- free 
land is evident from another record. Thus the Vellalas did many services to religion and 
society.  

The merchant community on account of its wealth, accrued from trade and 
commerce became proverbial for such benefactions. The Nagarathar of 
Kulasekharapuram are said to have endowed land for offerings and worship in the 
temple at Settur, Ramnad district in addition to their earlier endowments to the temple 
at Alagarkoyil and Srivilliputtur in the time of JatavarmanKulasekharaI. The nagarathar 
of Pulam or Rajarajapuram patronized the Kuparayan Mutt attached to the temple at 
Singikulam, Nanguneritaluk, Tirunelveli district. They assigned their income from 
exports, imports and sales within the town to a temple at Rishivandyam in South Arcot 
district in the time of JatavarmanSundaraPandyaI. 

The Nagarathars of semmaram alias Kulasekharapuram are said to have 
patronised a certain ThiruvudaiyanDevan alias PillaiSerakonar of the place by giving 
him land as Pulamai-Vritti for his scholarship. The nattukottaichettiars formed an 
important branch of the Nagarathars. Pillaiyarpatti is said to be one of their nine 
original settlements. According to tradition, they had come to Pandyanadu from the 
Chola country on invitation from the Pandya ruler. A certain Rajanarayanadevar of 
Malaimandalam is said to be one of the Ayirvar (thousand). Thus they were specified by 
certain numbers associated with their guilds. 

The number 48000 is evident from a record. There were separate streets for 
the merchants NyayapparipalanapPerunderu and Arasanaravanapperunderu. They had 
their own temples called Narpatten- navira- VinnagarEmberuman at Tiruvengavayil in 
Peruvayil-nadu. A tank called Ainurruvan is said to have been sold by the merchants, as 
per a record from Pillamangalam. There were certain other classes, professional in 
character like the Rathakaras equated to the silpacharyas. 

The Rathakara classes are said to be four in number pursing six kinds of 
vocations. This is evident from a record from Poyyakkaraippatti, Madurai District.  
The Rathakara (Iratikaras) are said to have participated in a full assembly attended by 
three classes of Pallis and six classes of artisans, which decided to levy one panam from 
each family in the village for celebrating a festival. That weaver colonists came from 
Kumbakonam and settled in the TirukkoyilurTaluk is evident from an epigraph of the 
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time of JatavarmanSundaraPandya I from tiruvannakoyil. A colony of weavers was 
entrusted with the task of maintaining a flower- garden of a temple and was supplied 
with garden implements (spades) besides cloty and sustenance. This shoes that though 
certain tasks of nature other than the normal such as religious were assigned to some of 
these classes, they were provided with proper amenities to discharge them. 

The endowment of a nunda (perpetual) lamp to a temple by a Kaikkolamudali 
of Tiruvadavur in Ten Parappu- nadu is evidenced by a record of the place. When some 
kaikkolas were unable to repay the loan they had taken from a treasury, their lands are 
said to have been sold in auction. The Idaiyars, (shepherds) were entrusted with 
cowherds to supply ghee for temple lamps. They were known as Surabi-Idaiyar. Thus all 
classes made their due contributions to the temples.  

The various castes lived in their own cheris-gathering places. The Pariyas lived 
in pariah cherish. They had their own burring ghat(sudukadu) like other classes with a 
separate path leading to it. Some cheris were even named after the queen and called 
Bhuvanamulududaichcheri, as per a record of the third regnal year of 
JatavarmanSundarapandya. So it is pointed out that no stigma was attached to the word 
cheri. But mention is made of Tindacheri, too (the quarters of the polluted classes).  
The main occupation of the Paraiyas was tom-tom beating, their very name being a 
derivative from the term the parai meaning a drum. They beat drum on festive occasions 
at temples and on all occasions, good and bad for the cast people. They were announcers 
for the government or commercial people. For their services to the temple, they were 
classified with the temple servants. 

Many took to agricultural labour. Some undertook odd or menial services-such 
as hunting, netting birds, leather-work, scavenging, washing-cloths, making pottery, and 
acting as barbers etc. from all classes’ gifts to temples were accepted. For instance a 
hunter Pattan-Etti provided for offerings and worship to God Kshetra-Pala Pillaiyar set 
up by him in the temple of Virapandyesvaram-Udaiyar. A record cites the instance of an 
agreement executed by a certain VinayakaBhattan and Siva-Brahmanas of the temple 
for burin g a perpetual lamp in the temple for the sum obtained by them from 
Ponnambalakkuttan alias Vidiperiyadevan, a potter of Peruntalaiyar. The record is from 
the latter place belonging to the twenty third year of JatavarmanSundaraPandya I.    

Society was caste-based the various castes performing their respective 
functions. The Brahmanas topped the social hierarchy, thevellalas and Nagarathars 
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being in the next rungs of the social ladder.Society was superstition ridden if we are to 
believe Marco Polo, though his satements need to be corroborated with other evidences.  
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The Christian missions, though they are a very practical activity, involve 

inevitably a great deal of theory and theology. The methods they use, the goals they 
work for, the way they treat people. All are based on theories and theologies whether 
these are fully articulated or not. In addition, this is true of even so notoriously practical 
a people as the Americans and their missions. 

The American Missionaries gave importance to educational work as there, 
Existed absolute illiteracy and in India; about six percent of the male population was 
literate by 1881. When the British Government insisted on the pledge to be taken by 
schoolteachers and managers in connection with the educational grant-in-aid and not to 
take part in political movements or agitations, the Madras Missionary Conference 
protested against it in 1900. The missionaries of the AMM were of the notion that the 
other methods of mission work must be supplemented by a scheme of education that 
could e able the community to come out of the ignorance and darkness of the past and 
develop the men and women to be its leaders and guides. Hence, the mission laid its 
foundation even in remote villages by conducting primary classes and instructing 
children for writing alphabets. Little mud huts, open sheds, verandahs or houses were 
utilized for such classes and they numbered about 193 with 234 teachers for 5,872 
children. 

This paper to highlight intellectualawakening in theAmerican missionaries 
during theBritish Period.Sir Thomas Raleigh, who came to India on special duty in 
connection with the new Universities Act viewed as, “So for as my experience enables 
me to form an opinion, I should count it a great misfortune, if Christian missionaries 
were to surrender the position which they now occupy as leaders and helpers in the 
work of education,” The Various educational institutions established by the A.M.M. 
admitted children of all castes as students. Hence, this led to the rural enlistment and 
spread of education among the masses. Village schools serving as social center and an 
integral part of the community were organized on the model of American schools at 
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village and stations with 234 teachers for 5872 students. In the Mission school, initially 
fifteen out of forty-seven boys were taught on trade, while the other boys were trained 
on carpentry on the model of American Manual Training school.  
When recording about the spiritual life in the Mission school, Chandler writes: 

 “The school is not all brick and mortar, nor all intellectual training and 
numbers. It is an institution full of life, growing, abundant, joyful and spiritual; where 
lives are moulded, minds are trained, and hearts are inspired with the holiest and 
sweetest emotions”. 

The boys who got training in the boarding schools were seen in the villages 
with primary knowledge and habits of cleanliness and self-respect.  

They could maintain social relations wherever they worked. According to Rev. 
H.C Hazar in one of their Station boarding schools, students of sixteen different castes 
ate the same food sitting on the same benches. In the Mission bungalow, even caste 
Hindus took refreshments prepared by untouchables. The missionaries ably supervised 
and managed the schools to the satisfaction of the government and hence grants came in 
without any limits. The high school opened by Washburn at Pasumalai trained the 
students for university examination and it was aided, inspected and examined by the 
university and the educational department. It flourished from the start and gained 
popularity among the prominent high schools of Southern India.  The Mission schools 
thus acted as the spiritual and social centre of the natives. 
 The High school started by Washburn in 1857 at Pasumalai later developed into 
a college. The school at Pasumalai was affiliated to the University of Madras in 
November 1881 as a second grade college and a preparatory F.A class with four 
Christian students was opened on 1 March 1882. Two of them were sons of Indian 
pastors while the other two were those of catechists. The new College Hall, built at the 
cost of Rupess 12,650 contributed by the American Board and the other sources was 
opened in December 1888. Later it was named as Washburn Hall in memory of 
Washburn family whose members contributed for its enlargement. The effect of the 
colleges run by Mission was strong on the non- Christian and Christian communities 
alike. Washburn was the President of the PasumalaiCollege until his retirement. In 1885 
and in 1886 the Government decided to leave education under the communities.  
The strength PasumalaiCollege came down in 1898-1899 and the enrolment was thirty. 
However, Rev.W.M.Zumbro provided the remedy by transferring the college to 
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Goripalayam in Madurai city in 1904. When he pleaded the Board for $1,00,000  for the 
College, Washburn supported him.  

The gift of $1,00,000 by John d Rockefeller enabled him  to obtain a separate 
location for the College. The governor of Madras laid the foundation of the new building 
of the College in November 1906. The beautiful main hall and a hostel were erected in 
1907-1908 and the College was renamed as the AmericanCollege. In 1909, it came 
under the affiliation of Madras University. By acquiring new buildings and new grounds, 
it expanded in another four years and achieved the first grade status. Rev. W.M. Zumbro 
was followed by W.W .Wallace, Peter Isaac (Acting) and B.S. Stoffer who served as 
principals with dedication. The College, known for its focus on academic excellence and 
social relevance maintained its object of giving students of all creeds a liberal Christian 
higher education and trained them in the service of God and people. The logo Purificatus 
Non Consumptus, was adopted from the Washburn Arms. 

Most of the local people depended on agricultural labour and during their free 
tine, could not engage in other works. Hence, they remained in poverty without any 
financial development. For improving the economic conditions of the maddest, the 
missionaries of A.M.M established several institutions in which young men and women 
were instructed to earn their livelihood by honest and intelligent labour. This kind of 
industrial training was wholesome, and it dignified manual labour and encouraged  
self- respect and self-confidence. The main principle behind this was to inculcate 
respect for manual labour, habits of industry to develop independence and true 
manhood in the labour practiced by an educated and poorly paid artisan. The building 
for the manual training department was completed at the cost of 13,000rupees at 
Pasumalai while the tools for carpentry classes were procured from America. In 1909, 
the students involved them selves in making relief maps and globes and some of the 
globes were sold at a price of fifty rupees. Training in typewriting, book keeping, 
commercial correspondence and short hand was organized. 

This served as an important route by which the missionaries succeeded in 
imparting self- government and self- reliance to the people. 

The development encountered in the infrastructure and machinery of the press 
led to an increase in the efficiency of mission work. It helped in the easy spread of the 
gospel and the A.M.M. achieved rapid development in its endeavors. The press, run with 
twenty boys and men helped to publish Christian literature, which could be sent to all 
parts of Southern India. It also served as an industrial establishment for the Christians 
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and as a means to bring the message to the people in a way that they could understand 
even in regions where the voice of a teacher or preacher was not heard. In 1872, a hoe 
printing press replaced the wooden press of 1871. During her world trip, Mrs.  
Mary Ives, an American lady of benevolence of New Haven, Connecticut, visited 
Pasumalai and offered 1000 rupees for the new press. After two years, she doubled her 
gift and donated a paper-cutting machine. When they installed the hoe cylinder in their 
press, it was too heavy for the easy manipulation by the press workers whose muscular 
strength was not equivalent to that of the Americans. The Lenox après, established by 
Washburn effectively continued its work and the True News (Sathyavarthamani) 
continued to be the first and main continuous work. In 1875, 3000 copies of a jewel for 
Children written by Miss Taylor were taken as tract. In 1884, the True News was 
changed into a semi- monthly, which gained circulation of 750 copies.  

In November 1884, the Glad Tidings, a low- priced monthly was started to give 
exclusively the news of the missionary and other evangelical work for wide distribution. 
In 1897,in addition to the two papers, True News and Glad Tidings, several tracts, 
reports and papers were printed in the press. Once when Chandler was talking to a local 
‘swami’, he gave the book, Sayings of Jesus authored by Lord Northbrook. As the book 
was in English, the ‘swami ‘could not read and hence he asked his disciple to translate it 
for him. Finally, the disciple of the Swami became the disciple of Jesus. Hence, 
conversions came in indirect ways. Washburn ran the Lenox press for  
twenty-five years on his own money for the mission until he donated it in 1896 to the 
Mission. Handbills, tracts, booklets and periodicals were printed and I 1898 alone about 
5, 00,000 pages were printed with the initiation of a Tamil almanac. Later a binding 
section was established in 1899. When the new church building was finished at 
Pasumalai in 1904, presently known as Whit in MemorialChurch, the old church was 
transformed into a printing establishment of the Lenox Press. 

The publishing department undertook the translations of Dr. Washington 
Gladden’s On Being a Christian, Endeavour, a large edition of the new Tamil Christian 
Almanac and the second and third editions of the Mission’s old booklets. In 1905, it also 
undertook the new work of publishing large numbers of Tamil leaflets containing 
messages free distribution among Christians and Hindus. In 1905Chandler was involved 
in revising the Tamil Hymn book with the representative committee. The A.M.M. 
missionaries also united with other South Indian missions for improving the literature 
of the completely Tamil people. 
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J.S.Chandler came to India as A.M.M. missionary and his outstanding piece of 
work was editing and revising the Winslow Tamil Dictionary. These literary works 
helped the A.M.M. missionaries to execute their Mission work in a rapid manner. 
American missionaries undertook itinerary work during their proselytisation activities. 
In 1908, at Melur alone seven itineraries were arranged for the non-Christians with the 
help of seminary teachers, pupils, pastors, agents, church members as well as with Dr. 
Parker and her medical assistants who could attract more people.  
The itineraries used to extend for a week for which the missionaries had employed two 
carts to carry tens, cooking utensils, sleeping mats and the luggage of four to eight 
preachers, a box of tracts and books, lantern outfit, a box of office records and medicine. 
The missionaries took every method to reach people.Their service through medical care 
and social reforms imparted a considerable impact on Tamil people especially the 
destitute the destitute and depressed classes who lived in poverty and ignorance. 
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