
 

SHANLAX INTERNATIONAL JOURNAL 
ARTS, SCIENCE AND HUMANITIES

(A Peer-Reviewed, Refereed/Scholarly Quarterly Journal with Impact Factor)
 
 
 

Vol. 5   Special Issue 1    
ISSN: 2321-788X 

“Constitution Day”
National Seminar on

“INDIAN CONSTITUTION AND NATION BUILDING: 
VISION & MISSION OF DR.B.R.AMBEDKAR”

Organized by
Department of Political Science 

School of Social Science
20th November 

 

MADURAI KAMARAJ UNIVERSITY
(University with Potential for Excellence)

Palkalai Nagar 
Madurai – 625

  
 

 

SHANLAX INTERNATIONAL JOURNAL OF  
ARTS, SCIENCE AND HUMANITIES 

Refereed/Scholarly Quarterly Journal with Impact Factor) 

 November, 2017   Impact Factor: 2.114         
  UGC Approval No:  43960 

 
 

 
 
 

“Constitution Day”  
National Seminar on 

 

“INDIAN CONSTITUTION AND NATION BUILDING:  
VISION & MISSION OF DR.B.R.AMBEDKAR” 

 

 
Organized by 

Department of Political Science  
School of Social Sciences 

 

November 2017 
 

MADURAI KAMARAJ UNIVERSITY 
(University with Potential for Excellence) 

Palkalai Nagar  
625 021, Tamil Nadu  

 
 



 
 

  



 
 

 

MADURAI KAMARAJ UNIVERSITY 
(University with Potential for Excellence) 

Palkalai Nagar  
Madurai – 625 021 

  
 

 

 
Organising Committee Members 

 

Chief Patron 
Prof. Dr.P.P.Chellathurai 

Vice-Chancellor 
Madurai Kamaraj University, Madurai 

 
Patron 

Dr.V.Chinniah 
Register 

Madurai Kamaraj University, Madurai 
 

Convener 
Dr.D.Ramakrishnan 

Associate Professor & Head 
Department of Political Science 

Madurai Kamaraj University, Madurai 
 

Co-Convener 
Dr.N.Muthuraju 

Assistant Professor 
& 

Dr.P.Nagarajan 
Assistant Professor 

Department of Political Science 
Madurai Kamaraj University, Madurai 

 

 
 

      

 



 

 

 

 

 

 

 

 

 
  



CONTENTS 
S. No Title Page. No 

1 Dr.B.R.AMBEDKAR VIEWS ON WOMEN’S RIGHTS – A STUDY 

A.Prakash 

1 

2 UNIFORM CIVIL CODE AND CONSTITUTIONAL RIGHTS: THE QUESTION OF 

GENDER EQUALITY IN INDIA 

Dr.Binoj Jose 

7 

3 Dr. AMBEDKAR, FUNDAMENTAL RIGHTS AND ITS RELEVANCE 

Dr.V.Veeramuthu 

11 

4 GOVERNOR IN INDIAN CONSTITUTION: A CRITICAL DISCOURSE ON LEGAL AND 

POLITICAL DIMENSIONS 

Dr.D.S.Makkalanban 

16 

5 Dr.B.R.AMBEDKAR’S QUEST FOR SOCIAL JUSTICE IN INDIA 

Dr.K.Kottai Rajan 

21 

6 IDEAL AND JUST SOCIETY: AN INQUIRY INTO THE TRAITS OF AMBEDKER-AN 

EMPIRICAL ANALYSIS 

Dr.K.Senthilkumar & Saravanan Rajasena 

28 

7 AMBEDKAR’S NOTION OF SOCIAL JUSTICE 

Dr.S.Saravanakumar 

33 

8 Dr.B.R.AMBEDKAR'S CONTRIBUTION TO STRENGTHENING PARLIAMENTARY 
DEMOCRACY, SECULARISTIC AND SOCIALISTIC PRINCIPLES IN INDIAN 
CONSTITUTION: THE CHALLENGES TO THEM IN THE CURRENT POLITICAL 
SITUATIONS 
K.Ragu 

37 

9 Dr.B.R.AMBEDKAR ON RESERVATION OF SEATS AND THE REALITIES IN 
MUNICIPAL ADMINISTRATION 
M.Adhavan & Dr.P.Palanichamy 

43 

10 NEED OF THE HOUR IS AMBEDKAR 

Dr.P.Palanichamy & M.Elavarasi 

49 

11 Dr.B.R.AMBEDKAR VIEW ON ECONOMIC DEMOCRACY WITH SPECIAL 
REFERENCE TO WOMEN EMPOWERMENT 
N.Ramadevi 

52 

12 CENTRE STATE RELATIONS 
P.Shanmugam 

60 

13 HEALTH INEQUALITY AMONG SCHEDULED CASTES AND OTHERS AND 

DISCRIMINATION BY HEALTH CARE PROVIDERS IN INDIA 

Prof.Dr.S.Elango 

64 

14 Dr.B.R.AMBEDKAR ON ELIMINATION OF GENDER BIAS AND POLITICAL STATUS 

OF WOMEN IN INDIA 

S.P.Renugadevi & Dr.P.Palanichamy 

69 

15 Dr.AMBEDKAR’S VISION ON WOMEN EMPOWERMENT 

T.Lakshmipriya 

75 

16 GENDER AND CASTE DISCRIMINATION IN A DALIT’S LIFE AND SIVAKAMI’S THE 

GRIP OF CHANGE 

Dr.S.Victoria Alan 

79 



17 THE GOODS AND SERVICES TAX (GST) EFFECT ON FISCAL FEDERALISM IN 
INDIA 
Dr.M.P.Sivakumar & V.Raja Pandi 

82 

18 A STUDY ON WOMEN RIGHTS IN INDIA 
K.Prema 

87 

19 AMBEDKAR’S VISION AND MISSION ON EQUALITY AND SOCIAL JUSTICE 
Dr.R.Sankar 

90 

20 Dr.B.R.AMBEKAR ON PARLIAMENTARY DEMOCRACY IN INDIA 
E.Sathappan & Dr.D.Ramakrishnan 

93 

21 Dr.B.R.AMBEDKAR AND HUMAN RIGHTS 
E.Selvaraj & Dr.D.Ramakrishnan 

98 

22 Dr.B.R.AMBEDKAR ROLE IN WOMEN EMPOWERMENT 
Dr.P.Nagarajan & Ms.S.Gandhimathi 

103 

23 RIGHTS OF WOMEN IN THE VISION OF Dr. AMBEDKAR -  A SOCIOLOGICAL 
ANALYSIS OF CONSTITUTIONAL LAW 
Dr.P.Sethurajakumar 

108 

24 Dr.AMBEDKAR- THE LION AT THE ROUND TABLE CONFERENCES 
R.Anthony Raj 

113 

25 Dr.B.R.AMBEDKAR'S PERSPECTIVES ON EDUCATION 
Dr.K.Jeyakodi 

116 

26 Dr.B.R.AMBEDKAR’S PHILOSOPHY ON EDUCATION 
Dr.P.Lakshmi  & Dr.P.Palpandi  

121 

27 Dr.B.R.AMBEDKAR ON WOMEN EMANCIPATION AND EMPOWERMENT: IDEAS, 
VISION AND POLICY PRESCRIPTIONS 
Dr.C.Muthu Kannan 

126 

28 REQUIREMENT OF SOCIAL JUSTICE UNDER THE CONSTITUTION OF REPUBLIC 
OF INDIA 
Dr.J.Prabhakaran   

130 

 

 



Vol. 5     Special Issue 1        November 2017            ISSN: 2321-788X 
 

 
Shanlax International Journal of Arts, Science and Humanities Page 1 

 

Dr.B.R.AMBEDKAR VIEWS ON WOMEN’S RIGHTS – A STUDY 
 

A.Prakash 
Ph.D., Research Scholar (F/T), Department of Political Science 

Presidency College (Autonomous), Chennai, Tamil Nadu 
 

 
Abstract 
 Dr.B.R. Ambedkar was one of the most outstanding 
intellectuals in the 20th century India and he is the chief 
architect of the Indian Constitution. He was the most 
prominent social thinkers, whose thoughts on several 
societal problems such as Caste system, Women 
Empowerment, etc.., He was speaking against the 
disorders of women at that time. Strongly supporting 
Women Empowerment, right to freedom, equality, etc.., 

He was strongly opposed Untouchability, Patriarchy, 
Child Marriage, sexual Exploitation against women. The 
present paper is an attempt to highlight Dr.B.R. 
Ambedkar views on Women Rights through Hindu Code 
Bill, Constitution of India and other things. 
Keywords: Ambedkar, Hindu Code Bill, Women Rights, 
Constitution, Indian Society. 

 
 
Introduction 
 Dr.B.R. Ambedkar was honoured by Indians as Father of the Indian Constitution, due to this 
formulating a most valuable rights centred, democratic Constitution in India with his unequivocal 
intelligentsia though. He has been prominently identified as a crusader for the rights of Dalits in India, 
he also contributed a lot for the rights of women, labour. As a researcher, Dr.B.R. Ambedkar extensively 
studied the positions of women in the religion (and also in the other religions) and thrown light on 
denial of rights to her and ultimately the status of individual 
 The study Dr.B.R. Ambedkar vies about women’s is the need of hour and relevant these days in 
fields human life in India.This present study covers analysis Ambedkar vies about women and its 
relevance in the contemporary Indian society. 
 
Status of Women in India 
Status of Women in Vedic Period 
 The Vedic period is the oldest period in India. In the Vedic period men and women were equal. Like 
men, women also got rights. All the social and economic rights of women were provided during the 
Vedic period. Women have the right to decide and live independently of their self-interest. In the Vedic 
period the Matriarchal community was considered superior. There was a right to self-selecting their 
husbands during the marriage of women.1 Widows were permitted to remarriage. Widows were 
allowed to live or re-marry alone for a lifetime. To participate in a community public event and 
permission to property rights. A women had the opportunity of seeking education to enrich her 
intellectual and spiritual life during the Vedic period. Women were allowed to learn the scriptures and 
mantras. Some women were excellent. Example for Yajnavalkyas Maitrayee was famous during this 
period for her proficiency in the knowledge of the self. Women were allowed singing, dance, designing. 
In short, the Vedic period was the light of women. 
Status of Women in Later Vedic Period 
 Women had freedom in the Vedic period but not in the later Vedic period. Gradually the women's 
rights were step by step denied. In the post-Vedic period the men were considered to be the only man in 
the family and the women were forced to serve them. Child marriage was widely practiced. Women lost 
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their right to choose husbands. If the husband died in child marriage, the woman came to be the widow 
until the lifelong. The widow was not allowed to remarriage.  
 The practice of “Sati” widely and to large extent during the later Vedic period. The practice of 
women wearing the Purdah system was forced to follow and Women have no property rights. Women's 
obligation was primarily considered to satisfy the needs of the family; this was denied the right to 
education for girls. In the book of “Manu Smriti”, women have been denied social rights political rights. 
Manu Smriti had created a situation where the woman should be dependent on the all the needs to be a 
man. In the Mughal period, the birth of a female child was considered sinful and Polygamy is widely 
practiced. The Devadasi system, dowry harassment, Child Marriages and sexual exploitation of women 
were adopted in many ways in the post-Vedic period and later period.2 In the whole, the later Vedic 
period is the darkest period for women. 
Status of Women during British Period and After Independence 
 Women were freed from the superstition they followed in Hindu society after the rule of the British 
in India. The English education system has made a huge difference in Indian society. The Christian 
Missionaries had launch school and hospital in India. However, social violence against women 
continued. Many social reformers had to work women emancipation. Raja Rammohan Roy worked hard 
for the abolition of sati system. Jyotiba Phule sacrificed his life for the education of girls. There were 
many social workers who had sacrificed and laid down their lives for the rights of women. After the 
independence the Government of India take huge activities to women empowerment and women 
emancipation.3 

 
Ambedkar Views about Women’s Rights 
 Dr.B.R. Ambedkar saw women as the victims of the oppressive, caste based and rigid hierarchical 
social system. He believed that socio-cultural forces artificially construct gender relations, especially be 
Manusmriti and Hindu religion. As Simone De Beauvoir observed, “Women are made, they are not 
born,” Dr.B.R. Ambedkar also raised the question, “Why Manu degraded her(women)?” in this The 
Riddle of the women, the women and her counter Revolution, The Rise and Fall of Hindu women, Castes 
in India: Their Mechanism Genesis and Development and through the issues of his Journals Mook Nayak 
(1920) and Bahishkrit Bharat (1927), Dr.B.R. Ambedkar tries to show how the gender relations and 
differences are constructed by Hindu Brahminical order, which conditions women to conform a 
stereotype feminine behaviour, requiring them to be passive and submissive, suited only to a life of 
domestic and family responsibilities.4 

 In the women and counter revolution and the riddle women. Dr. B.R. Ambedkar portrays the way in 
which Manu treated women. He pointed out that the laws of Manu on the status of women are very 
important in moulding the Hindu attitude and Indian perspective towards women, perpetuated and 
maintained through Hindu personal laws beside on Shastras, Caste and endogamy, i.e. the base of Indian 
patriarchy. He attacked Manusmriti is a major source, which legitimizes the denial of freedom, self-
respect, right to education, property, divorce etc., to women by attributing a very lofty ideal to them. He 
observes in the law book of Manu that the killing of a women is like drinking of liquor, a major offence. It 
was equated with killing of Sudra. Manu prescribed are: “Day and night women must be kept in 
dependence by the males of their families, and, if they attach themselves to sexual enjoyments, they 
must be kept under one’s control. Her father protects her in childhood, her husband protects her in 
youth, and her sons protect her in old age; a woman is never to fit for independence. Nothing must be 
done independently by a girl, by a young woman, or even by an aged one, even in her own house.” In the 
matter of property, a wife was degraded by Manu just as a slave. He forbade women the study of Vedas, 
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and performing Sanskaras uttering the Veda mantras because he projected women as unclear as 
untruth is. Manu instructs women: “Though destitute or virtuous or seeking pleasure elsewhere, or 
devoid of good qualities, yet a husband must be constantly worshipped as a god by a faithful wife. She 
must always be cheerful, clever in management of her household affairs, careful in cleaning her utensils, 
and economic in expenditure.5 

 The respected women dignity without belittling their roles as mothers and wife’s. his ideas were 
remarkably similar to those voiced by the women’s Liberation Movement all over the world. He 
propagated equality in family and society dignity of women personality the opening of wider 
opportunity for women for her self-development and was against the idea of regarding women as 
objects of sexual gratification.  
 Ambedkar argues that the inhuman treatment given to women in Hindu Society is related to the 
Caste as an Institution. Thereafter, the question of women cannot be isolated from the question of Caste. 
Thus instead taking up women’s issues in isolation, he chose to attack the institution of Caste which he 
felt contradicted the basic human values.6 

 Interestingly Dr.B.R. Ambedkar’s first academic paper “ Caste in India: Their Mechanism, Genesis 
and development” also begins with his concern towards women, where he located the linkage between 
caste and gender by observing that “Superimpositions of Endogamy on Exogamy means creation of 
caste” and concluded that there is no divine or natural cause of origin of caste but Brahmins of ancient 
India craftily designed it by enclosing their class through means of controlling and subjugating their 
women.7 

 
Ambedkar’s Contributions for Women Rights 
 Ambedkar discuss a number of problems of Indian women short for their solutions in Bombay 
Legislative Council, in the viceroy’s Executive Council as the as a Labour Member in the Constituent 
Assembly, as the Chairman of the Drafting Committee also in the Parliament as the First Law Minister of 
Independent India. 
Dr.B.R. Ambedkar Fought for giving social justice to women time to time for this he do following things. 
1. He brought out certain reforms by preparing Hindu Code bill 
2. He Fought for the Maternity benefit bill to establish the dignity of women. 
3. He grave social, political, economic, cultural, educational and gender justice to women by providing 

many provisions in the Constitution.8 
 
Hindu Code Bill 
  Dr.B.R. Ambedkar’s defence for women as the Law Minister of Free India appointed in the form of 
the Hindu Code Bill in Parliament on 11th April 1947. The Hindu Code bill, the most formidable 
legislative measure of Modern India, sought among other reforms, to put an end to a variety of marriage 
systems prevailing in India and legalise only monogamous marriages. The Code also sought to confer on 
women the right of property and adoption which had been denied by Manu. 
 Dr.B.R. Ambedkar said, I should like draw attention of the house to one important fact. The great 
political philosopher Burke who wrote his great book against the French Revolution said that those who 
want to conserve must be ready to repair. And all I am asking this house is; If you want to maintain the 
Hindu system, Hindu culture and Hindu society, do not hesitate to repair where repair is necessary. The 
Bill asks for nothing more than to repair those parts of the Hindu system which have become 
dilapidated. 
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 The bill could not withstand the opposition from the Hindu Orthodoxy. The major argument was 
that the Bill was attempt the demolition of the entire structure and fabric of Hindu society. The Bill was 
a threat to patriarchy on which traditional family structure was bounded and that was the major reason 
behind the opposition. The Bill sought to abolish polygamy among the Hindus. The bill proposed the 
Right to property and right to divorce for women. The Bill tried to codify the Hindu Laws which were in 
a scattered from. He proposed to reform these Laws on seven different matters. 
1. The right to property of deceased Hindu dying intestate to both Male and Female. 
2. The order of succession among different heirs to the property of deceased dying inestate. 
3.  The Law of Maintenance. 
4. Marriage. 
5. Divorce. 
6. Adoption. 
7. Minority Guardianship. 
 Despite the very moderate nature of Bill Dr.B.R. Ambedkar could not get it passed. Due to is 
opposition by many conservative Caste Hindus. In protest against the failure of the Bill. Dr.B.R. 
Ambedkar resigned his seat in the cabinet.9 

He defended the Hindu Code in the following manner: 
1. Attempts at Legislation of The Hindu Customs and Traditions 
 Dr.B.R. Ambedkar had dedicated himself to the task compiling all the customs, conversions and 
traditions of the Hindu religion under the Hindu Code Bill. He brought the Daaybhaag, the Mitaakshari, 
the Marumakkattam and Aliyaasantaanam system of laws under one rubric, i.e. the Hindu Code Bill. 
There had been one diver’s legal systems in the Hindu religion: hence Dr.B.R. Ambedkar had to collate 
all the community and cult-specific conventions and traditions into the Hindu Code Bill. 
2. Basic of Ancient Theology 
 The detractors of the bill had launched a virulent attack on the bill. Dr.B.R. Ambedkar reiterated that 
the bill was founded on the ancient religious philosophy propounded by Kautilyaa’s writings and 
different Smrutis. 
3. Defence of the Right to Divorce 
 A woman must have divorce her husband, if she and her husband would not get along with each 
other. Dr.B.R. Ambedkar defended “women’s right to legal separation and maintained that this had been 
a practice since time immemorial. The members of the communities which were declared untouchable 
had the incidence of divorce, however the upper castes did not have any place for this provision. Dr.B.R. 
Ambedkar claimed that 90% people in India were ‘untouchable’; hence they should not be denied their 
right. He expressed his concern at the way the orthodox people had been opposing the Hindu Code Bill. 
4.  Refutation of the Opinion in Favour of Customs and Traditions 
  While refuting the utility of the Hindu Code Bill, several members of the Parliament had praised the 
customs and traditions practiced in the rural life of Hindu religion. Addressing to the appreciations of 
the old customs and traditions by the orthodox members, Dr.B.R. Ambedkar confessed that the Indian 
Culture was strengthened by “the customs and traditions, but it made the life of the people quite servile. 
The history of India is a History of servility and slavery, thus, the claim that the old customs and 
traditions were excellent was unfocused. 
5.  Reformation of the Integrity of Hindu Religion 
 While the debate on the Hindu Code Bill had been going on in the Parliament, the princely states 
were getting merged in the Indian union. The family laws of these princely states were different from 
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one another. The Hindu Code Bill was conceived with the intension of bringing together the regions and 
societies into a harmonious integrity. 
6. Efforts for Introducing The Bill To The Common 
 In order to stall the bill people like Swami Karpatri began the spread the rumour that the bill 
contained the provision which allowed marriages between sisters and brothers. Fearing the 
misinterpretation and defamation of the Hindu Code Bill, Dr.B.R. Ambedkar got the draft of the Bill 
translated into Hindi and Urdu languages by his translator Pandit Mohanlal Shastri. So that the people 
got acquainted with the original draft of the Bill and did not have any doubts about the integrity of the 
makers of the Bill. The translated copies of the Hindu Code Bill were sent to different organisations and 
the common people. Dr.B.R. Ambedkar decided to held discussion with the dissenting religious leaders 
and Practitioners. He met the women’s organisations and held conversations with the women members 
on the significance of the proposed Bill. 
7.  The Bill, Superior To Self-Respect 
 While the Hindu Code Bill was on the floor of the Lok Sabha for discussion, there had been members 
of the Parliament who had been taking Dr.B.R. Ambedkar to task over the issue of the Bill. They were 
wasting time to criticizing Dr.B.R. Ambedkar. this made Dr.B.R. Ambedkar tell these members that he 
would not mind allegations and accusations, but he wanted the Bill to pass. He said that “you may abuse 
me as much as possible provided you do not take much time. I am concerned more with time than with 
abuses. 
 Inset paragraph A1 Although, his efforts did not entirely go waste, later, the original Bill was split 
into four different Bill with slight changes, those were passed as, 
1. The Hindu Marriage Act, 1956. 
2. The Hindu Succession Act, 1956. 
3. The Hindu Minority and Guardianship Act, 1956. 
4. The Hindu Adoption and Maintenance Act, 1956.10 
 
Conclusion 
 In spite of the legal equality status provided by the constitution of India. Women in India are still 
being exploited in the society. In the condolence message, on Dr.B.R. Ambedkar’s death in Parliament, 
Prime Minister Jawaharlal Nehru said, “Dr. Babasaheb Ambedkar was a symbol of revolt against all 
oppressive features of Hindu society”. His dream of society, based on gender equality is yet to be 
realised and therefore his thought is important for the social reconstruction that favours women 
empowerment. But even 71 years after independence still women are struggling for their basic right, 
social equality faces lot discrimination and atrocities. The dreams of the father of the constitution not 
yet fulfilled. All the Indian should try to follow of the ideals of Dr.B.R. Ambedkar about women. Then 
only the real gender equality and gender justice will be flourishing in India. 
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UNIFORM CIVIL CODE AND CONSTITUTIONAL RIGHTS: THE 
QUESTION OF GENDER EQUALITY IN INDIA 

 
Dr.Binoj Jose 

Assistant Professor, Prajyoti Niketan College, Pudukad 
 
 

Abstract 
 Democracy should be viewed as a means to 
safeguard rights and liberties of the people (Heywood; 
2002). In fact, this protective democracy is essential in 
multicultural nations. A key feature of democracy is that 
it ensures the protection of the minority. Hence, this 
protection is to be made really sturdy and enabling this 
protection through fundamental rights seemed more 
coherent. In fact the constitution makers gave priority to 
protect democracy and the existing multiculturalism in 
India. It does not mean that they completely left the idea 

of Uniform personal law out. This idea was incorporated 
in Part IV, Article 44 of the constitution. A uniform law in 
all walks of life, irrespective of all the diversities in India, 
is quite an ideal. However, a judicious and vigilant action 
plan is required towards this required end. As the 
Mahatma says both the means and end should be 
justifiable. Socio- religious reform, especially for 
upholding gender equality (Bottom –up strategy), is the 
corner step towards this end. 

 
 
Introduction  
 Unity, integrity and equality are the proclaimed goals of uniform civil Code. What does India 
require? - Unity or solidarity?; Uniformity or unity? Indeed, the problem is gender inequality and the 
target should be to reduce the gender inequalities existing in personal law. If so, do we really need a 
uniform civil code? Many people consider this as a minority –majority conflict rather than gender issue. 
This is because the apparent target group of the UCC is the minority and indeed they are apprehensive 
of losing their minority rights. The protection of the minority is inevitable in democratic system. 
Democracy should be viewed as a means to safeguard rights and liberties of the people (Heywood; 
2001). In fact, this protective democracy is essential in multicultural nations. The conflict between 
Uniform civil code and minority rights is a burning issue in India. The progress of nation towards a good 
civic culture with uniformity of laws seems an ideal one. However, the path to this objective should be 
chosen with care and attention.  
 
Uniform Civil Code and Personal Law 
 Uniform civil law is one of the features of every civilised nation. However, the framers of our 
constitution were divided on incorporating provisions that provide for uniformity of personal law. In 
fact the constitution makers gave priority to protect democracy and the existing multiculturalism in 
India. It does not mean that they completely left the idea of Uniform personal law out. This idea was 
incorporated in Part IV, Article 44 of the constitution. The Article 44 of the Constitution of India requires 
the state to secure for the citizens of India a Uniform Civil Code throughout the territory of India. 
However, even after seven decade of Independence, India has not enacted a uniform civil code. The 
Supreme Court of India for the first time directed the Indian Parliament to frame a Uniform Civil Code in 
1985 in the case of Mohammad Ahmed Khan v. Shah Bano Begum (AIR 1985 SC 945). The debates on 
UCC often fail to drift away from the real issue the gender disparity in personal law. Human Rights, 1948 
and the Declaration on the Elimination of Discrimination Against Women, 1967, also demand that even 
if one rules out Article 44 the Union of India cannot evade its international obligation to make laws to 
remove all ( Rattan; 2004). Now, uniform Civil Code is a burning issue in the political discourse in India 
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The Minority Rights 
 A key feature of democracy is that it ensures the protection of the minority. Hence, this protection is 
to be made really sturdy and enabling this protection through fundamental rights seemed more 
coherent. This is why the Fundamental rights in India provided for certain Articles, Article 25 to 30 
dealing with minority Rights. Being a part of the fundamental Rights the minority rights would be 
protected by the Judiciary under Articles 32 and 226. As Jermy Bentham and JS Mill regard, ‘if proper 
mechanism is not provided for the protection of rights they were liable to be violated (Das; 2009). These 
religious, cultural and educational rights are special that it guarantees protection of their identities. 
Through these rights the constitution supports multiculturalism that it allows each group of men to 
practice its ethnic, religious, cultural and linguistic identities (Das; 2009). This shall ensure progress of 
each group and interplay among these groups could bring in vibrancy and richness (Heywood; 2001). 
There are already several issues related to minority Rights. Answer to the question who forms the 
minority is still a challenge. The Constitution of free India has given recognition to five religious groups 
which have been given the official status of National Minorities, namely, Muslims, Christians, Sikhs, 
Buddhists and Parsees (Nahar; 2007). The Constitution nowhere defines the terms 'minority', nor does 
it lay down sufficient indicia to the test for determination of a group as minority . While explaining the 
inclusion of the term minority in the constitution, Ambedkar's used the word minority not in the 
'technical sense' but also to minorities in the 'wider sense'. However, The initial courtroom attempt to 
answer the first question was made in where the Supreme Court, In Keralae Education Bill, held that the 
minority means a "community, which is numerically less than 50 percent" of the total population. 
Though, the protest against UCC primarily emanates from the minority groups, it the issue related to 
every section of the society. 
 
Uniform Civil Code, Gender Equality and Solidarity- Means and End Correlation  
 Uniform civil code could be related to nationalism, patriotism, national unity and integrity. 
However, here, the focus is made on solidarity and gender equality as these two are the real 
requirements. There are different perceptions among the people on the impact of implementation of 
uniform civil cord, particularly on Minority Rights. Based on these perceptions three prepositions are 
drawn. Firstly, the implementation of UCC affects the minority Rights very mildly. Secondly, the 
implementation of UCC affects the minority Rights adversely and finally, the implementation of UCC 
affects the minority Rights positively. 
Case I 
 If we consider that the practices of marriage, divorce, inheritance and adoption are not integral part 
of religion and culture, the impact of the UCC on Minority Rights is very limited. Not only that, in some 
religions the religious law considers their believers as culprits and does not permit them to practice 
religious activities even if the laws of the nation acquits them. For instance, if a person is divorced as per 
the Christian marriage act but not divorced by the cannon law, he or she shall not be allowed to take 
part in religious rituals. So the cultural and religious ethos will not change even there is a general law 
applied on the personal life of the people. There is also an assumption that the UCC will create gender 
equality across religion and bring forth solidarity in the nation. Under this case, the nation would 
progress towards a better civic culture assuring gender equality and solidarity. This is illustrated in the 
following figure (Fig.1).  
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In the above figure, the X axis represents the progress of 
the nation with respect to gender equality and solidarity. 
The Y axis represents the implementation of UCC with 
respect to Gender equality. The MRC, the minority rights 
curve is horizontal that it shows that the rights are not 
affected by the implementation of the UCC. The SC, the 
solidarity curve is upward sloping that it is progressing. 
 
Case II 
 A good number of people regard the forcible 
implementation of UCC affects the minority rights adversely. 
The protection of the minority rights guaranteed by the 

constitution through the fundamental rights will be at stake. They consider the practices with respect of 
marriage, divorce, inheritance and adoption form integral part of 
religion, faith and culture. The changes that would be brought 
about by the UCC will threaten the fundamentals of the 
religious doctrine and even challenges the existence of 
religion. The balance of power statuesque established 
through the protection of minority rights will no more sustain 
and this would erupt communal conflicts and disharmony in 
the society.  
 In the above figure, the X axis represents the progress of 
the nation with respect to gender equality and solidarity. The 
Y axis represents the implementation of UCC with respect to 
Gender equality. The MRC, the minority rights curve is 
downward sloping that it shows that the rights are affected 
adversely by the implementation of the UCC. The SC, the solidarity curve is also downward sloping that 
it is retreating. 
 
Case III 

 
Under this case, a group people consider that the 

implementation of UCC will bring in progressive and positive 
shifts in religious and cultural practices. The UCC will eradicate 
evil practices existing wit in the religious and cultural 
practices. This would revive the personal and family life of the 
citizen. The UCC shall be whole heartedly accepted by the 
people and would lead to a better civic culture.  
 In the above figure, the X axis represents the progress of 
the nation with respect to gender equality and solidarity. The Y 
axis represents the implementation of UCC with respect to 
Gender equality. The MRC, the minority rights curve is upward 

sloping that it shows that the rights are affected positively by the implementation of the UCC. The SC, 
the solidarity curve is also upward sloping that it is progressing. 
 

Figure 1 

Figure 2 

Figure 3 
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Bottom-up Strategy 
  There is also a notion that the implementation of the 

UCC is tool to show the majority domination over the 
minority. A uniform law in all walks of life, 
irrespective of all the diversities in India, is quite an 
ideal. However, a judicious and coherent action plan 
is required towards this required end. A forcible 
implementation of the UCC will be irrational in the 
Indian context. This is because even if the end is 
justifiable the means is not justifiable. What is viable 
is to reform the religious and cultural practices 
pertaining personal and family life and gradually 

reach the destination-uniformity of laws without affecting our solidarity. India has to cross over certain 
hurdles to reach the ideal state with a uniform law in personal and public life. Gradual and bottom-up 
strategy is required to reach this desired end. In the above figure (fig.4), R1, R2, R3 and R4 represent 
different religious denominations, where there exists gender inequality. GEL is the Gender Equality 
Line, above which uniform laws works out efficiently. It is not enough to have gender equality in one 
religion but all religions should reach the point of Gender equality which is marked by GEL.  Each 
religion should be reformed to bring in gender parity in its practices. 
 
Conclusion 
 In a pluralist country, even a good decision by the majority without the consent of the minority 
threatens the minority as there is a kind of security dilemma. The implementation of the UCC might be 
to transform India into good civilised country. It might be for generating nationalism, unity or solidarity 
among the people. However, if it is not implemented with care it can cause ramifying effects in the 
cultural mix and solidarity of India. So long as the constitution provides for minority rights and the 
judiciary protects it, it is hardly plausible to implement UCC. A common law for the entire people in all 
realms and equal treatment by the state is really an ideal end but the means to this should be chosen 
vigilantly. As the Mahatma says both the means and end should be justifiable. Socio- religious reform, 
especially for upholding gender equality, is the corner step towards this end. 
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Abstract 
 Every year on 14th April, India observes the birth 
anniversary of Dr. Bhim Rao Ambedkar to remember his 
role as Chairman of Drafting Committee of India’s 
Constituent Assembly. Apart from that he is also 
remembered for his struggle for the depressed classes, 
untouchables of the Indian society, forget other human 
rights and claims of equality. He aroused the conscience 
of the masses and mobilized the depressed classes and 
brought upon a new dawn for them through his 
extraordinary compilation of fundamental rights, special 
provisions for the Schedule Castes and Scheduled Tribes 
incorporated in the Constitution of India. The draft 

Constitution prepared provided for fundamental rights 
such as equality before law, of equal opportunities, 
against exploitation etc, the concepts which were much 
ahead of that time in the whole world and to a large 
extent were adopted by the Constituent Assembly. His 
ideas of governance of the country and the division of 
power between Union government and the government 
in the states have been successful for a large and diverse 
country like India. 
Keywords: Constituent Assembly, Untouchability, Due 
process of law, Detention, Writs 

 
 
 

The fear of starvation, the fear of losing a house, the fear of losing savings if any… are factors too 
strong to permit a man to stand out for his Fundamental Rights.” 

- Dr. B.R.Ambedkar 
 
Ambedkar’s Role in Drafting Commitee 
 Dr.B.R.Ambedkar occupies a special place in the development of constitution in Modern India. Born 
as an untouchable, his horizons vastly expanded with his studies in USA and England. His role model 
was Abraham Lincoln. He utilized his knowledge in economics and law in the drafting of the Indian 
Constitution. At his school days, he faced lot of humiliations among fellow students and teaching 
faculties also. Despite this discrimination, he inculcated his thought on Democratic principles, Social 
Justice. After returning to India, he devoted his life for the upliftment of depressed classes. In 1924, 
BahiskritHitakarni Sabha was formed.  
 Before his role as the Chairman of the Drafting Committee which was formed in 1947, he 
participated in all the three Round Table Conferences convened by the British. And also he and Gandhi 
entered into an agreement granting separate electorate for the depressed classes. This agreement, 
popularly known as Poona pact was an important milestone in the Constitutional Development of India. 
 Ambedkar was appointed as the Chairman of the Drafting Committee which was appointed in 
August 29, 1947 to draft a constitution for free India. The Constitution prepared by Dr.Ambedkar was 
based on the humiliating experience during his school days and he realized that without constitutional 
safeguards, social justice for the depressed classes will not be possible. He played two-fold role in 
making the Constitution of India – as a champion of untouchables and as a constitutional expert. 
Dr.Ambedkar is rightly regarded as the Modern Manu. 
 Many thinkers, reformers came in this country, but none could think positively about the status of 
poor, illiterate, helpless and depressed classes. The most important aspect of the Constitution of India 
was the Fundamental Rights Section in Part III in which there was provisions for the downtrodden and 
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deprived people. Indian Constitution guarantees six Fundamental Rights in the Part III of the 
Constitution. These rights are justiciable in nature, that is, if the rights under this part not guaranteed, 
the aggrieved person can approach the Court.  
 
Ambedkar’s Contribution on Fundamental Rights 
 Article 14 says that the State shall not deny to any person equality before the law or the equal 
protection of the laws within the territory of India. The Government should treat all the persons equally 
was the main concept of this article. This right to equality is based on Rule of Law propounded by 
A.V.Dicey which was implemented in British Constitution. 
 Article 15 provides that the State shall not discriminate against any citizen on grounds only of 
religion, race, caste, sex or place of birth. The two crucial words in this provision are ‘discrimination’ 
and ‘only’. The word ‘discrimination’ means ‘to make’ an adverse distinction with regard to’ or ‘to 
distinguish unfavourably from other’. The use of the word ‘only’ connotes that discrimination on other 
grounds is not prohibited. 
 Dr.Ambedkar realized that without constitutional safeguards the abolition of practice of 
discrimination of citizens on the basis caste, sex, religion, race or place of birth would not be possible. 
That’s why he drafted this article under Fundamental Rights.  
 Article 16 provides for Equality of opportunity in matters of Public Employment. First, Ambedkar 
gave a clear idea that all are equal before law, then in public places. Now in this article 16, All should be 
equal opportunity in Public Employment.  
 As a victim of discrimination on the basis of caste in his school days, an article was there in 
Fundamental Rights – Article 17 – Untouchability is abolished and practice is forbidden in any form. He 
advocated for the Constitutional protection for the upliftment of the depressed classes. It is often 
considered as the provision which has significantly brought the social revolution in the deeply 
hierarchical and unequal India by criminalizing the practices of untouchability in accordance with the 
law.  
 Article 18 – Abolition of Titles except academic and military. Soon after Independence, all should be 
treated equally, and there should not be titles for any persons which might discriminate with the other 
peoples. 
Article 19 guarantees to all citizens the six rights. These are: 
a) Right to freedom of speech and expression. 
b) Right to assemble peaceably and without arms. 
c) Right to form associations or unions. 
d) Right to move freely throughout the territory of India. 
e) Right to reside and settle in any part of the territory of India. 
f) Right to practice any profession or to carry on any occupation, trade or business. 
 Originally, Article 19 contained seven rights. But, the right to acquire, hold and dispose of property 
was deleted by the 44th Amendment Act of 1978. 
This article guaranteed freedom to all citizens but with reasonable restrictions. 
 
Due Process of Law vs Procedure Established by Law 
 Article 21: The most significant part was the state should not deprive any citizen’s personal life and 
liberty except according to due process of law. The phrase ‘due process of law’ was found in the 
American Constitution. There were arguments about the usage of this phrase during the Constituent 
Assembly debates. It was also said that such provision strip power of the court to look into the merits 
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and demerits of the ground on which the person was deprived of his life and personal liberty. When the 
final text was adopted, the Article 21 contained – No person shall be deprived of his personal life and 
liberty except according to procedure established by law.  
 The concept of the ‘personal liberty’ first came up for consideration of the Supreme Court in A.K . 
Gopalan’s case. In this case, the Petitioner had been detained under Preventive Detention Act, 1950. He 
argued that the words ‘personal liberty’ include the freedom of movement also and detention act should 
satisfy the provisions mentioned in article 19(5). And also argued that the words “procedure 
established by law” actually meant “due process of law” from the Constitution of USA which includes 
principles of natural justice and impugned law does not satisfy that requirement. But Supreme Court, 
rejected both the conentions and held that the phrase ‘personal liberty’ in Article 21 meant nothing 
more than the liberty of the physical body, that is, freedom from arrest and detention without the 
authority of law. Thus, the Article could provide protection from executive arbitrariness but not from 
the legislative arbitrary actions. 
 This interpretation was followed in the succeeding years in many cases. But it was changed in the 
Menaka Gandhi case, which had overruled the former decision of A.K.Gopalan case. In this case, the 
petitioner’s passport had been impounded by the Central Government under the Passport act 1967. 
Supreme court in this case, has widened the scope of words ‘personal liberty’ considerably.  
 This provides a guarantee against not only the arbitrary actions of the legislations but also when 
legislations are unreasonable and violative of nature justice.  
 
Ambedkar’s Interpretation on Child Labour 
 Ambedkar’s Draft Articles on the Rights of States and Minorities contained provision of forced 
labour. Later it was agreed to provide for the abolition of traffic in human beings, beggar and 
employment of children in any hazardous activities like construction and railways. This was clearly 
mentioned in Article 24 of the Indian Constitution. 
 
Right to Freedom of Religion 
 Our Constitution follows a secular principle which means ‘the state should not sponsor any 
particular religion and all religions should be treated equally’. This objective of secularism has been 
importance in Fundamental Rights under articles 25 -28.  
 Article 25 says that all persons are equally entitled to freedom of conscience and the right to freely 
profess, practice and propagate religion. By this provision, all citizens has right to follow any religion of 
his choice and also the right to propagate that religion. The citizens has been guaranteed a religious 
freedom. 
Article 26 says that every religious denomination or any of its section shall have the following rights: 
a) Right to establish and maintain institutions for religious and charitable purposes; 
b) Right to manage its own affairs in matters of religion; 
c) Right to own and acquire movable and immovable property; and  
d) Right to administer such property in accordance with law. 
 Article 27 lays down that no person shall be compelled to pay any taxes for the promotion or 
maintenance of any particular religion or religious denomination. This provision prohibits only levy of a 
tax and not a fee. This is because the purpose of a fee is to control secular administration of religious 
institutions and not to promote or maintain religion. 
 Article 28, no religious instruction shall be provided in any educational institution wholly 
maintained out of State funds. 
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 If we analyse the Article 25 – 28, it would be evident that the objective of secularism has been 
fulfilled. Every person can follow any particular religion, he can maintain religious institution and the 
person can get tax exemption. Finally there is a restriction in the Article 28, the religious instruction 
must not be compulsory. Thus the Constitution of India has guaranteed the religious freedom with 
certain restrictions.  
 
Views on Minorities 
 Minorities are groups held together by ties of common descent, language or religious faith.  
Dr. Ambedkar was very particular on the issue of minorities rights. He felt that the minorities needed 
provisions for their protection, representation, education and development. And also reservations in 
public appointments. He also stressed for the creation of Commission for Minorities, which should 
submit an annual report to the Parliament about the status of Minorities and plan special schemes for 
their welfare. Initially this suggeston was rejected, but in 1993, under the National Commission for 
Minorities act, 1992 the commission was established.  
 Article 29 provides that any section of the citizens residing in any part of India having a distinct 
language, script or culture of its own, shall have the right to conserve the same. 
 Article 30 grants the following rights to minorities, whether religious or linguistic, all minorities 
shall have the right to establish and administer educational institutions of their choice. 
 Dr. Ambedkar insisted that the depressed classes should be given the status of Minorities because 
they have not discriminated among the upper Hindu people. He considered this to be responsible for 
their miserable life, illiteracy, poverty, backwardness. Thus the depressed classes cannot coexist with 
the upper caste people and they should be given the status of minorities and avail the benefits of 
reservation. But the Constituent Assembly referred to the depressed classes as Scheduled Castes in the 
Constitution and relevant provisions has been prepared.  
 
Right to Constitutional Remedies 
 Article 32 confers that if the fundamental rights given in Part III are not guaranteed to the people, 
they can move the Supreme Court. The Court will examine the case, and they were empowered to issue 
writs to protect the Fundamental Rights of the citizens. Dr.Ambedkar clearly quoted ‘an article without 
which this constitution world be a nullity. It is very soul of the constitution and the very heart of it’. The 
Supreme Court has ruled that Article 32 is a basic feature of the Constitution and it cannot be amended. 
 
Conclusion 
 The contribution of Dr. Ambedkar towards making of the Constitution of India cannot be measured. 
Soon after Independence, we faced certain problems. First we have to consolidate the princely states 
and provinces. Secondly, we have to draft a constitution for free India. Third, we have to develop 
economically. Here for the second purpose, a drafting committee was constituted under the 
Chairmanship of Dr. Ambedkar. The purpose of drafting committee was to draft a constitution which 
should satisfy the country of diverse language, culture people chained by poverty, illiteracy, 
discriminatory social systems. He studied nearly constitutions of many countries and took more than 
two years to draft a constitution. Finally the Constitution of India came into force on January 26, 1950. 
The Constitution has provided the way forward for these people to be freed from the conditions by 
providing them with certain fundamental rights. For his farsightedness and statesmenship, today the 
people are knocking the doors of the courts, the people are freely expressing their views on social 
networking sites, and handheld devices.  
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Abstract 
 India follows the Westminster model of democracy 
in which there is a titular and real executive. The titular 
executive ‘reigns but does not rule’. All the decisions are 
taken in his name but the power is exercised by the real 
executive who is responsible to the democratically 
elected legislature. In India President is the Head of the 
State and the Governor is the head of the state executive 
in India. However the political reality of the Governor is 

under question as he functions as an agent of the Centre 
in spite of several reports on Centre-State relations and 
judicial scrutiny on the conduct of past Governors. The 
research paper tries to address the objectives the 
constitutional framers tried to achieve through creation 
of position of Governor and political realities 
surrounding the office. 

 
 
Introduction 
 India follows the Westminster model of democracy in which there is a titular and real executive. 
The titular executive ‘reigns but does not rule’. All the decisions are taken in his name but the power is 
exercised by the real executive who is responsible to the democratically elected legislature. Every major 
parliamentary democracy has a position of ‘head of state’ so that on rare occasions there can be an 
independent official (normally President) who ensures proper functioning of the Parliament. In India 
President is the Head of the State and the Governor is the head of the state executive in India. He is 
meant to serve as an effective link of communication between the Union and the States and therefore 
maintain the unity of the federation. However the political reality of the Governor is under question as 
he functions as an agent of the Centre in spite of several reports on Centre-State relations and judicial 
scrutiny on the conduct of past Governors. The research paper tries to address the objectives the 
constitutional framers tried to achieve through creation of position of Governor and political realities 
surrounding the office. 
 
Legal vs Political 
 It is a constitutional position appointed by President by virtue of Article 155 and all his powers and 
functions are enumerated in Part IV of the constitution similar to that of the President of India in 
respective state government. Governor is the head of the state (not real); it is central government 
appointment not employment of government and is representative of central government. He holds the 
position of Chancellors of state universities too. Constituent Assembly felt that India should be of Union 
in strict sense so through office of Governor wielded control over state. This position becomes smooth 
and apolitical if the same party is being in power at the Centre and in the state, or if there is the 
existence of a clear majority in the state legislature assembly behind the ruling party, or if there is a 
clear indication of the leader of that party in the state legislature or when discretion is exercised in 
carrying on the administration of tribal areas. The office of the governor gains importance where 
different parties are in power at the two levels (center and state), or if there is a coalition government 
or if choice of the person to be invited to form the state cabinet and the decision to dismiss a ministry, as 
the case may be, involve the exercise of discretion on the part of the Governor. 
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 Often political discourse surrounds the office and becomes political in nature. The central 
government uses the governorship as a political tool by imposing President Rule in states citing Article 
356, if there is a constitutional breakdown as it is claimed to be. So they become agents of Centre who 
carry out the aims and objectives of the Centre to the state. Dharma Vira of West Bengal may be 
remembered in this connection. In 1967, he dismissed the then Chief Minister, Ajay Mukherjee and 
willfully appointed P C Ghose in his place. He also summoned the assembly against the will of Mukherjee 
and skipped over some portion of the address drafted by the cabinet. Governor Rampal of Andhra 
Pradesh similarly dismissed the Chief Minister N T Rama Rao in 1984. Governors Sampurnanand of 
Rajasthan, S S Ansari of Orissa and B D Jatti of Orissa similarly flouted cabinet advice in 1967, 1971 and 
1975, respectively. Further, arbitrary removal is another haunting issue surrounding the governorship. 
For Example in January 1990, the President asked 18 governors to resign "to facilitate a reshuffle by the 
Union government, Home Ministry Mohammad Sayeed defended the action thus: “The Governor is a 
representative of the Centre and he should enjoy the confidence of the Government at the Centre.” So 
often the members occupying the coveted post are political appointees which does not have any special 
qualifications and tenure/period of office. As rightly pointed by Prof. Pylee, “There is hardly any 
qualification prescribed for the appointment of the governor.” In the US, the 'model-federation', 
governors are elected by the local people and in Canada, the states have a say in the matter of such 
appointment which is not the case in India. Article 156 states, “The governor shall hold office during the 
pleasure of the President” becoming a convenient weapon of the center. As S C Kashyap puts it, “The 
pleasure of the President is not justifiable.” So the Governor has no security of service and should act on 
advice of President which in reality is wishes of the ruling government at Centre. The Constitution has 
also not prescribed any ground for such removal. Governorship is often offered to persons close to party 
in power and sometimes as postretirement benefit from active politics. However, Supreme Court in the 
Raghukul Tilak vs Hargavind (1979) case ruled that the Governor could not act as an agent or employee 
of the center, and also specified that the appointment of the governor and his tenure at the pleasure of 
the President does not make the Government of India an employer of the Governor. It observed that ‘It 
is impossible to hold that the governor is under the control of the government of India. His office is not 
subordinate or subservient to the government of India.’ But the cardinal fact is that the method of 
appointment makes him the Centre’s man. Moreover, under Article 156 he may be axed by the Centre at 
any moment if he flouts the central directives. Prabhudas Patwari of Tamil Nadu and Raghukul Tilak of 
Rajasthan were thus sacked in 1980 and 1981, respectively. More unfortunately, the Janata government 
dismissed 15 governors by a single stroke in 1977. Thus Sen rightly remarked “governor is an authority 
under the constitution which clearly demarcates the area of his function, and it will be an improper 
exercise of his constitutional powers if he acts under the dictation of the Central government”. The office 
of governorship also undermines representative democracy as he is nominated/unelected who is 
greater in hierarchy than the elected representative the Chief Minister of the state. Further becomes 
prominent as he controls the legislature and executive of the state. An unelected governor recommends 
dissolution of elected government and plays a greater role in national emergency. The office of the 
Governor, by virtue of his appointment has become the watch-dog of the Centre.  
 However, the constitutional framers visualized a neutral position for the Governor. Since federalism 
was in practice due to devolution of powers and which was necessity particularly by ‘Provincial 
Autonomy’ under 1919 Act and the Government of India Act of 1935. Further, Cabinet Mission Plan also 
had endorsed the same and our Constitution for Hindu-Muslim communal question and for the problem 
of the Princely States. There were discussions concerning Centre-state relations. Arguments for giving 
minimal powers to the Centre having only three subjects namely Defense, External Affairs and 
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Communications and leaving maximum autonomy to the constituent units including residuary powers 
by ‘Objectives Resolution’ was moved by Pandit Jawaharlal Nehru and was approved by the Constituent 
Assembly on 13th December 1946 under the terms of the Cabinet Mission Plan.  
 Dr. Ambedkar took an opposite view and observed that “I would like to have strong Centre, stronger 
than the Centre we had earlier created under the Government of India Act, 1935”. So observed that 
Indian Union was not the result of an agreement by the sovereign States and thus states as constituent 
units have no right to secede from the Union and gave Union Parliament the power to change the name, 
boundary and territory of the States, and even the power to abolish and to create new States. The 
federation is an Union, because it is indestructible. Though the country and the people may be divided 
into different States for convenience of administration, the country is one integrated whole, its people a 
single people, living under a single imperium derived from a single source. Further, he observed that “I 
do not altogether deny that there is possibility of the Articles being abused or employed for political 
purposes. But that objection applies to every part of the Constitution which gives power to Centre to 
override the Provinces. The proper thing we ought to expect is that such Articles will never be called 
into operation and that they would remain a dead letter. However, much you may deny powers to the 
Centre, it is difficult to prevent the Centre from becoming strong. Conditions in the modern world are 
such that centralization of powers is inevitable. The same conditions are sure to operate on the 
government of India and nothing that one can do will help to prevent it from becoming.” Later, Nehru as 
the Chairman of both the Union Constitution Committee / Union Powers Committee was convinced with 
ideas of Dr.Ambedkar on federalism, emergency provisions and centralization. So accepted the inclusion 
of residuary powers in the Union list and also supported the principle of appointment of State 
Governors because “the elected Governors might encourage separatist provincial tendencies and reduce 
the common links with the Centre.” Further, it was felt that the goals of socio-economic revolution could 
be achieved rapidly by a strong Central government. Thus, the Congress did not allow the establishment 
of a contractual federation and eventually contributed to the victory of the centripetal forces. On 
principle, the appointment of Governorship was based on previous consultation of the respective the 
state governments. For example: It was reported that when Nehru wanted to appoint a non-Bengali as 
the Governor of West Bengal in 1952 the then Chief Minister. B.C. Roy strongly objected on the ground 
that his State would not tolerate a non-Bengali Governor. Then the Union Government appointed H.C. 
Mukherjee a Bengali by domicile. Again later in 1957 Miss. Padmaja Naidu, a prominent personality 
with a bilingual parentage (mother was a Bengali and father an Andhra Pradesh) was discovered to the 
satisfaction of both Nehru and Roy. Further, in 1957, former Maharaja of Mysore. Jayachamaraja 
Wadeyar was appointed Governor of Mysore. The office would not function as the agents of the Central 
Government but to render advice to the respective Chief Ministers and the latter to derive benefit from 
consultation with the Governor. In the words of Granville Austin the Constituent Assembly produced a 
new kind of federalism to meet India's peculiar needs.  
 Nevertheless, the Issues with Governorship has become more of political debate than of legal. For 
instance, the President in the exercise of his functions, act in accordance with the advice of the council of 
ministers but Governors according to Centre. Joint Committee on Indian Constitutional Reform 
observed that the office depends upon the personality and outlook of a governor, or as the puts it, on his 
“Character and experience”. He has the right to send messages to the State legislature and can thus sway 
the opinion in his favour. Governor can assist the will of the Central government to prevail in the State 
but which is against parliamentary form. The use of article 356 for satisfying union government has 
come under judicial scanner as it is been arbitrarily used by governors. As Nehru observed “It would not 
be right to impose President's rule till all other avenues have been explored”. In reality, it has become 
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the first option for union governments and during Nehru tenure it was exercised 7 times, during Shastri 
tenure 2 times, Indira Gandhi 48 times, Janata regime used 16 times, Rajiv Gandhi 6 times, V.P. Singh 2 
times, Chandrasekhar 4 times, P.V Narasimha Rao 9 times (Oct. 1991 - Dec. 1993) and finally from 1950 
to date it has used for 127 times. Some of prominent examples during Nehru regime of Imposition of 
Article 356 started with the imposition of President's rule for the first time, in 1951, in Punjab to unseat 
Gopichand Bhargava. Later, prevented United Front Ministry headed by Rarewala from continuing in 
power in Patiala and East Punjab States Union (PEPSU1848-1956), in 1953, Communists from forming 
an alternative government in Andhra after the collapse of the Congress Government, in 1954, PSP 
leader, Pattom Thanu Pillai, from forming an alternative government in Travancore- Cochin after the 
resignation of the Congress Government, in 1956 and Communist Ministry to continue in power in 
Kerala, in 1959 where Governor Dr. Ramakrishna Rao dismissed Namboodripad Ministry. As a 
countervailing force criticism are often levelled against such arbitrary move of the Union. Dr. Ambedkar 
described the invocation of article 356 in PEPSU as “the most violent kind of rape on the Constitution”. 
Siwach notes that “in Andhra article 356 was used not because constitutional machinery had failed but 
because the Governor and the Central Government were both keen to prevent the Communists from 
coming into power”. The Speaker of the Travancore-Cochin Assembly condemned it as undemocratic in 
1956. The other major criticism is that assemblies are dismissed 55 times even if party had majority in 
the state government and surprisingly 7 times citing ‘Law and Order’ which is completely a state 
subject. 
  
Suggestions 
 The office of governor requires certain refinement and also the person occupying the post needs 
certain basic qualifications which certainly would enhance the prestige and honour of the office of 
governor. Rajamannar Committee appointed by the Tamil Nadu government in 1968 opined that before 
appointing the governor, the central government should talk with the chief minister of the province. The 
Administrative Reforms Committee also expressed the same view. Later, Sarkaria Commission observed 
that “Governor should be eminent in some walk of life, person outside from the state, who has not taken 
too great a part in politics generally and particularly in the recent past. It also observed that the State 
Government should be given prominence in appointing the Governor. The appointment should be made 
from a panel to be prepared by the State Legislature; or from a panel to be prepared by the State 
Government or invariably by the Chief Minister. The Commission felt that the Chief Minister should be 
consulted before appointing the Governor. For proper working of the Parliamentary system there has to 
be a personal rapport between the Governor and the Chief Minister. Thus the main purpose of 
consulting the Chief Minister is to ascertain his objections, if any, to the proposed appointment. The 
Commission found that consultation with the Chief Minister has not invariably been taking place in 
recent years. The general practice, as far as the Commission has been able to ascertain, seems to be that 
the Union Government merely informs the Chief Minister that a certain person is being appointed as the 
Governor of the State. Sometimes even such prior intimation is not given. The Commission 
recommended that the Vice President of India and the Speaker of the Lok Sabha should be consulted by 
the Prime Minister in selection of Governor. Such consultation, the Commission felt, will greatly enhance 
the credibility of the selection process. Some of the recommendations have been adopted such as 
Governor to be from outside State. The Supreme Court has many a times emphasized the urgent need 
for implementing Sarkaria commission's recommendations on selection and appointment of Governors. 
K V Rao also noted that person should not be a mere centre’s man, he must be an acceptable person with 
an active habit and sympathetic view. 
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Final Remarks 
 With the criticism standing tall, still the Importance is highly attached to office of Governorship. It is 
the important constitutional office which directly relates and works towards integration and not 
decentralization. Governor has been created in the public mind and the people deem it a right to look up 
to him when they are denied a redress by the State government. Rajiv Dhawan has regarded the holder 
of his office as ‘the lackey of the Centre’. Appointment and dismissal of the governor is inconsistent with 
the federal principle. As Soli Sorabji, ex.the Attorney-General of India, has observed, such central 
authority has seriously impaired the dignity and integrity of the Governor. D D Basu, observes it as a 
‘composite state’ in which the Centre enjoys the superseding authority. To offset the disintegrating 
forces of the political life. They feared that unless the Centre was invested with wider authority, the 
federal system would eventually crumble down. Present method of appointment and dismissal of the 
governor is an integral part of that centralizing scheme. So, if such authority of the Centre is completely 
taken away, our federal democracy is sure to run a mock. So Governorship is important for a strong 
union as Dr.Ambedkar visualized but the clouds surround around its office which are often political.  
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Introduction 

“So long as you do not achieve social liberty, whatever  
freedom is provided by the law is of no avail to you.” 

-B. R. Ambedkar 
 Recently,CNN-IBN has declared through a popular online voting and a jury that Dr.B.R.Ambedkar is the 
greatest Indian ever ahead of even the Father of the nation. India has produced many social and political 
thinkers in the course of her long and chequered history, among whom Dr. Babasaheb Ambedkar ranks 
as one of the most prominent. His personal and bitter social experiences, progressive and liberal 
western education, extensive reading and research and his contact with the masses, provided him the 
required perspective, theoretical framework, and the depth and dimension for understanding and 
analysing any problem, particularly the social problems of India. Dr. Ambedkar was a rare combination 
of a political leader, legal luminary, constitutional expert, and erudite scholar and champion of the 
downtrodden masses, whose memory will never fade from the minds of the suffering masses. 
Mr.Joachim Alva writes on Dr. Ambedkar thus: He was a great scholar, his penetrating intellect set on 
that massive figure of his, can carry him through anywhere at all times,at all places. 
 Dr. Ambedkar was one of our most prominent social thinkers, whose ideas on the caste system, its 
genesis, development, mechanism and evil effects opened up a new vista and a new horizon. His 
findings on the origin of the Shudras and their development, and of the practice of untouchability, etc. 
speak volumes for his intellectual capacity. He studied Indian social history carefully and minutely and 
contributed a great deal to Indian social theory and its development. 
 According to Dr. Ambedkar, Indian social history is nothing but a glorification of upper castes and 
degradation of the lower castes and lower strata of society. He considered the caste system as an 
artificial creation of vested interests and their proponents. It fragmented Indians into artificial divisions 
and thereby conferred a 'privileged' position on the upper castes and relegated the lower castes to a 
slavish and menial position. 
 
Dr. Ambedkar's Social Philosophy 
 Any social philosophy has to be necessarily "an enquiry into society as a whole, striving to analyse 
its nature as well as the laws that govern its existence, its life and its action".' Man is the constituent unit 
of all social existence; from him all social activity springs. He has his goals and values. The task of 
discovering the ultimate goal of man's life is the function and purpose of social philosophy. Dr. 
Ambedkar addressed himself to this task in the context of the Indian social milieu. 
 With his penetrating mind and social diagnostic skill, Dr.Ambedkar attempted an incisive analysis of 
the Hindu social organisation which he found to be tradition-bound, conservative and insular. He 
criticised the Hindu social system and religious laws as being inhuman, unscientific and irrational. They 
placed the 'untouchables' in a desperate and helpless position. As a result, they remained oppressed, 
unorganised and poor. 
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 It was the deplorable state of these hapless human beings that motivated Dr. Ambedkar to trace the 
historical origins and development of the cruel practice of untouchability, the caste system, and the 
Shudras themselves. He identified the hypocrisy and conspiracy of the upper caste Hindu thinkers, who, 
by virtue of their advantageous position, created inhuman, illogical and irrational social and religious 
laws and inflicted untold human miseries on the 'untouchables' and on their social, economic and 
cultural lives. Thus these people remained oppressed, suppressed and poor in the Hindu social 
hierarchy through the ages. Perhaps, it was such appalling conditions that prompted Dr. Ambedkar to 
write remarkable treatises such as:  
1. Annihilation of Caste. 
2. Who were the shudras, and how they came to be the fourth varna in indo-aryan society? 
3. The untouchables: who were they and why they became untouchables? 
 Dr. Ambedkar's social philosophy may be said to have two aspects: the negative and the positive. In 
its negative aspect, he wanted to destroy the existing unjust social order by denouncing and rejecting 
the irrational division of society into four Varnas or classes, viz. the Brahamana, Kshatriya, Vaisya and 
Shudra, based on the principle of 'division of labour' and heredity. Dr.Ambedkar refuted this theory of 
Chaturvarna and argued that it not only divides the society artifically into water-tight compartments 
but also leads to the "division of the labourers". It is opposed to the principles of natural law and the 
spirit of human development. He forcefully argued that the Chaturvarna system was created 
deliberately to deprive the Shudras of their social, economic, educational and cultural rights.  
Dr. Ambedkar was a fierce critic of the entire scheme of Manu's social organisation. He rejected Manu's 
theory in toto. 
 
To quote him 

“There is no code of laws more infamous regarding social rights than the laws of Manu. Any Instance 
from anywhere of social injustice must pale before it”. 

 Dr. Ambedkar supported liberal theories and held that since every man is born free he has the 
inalienable right to question the validity of laws and the authority of the rulers. Because the Shudras 
accepted such inhuman laws without questioning their authority, they became part of such an 
exploitative and tyrannical social system. This vicious circle reduced the Shudras to the status of being 
probably the most wretched class on earth. Dr. Ambedkar said: "The lower classes in India have been 
completely disabled for direct action on account of the Chaturvarna system.'" He wrote in his book, Who 
Were the Shudras, and How They Came to be the Fourth Varna in the Indo-Aryan Society? 
 ... for ignorant and uninformed Shudras who do not know how they came to be what they are ... only 
Shudras can destroy Chaturvarna ...I allow the necessity of educating and thereby preparing the 
Shudras fully for such a sacred task. 
 Infact, Dr. Ambedkar refuted the Chaturvarna theory and argued that there were only three Varnas 
–the Traya Varna-in the Aryan society. According to him, the Shudras were not a separate Varna,but 
were a part of the Kshatriya Varna.They emerged as the fourth Varna from the conflict between the 
Kshatriya kings and the Brahmins as they were denied the sacred thread by the latter. (The sacred 
thread in ancient India presupposed a higher social and economic status.) Owing to the denial of the 
sacred thread by the Brahmins, the Shudras were socially degraded and demoted to the rank of the 
fourth Varna. In support of his argument, Dr. Ambedkar quoted Purushasukta, Satapatha and Taitriya 
Brahmana.He also cited Western scholars such as Max Muller and Max Weber and pointed out that in all 
their works reference is made only to three Varnas in the early Aryan society. 
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 Dr. Ambedkar also denounced the caste system which was a direct outcome of the Chaturvarna 
theory. It was mainly responsible for the origin and development of the institution of castes in India.In 
course of time, the four Varnas came to be divided into hundreds of castes with many more sub-castes, 
thus dividing, sub-dividing and fragmenting the Indian society. Caste system divides society into 
separate units, each unit markedly different from the other. This compartmentalisation is maintained by 
instilling, among the members of a particular caste, feelings of prohibition, separation and fear. This 
division of society into castes and sub-castes has shaken the very root of the Indian social structure and 
has caused tensions and caste wars. It has formented hatred, contempt and jealousy among the people 
for centuries. The Indian society and polity suffer the evils of caste system even today, thus posing a 
serious threat to the unity and integrity of the nation. 
 Dr. Ambedkar believed that in India classes had become castes through 'limitation' and 
'excommunication'. The castes have also been taken as units that formed the basis in determining 
relations between individuals belonging to a different group, with the accompanying social and 
economic ramifications. Among the several points of such relationship, the notion of 'pollution' that 
follows the 'touch' or 'physical contact' of a person of one group with that of the other is relevant to our 
purpose. 
 Manusmriti refers to different kinds of 'defilements' arising out of even the most normal and 
frequent occurrences in a family such as birth, death, menstruation and cohabitation which were the 
chief sources of impurity. This idea of individual pollution was extended to territorial and communal 
pollution for which there were purificatory remedies. No wonder then that with such practices and 
beliefs at the base, the Hindu society developed a more serious form of untouchability in the course of 
its evolution. "It is the hereditary untouchability of certain communities", which had no purificatory 
remedies. They "are born impure, they are impure while they live, they die the death of the impure, and 
they give birth to children who are born with the stigma of untouchability affixed to them. It is a case of 
permanent, hereditary stain which nothing can cleanse. 
 In other words, the 'untouchables' carried the stigma of inferior status forever, without any 
remission or redemption,either in this world or in the next. Such an institution has no parallel anywhere 
in the world. Thus it is hardly surprising that Dr. Ambedkar was totally preoccupied with the origin of 
untouchability and its' ramifications. There is a great controversy as well as confusion and distortions 
about the origin of the practice of untouchability. There is no unanimity among historians, sociologists 
and thinkers on the issue. The pertinent question is: When the 'untouchables' are not a part of the 
Chaturvarna scheme, where do they belong? They are called Avarnas,i.e. they have no Varna; rather, 
they are outside the Varna scheme. To understand the psychological, historical and sociological issues 
involved in the theory of the origin of untouchability, Dr.Ambedkar undertook an indepth research and 
analysis, which was mostly speculative in approach owing to paucity of historical documents, and wrote 
his findings in his valuable work on 'untouchables'. Dr. Ambedkar held that the 'untouchables' are 
distinct from 'impure'. All orthodox Hindus committed the mistake of identifying the impure with the 
'untouchables'. While the impure as a class came into existence at the time of the Dharma Sutras, 
'untouchables' came into being much later. It is interesting to note his concluding observation here: 
 We can therefore say with some confidence that untouchability was born some time about 400 
A.D.It is born out of the struggle for supremacy between Buddhism and Brahminism which completely 
moulded the history of India and the study of which is so woefully neglected by the students of Indian 
history. Thus Dr. Ambedkar rejected the Chandala theory to explain the origin of untouchability, and 
showed that untouchability arose out of an accident in history much later, say about 400 A.D. The so 
called untouchables were originally Buddhists. With the decline of Buddhism, they were sucked into 
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Hinduism and subjected to indignity and infamy. Vested interests belonging to the upper caste Hindus 
were certainly behind this move; they had to be protected at any cost even if it meant that a whole 
section of people were to be treated as less than humans. Having segregated one section of people as 
beyond redemption, they had perforce to find a religious ground to justify such a segregation. 
Furthermore, Dr. Ambedkar held that impurity and pollution are not terms associated with secular 
ideas nor with profane practices. They definitely belong to the realm of sacred or religious doctrine. 
Therefore, the raison d'etre of untouchability could be found in religion. It is only the force of religion 
that can give permanence to a social habit, for no social custom or practice is immutable. So the upper 
caste Hindus exploited religion to justify the practice of untouchability. Dr. Ambedkar successfully 
exposed this hypocrisy and the misrepresentation of the Shastras by building up a more scientific 
explanation to the origin of untouchability by pointing out that it has no racial basis. It was on these 
grounds that he tried to convince those who objected to its abolition. He said that untouchability could 
be completely eradicated, once its opponents knew that it has no racial basis. Hence the significance and 
value of his study and research on the origin of untouchability. Dr. Ambedkar was in fact struggling with 
the unholy nexus between religion, caste and untouchability. Since caste system and untouchability are 
deep-rooted in the socio-economic, religious and cultural spheres of life, he came to the conclusion that 
unless and until the religious basis in the form of Chaturvarna and the caste is demolished, 
untouchability cannot be removed. He called for a total annihilation of the caste system and its allied 
practices. His major objective was to transform the very nature of the Hindu society so that a free and 
independent India could proudly claim to be a democracy. He was striving to transform a social 
organisation which was tradition-bound, conservative and insular, which had seldom yielded to 
pressures whether from within or outside, to restructure itself into a modern, progressive and open 
society. He also had the insight to realise that the Hindu religion with its innumerable castes and sub-
castes posed a serious problem in any effort towards unification of India politically, socially and 
economically. Therefore, Dr. Ambedkar totally denounced the caste system and its allied practices. But 
more than finding a mere diagnosis of this deep-rooted malady, he was in. search of a cure that would 
make free India a healthy, cohesive and progressive political system, based on democracy, secularism 
and socialism. 
 
Social Justice - The Goal 
 The positive aspect to Dr. Ambedkar's social philosophy was his concern for justice to the 
'untouchables' in particular, and to all the people of India in general. He was fully aware of the fact that 
it is difficult to get justice from people so deeply engrossed in a religion which according to them had 
given its seal of approval to the practice of caste system. As the Chairman of the Drafting Committee of 
the Constituent Assembly, he was striving his utmost to write Justice in capital letters in the 
Constitution of India. He must have been greatly disappointed to realise how justice, as a ruling principle 
the Hindu society and polity, could only be name and not reality. Perhaps, when he became deeply 
convinced that the principle of justice would never come to its own this society, which had shown no 
inclination to appreciate it fully because of Its traditional practices, he decided upon certain 
constitutional, Social, Religious and political remedies. 
  In the course of his public life of over three decades, Dr. Ambedkar was fully convinced that politics 
should be the instrument to fight for justice by equipping all sections with intellectual freedom. So he 
assiduously worked towards his goal of Justice to the 'untouchables' in an unjust society, mainly 
through political means. He was fully conscious of the need for dealing with the question of the 
'untouchables' as a political minority, and not as a religious-caste group only. So he took the earliest 
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opportunity to demand their recognition as a distinct political minority, in the political life of the 
country, entitled to safeguards in any constitutional arrangement. 
 In his Memorandum to the Indian Statutory Commission, the South-borough Committee, the Round 
Table Conferences, the Cabinet Mission and the Constituent Assembly of India (before he became a 
Member), he consistently demanded the recognition of 'untouchables' as a political minority.  
Dr. Ambedkar declared at the Round Table Conference: 
 The problem of the depressed classes is, I submit, eminently a political problem and must be 
treated as such ... I think it would be just and proper for us to insist that the best guarantee for the 
settlement of our problem is the adjustment of the political machine itself so as to give us a hold on it, 
and not the will of those who are contriving to be left in unfettered control of that machine ... " 
 In other words, he was pleading vehemently for a due share in the political power of the country for 
the 'Depressed Classes' or 'untouchables' through separate and special representation through 
required constitutional safeguards. 
 To Dr. Ambedkar, politics was a mission rather than a leadership game for personal gain and 
aggrandisement. He based his politics on certain principles which he had scientifically formulated, and 
courageously accepted and practised. As the champion of the 'untouchables', he put the entire problem 
of justice for them in a wider perspective of nationalism, democracy and social justice. And, it is in this 
perspective that he wanted to vitalise the national life of India which was steeped in traditionalism and 
parochialism is the major obstacles to democracy. 
 To Dr. Ambedkar, democracy was a more comprehensive system encompassing the social, 
economic and political organisation of the society. In his own words: 
 A Democratic form of government presupposes a Democratic form of society. The formal 
framework of Democracy is of no value and would indeed be a misfit if there were not social Democracy. 
The politicals never realised that Democracy was not a form of government; it is essentially a form of 
society. In fact, his approach to the problem of untouchability in India was an essential part of his view 
of democracy. He had rightly laid his finger on the very character of Indian society in which politics was 
based on exploiting the religious sentiments and the caste system. He felt that unless this outlook was 
changed and the society secularised, the representative Government would not be able to function at 
all. So long as this religious character of the society was preserved, the Depressed Classes had to be 
protected by special safeguards. 
 Dr. Ambedkar's main concern was the secularization and democratization of the Indian society and 
polity as a prerequisite for dispensing justice to one and all. He always maintained that there cannot be 
an economic and political revolution in India unless the caste system was totally abolished. He made it 
clear that only a secular India in which the death-knell of casteism is sounded would be fit for a 
socialistic pattern, based on equality and justice. No wonder that Pandit Nehru was virtually swayed by 
Dr. Ambedkar's influence to accept secularism as the only way to solve the grave problems that 
confronted this vast country with its multiplicity of religions, castes, creeds and cultures. Perhaps, it was 
the hand of destiny that gave Dr.Ambedkar an opportunity to draft the Constitution of free India, 
ushering in a socialist, secular and democratic society with safeguards for the minorities. 
 Dr. Ambedkar thus emerged as the great constitution-maker of our times in his capacity as the 
Chairman of the Drafting Committee of the Constituent Assembly of India and as the first Law Minister 
of free India. He got the opportunity to give expression to his views on the various problems of the 
Indian society and polity, that is, to safeguard the rights of the minorities and the Depressed Classes in 
particular and the people of India in general in the Constitution of free India. As Law Minister, he also 
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proposed, through the Hindu Code Bill, to bring about revolutionary changes in the Hindu law and 
society. But he could not succeed. 
 The measures suggested by Dr. Ambedkar for uprooting the practice of untouchability can be 
divided into social, political and constitutional categories which followed the establishment of an 
egalitarian and just society. These social measures included: abolition of caste system, encouraging 
inter-caste marriages and inter-dining, creating social awareness among the people about the 
irrationality of the caste system and the practice of untouchability, organising the people to fight against 
these evils, and abolition of the Scheduled Caste ghettos under the New Settlement Movement Act,1942 
and assimilating the 'untouchables' with upper caste Hindus. The political measures included creating 
opportunities for the Depressed Classes for an effective participation in the political process and 
granting them a fair share in the political power of the country through reservation of seats, separate 
electorate and protective discrimination. Dr. Ambedkar exhorted his people to demand these things as a 
matter of right upheld by law and statute, thus enabling them to have equal rights as others. Under 
Arts.14-16,the Constitution guarantees the right to equality.-before law, prohibition of discrimination 
on grounds of religion, race, caste, sex or place of birth, equality of opportunity in matters 'of public 
employment, of course, authorising the State to make special provisions for the advancement of any 
socially and educationally backward classes of citizens or for the Scheduled Castes and Scheduled 
Tribes. Article 17 categorically states that untouchability is abolished and its practice in any form is 
forbidden. The enforcement of any disability arising out of untouchability shall be an offence punishable 
in accordance with the law. Article 46 is intended to promote the educational and economic interests of 
the Scheduled Castes and Scheduled Tribes and other weaker sections of the society. In the course of 
Arts.330, 332, 335, 338, 339, 341 and 342 of the Indian Constitution, provision is made for various 
political safeguards such as reservation of seats for the Scheduled Castes and Scheduled Tribes in the 
Central and State legislatures, and in services. Dr. Ambedkar had hoped that these and many other 
political and constitutional safeguards would help the people to liberate themselves from the clutches of 
caste politics and pave the way for the emancipatlon of the Depressed Classes. But his efforts did not 
yield the desired results. It is rather unfortunate that the traditional and Insular nature of the Hindu 
society did not accept the politico-legal and constitutional measures envisaged by Dr. Ambedkar. He was 
convince t at the political solution was not going to bring his outcaste community anywere near the goal 
he had envisaged. He was a very sad .and disillusioned man. This feeling of disillusionment in the post-
Constitution period was aggravated when the Hindu Code Bill, for which he had worked so assiduously, 
was practically shelved Inspite of Jawaharlal Nehru's assurances to him. In such a situation he must 
have. surely realised that there was no way in which the uncompromising attitude of the upper caste 
Hindus could be reconciled to the demands of justice by the 'untouchables'. Hence it was more In 
despair than as a political ruse or expedient that this great leader was compelled t.o search for a faith 
which would promise a destiny-:-political, social and religious-to the 'untouchable' to enable him to 
realise his fulfilment as a person and human being. Dr. Ambedkar naturally began to feel the clawing 
hand of frustration his zeal, unflagging as ever, could not but search for a spiritual answer to the 
problem. Finally, he found the answer in Buddhism. So Dr.Ambedkar, along with his countless followers, 
embraced Buddhism to delve solace and justice. 
 
Conclusion 
 A close scrutiny and an objective analysis of Dr. Ambedkar's views on the problems of the Hindu 
society vis-a-vis the 'untouchables' would lead to the conclusion that he was not just a political leader 
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and spokesman of the Depressed Classes alone. His writings, his ideas and his outlook could very well 
be characterised as belonging to that trend of thought called social humanism.  
 Dr. Ambedkar's social philosophy emerged from his intense social urge and relentless struggle for 
the emancipation of the servile classes of India-the Shudras and the 'untouchables'. He revolted against 
the tradition bound and Insular Hindu society which oppressed and suppressed the downtrodden and 
the underprivileged. He developed a particular kind of socio-ethical philosophy which was 
characteristica.lly his own: he steadfastly stood for human dignity and freedom, socio-economic Justice, 
material prosperity and spiritual discipline .His name will glitter forever in the firmament of Indian 
history not only as a great social philosopher, but also as a great revolutionary who dedicated his entire 
life to the cause of the under-privileged, downtrodden masses of this country. 
 Dr.Ambedkar says that “My social philosophy may be said to be enshrined in three words: liberty, 
equality and fraternity. Let no one, however, say that I have borrowed by philosophy from the French 
Revolution. I have not. My philosophy has roots in religion and not in political science. I have derived 
them from the teachings of my Master, the Buddha”.  
 Dr. Ambedkar was a multidimensional and multifaceted personality who, by virtue of his 
intellectual power and social commitment, emerged as a great emancipator of our time. His ideas and 
ideals are relevant and useful for all time, and should inspire and guide the leaders as well as the masses 
of our country today. It is quite appropriate that the Birth Centenary Year of this great social humanist 
is designated as the Year of Social Justice as a fitting tribute to his memory. 
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Abstract 
 Changes are made by leaders and transformations 
happen by the selfless and strenuous endeavor by 
statesman. The contemporary civilization is witnessing 
amazing and astonishing inventions and discoveries in 
various sectors and spheres due to the onerous industry 
of such personalities. At the cost of the precious lives and 
happiness nations come across transformation which has 
to be located and applauded. Nelson Mandela, Castro, 
Mao.Marx, Socrates, Galileo, Periyar, Gandhi, Narayan 
guru were the glittering personalities with their massive 
energy and indomitable will efforted transformations. 
That said people in the modern society world in general, 
India in particular exercising the fruitful benefits of such 
outcome in a liberal way. Obviously the aforementioned 
personalities are to be focused for in order to show their 
reflections to the modern generations. 

 One among the leaders in India is Ambedker who 
carved a niche for himself in fighting for the millennium-
old downtrodden community. Untold agonies and 
unprecedented realities and sufferings were unleashed 
against a group of human community which has to be 
focused and should be given a high level priority in order 
to emancipate and enlighten the other groups. The 
leadership shown by Ambedker was self-less and common 
interest oriented which was lauded by not only Indian 
communities but also at international scholars. Here an 
attempt is made to study the traits of Ambedker’s 
personality by choosing 300 respondents in cuddalore 
district by simple random sampling method and the 
received responses were analyzed for drawing precise 
inferences. 

 
 

Table 1 Education-wise Respondent opinion 
Discussed  

Queries 
Elementary Middle High 

School 
Higher 

Secondary Degree Higher 
Education Total 

L H L H L H L H L H L H 
Ideology 16 34 14 36 12 38 11 39 10 40 9 41 300 5.3 11.3 4.6 12 4 12.6 3.6 13 3.3 13.3 3 13.6 
Statesmanship 13 37 12 38 11 39 10 40 9 41 8 42 300 4.3 12.3 4 12.6 3.6 13 3.3 13.3 3 13.6 2.6 14.8 
Social Justice 15 35 14 36 13 37 12 38 11 39 10 40 300 5 11.6 4.6 12 4.3 12.3 4 12.6 3.6 13 3.3 13.3 
Casteless 
Society 

13 36 13 37 12 38 11 39 10 40 9 41 300 4.6 12 4.3 12.3 4 12.6 3.6 13 3.3 13.3 3.1 13.6 
Opinion 12 38 11 39 10 40 9 41 8 42 7 43 300 4 12.6 3.6 13 3.3 13.3 3 13.6 2.6 14 2.3 14.3 
Leadership  
Impact 

11 39 10 40 9 41 8 42 7 43 6 44 300 3.6 13 3.3 13.3 3 13.6 2.6 14.1 2.3 14.3 3 14.6 
Total 50 50 50 50 50 50 300 

 
Education-Wise Respondents’ Opinion 
 Respondents’ opinion differs with the level of education. As mentioned in the Table 1, 6 levels of 
education chosen in which 50 each from the chosen levels were provided with questionnaire and 
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schedule in order to derive appropriate responses related with personality and leadership of Ambedker. 
Related with the queries of ideology of Ambedker among the elementary educated, 11.3% of the people 
opined for supporting the ideal and only 5.3% of the total respondents opted for low level of support 
and awareness.  In the middle level 12% of the people opted for high level and 4.6% opined at low level.  
Among high school criteria, 12.6% of the people are attracted with ideology and only 4% of them opted 
for low level.  In the group of higher secondary, 13% of the respondents are inclined towards his 
ideology and 3.6% were not.  Among the degree holders, 13.3% of the people are attracted and 
impacted by ideology and only 3.3% of the respondents opted for low level.  These who are in the higher 
education criteria, 13.6% of the people opted for higher level of impact of Ambedker’s ideal and only 3% 
of them are less impacted by the ideal.  
 

 
 Education-wise opinion- Ideology 

 

 For the queries of statesmanship, in the category of elementary level, 12.3% of them are attracted at 
high; where as 4.3% of the respondents opted for low level. Among the middle level educated, 12.6% of 
the respondents are impacted at high level and only 4% opted for low level.  In the category of high 
school level, 13% of the people accepted the statesmanship of Ambedker and only 3.5% of them opted 
for low level.  Among higher secondary respondents, 13.3% of the interviewees opted for high level and 
only 3.3% were less attracted upon with the trait of statesmanship.  In degree holders category, 13.6% 
of the respondents is highly attracted, impacted by Ambedker’s statesmanship and only 3% of them 
were less impacted. Among higher education category, 14.8% of the respondents opted for high level 
and only 2.6% of them are less impacted by statesmanship criteria.  
 

 
Fig. 3.32 Education-wise- Statesmanship 
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Related to the queries of social justice and the efforts of Ambedker , at the elementary level 11.6% 
of the respondents opted for high level of work done by him and only 5% of the have second thought.  In 
the middle level criteria, 12% of the people opted for high level and 4.6% of them for low level.  Among 
the high school criteria, 12.3% of the respondents accepted the great work of Ambedker in social justice 
and only 4.3% of the respondents downplayed the ideal.  In the high school level, 12.6% of the people 
accepted and admired the work and only 4% of them have negative influence.  Among degree holders, 
13% of the persons admired the work of Ambedker in the field of social justice and only 3.6% of them 
are impacted at less level.  In the higher education category, 13.3% of the respondents admired the 
onerous efforts of Ambedker in maintaining social justice and only 3.3% of them have negative thought 
or unaware. 
 

 
Fig. Education-wise Social Justice 

 
 Regarding the queries of casteless society and work done by Ambedker 12% of the elementary level 
educated, appreciated and accepted the work and only 4.6% of the people have different thought.  
Among the middle level educated respondents, 12.3% of the people opted for high level and only 4.3% 
of them opted for low level of influence.  In the category of high school educated, 12.6% of the people 
admired the works of Ambedker in establishing casteless society and only 4% of them have negative 
idea. Among higher secondary category, 13% of the people opted for high level at admiration and 
acceptance with Ambedker’s work and only 3.6% of them have different notions.  In the degree criteria, 
13.3% of them accepted the monumental works of Ambedker in establishing casteless society and only 
3.3% of the respondents had negative ideas.  Among the higher education category, 13.6% of the people 
highly regarded the service rendered by Ambedker in establishing casteless society whereas only 3% of 
them have opted less level 
 

 
Fig. 3.34 Education-wise Casteless Society 
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 Related to the queries of opinion and the efforts delivered by Ambedker in the concerned field, 
12.6% of the elementary educated opted for high level and only 4% of them have negative ideas.  In the 
middle level educated criteria, 13% of the respondents opted for high level and only 3.6% of the 
respondents have less influence.  Among the respondents in the high school level criteria 13.3% of the 
people admired the onerous effort unleashed by Ambedker and only 3.3% of them opted for low level. 
 In the higher secondary level, 13.6% of the respondents opted high level and only 3% of the people 
opted at less level.  Among degree holders, 14% of the respondents overtly appreciated the efforts of 
Ambedker whereass 2.6% of them opined at low level. Among the higher education category, 14.3% of 
the respondents opted for higher level of admiration and appreciation for Ambedker and only 2.3% of 
them got second thought.  
 

  
Fig. 3.35 Education-wise -Opinion 

 

 Related with the queries of leadership impact of Ambedker among the elementary level educated 
criteria, 13% of the respondents opted for high level of impact and only 3.6% of them were less affected.  
In the middle level category, 13.3% of the respondents opted for high level of impact and only 3.3% of 
the people are less impacted. Among high school level category, 13.6% of the respondents admired the 
leadership trait whereas only 3% opted for low level of impact. In the higher secondary category, 14% 
of the respondents touched high level of impact and 2.6% of them low level.  Among the degree holders, 
14.3% of the respondents in the sampling area for high impact and only 2.3% of them less impacted.  
Among higher education category, 14.6% at the respondents opted for high level and only 2% of them 
are less impacted. 

 
 Education-wise Leadership Impact 
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Introduction  
 Social justice is the spirit and vision of the Indian Constitution. It is the duty of the state to secure a 
social order in which the legal system of the nation promotes justice on the basis of equal opportunity 
and, in particular, ensures that opportunities for securing justice are not denied to any citizen by reason 
of economic or other disabilities.  
 State has a fundamental role to play to construct a just society. India has been implementing social 
justice programmes through its reservation policy which is in reality a problematic one from its very 
inception. Since ancient time, the Hindu social system based on caste has proclaimed a social order 
which was the main cause of injustice in Indian society. All human beings are equal by birth but few 
people constructed caste system based on occupations which contributed to the evil practice of 
untouchability. Certain sections of society whom we call dalits were denied access to the natural 
resources and denied right to livelihood, this practice excluded them from the mainstream political 
participation which further added to vulnerability. Later, their Ambedkar, the great social reformer had 
addressed these issues in a different way during the independence movement period and thereafter 
Ambedkar's leadership provided a fresh path for over all development of scheduled castes and his 
whole life was a constant struggle against injustice in society. He addressed the problem of 
untouchability and came out with concrete proposals fo r the removal of untouchability and 
the upliftment of the marginalized and the excluded. Ambedkar’s contribution is now in a critical 
juncture to create the just and casteless society. He believed that the root of untouchability lies in the 
caste system and caste in the hands of the orthodox has been a powerful weapon for persecuting the 
reformers and for killing all reforms. He felt that no socio-political reform movement could be 
successful without the annihilation of caste. He wanted justice for untouchables as well as the weaker 
sections of the society by making provision in this regard in the Constitution itself. Ambedkar’s just 
society is based on three fundamental principles viz., Liberty, Equality and Fraternity. But the present 
scenario shows us a gloomy picture of Ambedkar’s idea of dealing with the weaker sections in the 
society. The ideas enshrined in our Constitution are not addressing the issue properly even after the 68 
years of independence. 
 
Dr B.R. Ambedkar’s Struggle for Social Justice 
 Ambedkar belonged to the Mahar caste. The Mahars were treated as untouchables and were 
subjected to socio-economic discrimination in society. In such a society, not only did man hate man, but 
the caste Hindus kept themselves away from the shadows of the Harijans (Harijans (children of lord 
Hari/Vishnu) is a term popularized by Mohandas Gandhi for referring to Dalits, traditionally considered 
to be untouchables) and downtrodden. Their paths, residences, wells and temples were separate; even if 
one side had a great desire to talk, but the other side discarded them. The ways of keeping relations 
were strange. The downtrodden did not have the courage to come forth, raise their eyes and stand 
beside to talk to people of the higher castes. The doors of the temples, like the doors of schools, were not 
opened for them. These bad traditions were the gifts of the social structure and the caste system. It was 
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in such a society that Ambedkar was born and brought up. However, fighting all odds, he attained higher 
education and soon after completing his studies, he launched himself politically, fighting for the rights of 
the depressed classes and against inequality practiced in the society. He was a crusader of social 
equality and justice. He never made any compromise with injustice, never cared for prestige and self-
aggrandizement. He was an uncompromising rebel against social injustice and inequality. He worked 
relentlessly for the regeneration of humanity, for the well-being of mankind and for the transformation 
of man and society. He was a great social liberal. His vision was to produce a new social order based on 
the principles of justice, equality and fraternity. Thus, the idea of justice, equality, liberty and fraternity 
was the crux of his activities 
 Dr B.R. Ambedkar’s name will be written in golden letters in the history of India as a champion of 
social justice. He was not only the main builder of the Constitution, but also the crusader of social justice 
for the betterment of the downtrodden. He spent his whole life for the betterment of the poor and 
exploited untouchables in the Indian society.In such a society, to bring about a great change, Dr 
Ambedkar had only one power—his logic and thought. He relied on the power of his thoughts and 
ordinances. French revolutionary Rousseau had written, ‘Man is born free, but everywhere he is in 
chains.’ His three words equality, liberty and fraternity had revolutionized France in 1789. Ambedkar 
was very much influenced by Rousseau’s words and he decided to fight for justice based on equality. Dr 
B.R. Ambedkar wanted economic and social equalities before political equality; he tried his best to 
ensure that the downtrodden got a proper place in society. Hence, he gave more importance to social 
justice than political justice; on equal opportunity with individual liberty were laid much emphasis to 
root out the differences created by the caste system of the country. 
 Justice is a very complex concept, as it has a number of sources and dimensions. It has been 
examined by different people from different viewpoints within the limits of the time, place and 
circumstances they lived in. Social justice is one of the dimensions of the concept of justice that stands 
for organization of society based on the principles of equality, liberty and fraternity. Its greater 
emphasis is on the principle of equality, both social and economic, and fraternity with a view to create 
such human social conditions that ensure free and fair development of all human beings. As such, the 
concept of social justice sometimes require unequal or preferential treatment for certain sections of the 
population, which have been deprived of certain values for ages, with a view to bring them on an equal 
footing with other sections of the population. 
 Ambedkar’s concept of social justice stands for the liberty, equality and fraternity of all human 
beings. He stood for a social system that is based on right relations between man and man in all spheres 
of his life. As a rationalist and humanist, he did not approve of any type of hypocrisy, injustice and 
exploitation of man by man in the name of religion. He stood for a religion that is based on universal 
principles of morality and is applicable to all times, to all countries and to all races. It must be in accord 
with reason and must be based on the basic tenets of liberty, equality and fraternity. He considered the 
caste system as the greatest evil of Hindu religion. The varna system according to him is the root cause 
of all inequality and is also the parent of the caste system and untouchability. 
 Ambedkar stood for a social system in which man’s status is based on his merit and achievements 
and where no one is noble or untouchable because of his/her birth. He advocated the policy of 
preferential treatment for the socially oppressed and economically exploited people of the country. The 
Constitution of India, which was drafted under his chairmanship, contains a number of provisions that 
enjoins the state to secure to all its citizens, justice, social, economic and political, along with liberty, 
equality and fraternity. It also contains a number of provisions that guarantee a preferential treatment 
to the downtrodden people in various sectors. Article 17 of the Indian Constitution declares 
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untouchability as abolished. Ambedkar, in his speech before the Constituent Assembly for the passage of 
the Constitution, said ‘I have completed my work; I wish there should be a sunrise even tomorrow. The 
new Bharat has got political freedom, but it is yet to raise the sun of social and economic liberty.’ 
 
Relevance of Ambedkar’s Concept of Social Justice in the Present Scenario 
 Dr B.R. Ambedkar’s thoughts on social justice were progressive. He did not believe in violence; he 
considered the press to be a powerful tool for social changes for justice and freedom. He 
published Mook Nayak, Janata and Samata magazines, but these magazines remained largely unsold, 
perhaps because of the progressive and unconventional thoughts expressed therein. 
 If there are prohibitions on the social evil of untouchability in the Constitution, then this credit goes 
to Ambedkar to a great extent. Ambedkar’s greatest achievement was that he made the downtrodden of 
India feel their separate powerful existence; the credit goes to him that he brought all the downtrodden, 
untouchable castes under the one name of SCs. If Ambedkar had not pursued special reservation 
facilities for the SCs/STs in the field of education and government services of the central and states 
governments, their conditions would have remained as before—laden with sorrow and sufferings. It is 
the result of Ambedkar’s constant efforts that today there are members of parliament (MPs), members 
of the legislative assembly (MLAs), The Indian Administrative Service (IAS)/The Indian Police Service 
(IPS), professors and doctors from among these castes. 
 He enshrined the principles of reservation for improvement of SCs/STs to enable them to progress 
educationally, economically and socially, by providing extra support to them in the form of reservation 
and concessions to uplift them to the level of the advanced classes. It is clearly seen at present that 
many legal provisions have been made to give social justice to all classes. In this way, many schemes and 
programmes have been started for the all-round development of the country and a measure of 
development has been achieved through it. 
 At the same time, we cannot deny the fact that in the field of social justice, much remains to 
complain about. Social differences and untouchability have not been removed due to the difficult caste 
system and the blind faiths that have been continuing for centuries. Many heinous instances of 
continuing caste atrocities may be cited, of which a few recent incidents are as follows. In a gruesome 
incident recently, three members of the dalit family, Sanjay Jadhav, his wife and son Sunil, were killed 
and their mutilated limbs were scattered around a field and a well in Pathardi in Ahmadnagar district, 
Maharashtra, on the night of October 2014. In another case, two teenaged dalit girls from the Katra 
village of Badaun district, Uttar Pradesh, were reportedly gang-raped and murdered on 27 May 2014. 
The incident was widely reported in the press in India as well as overseas. After an extensive 
investigation, the Central Bureau of Investigation (CBI) concluded that there was no gang rape and the 
suspects were released. According to a post-mortem examination conducted earlier, it was reported 
that the girls had been raped and they died from strangulation due to being hanged while still alive. The 
girls’ family and several activists rejected the CBI report as a cover-up to avoid international shame and 
acceptance of the dismal law and order situation Today Ambedkar is not with us, but in his free India, 
social and economic differences have increased manifold. As a result, where on the one hand, there are 
buildings touching the sky and 5-star hotels are found in the cities, on the other hand, there are dirty 
drains, places full of mud and there are the huts that speak of a hellish life, even worse than the life of 
animals. In such a situation, the thoughts of establishing a society based on equality appears only like a 
dream. 
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Conclusion 
 Resting on Ambedkar’s thoughts, the Indian Constitution guarantees equal rights to all, based on 
social justice and human dignity. It is observed, however, that Ambedkar’s ideas of social justice could 
not be realized in a proper manner over the years. As such, his concept of justice will have to be 
propagated by institutions through civil society. Ambedkar was concerned about the overall 
development of the vulnerable sections of the Indian society and he chose to demolish existing caste 
discrimination by enacting the Constitution. Therefore, Ambedkar’s ideas of social justice remain 
relevant in contemporary Indian society in promoting constitutional and legal methods for upholding 
the rights and dignity of the vulnerable sections. 
 
References 
1. Agarwal R.N. (2014, October 10). Six dalit women gang raped in Bhojpur village, 3 held. The Times 

of India. Retrieved from http://timesofindia.indiatimes.com/city/patna/Six-dalit-women-gang-
raped-in-Bhojpur-village-3-held/articleshow/44777796.cms Google Scholar 

2. Bureau M.T. (2014, December 11). CBI rules out gang-rape and murder in death of Badaun girls and 
concludes cousins committed suicide. New Delhi: Reuters. Google Scholar 

3. Dias R.M.W. (1985). Jurisprudence (5th ed.). London: Butterworths. Google Scholar 
4. Friedmann W., (2002). Legal theory (5th ed.). New Delhi: Universal Law Publication. Google Scholar 
5. Mallik C. (2011). Justice and equality in Dr. BR Ambedker’s vision of India. Doctoral 

dissertation, Jadavpur University, Kolkata. Google Scholar 
6. Menon M. (2014, November 15). Empowering the perpertrator. The Hindu. Retrieved 

from http://www.thehindu.com/opinion/op-ed/comment-on-caste-related-
crimes/article6595785.ece Google Scholar 

7. NCERT. (2010). Social justice. In Political theory. New Delhi: Publication Division. Google Scholar 
 
 

 
  



Vol. 5     Special Issue 1        November 2017            ISSN: 2321-788X 
 

 
Shanlax International Journal of Arts, Science and Humanities Page 37 

 
Dr.B.R.AMBEDKAR'S CONTRIBUTION TO STRENGTHENING 

PARLIAMENTARY DEMOCRACY, SECULARISTIC AND SOCIALISTIC 
PRINCIPLES IN INDIAN CONSTITUTION: THE CHALLENGES TO THEM 

IN THE CURRENT POLITICAL SITUATIONS 
 

K.Ragu., MA., M.Phil., PGDPM, Ph.D. 
Assistant Professor and Head, Department of Human Rights  

Government Arts College (Autonomous), Salem, (India) 
 

 
Abstract 
 The intention of the Constitution - framers was not 
to enact an original constitution but to give our country 
such a constitution which could embody the best features 
of all the constitutions of democratic countries and at the 
same time, it might suit the prevailing conditions in 
India. The constitutional framers had wisely and 
sagaciously done it to evolving such a constitution which 
may be quite workable, at the prevailing circumstances. 
Therefore, they did not shirk in adopting what was good 
in the British, American, Canadian USSR and Irish 
Constitutions and at the same time they have avoided 
those defects which had been disclosed in their working. 
Since Indian leaders were well familiar with the working 
of the British Parliamentary Institutions, therefore the 
Indian Constitution mainly adopted the British 
Parliamentary System of Democracy. The beginning of 
independence, the framers of Indian Constitution opted 

for a parliamentary system of government in India, for 
they considered it more suitable to the requirements of 
the country in the given context of religious, linguistic 
and socio-cultural diversities. The objective of this paper 
is to explore the constitutional commitment to rule of 
law, guarantee of liberty of thought, expression, belief, 
faith and assurance of socio-economic and political 
justice, which are the core values of the democratic 
system. At this given juncture the secularistic and 
socialistic principles are under severe attack as Hindutva 
forces at the centre stage of governance. Under this 
backdrop this paper tries to analyse the system of crisis 
in the of working Parliamentary Democracy and 
endanger to secularistic fabric and socialistic objectives 
in Indian Polity, by using historical and analytical 
method.

 
 
Introduction 
 The intention of the Constitution - framers was not to enact an original constitution but to give our 
country such a constitution which could embody the best features of all the constitutions of democratic 
countries and at the same time, it might suit the prevailing conditions in India. The constitutional 
framers had wisely and sagaciously done it to evolving such a constitution which may be quite workable 
at the prevailing circumstances. Therefore, they did not shirk in adopting what was good in the British, 
American, Canadian USSR and Irish Constitutions and at the same time they have avoided those defects 
which had been disclosed in their working. The Chairman of the Drafting Committee, observed this 
aspect in these words: “One likes to ask whether there can be anything new in a Constitution framed at 
this hour in the history of the world. More than hundred years have rolled by when the first written 
Constitution was drafted (U.S.A.). It has been followed by many other countries reducing their 
Constitutions writing... Given these facts, all Constitutions in their main provisions must look similar. 
The only new things, if there be any, in a Constitution framed so late in the day are the various made to 
remove the faults and to accommodate it to the needs of the country”1. Since Indian leaders were well 
familiar with the working of the British Parliamentary Institutions, therefore the Indian Constitution 
mainly adopted the British Parliamentary System of Democracy. The beginning of independence, the 
framers of Indian Constitution opted for a parliamentary system of government in India, for they 
considered it more suitable to the requirements of the country in the given context of religious, 
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linguistic and socio-cultural diversities.2 The objective of this paper is to explore the constitutional 
commitment to rule of law, guarantee of liberty of thought, expression, belief, faith and assurance of 
socio-economic and political justice, which are the core values of the democratic system. At this given 
juncture the secularistic and socialistic principles are under severe attack as Hindutva forces at the 
centre stage of governance. Under this backdrop this paper tries to analyse the system of crisis in the of 
working Parliamentary Democracy and endanger to secularistic fabric and socialistic objectives in 
Indian Polity, by using historical and analytical method.  
 
Crisis and Endanger to Indian Parliamentary Democracy, Secular Fabric and Socialistic Ideals 
 The framers of the Constitution of India opted for the British Parliamentary system, as a matter of 
course, at the very outset of their deliberations, at a joint meeting on June 5, 1947, of the Union 
Constitution Committee Vallabhbhai Patel announced the decision in the Constituent Assembly on July 
15, 1947: “Both these committees met and they came to the conclusion that it would suit the conditions 
of this country better to adopt the Parliamentary System of Constitution, the British type of the 
Constitution with which we are familiar” (Constitution Assembly Debates, Volume IV page 578). That 
was but natural. But were the leaders and the people qualified to run that model?”3. After Jawaharlal 
Nehru’s death in 1964, people started saying that the Constitution was not suited to the Indian 
temperament and began clamouring for the Presidential system. But with the conduct we have 
witnessed of that ‘temperament’ one wonders if it can sustain any other constitutional system, atleast of 
all the Presidential one.4 During this current decade the talks and debates deliberately aim to project the 
Presidential system of Government of U.S.A. rather than the Parliamentary system of Government by 
vested interests with ulterior motives.  
 The working of parliamentary democracy during the last five decades has also demonstrated an 
increasing level of centralisation of powers, resulting inevitably in the practical of local initiative. 
Centralisation of power is inimical to the foundation of democratic governance. The manner in which 
the federal system has been functioning is indicative of the inadequate autonomy enjoyed by the state 
governments. Communalism is another serious problem facing the Indian Society today. There is 
religious fanaticism everywhere and thousands of people have been killed and property worth crores of 
rupees destroyed. Communalism has become the single most subversive ideology in Contemporary 
India. Our society appears prone to continuing communal violence with potential for political 
destabilisation. Communalism is an action to Indian nationalist identity and a tragic setback to our 
secular culture.5 Another important lacuna affecting the basis of parliamentary democracy in India 
relates to the representative character of the system. The composition of elected house of Lok Sabha 
does not adequately reflect the citizen preference. The composition of Lok Sabha is determined by the 
votes cast in favour of the winning candidate and such votes may be a small proportion of absentee 
voter’s leads to wastage of citizen preferences. Besides, when there are several contestants, each one 
polling a sizable chunk, the winning the Lok Sabha does not have a representative character. Another 
shortcoming of parliamentary democracy in India is that there is disagreement between the proportion 
of votes polled by a political party and the outcome in terms of seats won by it.6 The lasty Lok Shaba 
(2014) election results is a classic example of this malady, which should be addressed with top most 
priority and striking at the root of the malfunctioning of its constitutional system to evolve a viable and 
working system the present regime headed by the Bharatiya Janata Party (BJP) runs in different 
direction to adopt a different political system. The most disturbing fact is that the Parliament has most 
ceased to be a forum for serious and purposeful discussion on issues of public view and control. Under 
this present context, parliamentary democracy in India has been passing a severe crisis, resulting in a 
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grave threat to its political health. Under this backdrop the contributions of Dr.B.R.Ambedkar is indeed 
guide us a beacon light confronting our country and his visions are summarised below: 
 Dr.B.R.Ambedkar warned the constituent Assembly, on November 4, 1948, “Constitutional morality 
is not a natural sentiment. It has to be cultivated. We must realise that our people have yet to learn it . 
Democracy in India is only top dressing on Indian soil which is essentilially undemocratic”, (CAD, 
Volume VII, page 38). Ambedkar believed that in due course of time, that things would improve under 
the constitution and that it would help to instil and strengthen constitutional morality, which is 
indispensable for its own survival. It is not the Constitution which has failed the nation. It is the leaders 
who betrayed the trust which the frame of the Constitution reposed in them. Two pronouncements by 
Dr.Ambedkar record that trust. One was on November 25,1949: "However good a Constitution may be, 
it is sure to turn out bad because those who are called to work it happen to be a bad lot. However bad a 
Constitution may be, it may turn out to be good if those who are called to work it happen to be a good 
lot. The working of a Constitution does not depend wholly upon the nature of the Constitution. The 
Constitution can provide only the organs of the state such as the Legislature, the Executive and the 
Judiciary. The factors on which the working of these organs of the state depend are the people and the 
political parties they will set up as their instruments carry out their politics. Who can say how the 
people of India and their parties will behave?”7. He added that it was futile to pass any judgment upon 
the Constitution without reference to the party which the people and their parties are likely to play. The 
other pronouncement, on November 4,1948, is more telling: “I feel that it (the Constitution) is workable, 
it is flexible and it is strong enough to hold the country together both in peace time and in war time. 
Indeed, if I may say so, if things go wrong under the new Constitution, the reason will not be that we had 
a bad Constitution. What we will have to say is that Man was Vile”.8 
 Recently, there has been a call from some quarters to frame a substantially different and new 
constitution on a purported tradition, culture and religion. Ram Bahadur Rai, former Akhil Bharatiya 
Vidyarti Parishad (ABVP) general secretary asserted in an interview with Pragya Singh that the present 
Constitution is “a new testament of our Gulaami (Slavary)”. And, he further opined that 16th Lok Sabha 
should be converted into Constituent Assembly to draw up a new Constitution.9 
 Dr.M.P.Raju, an advocate practising in the Supreme Court of India highlights the dangers to the 
Indian Constitution in its historical perspective in these words. The Rashtriya Swayamsewak Sangh 
(RSS) has been unhappy with this Constitution and had wanted it to be replaced by Manusmriti (Codes 
of Manu). Organizer in an editorial ("The Constitution") on November 30,1949, specifically expressed it 
and wrote: "The worst about the new constitution of Bharat is that there is nothing Bharatiya about it." 
M.S.Golwalkar, who was the second sarsanghchalak of the RSS (1940-1973), had expressed similar 
sentiments in his Bunch of Thoughts (1966), stating that our Constitution has "absolutely nothing, which 
can be called our own" and that it contained some lame principles drawn from the United Nations 
Charter and some features from the American and British Constitutions which have been "just brought 
together in a mere hotchpotch".10 
  Before and after the demolition of the Babri Masjid on December 6, 1992, there have been, 
instances of booklets being released denouncing the Constitution as "anti-Hindu" and putting forward a 
prototype of the kind of Constitution visualised by them. On January 14,1993, RSS leader Rajendra Singh 
in an interview to Indian Express called for a new Constitution more suited to the ethos and genius of 
this country since India's was "not a composite culture".11 
  Human race as a whole and each civilisation individually have been evolving a few core values as 
universal values. These were derived from all their constituent cultures and subcultures, including the 
little ones, through a process of mutual cross-pollination. At the same time, with a few exceptions, even 
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unpopular cultures and their values were permitted and promoted unless they were diametrically 
opposed to a few publicly accepted universal values. India was no exception and our Constitution is 
based on the ideal of such a composite culture evolved gradually from very ancient times.12 
 
To Defend Secularism and Socialistic Ideals 
 The Indian Independence Movement has a commitment to the creation of an egalitarian society to 
end all forms of inequality, discrimination and oppression based on gender, religion and caste. And, 
most importantly, from its early days the national movement was committed to secularism. Bipen 
Chandra defined: “Secularism was defined in a comprehensive manner which meant the separation of 
religion from politics and the state, the treatment of religion as a private matter for the individual state 
neutrality towards or equal respects for all religions and active opposition to communalism”15. This had 
reflected in the Congress party in its Karachi Resolution of 1931 declared that in free India ‘every citizen 
shall enjoy freedom of conscience and the right freely to profess and practice his religion’, that all 
citizens would be equal before the law, irrespective of caste, creed or gender in regard to public 
employment, office of power or honour, and in the exercise of any trade or calling’, and the state shall 
observe neutrality in regard to all religions”16. Mahatma Gandhi, though religious in personal life, never 
allowed his religious belief to be mixed with public life or politics. And he said in 1942 before 
Independence Religion is a personal matter which should have no place in politics.17 And he 
emphatically said again in 1947, after the dawn of Independence: “Religion is the personal affair of each 
individual, it must not mixed up with politics or national affairs”18. ‘Pandit Jawaharlal Nehru preached 
and followed the ethos and aspirations of the Indian Independence movement in letter and spirit till his 
death and perhaps he was the first Indian to identify communalism as the Indian form of fascism. And, it 
is history that the leaders of the national movement never appealed to the people on religious lines 
though the religion of the British rulers’ was Christianity. The situation has been changed since Rajeev 
Gandhi and it is in peak under Narendra Modi to dismantle secularism and socialistic principles.  
 The constitution declares India to be a Soverign, Socialist, Secular and Democratic Republic. 
Eventhough the terms secular and socialist were added by the 42nd Amendment in 1976, the spirit 
embodying the constitution was secular. In 1973 itself, the Supreme Court held that the secular 
character of the constitution to be one of the basic features of the constitution. Union Home Minister 
Rajnath Singh’s remarks an November 26, 2016 during the Lok Sabha debate on ‘commitment to the 
constitution’ asked for a marotium on the use of the term secularism and socialism which were 
incorporated through the 42nd Amendment. “In a bench of nine judges, seven judges held secularism to 
be part of the basic structure”, asserted by noted law expert A.G.Noorani.19 It is crystal clear that the 
centre at the helm of power tries to convert the nation on Hindutva fold. Romila Thaper distinguished 
historian distinguished Indian Nationalism from Hindu Nationalism in these words: “Nationalism was 
not something problematic. It was an identity with the nation and society. The identity and 
consciousness of being Indian did not need to be defined. We understood nationalism to be Indian 
Nationalism, and not Hindu or Muslim or any other kind of religious nationalism”.20 Though the 
progressive forces, historians, legal experts and the larger bench of the constitution asserted in explicit 
terms that the secular character of the constitution to be one of basic features of the constitution. On the 
contrary Prime Minister Narendra Modi in his very first speech to the Lok Sabha of a thousand years of 
slavery, not two hundred years of slavery under the British, as Savarker urged, the PM would use the 
levers of state power to install a Hindu Polity. It is pertinent to record that while Savarkar expounding 
his two-nation theory asserted. “It is absurd to call us a community in India. The Germans are the nation 
in Germany and the Jews a community. The Turks are the nation in Turkey and Arab or Armenian 
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minority a community. Even so the Hindus are the nation in India, In Hindusthan, and the Moslem 
minority a community”21. On the other hand it is to be understood the vision of Dr.B.R.Ambedkar, which 
is quite opposite to Jinnah or Savarkar. Dr.B.R.Ambedkar pointed out: “Mr.Savarkar will not allow the 
Muslim nation to be co-equal in authority with the Hindu nation. He wants the Hindu nation to be 
dominant nation and the muslim nation to be servient nation. Why Mr.Savarkar, after sowing this seed 
of enmity between the Hindu nation and the muslim nation, should want that they should live under one 
constitution and occupy one country, is difficult to explain” 22 
 Hence, in the Constituent Assembly, Dr.Ambedkar warned that it was quite possible to change the 
form of the constitution and thus the character of the polity, by changing the form of the administration. 
That is what modi has sought to do since 2014, subvert a secular polity. As Ambedkar wrote “If Hindu 
Raj does become a fact, it will, no doubt, be the greatest calamity for this country. Hindu Raj must be 
prevented at any cost”23. He was against majoritarinism, which in the Indian context meant unbridled 
rule of majority community, the Hindus. He further clarified that “unfortunately for the minorities in 
India, Indian Nationalism has developed a new doctrine which may be called the Divine Right of the 
majority to rule the minority according to the wishes of the majority. Any claim for the sharing of power 
by the minority is called communalism, while the monopolising of the whole power by the majority is 
called nationalism”24. This prophetical worlds of Dr.B.R.Ambedkar uttered in 1947 is quite fit and suit to 
the present political situation in 2017 also, shows the acumen and fair sighted greatness of 
Dr.B.R.Ambedkar’s vision and thought.  
 The present ruling establishment at the centre represented by the BJP - Rashtriya Swayamsewak 
Sangh (RSS) combine represents much that is alien to Nehru’s legacy. The contrast with Nehru cannot 
be greater. While the first Prime Minister of India strove to build a nationalism based on secular 
foundations, the current Prime Minister is proud to call himself a Hindu nationalist.25 There is no doubt, 
what is happening is a full-scale assault an secular, social and cultural values which are inimical to the 
Hindutva ideology. 
 The Directive Principles of State Policy which have been enshrined in Part IV of the Constitution 
aims at realizing the high ideals of justice. equality and fraternity as out lined in the Preamble to the 
Indian Constitution. These are the ideals which are to inspire the state to work for the common good of 
the people and establish social and economic democracy in the country. They are intended to serve as 
instructions to the Governments of the state and the centre to act in a way so as to improve fraternity 
and equality and to guarantee justice and liberty to the people. And they impose certain obligation on 
the state to take positive action to promote the welfare of the people and establish economic 
democracy.26 Dr.B.R.Ambedkar justified the inclusion of these principles in the Indian Constitution and 
observed: “It is no use in saying that the Directive Principles have no value. In my judgement the 
Directive Principles have a great value, for they lay down our ideal is economic democracy. Because we 
did not merely want parliamentary form of government through the various mechanisms provided in 
the constitution, without any direction as to what our social order is to be, we deliberately included the 
Directive Principles in our constitution”27. Now the Central Government deliberately intends to pursue 
to bring Uniform Civil Code and Cow Protection Code in the Directive Principles, leaving aside all other 
noble principles in dark. Former Chief Justice Kania observed thus: “The Directive Principles represent 
not the temporary will of a majority in the legislature but the deliberate wisdom of a nation exercised 
while setting the paramount and permanent law of the country”. Thus, wisdom must prevail upon the 
Central Government to secure to all its citizens justice in the social, economic and political fields, liberty 
in all spheres, equality of status and of opportunity, and the promotion among them all of fraternity 
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without discrimination of any sort. That must the real tribute to Dr.B.R.Ambedkar instead of adopting a 
different course. 
 
Conclusion 
 The beginning of Independence, the framers of Indian Constitution opted for a parliamentary 
system of government in India, for they considered it more suitable to the requirements of the country 
in the given context of religious, linguistic and socio-cultural diversities. Recently, there has been a call 
from some quarters to frame a substantially different and new constitution on a purported tradition, 
culture and religion. The Indian Independence Movement had a commitment to the creation of an 
egalitarian society to end all forms of inequality, discrimination and oppression based on gender, caste 
and religion. The present ruling establishment is trying to subvert secularism but to promote ‘Hindutva’ 
ideology in all fronts, which are a real threat or assault on secular, social and cultural values and 
attempts to undermine parliamentary Democracy to a low. These attempts ought to be checked and the 
ethos of sovereign, socialist, secular, democratic ideals must be preserved at all costs.  
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Abstract 
 The appropriate word for reservation used in the 
Indian Constitution is Representation. It is not given to 
anyone in his individual capacity. It is given to individual 
as a representative of the underprivileged community. 
The beneficiaries of reservations are in turn expected to 
help their communities to come up. There are 
apprehensions that reservations will lead to the divisions 
in the society. These apprehensions are totally irrational. 
On the contrary reservations will help in annihilating the 
caste system and to overcome discrimination and act as a 

compensatory exercise. The 74th Constitutional 
Amendment Act has provided 33% reservation for 
women and reservation for Scheduled Castes and 
Scheduled Tribes on the basis of their population. In this 
paper an attempt has been made to analyze how far 
reservation of seats in Municipalities has helped to 
annihilate the caste system and to overcome 
discrimination against women and has acted as a 
compensatory exercise as contemplated by 
Dr.B.R.Ambedkar. 

 
 
Introduction 
 The appropriate word for reservation used in the Indian Constitution is Representation. It is not 
given to anyone in his individual capacity. It is given to individual as a representative of the 
underprivileged community. The beneficiaries of reservations are in turn expected to help their 
communities to come up. There are apprehensions that reservations will lead to the divisions in the 
society. These apprehensions are totally irrational. On the contrary reservations will help in annihilating 
the caste system and to overcome discrimination and act as a compensatory exercise. The 74th 
Constitutional Amendment Act has provided 33% reservation for women and reservation for Scheduled 
Castes and Scheduled Tribes on the basis of their population. In this paper an attempt has been made to 
analyze how far reservation of seats in Municipalities has helped to annihilate the caste system and to 
overcome discrimination against women and has acted as a compensatory exercise as contemplated by 
Dr.B.R.Ambedkar. 
 
Importance of Municipalities  
 Effective performance and attainment of the democratic and service objectives depend largely on 
the statutory structure and organization of Municipalities. The present paper is based on the belief that 
Municipalities are the foundation as well as the fulfillment of democracy. They are the nursery of 
democracy. They can nurture people’s interest in their community and provide them with a channel of 
participation in the management of local affairs. There is and always will be a felt need for public safety, 
health and civic amenities and a willingness to organize collective efforts to achieve civic services 
required for a healthy and better life. Most Municipalities do not seem to be sufficiently alert and active 
understandably many are impatient with Municipalities and their performance. But the inertial of local 
institutions could also be viewed as a challenge, and the proper reaction should try to make local 
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Governments a success rather than abandon them in cynical impatience. For through local self-
government people can learn not only the essential art of citizenship, but also the virtues of personal 
care and self-reliance. And the success of Municipalities is an essential part of the process of national 
development. It is also an essential part of the successful working of a democracy.  
 The Higher Governments in India have followed policies that have not encouraged or in favor of 
democratic decentralization. Although they have been swearing by development through democracy 
and planning from below. The policies adopted by them have unfortunately discouraged if not 
destroyed local initiative, enterprise and responsibility. In the contrary they have encouraged 
dependence inevitably. The path adopted by the higher Governments has resulted in (i) failure to build 
up institutions of real autonomy and participation on the part of the people at the local level (ii) 
imposition of their own ideas, institutions and men on the local authorities and (iii) the formulating of 
plans that do not make for popular participation in decision-making. One cannot but conclude that it 
reflects political failure and betrays opportunism at all levels and the need of a camouflage to cover up 
the administrative weaknesses or justify vested interests. 
 Viewed impartially and objectively, for the unsatisfactory state of affairs in local governments, both 
higher powers and local bodies are responsible though in different degrees. Whatever the reasons 
advanced be in justification of their attitudes and views, there is a dereliction of duty, a failure to fulfill 
one’s obligation, on both sides. However, of late, there has been a growing awareness of these defects 
and attempts are being made at restructuring, revamping and revitalizing Municipal Governments so as 
to make them fit to meet the challenges of the times. It has been realized that major reforms need to be 
undertaken at the earliest in the best interests of the Indian nation.  
 
Committees and Commissions  
 A Committee under the Chairmanship of P.K. Wattal was appointed in 1949 to enquire the financial 
position of Urban Local Government. The Committee submitted its report in 1951. It suggested 
measures to improve the financial position of Urban Local Government. 
 The Government appointed a Committee under the Chairmanship of Rathnasabapathy Mudaliar to 
consider the question of reorganization of Municipal Administration to examine the provisions of the 
existing laws and to suggest suitable Amendments. This Committee submitted its report in August 1950. 
 A Committee under the Chairmanship of John Matthai was appointed in 1953 to enquire the various 
aspects of taxation in Urban Local Government. This Committee submitted its report in 1954. This 
Committee made suggestions to improve the financial position of Urban Local Government through 
taxation. 
 A Committee under the Chairmanship of Nur-Ud-din Ahmed was appointed in 1963 to enquire into 
the training of Municipal Employees. The Committee submitted its report in the same year. It 
recommended various measures to improve the training of Municipal employees. 
 A Committee under the Chairmanship of A.P. Jain was appointed to enquire into rural-urban 
relationship in 1963. This Committee submitted its report in 1966. It recommended various measures 
to improve rural-urban relationship. A Committee under the Chairmanship of Rafiq Zakaria was 
appointed in 1963 to make recommendations for augmenting the financial resources of Urban Local 
Bodies. This Committee submitted its report in the same year. It made various recommendations to 
augment the financial resources of Urban Local Bodies. A Committee was formed by the Government of 
India in 1965 to study the service conditions of Municipal employees and to suggest suitable 
recommendations to improve the service conditions of Municipal employees. This Committee submitted 



Vol. 5     Special Issue 1        November 2017            ISSN: 2321-788X 
 

 
Shanlax International Journal of Arts, Science and Humanities Page 45 

its report in 1968. It made suitable recommendations to improve the service conditions of Municipal 
employees. 
 A Committee under the Chairmanship of Girijapati Mukharji was appointed to suggest suitable 
reforms in the budgetary process of Municipal Administration in 1974. This Committee submitted its 
report in the same year. It recommended suitable suggestions on budgetary reform in Municipal 
Administration.  A study group was formed under the Chairmanship of K.N.Sahay to make suitable 
recommendations on constitution, powers and laws of Local Bodies and Municipal Corporations in 
1982. This Committee submitted its report in the same year. This Committee made recommendations 
on the constitution, powers and laws of urban local bodies and Municipal Corporations. 
 A National Commission under the Chairmanship of C.M. Correa was constituted in 1985 to enquire 
into the effects of urbanization in urban local Governments. This Committee submitted its report in 
1988. It made suitable recommendations to effectively contain the problems of urbanization in urban 
local Governments. 
 
Constitutionalization 
 In August 1989, Rajiv Gandhi’s Government introduced the 65th Constitutional Amendment Bill 
known as Nagarpalika Bill in the Lok Sabha. The Bill aimed at strengthening and revamping the 
Municipal bodies by conferring a constitutional status on them. Although the bill was passed in the Lok 
Sabha, it was defeated in the Rajya Sabha in October 1989, and hence, lapsed. 
 The National Front Government under V.P.Singh introduced the revised Nagarpalika Bill in the Lok 
Sabha in September 1990 again. However, the Bill was not passed and finally lapsed due to the 
dissolution of the Lok Sabha. 
 P.V. Narsimha Rao’s Government also introduced the modified Municipalities Bill in the Lok Sabha 
in September 1991. It was passed in both, the Lok Sabha and the Rajya Sabha in December 1992. After 
that, the required number of State Legislatures approved the bill. It was assented by the President of 
India in April 1993. It emerged as the 74th Constitutional Amendment Act of 1992 and came into force 
on 1st June 1993. 
 
The 74th Constitutional Amendment Act of 1992 
 This Act has added Part IX-A to the Constitution of India. It is entitled as ‘The Municipalities’ and 
consists of provisions from articles 243-P to 243-ZG. In addition, the Act has also added Twelfth 
Schedule to the Constitution. It contains 18 functional items of Municipalities and deals with Article 
243-W. The Act gave Constitutional status to the Municipalities. It has brought them under the purview 
of justifiable part of the Constitution. In other words, State Governments are under constitutional 
obligation to adopt the new system of municipalities in accordance with the provisions of the Act. The 
Act aims at revitalizing and strengthening the urban Governments so that they function effectively as 
units of Local Government. The salient features of the Act are: 
 
Three Types of Municipalities 
 The Act provides for the constitution of the three types of Municipalities in every State. They are a 
Nagar Municipality for a transitional area, that is, an area in transition from a rural area to an urban 
area; Municipal Council for a smaller urban area; and a Municipal Corporation for a larger urban area.  
 A transitional area, a smaller urban area or a larger urban area means such area as the Governor 
may specify by public notification for this purpose with regard to the population of the area, density of 
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population, revenue generated for local administration, percentage of employment in non-agricultural 
activities and economic importance or such other factors as the Governor may deem fit. 
 
Composition 
 All the members of a Municipality shall be elected directly by the people of the municipal area. For 
this purpose, each municipal area shall be divided into territorial constituencies to be known as wards. 
The state legislature may provide the manner of election of the chairperson of municipality. It may also 
provide for the representation of the persons having special knowledge or experience in municipal 
administration without the right to vote in the meetings of Municipality; the Members of the Lok Sabha 
and the State Legislative Assembly representing constituencies, which comprise wholly or partly the 
municipal area; the Members of the Rajya Sabha and the State Legislative Council registered as electors 
within the municipal area; and the Chairpersons of Committees in a Municipality.  
 
Reservation of Seats 
 The Act provides for the reservation of seats for the scheduled castes and the scheduled tribes in 
every municipality in proportion of their population to the total population in the municipal area. 
Further, it provides for the reservation of not less than one-third of the total number of seats for 
women. The State Legislature may provide for the manner of reservation of offices of chairpersons in 
the municipalities for the SCs, the STs and the women. It may also make any provision for the 
reservation of seats in any municipality of chairpersons in municipalities in favour of backward classes. 
 Article 243D of the 73rd Constitutional Amendment Act has made provision for reservation of seats 
in Grass roots governance for the Scheduled Castes, Scheduled Tribes and women. It lays down: 
1. In every Municipality the number of seats so reserved shall bear, as nearly as may be, the same 

proportion to the total number of seats to be filled by direct election in that Municipality as the 
population of the SC or of the ST in that Municipality area bears to the total population of that area 
and such seats shall be allotted by rotation to different constituencies in a Municipality. 

2. Not less than 1/3 of the total number of seats reserved under the above category shall be reserved 
for women belonging to such categories of people. 

3. Not less than 1/3 of the total number of seats (including the number of seats reserved for women 
belonging to the SC and ST) of the total number of seats to be filled by direct election in every 
Municipality shall be reserved for women and such seats may be allotted by rotation to different 
constituencies in a Municipality. 

4. The offices of the Chairpersons in the Municipalities at any level shall be reserved for the SCs, STs 
and women in a manner as given in a law of the State, provided that the number of offices of 
Chairpersons so reserved shall bear, as nearly as possible, the same proportion to the total number 
of such offices in the Municipality at any level in proportion to the population of such people to the 
total population of the State. It is further provided that not less than 1/3 of the total number of the 
offices of Chairpersons in the Municipalities at each level shall be reserved for women and that the 
number of offices so reserved shall be allotted by rotation to different Municipalities at each level. 

5. But the State Legislature shall have the power to extend this system of reservation for ‘backward 
classes of citizens’ at any level covering the members and Chairpersons of Municipalitys at each 
level. 

6. All such reservations shall cease to have effect after the expiration of period of reservations as 
specified in Article 334 of the Constitution. 



Vol. 5     Special Issue 1        November 2017            ISSN: 2321-788X 
 

 
Shanlax International Journal of Arts, Science and Humanities Page 47 

 With the statutory reservation provision more number of women and Scheduled Castes and 
Scheduled Tribes has now assumed Municipality seats as Members and one-third of them as 
Chairpersons in almost all the States and the Union Territories. The induction of women and Scheduled 
Castes and Scheduled Tribes in Municipality institutions is in sharp contrast to their representation in 
other political strata as well as in earlier Municipality institutions.  
 
Twelfth Schedule 
 The Twelfth Schedule of the Indian Constitution has provided more powers to the Municipalities. It 
contains the 18 functional items placed within the purview of Municipalities such as urban planning 
including town planning; regulation of land use and construction of buildings; planning for economic 
and social development; roads and bridges; water supply for domestic, industrial and commercial 
purposes; public health, sanitation, conservancy and solid waste management; fire Services; urban 
forestry, protection of the environment and promotion of ecological aspects; safeguarding the interests 
of weaker sections of society, including the handicapped and mentally retarded; slum improvement and 
upgradation; urban poverty alleviation; provision of urban amenities and facilities such as parks, 
gardens, playgrounds; promotion of cultural, educational and aesthetic aspects; burials and burial 
grounds, cremations, cremation grounds and electric crematoriums; cattle ponds, prevention of cruelty 
to animals; vital statistics including registration of births and deaths; public amenities including street 
lighting, parking lots, bus stops and public conveniences; and regulation of slaughterhouses and 
tanneries.  
 
Conclusion 
 With the induction of more number of women and Scheduled Castes and Scheduled Tribes on the 
basis of reservation it is believed that women and Scheduled Castes and Scheduled Tribes could 
effectively participate in discussions relating to various aspects of Municipalities and developmental 
programs and they are likely to bring about qualitative change in the political goals. But the findings of 
studies on Municipalities make it clear that a vast majority of women and Scheduled Castes and 
Scheduled Tribes are not aware of the details relating to organization, personnel administration, 
financial administration and State control over Municipalities. Participation of women and Scheduled 
Castes and Scheduled Tribes in the implementation of developmental programs reveals that majority of 
the women and Scheduled Castes and Scheduled Tribes are not aware of the allocation of funds under 
the Central Government Sponsored programs  and State Government sponsored schemes. Participation 
of women and Scheduled Castes and Scheduled Tribes after the implementation of 74th Constitutional 
Amendment Act analyzed on the basis of certain indicators reveal that majority of women and 
Scheduled Castes and Scheduled Tribes disagree or strongly disagree that self confidence, participation 
in political activities, participation in social activities, participation in cultural activities, improved social 
status, improved political status, improved economic status, leadership qualities, social habits, 
liberation from social exclusion, economic liberation of Dalit women, freedom in decision making, 
opportunities to control over resources, respect in the family, respect in the society, respect among 
relatives, family hurdles, sharing of family works among the family members, inter caste marriage and 
female literacy have been improved among them. The Government should take steps to create 
awareness about the various aspects of Municipalities and to enable them to participate effectively in 
the discussions relating to the various aspects of Municipalities and in the implementation of 
development programs to create self confidence, improved social, political, economic status, leadership 
qualities, social habits, liberation from social exclusion, respect in the family, society and relatives, 
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encourage participation in political, social and cultural activities, inter caste marriage and female 
literacy so that reservation of women and Scheduled Castes and Scheduled Tribes could become a 
reality and it will help to annihilate the caste system and to overcome discrimination against women 
and act as a compensatory exercise as contemplated by Dr.B.R.Ambedkar.  
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“My final words of advice to you are educate, agitate, and organize; Have faith in yourself. With 
justice on our side I do not see how we can loose our battle. The battle to me is a matter of joy. The 
battle is in the fullest sense spiritual. There is nothing material or social in it. For ours is a battle 
not for wealth or power. It is battle for freedom. It is the battle of reclamation of human 
personality”… 

- Dr.B.R.Ambedkar 
 
Abstract 
 Dr. Baba Saheb Bhimrao Ramji Ambedkar, the 
founding father of Indian constitution was a remarkable 
statesman, a scholar par excellence, rationalist, an 
ardent advocate of the principles of justice, liberty, 
equality, fraternity. The man of the millennium was 
realist about social order. He believed that solution to 
discrimination lay not in religious or social reforms but 
in legal rights and state intervention on behalf of the 
downtrodden. The messiah of the depressed class was the 
only person in his time to link the rights of oppressed 
classes and the rights of the dalits. His rebuke of 
individual worship of charismatic figures, diplomatic 

approach in combining social equality with the economic 
inequality, and his efforts to overcome widespread 
internalization of casteist and patriarchal values is a 
warning call and a strong blow to all those politicians 
out here today who are busy in shaking the hands of the 
people before elections and their confidence after. This 
article is an humble attempt to ponder about the urge to 
resurrect ambedkarism to drive away the demons of 
injustice and to lead the devalued masses from dark to 
light, and disempowered people from interdependency to 
independency.

 
 
Preface 
 Dr. Baba Saheb Bhimrao Ramji Ambedkar, the founding father of Indian constitution was a 
remarkable statesman, a scholar par excellence, rationalist, an ardent advocate of the principles of 
justice, liberty, equality, fraternity. The man of the millennium aspired to craft a casteless society that 
gave equality to all. The most highly educated untouchable in India wanted to erase the practice of 
untouchability and to make the so- called “untouchable community” to have self dignity and lead a life of 
enlightenment. India’s first law minister’s idea for the oppressed and downtrodden section of the 
society was to raise their educational standards so that they may know their own conditions. It is crucial 
to understand that Dr. Ambedkar was a thorough democrat and his vision for India was undoubtedly a 
society which has equality of people irrespective of their gender, caste, creed, religion and other 
identities.  
 
No Evidence of Being Effective 
 We are living in the 21st century, an era of freedom of conscience, freedom of thoughts. The third 
world nations boast about themselves of being more humane than ever, where we believe that the 
establishment of national and international institutions of law and rights as one of the greatest 
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achievements of the human rights activists across the globe. To our anticipation India known as the 
cradle of human civilization firmly believe that the constitutional assurances of offering equality, 
protection, and fair treatment to all its citizens and its lengthiest existing human rights documents as 
one of its notable social and moral achievements. But do we practice what we preach? It is almost 70 
years after independence. After becoming a constitutional democracy in 1950, independent India has 
marched a long way from its shocking poverty and crippled economy to a stage of development and 
progress. The use of “rights, equality, justice” in our books and documents have seen almost hundred 
fold increase, nearly every other day we are assured with the declaration of new human rights treaties. 
But pondering over the attempts taken during this last seven decades makes us to realize that there is 
little evidence that it is effective, and our assurances of justice and equality have merely become flowers 
of ideally planted seeds. India is one of the largest democracies in the world and is rarely regarded to be 
listed among the major human rights violating countries. But political expressions and constitutional 
safeguards have failed to end atrocities against vulnerable and oppressed. Dalits the victims of double 
slavery are still being denied the absolute social justice as dreamt by Baba Saheb. Throughout his life 
Ambedkar himself faced routine discrimination. The first instance occurred in school at the age of 10 
where he is ostracized by his classmates, school teacher and school administration. One day the teacher 
called out him to solve a problem on the blackboard. Before Bhimrao could walk up to the front of the 
class, there was an screaming. Caste hindu pupils immersed in social hierarchies and conditioned to 
cruel exclusions, rushed to “save” their lunch boxes from being polluted by Bhimrao’s shadow. The 
second instance occurs when he travels to Goregaon, with his siblings, to visit his father. This is were he 
is made aware of the extent of caste based oppression and its impact on children and adults alike. But 
are we bold enough to claim that these are all history, and now we have built a casteless society erected 
with the scaffoldings of equality and justice? The answer is big ‘No’. The social evils that afflicted little 
Bhimrao continues to haunt the depressed, poor, and weakest section of our society even till date. The 
cruel discriminations, denial of justice, cultural obstacles, practice of religionism in the name of 
secularism all have intellectually paralyzed the emancipation of the vulnerable and downtrodden 
section from the clutches of slavery. If India is to transform to a true social democracy there is a great 
need to revive and resurrect the Ambedkar discourse. 
 
Forget Not Ambedkarism 
  “What are we having this liberty for? We are having this liberty in order to reform our social 
system, which is full of inequality, discrimination and other things, which conflict with our fundamental 
rights.” To those who want us to convince and strongly believe that Ambedkar had only the book of the 
Indian constitution in his hand actually leave aside his terrific and commendable role in the mass 
struggle for the rights of the people. Dr. Ambedkar was a visionary and true nationalist and a ferocious 
freedom fighter who boldly expressed his views at all circumstances. For Ambedkar, there was an ‘ism” 
above nationalism. That is humanism. He felt Hindu imperialism is more dangerous than British 
imperialism. He wanted a freedom not for the majority but a freedom for all. While he considered that 
religion was basically needed for the development of mankind his vision of religion was overshadowed 
by social concerns. But is that is the same goal the rulers have for the ruled? Aren’t we practicing 
secularism by sowing the seeds of religionism? Placing politics before people, demolishing huts and 
consecrating places of worship, launching human rights discourse on the one hand and unveiling human 
rights violations on the other hand all this reminds us and the need of embracing ambedkarism for the 
betterment of contemporary India. To refer, “Ambedkarism is an organized struggle for justice against 
all the odds and social discriminations that are being faced by historically excluded communities. It is 
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the tone of the marginalized communities whose silenced voice would be the roar for justice, for social 
equality and dignity of honor.” Dr. Ambedkar the towering figure of the oppressed is the one above all 
who continues to shape history and continues to impress and influence to standup and speak to people 
subject to discrimination wherever they are found. His ideals and thoughts of social justice is crucial to 
understand the lives of the weaker sections of the society. He echoed that the conditions of the poor 
were the result not of individual disappointments but the working of the social system under which 
they lived, and this is the strong reminder to the governed and governors of the current society.  
 
Conclusion 
 Even after establishments of statutory commissions for protection of rights and life, framing of legal 
documents to grant the same, we cannot deny the fact that depressed sections of society were under 
constant fear as crimes against dalits, women, minorities in different forms are on the rise. The 
incidents of Nirbaya, Rohit Vemula, Gowri lankesh is a warning alarm to all of us to rise against the caste 
and social atrocities and prejudices that continues to plague our society till date. The death of rohit 
vemula who hanged himself using the banner of his association with a picture of their iconic godfather 
Ambedkar has left us with hard questions. Beyond the agony of the moment, it’s time for us to confess 
about India’s hidden apartheid. No doubt we are one of the fastest growing economies of the world, the 
nation which has seen its first women prime minister, first women President and decorated its seat of 
democracy by enabling women power to rule, which even United States of America is yet to witness. All 
this could become possible only because of the strong and wise constitutional arrangements made by 
our ancestors spearheaded by Dr. B.R. Ambedkar, architect of Indian Constitution and initiator of socio-
economic-political-moral reform in the society at large. India has arrived but it is yet to reach. Even after 
so much of efforts India is still orthodox when it comes to giving equal rights to the weaker sections. 
And to all those weak minded people who still march behind the classes and castes and darkly blinded 
by the clutches of slavery of discrimination it is only Ambedkarism that has the better solution. 
Instead of commemorating the life of BabaSaheb by unveiling his portraits,, releasing souvenirs its time 
for each and every individual to gospel the testament of Ambedkar, to recite his scriptures of justice, 
democracy and equality, and let the rules of the oppressed rise and let the suppressed start ruling. 
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“You must abolish your slavery yourselves. Do not depend for its abolition  
upon god or a superman” 

– Dr. B. R. Ambedkar 
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Introduction  
 “It is the education which is the right weapon to cut the social slavery and it is the education which 
will enlighten the downtrodden masses to come up and gain social status, economic betterment and 
political freedom.” Dr. B.R Ambedkar. 
 Empowerment is a multi-faceted, multi-dimensional and multi-layered concept. Women’s 
empowerment is a process in which women gain greater share of control over resources material, 
human and intellectual like knowledge, information, ideas and financial resources like money and 
access to money and control over decision-making in the home, community, society end nation, and to 
gain power.1 

 Dr.BhimRao Ambedkar (1891-1956 ) is not only the father of the Constitution of India, but also a 
great freedom fighter, political leader, philosopher, thinker, writer, economist, editor, and a revivalist 
for Buddhism in India. The first Prime Minister, Jawaharlal Nehru said; “Ambedkar was a symbol of 
revolt against all oppressive features of the Hindu society”. He is also well known for extensive 
economic and social rights for women. According to him women should be given social education and 
socio-cultural right for their well-being and all round development. He emphasized that “Each and every 
section of women should be given their due share and proper steps should be taken to maintain and 
protect dignity their dignity.”2 “Empowerment means moving from a position of enforced powerlessness 
to one; of power”. But, from time immemorial, the women in this land of ours were treated as a sort of 
thing. Her placing in the society was not at par with other human beings. She has no rights. She cannot 
move nor do anything at her will.3 

 
Dr B.R. Ambedkar Views on Women Empowerment 
 Dr. Ambedkar a determined fighter and a deep scholar has made significant efforts to lead the 
society on the path of Liberty, Equality and Fraternity. He was first Indian to break down the barriers in 
the way of advancement of women in India. He stated that women should be given all round 
development more importantly social education, their wellbeing and socio-cultural rights. He 
emphasized that each and every section of Indian women be given their due share and it is a must to 
maintain and protect dignity and modesty of women. 
 Dr. Babasaheb Ambedkar always believed in movements led by women. He insisted that every 
married woman must participate in her husband’s activities as a friend. But she must show the courage 
to deny the life of slaves. She should insist on the principle of equality. If all the women follow it, they 
will get the real respect and their own identity. He stated “We shall see better days soon and our 
progress will be greatly accelerated if male education is persuaded side by side with female education”. 
He started a strong movement against the Hindu social order and launched a journal Mook Nayak in 
1920 and Bahiskrit Bharat in 1927 for this purpose. Through its issues he put due stress on the 
gender equality and the need for education and exposed the problems of the depressed as well as 
women.4 
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Ambedkar’s Movement in Order to Support Women Empowerment  
Satyagraha 
  Ambedkar’s movement launched from 1920 onwards to liberate the downtrodden masses and to 
secure Human Rights of the depressed classes. Venubai Bhatkar and Renubai Shambharakar are the 
person who also contributed and acquired the confidence to raise the matters related to woman on 
numerous platforms. The condition of women was conform a stereotype feminine behavior in the 
Treatises, The Riddle of the Woman, The Woman And the Counter Revolution, The Rise and Fall of 
Hindu Women Castes in India: Their Mechanism Genesis and Development, Mooknayak (1920) and 
Bahishkrit Bharat (1927) . In 1924, Bahishkrit Hitakarni Sabha was formed for socio-political equality of 
depressed people in order to encouraging their economic interests. For untouchable women, he 
launched women’s associations who spread education and awareness among the people. Being a 
drafting chairman he realizes the pathetic condition of women, so on March 19 & 20, 1927, he 
addressed a huge assembly of depressed classes, including women, and appealed for liberation of 
women with advise that education is compulsory for development of mind and the essence of self-help 
because he believed that a “family is educated only when the men along with women in the family are 
educated”. In the year 1927,5 in the Mahad Satyagraha which was for temple entry , More than fifty 
women were there and it was decided to fire the Manusmriti which humiliated women and shudras.5 
 
The Constitution and Empowerment of Women 
 The Constitution which emerged from the Constituent Assembly and adopted by the people of India 
through the Preamble has not only provided for equal rights, opportunities and safeguards for women to 
empower them socially, economically and politically, but also has made special provision for their 
upliftment.  
 The Preamble to the Constitution proclaims “to secure to all its citizens justice, social, economic and 
political and equality of status and of opportunity”. Fundamental rights as enshrined in the Constitution, 
provide for equal rights irrespective of caste, religion or sex. 
 Article 14 – Right to Equality, provides – “the state shall not deny to any person equality before the 
law or the equal protection of the law” 
 Article 15 – Prohibits any discrimination on the grounds of religion, race, caste, sex” 
 Article 15 (3) empowers the state for making special provisions for women. 
 Article 16 provides for equality of opportunity in matters of public employment or appointment to 
any office under state. Other than these rights, constitution also enjoins upon every citizen to renounce 
practices derogatory to the dignity of women (Article 51-A). 
 Article 14 requires all citizens subjected to any legislation should be treated alike under like 
circumstances and conditions. Equals have to be treated equally and un equals ought not to be treated 
equally, because women did not have adequate political representation that is why provision of one-
third seats for women in Panchayats has been made through 73rd and 74th constitution amendment. This 
was a historic amendment which has changed the face of local bodies in favour of women. It has brought 
a drastic improvement in political empowerment of women. The representation of women up to 33.33% 
in these institutions has resulted in the entry of a large number of women in the decision making 
representative bodies at local level. 
 As per the provisions of the Directive Principles of State Policy, the National Commission for Women 
was set up in 1992 as a statutory body, which is working for women empowerment and providing them 
safeguards. The Committee of both the Houses of Parliament for Women Empowerment has also been 
working since 1987. 
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 Working of constitution for over half a century has proved the efficacy of our system. Women have 
come to occupy the most powerful positions like that of President of India, Speaker of Lok Sabha and 
State Legislatures. Prime Minister, Chief Ministers of States and Cabinet Ministers. The current Lok 
Sabha (16th) has up to 11.65% (65 women members) representation of women. There are 7 women 
Ministers in the Union Council of Ministers. These representations seems to be the highest so far. The 
affirmative action as that under 73rd & 74th constitution amendment at the level of state and central 
legislature by passing the Women Reservation Bill can ensure adequate representation of women in the 
highest policy making bodies.6 

 
Men and Women are Equal  
 Dr Babasaheb Ambedkar fought for the equality of men and women. He was of the opinion that 
women must be allowed equal rights with men. Dr Ambedkar had come to Bawi, taluka Barshi, district 
Solapur. He is said to have stayed with one of his activists called Jayappa Dede. He happened to meet 
Karabhari, another Dalit activist. Karabhari was thinking about the second marriage, since he didn’t 
have any issue from his first wife. When Dr Ambedkar came to know about this, he scolded Karabhari by 
saying what would he do if his first wife was willing to marry another man, because he (Karabhari) had 
the biological defect. And, he further said that “If your wife prefers remarriage, because of this reason, 
would you like it? She too needs a child.” 33 The above-stated incident is very significant, since it throws 
light on Dr Ambedkar’s subscription to the principle of equal rights for both men and women. This 
stance adopted by Babasaheb is quite relevant in the present context and it also shows the vision and 
mission of his life. He was against polygamy, as polygamy, which was an indication of male domination, 
had been rampant during those days.7 

 The National Commission for Women was set up by an act of parliament in 1990 to safeguard the 
rights and legal entitlements of women. The Cairo United Nations International Conference on 
Population and Development (ICPD) called attention to women's empowerment as a central focus and 
UNDP developed a gender empowerment measure (GEM) which focuses on three variables that reflect 
women's participation in society: political power or decision making, education and health. The UNDP 
report in 1995 declared that "If human development is not engendered it is endangered". 
 The government of India declared 2001 as the Year of Women's Empowerment (Swashakti). The 
national policy for the empowerment of women was passed in 2001. The objective of this policy was the 
de jure and de facto enjoyment of all human rights and fundamental freedom by women on equal basis 
with men in all spheres -- political, economic, social, cultural and civil -- strengthening legal systems 
aimed at eliminating all forms of discrimination against women, equal access to women to health care, 
quality education at all levels, career and vocational guidance, employment, equal remuneration, 
occupational health and safety, social security and public office etc. elimination of discrimination and all 
forms of violence against women and the girl child. The initiatives taken up by the Government of India 
for vulnerable and marginalized groups and women in difficult circumstances are: 
• Janani Suraksha Yojana (JSY) 
• Prime Minister Ujjwala Yojana (PMUY) 
• Swadhar 
• Sarva Shiksha Abhiyan (SSA) 
• Prime Minister Matritva Sahyog Yojana (PMMVY) 
• Mahatma Gandhi National Rural Employment Guarantee Act (MGNREGA) 

Indira Awaas Yojana 
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  "I measure the progress of a community by the degree of progress which women have made" – this 
powerful statement was made by Dr. B. R. Ambedkar, Chairman of the Constitution Drafting Committee. 
He was the only politician in history to resign from his post just because the parliament didn't accept his 
'Hindu Code Bill' which consisted of women's issues and their solutions as a major part.8 
 
Ambedkar’s Vision of Democracy in India 
 Bharat Ratna Babasaheb Dr BR Ambedkar passed away on December 6, 1956 and this day is 
observed in memory of the great man who became more popular after his death and continues to 
inspire the people around the world through his exceptional work and prolific writings relevant to 
contemporary social realities. While the country is striving for equality and vibrant democracy in an era 
of emerging international identity politics based on caste, religion and ethnicity, the relevance of 
Ambedkar is important in the dynamics of new socio-political challenges like social inclusion, 
proportional representation in governance and economic growth in India and the world. 
 We have achieved only political democracy but not social and economic democracy without which 
political democracy is meaningless as the soul of democracy is the doctrine of one man one value. 
Democracy is not merely a form of Government it is also essentially an attitude of respect and reverence 
towards fellowmen and women.9 
 
The Principles of Democracy  
• Democracy is a universally recognized ideal as well as a goal, which is based on common values 

shared by peoples throughout the world community irrespective of cultural, political, social and 
economic differences. It is thus a basic right of citizenship to be exercised under conditions of 
freedom, equality, transparency and responsibility, with due respect for the plurality of views, and 
in the interest of the polity.  

• Democracy is both an ideal to be pursued and a mode of government to be applied according to 
modalities which reflect the diversity of experiences and cultural particularities without derogating 
from internationally recognized principles, norms and standards. It is thus a constantly perfected 
and always perfectible state or condition whose progress will depend upon a variety of political, 
social, economic and cultural factors. 

• The achievement of democracy presupposes a genuine partnership between men and women in the 
conduct of the affairs of society in which they work in equality and complementarity, drawing 
mutual enrichment from their differences. 

• A state of democracy ensures that the processes by which power is acceded to, wielded and 
alternates allow for free political competition and are the product of open, free and 
nondiscriminatory participation by the people, exercised in accordance with the rule of law, in both 
letter and spirit.  

• Democracy is inseparable from the rights set forth in the international instruments recalled in the 
preamble. These rights must therefore be applied effectively and their proper exercise must be 
matched with individual and collective responsibilities. 

• Democracy is founded on the primacy of the law and the exercise of human rights. In a democratic 
State, no one is above the law and all are equal before the law.  

• Peace and economic, social and cultural development are both conditions for and fruits of 
democracy. There is thus interdependence between peace, development, respect for and 
observance of the rule of law and human right.10 
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Ambedkar View on Economic Development 
 Ambedkar view on the problem of small holdings, it began with a discussion on small holdings, 
went on to an economic analysis of agricultural backwardness and ended with its solution in industrial 
development. The underlying assumption in the academic discussion was that the small and scattered 
landholdings were economically inefficient. But how to consolidate these small, scattered and 
economically inefficient holdings and, on the consolidated, how to maintain the size at an economically 
viable? In this connection, the academic economists was proposed time-fold solution, namely, the 
voluntary exchange of owned land to reduce the parceling and to increase the size; and, compulsory 
consolidation by the Government of farms of the village, including restricted sale of right of occupancy. 
According to Ambedkar, the problem of small holdings was not fundamental but derived from the 
parent evil of maladjustment in the social economy. The household with a small holdings was unable to 
acquire and use factors of production in the right combination. In his view, the remedy was to siphon off 
the surplus labour to non-agricultural production. You short, in Ambedkar’s view, industrialization of 
India was the best remedy for its agricultural problems, as it would reduce the surplus labour in 
agriculture. The cumulative effects of industrialization would lead not only to an increase in labour 
productivity and capital investment in agriculture but would also cater to the economic necessity of 
enlarging landholding.11 
 
Economic Concepts of Socio-Economic Justice 
1. Capitalism 

During the colonial British regime, capitalism started taking root in India with the collaboration of 
Indian mercantile capital and British capital unlike Europe, it did not have to battle against 
feudalism; rather it was implemented on the trunk of the latter in India. As a result, even in the 
capitalist institutions in the cities, caste discrimination simultaneously existed, Ambedkar was quite 
aware of the exploitative potential of capital and hence he had declared capitalism and Brahmanism 
as the twin enemy of his movement. Capitalism was in an infantile stage then but Brahmanism 
encompassed the phases of slavery, feudalism and extended its tentacles as we see to the phase of 
imperialism. Moreover, he noted the reactionary compradore character of rising capitalism in the 
contemporary sectors of the economy and the inhuman exploitation of workers that it unleashed.  

2. Imperialism 
Ambedkar’s attitude towards imperialism has been projected in a distorted manner right from the 
beginning, mainly because he refused to take part in the freedom struggle or opposed Gandhi who 
for certain category of ignoramuses was the anti-imperialism personified. He strategically sought to 
maintain neutrality vis-à-vis the colonial state. As per him, it would not be possible for the resource 
Dalits to fight its mighty foes all together. He did not want to dissipate and squander his extremely 
limited resources on several fronts. He however knew the basic exploitative character of the 
colonial regime. At several occasions, he burst out saying that British imperialism and Indian 
feudalism were the two leeches that clung to Indian people. However, there was a fundamental 
difference between his and other’s viewpoint. For instance he did not approve equating opposition 
to imperialism with opposing the British. He noted that the opposition to imperialism couldn’t be 
effective until its supporters within the country are left untouched.  

3. Integrated Transfer of Labour from Agriculture to Industry  
Dr. Ambedkar, therefore, argued for a strategy of transferring labour from agriculture to other 
sector of the economy. He advocated that: “The sponging off of surplus labour in non-agricultural 
channels of production will at one stroke lesson the pressure and destroy the premium that at 
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present weighs heavily on the land in India. Besides, this labour when productively employed in 
agriculture and industrial sector will cease to live by predation and will not only earn its keep but 
will give surplus; and more surplus is more capital. In short, strange that it may seem 
industrialization of India is the soundest remedy for the agricultural problem of India. It’s 
implement need of socio-economic justice. Labour Reforms: On the industrial front, Dr. Ambedkar 
Founded in 1936, the independent Labour party, while the prevailing trade unions fought for the 
rights of workers, they were indifferent to the rights of untouchable workers as human beings, Dr. 
Ambedkar was instrumental in bringing about several labour reforms including establishment of 
employment his ministry also included irrigation, power and other public works. He played an 
important in shaping the irrigation policy, especially the Damodar Valley project. 

4. Economics of caste system and Untouchability 
Traditionally the Indian society is based on “chaturvarnya” and is hierarchically arranged in several 
endogamous castes. Much has been written about the caste system and the Varna system and the 
focus of the this writing is on the economic rationalization provided for during the times of 
Ambedkar and his emphatic critic of the caste system and his views on the economic implications 
and effects of the unjust and immutable social division and discrimination. Dr. Ambedkar suggested 
that the caste system is based on the time honored economic principle of division of labour. He 
criticized all such notions with his scholarly work on castes and emphasized that “Caste system is 
not just division of labour but it is division of Labour’s”. He further states that this division is not 
based on natural aptitudes or acquired skills, but is based on the religious dogma and scriptures. 
Adivision of labour in principle is not wrong, however division of Labourers based on scriptures 
and dogma has many implications not only on the social life of its members but has economic effects 
that are detrimental to the society. Jadhav suggests that it is not the occupation that is responsible 
for castes but the castes which determine one’s occupation. Such system, according to Dr. 
Ambedkar, reduces mobility of capital and labour leading to inefficiencies in production and 
hindering growth in a broader sense, economic growth is brought about through the continuous 
change in the socio-economic patterns, however on the other hand, the caste system perpetuates 
the traditional stagnant economic pattern and in complete contrast to the economic development.  

5. Economic Democracy 
After independence Dr. Ambedkar strongly recommended democracy as the ‘governing principle of 
human relationship’ but emphasized those principles of equality, liberty and fraternity, which are 
the cornerstones of democracy, should not be interpreted narrowly in terms of political rights 
alone. He emphasized the social and economic dimension of democracy and warmed that political 
democracy cannot succeed when there is no social and economic democracy. He gave expression to 
the objective of economic democracy by corporation the Directive Principles of State Policy in the 
Indian Constitution. Women Rights:  
As a Law Minister, Dr.Ambedkar fought vigorously for the passage of the Hindu Code Bill – most 
significant reform for women’s rights in respect of marriage and inheritance. He resigned in 
September 1951 when the Bill did not pass in the Parliament. 

6. State Socialism 
Dr. Ambedkar moved towards an economy based on state socialism where he proposed “state 
ownership in agriculture with a collectivized method of cultivation”, state ownership of industry, 
nationalization of insurance and so on. It was probably more due to functional reasons than any 
fundamental change in his enlightenment economic ideology, because he felt that private sector had 
not achieved growth and his rational mind told him that we should “put an obligation on the state to 
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plan the economic life of the people on lines which would lead to highest point of productivity 
without closing every avenue to private enterprise, and also provide for the equitable distribution 
of wealth. 

7. Nationalization of Insurance  
Dr. Ambedkar recognizes the importance of insurance in providing the state with “the resources 
necessary for financing its economic planning, in the absence of which it would have to resort to 
borrowing from the money market at high rates of interest” and proposed nationalization of 
insurance. He categorically stated, “State socialism is essential for the rapid industrialization of 
India. Private enterprise cannot do it and if it did, it would produce those inequalities of wealth 
which private capitalism has produced in Europe and which should be a warning to Indian”12 

 
Efforts Undertaken for Women’s Economic Betterment 
 Dr Ambedkar undertook, in the capacity of the Labour minister, relentless efforts in favour of 
women. In the year 1944 he formulated an amendment in the interest of women containing the 
following highlights: 
1. “Both the men and women working in the factories must be paid equal wages.  
2. The women workers must be given diurnal working hours, they should not be made to work at 

night. 
3. The women workers must be given time for rest and recreation.  
4. They must be allowed four weeks of maternity leave before and after the delivery.  
5. The facility of children’s pens must be provided at the work places.”  
  The afore-stated provisions were totally in the interest of gaining rights for the women by Dr 
Ambedkar. He utilized his offices for the improvement of the conditions of women, whether it was his 
membership of Bombay Provincial Council or as a member of the Central Ministry. The most important 
step Dr Ambedkar took towards women’s emancipation was through the formation of the Constitution 
of India, which will be dealt with in the succeeding chapter of this thesis. Dr Ambedkar has been the first 
ever social reformer to have spoken passionately in favour of women by demanding for women equal 
wages, maternity leave and children’s pens at workplaces. The travesty is that some of these demands 
are yet to be fulfilled by the existing democratic system.13 
 
Conclusion  
 The constitution of India has provided all kinds of opportunities for women empowerment and 
their safeguard. It is the societal attitude and feudal mindset which had been hampering the women 
empowerment. But now the brave Indian women have started coming up fully prepared to claim their 
rights and contributing to nation building. Women empowerment is essential for the social and 
economic development of any country. Women are in the fore front in every field. They have the talent, 
they are competent and intelligent, they are hard working, they are focused, and they are resilient. With 
equal right and opportunities opened to them, they can and they are participating fully in economic life 
across all sectors. All these opportunities were enshrined in the Indian Constitution, which was 
incorporated due to the efforts of Ambedkar. 
 The brief synthesis of Ambedkar economic ideas, provides insights into his thoughts are economic 
development, planning, role of the slate, alternative economic system and political economy of the caste 
system. This also brings out the evolution in economic thinking of Ambedkar since the early 1920’s to 
the mid 1950’s. The discussion on above issues are clearly indicates that although Ambedkar had 
written at different point of time in his political career, nevertheless, there is a common approach and 
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thread which runs through his economic writings and thus present on internally coherent economic 
vision and perspective. 
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Abstract 
 The purpose of this paper is to analyse the Center 
State Relations in India. Before Indpendence, we have a 
centralized authority under the British rule. After 
Independence, we drafted a constitution for the entire 
country. It provided a federal form of Government with 
unitary features. But there is no word called ‘federal’ 
anywhere in the Constitution of India. By the 
constitution, we established Central and State 
Governments with division of powers. Dr.Ambedkar is a 
statesmen and farsighted person, he forecasted that in 
future there might be a friction between the Centre and 
the states. Initially, In India, Indian National Congress 
dominated in both the Centre and states. But later on, 
there emerged a regional issues and supported by many 
regional parties. Till then, the provisions of the 

Constitution worked well. But later, because of the 
change of party in power in both Center and States began 
to differ. There was a need of maintaining harmonious 
relations between the Centre and States. States do not 
work in fixed groups; different states may converge or 
diverge along varied interests and issues in relation to 
different states and therefore may bear the pattern of 
Centre State relations. This paper provides a brief 
overview of the Constitutional framework of Centre State 
Relations, Issues in Centre State Relations and 
Commissions appointed to promote relations and finally 
the concluding remarks. 
Keywords: Concurrent list, Residuary powers, inter-state 
council, zonal council, borrowing clause. 

 
 
“The basic principle of federations is that the legislative and executive authority is partitioned between 
the centre and states and not by any law to be made by the centre, but by the constitution itself. The 
states are in no way dependent upon the centre for their legislature or executive authority. The states 
and the centre are co-equal in this matter.” 

- Dr. B.R.Ambedkar 
 

Federalism 
 The above statement implies that the Indian Constitution introduces a federal system as the basic 
structure. But in practice, Indian Constitution has been described as quasi federal as it consists of 
Federal Government with unitary features. Federalism, is a system of division of powers between the 
centre and the constituent units. The powers must be divided equally and there should be a rigid 
constitution, not easily amendable and dual citizenship and Indpendent Judiciary.  
 Our Constitution cannot be considered as Federal because there is division of powers under the 
Seventh Schedule of the Constitution of India, but it is not absolute division of powers. And Indian 
Constitution provides Single Citizenship. In case of Judiciary, we have integrated and independent 
Judiciary.  
 
Constitutional Framework – Legislative Relations 
 The basic provisions laying down the distribution of powers between the Union and the State 
Governments are found in Part XI of the Constitution. Part XI is divided into two chapters, Legislative 
Relations and Administrative Relations. Article 245 to 255 deals with the legislative relations between 
the Union and states. Parliament can make laws for the whole part of the territory of India, State 
Legislature can make laws for the whole part of the territory of the state. But Parliament has the power 
to make extra territorial legislation. 
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 The Seventh Schedule of the constitution consists of three lists, viz, Union List, the State List and the 
Concurrent List consisting of 97, 66 and 47 subjects respectively. Parliament has the power to make 
laws in the subjects in the Union List and State Legislature has the power to make laws in the subjects 
mentioned in State List and both Parliament and State Legislature has the power to make laws in the 
subjects mentioned in the Concurrent List. Here the law making powers has been clearly demarcated 
between the Centre and States. Residuary powers of legislation has been left with the Parliament alone. 
The states are given exclusive powers over the subjects in the State list, there are two exceptions. Under 
Article 249, If Rajya Sabha passes a resolution with 2/3 majority present and voting, that it is necessary 
for the Parliament to make laws in the subjects in the State List so that it can applicable to all over India. 
The law will valid for one year and it can be extended for another year.  
 Under Article 250, during national emergency, the Parliament has the power to make laws in the 
State list. In case of inconsistency between Parliament and the State legislature laws made by the 
Parliament shall prevail. Parliament has also the power to implement the international agreements all 
over India without the consent of the states. Thus it is clear that strong position of the Centre in the 
matter of legislation has been ensure by vesting in Parliament the power to legislate on matters in State 
list.  
 Article 201 says that, the President shall have the power to give his assent to such a bill or return it 
to the state for reconsideration. 
 Thus, from the scheme of distribution of Legislative powers between the union and the state, it is 
evident that the constitution has given more powers to the Parliament as against states. The states are 
not vested with exclusive jurisdiction even over the subjects assigned to the states by the constitution 
and thus it makes the states to subordinate to the centre. The control of the centre is against the federal 
principle, but the central control was necessary for the purpose of achieving rapid economic and 
industrial progress. 
 
Administrative Relations 
 Article 256 to 263 deals with the administrative relations between the union and the states. The 
Constitution seeks to achieve a smooth working relationship between two levels. It provides that the 
executive power of the state are to be exercised in such a way as to ensure compliance with the laws 
made by the Parliament. The Union Executive is also empowered to give such directions to a state as 
may appear to the Government of India to be necessary for the purpose. 
 Article 262 authorises the Parliament to provide by law for the adjudication of any dispute or 
complaint with respect to the use, distribution or control of waters of any inter-state river and river 
valleys. The Supreme court or any other court shall not have any jurisdiction in respect of such disputes 
and complaints relating to water disputes. Under this article, Parliament passed the Inter-state Water 
Disputes Act, 1956. This act empowers the Government to set up a Tribunal for such water disputes. 
The decision of Tribunal shall be final and binding on the parties to the disputes.  
 Article 263 empowers the President of India to establish Inter State Council, to inquire and advise 
upon disputes which may arise between states and to discuss subjects of common interest between 
Centre and States. But the Inter-State Council has been established in 1990 during the VP Singh 
Government. 
 Article 312 – If the Rajya Sabha declares by a resolution supported by two thirds of the members 
present and voting that is necessary in the national interest, then the additional All India Service can be 
created. All India Services such as IAS, IPS , IFS is a classical example of cooperation between the Centre 
and States. Because these services are recruited and trained by the Centre but posted in various states. 
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Their immediate higher authority will be the State Executive but they are accountable to the Central 
Government.  
 
Financial Relations  
 The financial relations has been laid down in the Articles 268 to 293. The financial powers 
entrusted by the Constitution also reflect a clear asymmetry between the taxation powers and the 
functional responsibilities with the centre being assigned taxes with higher revenue potential and states 
being entrusted with more functional responsibilities.  
 Taxes that belong to the Union include Customs, Corporation tax, Taxes on Capital value of Assets, 
Surcharge on certain taxes and duties. Taxes belonging to the states include Land Revenue, Stamp duty, 
taxes on land and buildings, advertisements, electricity, entry of goods in a local area, tolls.  
 Articles 273, 275 and 282 provide for three kinds of grants-in-aid and circumstances in which these 
may be extended to the states by the Union. The states may by law levy taxes on professions, trades and 
employment. The total amount of taxes payable by an individual shall not exceed Rs. 2500 per annum. 
 
Finance Commission 
 Article 280 – authorizes the President to constitute Finance Commission for every five years to 
recommend the distribution of revenues between the Centre and States. The importance of Finance 
Commission is greatly enhanced by the fact that it recommendations form the fulcrum balancing inter-
governmental financial relations in our federation. 
 Borrowing Clause – The union may borrow on the security of the Consolidate Fund of India, the 
state government may also borrow only within the territory of India upon the security of the 
Consolidated Fund of the state. The State can also borrow from outside the territory of India only with 
the prior consent of the centre.  
 
Issues in Centre State Relations 
 It is pertinent to state that inspite of eleaborate provisions regarding Centre State relations has 
been mentioned in the Constitution of India, there arose certain factors which mediated the dynamics of 
Centre State Relations in post –Independent India is the development of political parties and their 
dominating power at the Centre and states. Following the decline of Congress party dominance in many 
states and the rise of regional parties coupled with regional issues came to the fore. One of the most 
criticized provision was the misuse of Article 356 was invoked nearly 120 times since Independence. 
Another issues were appointment or dismissal of state governors, Deployment of central forces in the 
states etc.  
 
Commissions to review the Centre State Relations 
 The demand for restructuring the Centre State relationship has gained momentum since 1967 when 
the Congress party lost elections in nearly nine states. The Administrative Reforms Commission, 
constituted by the Central Government in 1966, emphasized the creation of Inter-state Council, 
devolution of powers to the states. The concept of state autonomy gained during this period, which was 
evident in the setting up of Rajamannar Committee by DMK Government of Tamil Nadu in 1971. The 
movement for autonomy of states gained momentum. But the Centre appointed a Sarkaria Commission 
in 1983 which gave 247 recommendations, 180 recommendations has been implemented so far. Finally 
the Punchchi commission was appointed in 2007 to examine the new issues that reflected in the Centre 
State relations.  
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Conclusion 
 Dr.Ambedkar knew that India being a very large and vast country that cannot be ruled unitarily but 
decentralization of power is needed so that at regional level. Thus he made the constitution federal in 
structure. It shall satisfy the aspirations of the people to have a government at regional level and 
diversity of the people on various lines such as region, area, language shall be respected. The solution to 
the problem of the centre relations lies in cooperative federalism and that calls for a continual 
consultation between the centre and States.  
 This paper has analysed the Centre state relations in India in the Constitutional framework, which 
adopted the key federal feature of division of powers between the Centre and states, but yet carried a 
centralized tendency in all situations. The Centre state relations in future will depend on the extent to 
which new mechanisms for increasing space for the states and local government are devised to cope 
with growing complexity of issues and introduction of extra constitutional devices to promote the 
centre state relations.  
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Abstract 
 Even after 70 years of Independence there is 
discrimination of the Scheduled Castes in the Government 
and private health facilities in India. The medical and 
health services available to them are not equal in terms 
of quality and quantity in all the three levels of and 
health care systems in India. The Indian health system at 
present is not equipped for addressing this issue. Even 
though they have been represented by MPs and MLAs, the 
gap in their health status indicators persists. The NFHS 2 
and NFHS 3 survey data reveals the poor nutritional 
status of women and children of SCs. The Infant Mortality 

Rate, under 5 Mortality Rate and Maternal Mortality 
Ratio are high among them when compared to others. It 
is also revealed that their representation in the health 
care services is also not proportionate to their population 
and the vacancy in their area in all the states is very high 
persists forever. Discrimination and deprivation of the 
medical and public health service to the Scheduled Caste 
in India are the causes for their poor health status for 
which their only fault is their ‘social class’ as Scheduled 
caste in the Indian society. 

 
 
Introduction 
 Even though officially abandoned the caste system in India but it is still apparent and even more 
visible in Indian society 1 The discussion in health care in India often tended the question of 
discrimination while examining the gap mainly the SC/STs and others. This is due to influence of caste 
dominance, poor resource allocation, unutilisation of the allotted funds, poor coverage of services 
leading to poor availability of services, non priority in filling the human resources, location of health 
facilities leading to poor accessibility and because of their poor socioeconomic status leading to non 
affordability are the evidences of discrimination resulting deprivation and impact on the health status 
indicators of the Scheduled Castes in India. Dr.Ambedkar’s vision of equality in Health is also defeated 
even though Right to Health is the fundamental right. The people’s health outcome is significantly 
affected by their social class and there is a ‘social gradient’ to health outcomes in India. So there is 
Health Inequality in India within the different social classes in India. 2 
 
Health Equity 
 Health Equity is attainment of highest level of health by all the people of our county irrespective 
caste, religion and socio economic status. Health equity achievement requires valuing everyone as 
equal, address avoidable inequalities and elimination of healthcare disparities.3 Differences in health 
status among caste groups are deemed to be unfair and unjust.4 Social Determinants are very important 
factors which makes a significant gap of Health status among the social groups.4 Inequities generally 
exists in primarily mortality, morbidity indicators besides health care service utilisation indicators. The 
mortality and morbidity is high in the SC/ST s and very low in others. 
 
Social Determinants of Health 
 Health is not just the outcome of genetic or biological processes but is also influenced by the 
socioeconomic conditions known as the ‘social determinants of health’. Inequalities in social conditions 
give rise to unequal and unjust health outcomes for different social groups. The social conditions in 



Vol. 5     Special Issue 1        November 2017            ISSN: 2321-788X 
 

 
Shanlax International Journal of Arts, Science and Humanities Page 65 

which people live powerfully influence their chances to be healthy. Indeed factors such as poverty, food 
insecurity, social exclusion and discrimination, poor housing, unhealthy early childhood conditions and 
low occupational status are important determinants of most the diseases, deaths and health inequalities 
between and within countries.5 Social exclusion is the process by which groups and individuals are 
prevented from participating fully in society as a result of a range of factors including poverty, 
unemployment, caring\ responsibilities, poor education or lack of skills. SC/ST in India may experience 
social exclusion. Social exclusion is therefore isolation from participation in social life, from power and 
decision-making leading to inequality in the health status of SC/ST in India. 
 
Tamil Nadu Maternal and Child Health Survey 2006 
 This survey was conducted in 66 Government tertiary care hospitals where all emergency obstetric 
care is available on certain utilization variables. 90% of the beneficiaries are below the poverty line and 
belongs to SC/ST community. Only less than 1% utilized the ambulance services at times of obstetric 
emergency. 93.5% used public transport to go to the hospitals for delivery. Out of 14 maternal deaths 
during the study period 11 deaths were from SC/ST. This shows that there is more than 90% of the 
SC/ST women died in the hospital due to the causes related to pregnancy and delivery. The Maternal 
Mortality Rate (MMR) in India is 212 where as it is 1220 among the SC/ST i.e. the maternal deaths are 
five times more among the SC/ST women in India.6 
 
Nutritional Status Indicators 
 National Family Health survey 3 by Ministry of Health and Family welfare government of India, 
reported that the prevalence of Anemia among SCs is very high when compared with the others.7 
(Anemia 39.3 % and severe anemia 58.3%). The prevalence of nutritional anemia among the SC children 
was higher than the other children. (Childhood Anemia72.2% and severe Anemia 24.9%) 42.4% of SC 
children are under weight and 32.7 are stunted. This figure more than the national average8 18.5% of 
the SC women are having the Body Mass Index <7 and 45% of them are suffering from stunting. This 
shows the poor nutritional status and their average weight gain during pregnancy is less than 8 kgs. 
Because of this they give birth to low birth weight babies (< 2.5 kg) These LBW babies fall sick and die in 
their childhood itself. This problem is negligible in other OBCs and others. 
 

Table 1 Under weight of the children 
Category NFHS2 (%) NFHS3 (%) Difference 

SC 53.3 47.8 5.5 
Non SC 44.1 39.4 4.7 

 
Table 2 Nutritional Status of Children among SCs and India 

Category SC (%) India (%) 
Stunting 42.4 38.3 
Severe Stunting 19.3 17.3 
Wasted 15.5 15.1 

    Source: NFHS 3 Data, IIPS. Mumbai 
 
Mortality indicators 
 Infant Mortality Rate (IMR) which is an important development indicator of a country. In the 
developed nations it is less than 10. In India the overall IMR is 57 where as the IMR among SCs is 66.4 
which mean more SC children die before they celebrate their first birthday.9 India is making progress 
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towards Maternal Mortality and improved access to health facility.However evidences and statistics 
show that the progress made is un even and inequitable.10This shows that the governments have not 
looked it seriously and special programmes were not formulated. The state governments are not 
utilizing the special funds provided from Government of India and return it without spending. Elected 
MLAs/MPs from reserved SC constituencies are also least bothered on the injustice done because of 
their slavery to their political boss of the party they belong. This was well predicted by Dr.Ambedkar. 
Under 5 Mortality: The under 5 mortality of SCs is 88.1 which is more than 50% of the general under 5 
mortality. It reflects on the socioeconomic status of the SCs to get a good treatment their children. Child 
mortality is very sensitive indicator for the socioeconomic development of the country. 
 

Table 3 Mortality Indicators 
Category SC Others Difference 

IMR 66.4 57  
Child Mortality 23.2 18.4  
Under 5 Mortality 88.1 74.3  
Life Expectancy at Birth 65 70+  

    Source: NFHS 3Data.IIPS Mumbai 
  
Health Care Delivery System 
 The doctor and nurse vacancy position in the SC areas is more than 50 % when compared to other 
areas which are less than 5%. Population bed ratio is 1:2500 in SC habitats. The Primary Health Centers 
are located one for 50000 to 100000 in the SC locations where as in others it is located less than 20000 
populations. The GOI norms are one PHC for 20000 populations. The peripheral most health facility i.e 
the Health Sub Center (HSC) is located one HSC for 8000 to 10000 population in the SC areas; where as 
in other areas it is located one HSC for less than 3000 population. The norms are one HSC for 5000 
population. The SC women have to travel more than 7 kms for their basic essential primary maternal 
and child health care services including antenatal care and immunization services. Only 39.7 % of 
children get all the vaccines and 56.8 % of SC pregnant woman get delivered at their homes either by 
their relatives or by dais in their area. The establishment and location of the Primary Health Centers and 
Health Sub Centers are decided by the concerned ministers. It is mostly on the demand of the MLAs who 
belong to dominant communities. The voice of the SC MLAs are either never heard or heeded.11  
 
Health care Providers 
 SCs in the occupations of health care sector is for below as compared to other social groups and it is 
notably under represented as proportion to their total population in both rural and urban India. In rural 
India the underrepresentation of SCs is found to be the highest in nursing profession the most crucial 
group who closely interact with the patients.12 An incident in Tamil Nadu is worth mentioning how the 
SC suffer in the hands of upper caste people. In Nilakkottai Dindigul district two HSCs were sanctioned 
by the government of India in view of the SC population. But one of the HSC was shifted to Batlagundu a 
non SC area and also in favor a VHN who belonged to a dominant caste in that area.  
 
Health Care Service Utilization 
 There is only 18% of SC women delivers in the government health facilities and it is 58% for others. 
56.8% of the SC women deliver in their homes of which majority of the deliveries conducted by the local 
dais. This shows the poor utilization of the government health facilities by the SC women for their 
deliveries. Only 39.7% of SC children get all the vaccines where as 53.8 children of other caste get full 
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vaccination coverage and 5.4 % children of this group were not vaccinated even for a single vaccine 
indicating the deprival of the essential immunization services against the Vaccine Preventable Diseases. 
(VPDs) 
 
Discrimination in Health Services 
 Identified forms of discrimination faced by the SCs in health services are discrimination of physical 
examination and treatment which includes physical touch, avoidance of house visits by the doctors and 
ANMs/VHNs, separate standing lines, kept waiting for long time etc.13 reports that 94 % of children 
experienced discrimination from ANM who do immunization to the children. 92% of ANMs /VHNs 
either never visit the SC colonies or spend less time there.14 study revealed the discrimination faced by 
SC women in the hospitals and PHCs. This study brought out the discriminatory practices against SC 
women and their children by the doctors, nurses and VHNs when they seek medical and health services 
in the PHCs and hospital. Irudayam et al (2006) highlighted on how the taboos like untouchablity can 
multiply casualties for SC women at the time of antenatal, natal(delivery) when ‘ touch’ by care 
providers is very significant.15 Deshpande (2007) reported in her study that practice of reluctance to 
touch, long waiting, different treatment for SCs and non SCs in PHCs.16 
 
Tuberculosis and Leprosy among SCs 
 Government of India data shows the incidence and prevalence of Leprosy and Tuberculosis high 
among the SCs than the others. This is due many factors prevailing among them include poor 
socioeconomic status, poor housing and poor quality of life. The prevalence of smear positive TB among 
the SC population was 1.9 times higher than the other population. 17 
 
Conclusion 
 Father of Indian Constitution Dr.BR. Ambedkar’s vision of equality in all spheres of life including 
health status for SCs in India is a long way to go. In spite of constitutional provisions, the policy makers 
in the governments and dominant caste care givers create and sustain an environment that is favorable 
for discrimination. The others in India enjoy all the privileges because of their dominance in the social 
class and high positions in politics and administration. All natural resources and government scheme 
benefits reach them easily without any hardships where as SCs in India have to strive hard to get their 
fundamental rights. Only Time will answer for this problem. Whitehead and Dahlgren (2006) identified 
10 guiding principles to achieve equity in health, they are 
1. Health equity policies should strive to level up, not level down. 
2. The three main approaches to reducing social inequities in health are interdependent and should 

build on one another. 
3. Population health policies should have the dual purpose of promoting health gain and reducing 

health inequities. 
4. Actions should be focused on tackling the social determinants of health inequalities. 
5. Health programmes should be monitored and assessed through Health Equity Impact Assessment 18 

(HEIA) 
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Abstract 
 Dr.B.R.Ambedkar saw women as the victims of the 
oppressive, caste- based and rigid hierarchical social 
system. The march towards elimination of gender bias 
has to go on, so as to make it meaningful for the vast 
majority of women in this country. The constitutional 
and legal measures and the initiatives undertaken under 
the various plans in the past for bringing improvements 
in the socio-economic status of women and thus 
achieving overall equality among men and women have 
certainly provided an opportunity to women to associate 
themselves and maximize their participation in availing 

the facility of education and in different categories of 
employment available in private as well as in public 
sector and various economic, social, cultural and political 
activities and development programs and schemes. 
However, the participation of women in political 
activities has been at lower extent as compared to men. 
In this paper an attempt has been made to analyze how 
far the march towards elimination of gender bias 
according to Dr.B.R.Ambedkar has been productive with 
the participation of women in political process of India. 

 
 
Introduction 
 Dr.B.R.Ambedkar saw women as the victims of the oppressive, caste- based and rigid hierarchical 
social system. The march towards elimination of gender bias has to go on, so as to make it meaningful 
for the vast majority of women in this country. The constitutional and legal measures and the initiatives 
undertaken under the various plans in the past for bringing improvements in the socio-economic status 
of women and thus achieving overall equality among men and women have certainly provided an 
opportunity to women to associate themselves and maximize their participation in availing the facility 
of education and in different categories of employment available in private as well as in public sector 
and various economic, social, cultural and political activities and development programs and schemes. 
However, the participation of women in political activities has been at lower extent as compared to men. 
In this paper an attempt has been made to analyze how far the march towards elimination of gender 
bias according to Dr.B.R.Ambedkar has been productive with the participation of women in political 
process of India. 
 
Women Literacy and Political Status in Indi 
 Top of Form Census figures of 1991 inform that total 8 States in India have female literacy rate 
above 50 per cent. If we compute women’s representation in these states in the last 4 elections (up to 
1997) the average percentage share for women in these state Assemblies stands as follows: Delhi 4.3 
per cent, Goa 3.7, Himachal Pradesh 4.5, Kerala 5.8, Maharashtra 4.8, Mizoram 1.4, Punjab 4.9 and Tamil 
Nadu 5.4. On the other hand India has some States, which are known as BEMARU States (Bihar, Madhya 
Pradesh, Rajasthan and Uttar Pradesh) were, among other fetid factors, female literacy is around 20 per 
cent only. But in these states women’s average representation in State Assemblies (up to 1997) is not as 
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dismal as their literacy rate: Bihar 3.6 per cent, Madhya Pradesh 5.1, Rajasthan 4.8 and Uttar Pradesh 
4.8. What is singularly striking is that average percentage share for women here is 0.4 per cent higher 
than the most literate States. Kerala is a classic case that defies general explanation. Kerala women have 
the highest sex ratio, 10 per cent more higher education rate, literacy rate without any major difference 
for rural areas, highest physical quality life index and higher work participation rate. Women here are 
said to have more influence over their own lives. Political awareness among women is also said to be 
fairly high. But women here do not enter public life more notably than in other States. Between 1957 
and 1993 women’s representation in Kerala Assembly has on an average, has been only 3.6 percent and 
the highest being 9.3 per cent in 1993. 
 
Women Development and Women’s Status 
 In India women specific problems have been incorporated in the strategy of planned economic 
development. In the first five-year plan education, health and child welfare programs were added within 
the broader welfare strategy of development. In the second plan women’s education and family 
planning received emphasis. The sixth plan identified the magnitude of problems the women faced and 
suggested specific development strategy for them. The rural development programs have put distinct 
emphasis on women’s development. The Integrated Rural Development Program (IRDP) and National 
Rural Employment Programme (NREP) Support to Employment Programme for Women has targeted to 
address problems of rural women. But the real problem is that in the development context, women 
were considered, for decades, as beneficiaries of development planning and the family, not women, was 
not taken as the basic unit of such departmental goals. In the development planning women got the 
benefits doled out to them. They themselves were not allowed to decide what they would require. Also 
in the Programme implementation level they were never consulted or heard of. Though it was long 
recognized that women do undertake heavy workload, and work longer hours those tasks were not 
categorized as a productive work in the conventional economic analysis. What was earnestly lacking 
was the recognition that women’s role as provider of inputs is critical for national development. 
Adequate protection against their marginalization in the face of economic transformation is 
indispensable. 
 
Status of Women in Political Process of India 
 Till 1996, on an average, only 5.41 per cent member of Lok Sabha, the lower House of Parliament, 
happened to be women and the highest ever share was 7.7 per cent in 8th Parliament. Up to 1991, 
women’s average share was just 9.38 per cent in the Rajya Sabha, the upper house. Till 1997 women’s 
average representation was only 4 per cent in the State Assemblies. In the Central Council of Ministers 
only in 1961 women could cross 10 per cent share. If this overall scene is seen against increasing 
number of women and near parity in exercise of franchise scenario really gets harrowing. While 
marginalization of women in politics seems to be an universal phenomenon, what is more distressing is 
that India’s record is more unpalatable compared to other developing countries. Whereas the average 
shares of women in executive and parliamentary posts is 5 and 10 per cent respectively in developing 
countries the corresponding figure for India is only 3 and 7 per cent. 
 Besides legislative seats, women are also utterly underrepresented in the higher decision making 
bodies of all political parties - in the Working Committee of the Congress, Parliamentary Board of 
Bharatiya Janata Party (BJP), Central Committee of Communist Party of India (Marxist) (CPM) women’s 
proportion lingers around 10 per cent only. In some party committees women are virtually excluded 
and this often germinate in grumbling, though not loudly and frequently. Women may comprise a 
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formidable section in the rank and file of almost all party but when their share in the decision making 
structure is peeped at, they become rare species. This aspect alone casts far-reaching consequences for 
women’s ascendancy in politics.  
 Majority of women lack resources like economic assets and party support. In a parliamentary 
democracy, as elections are party based, women contestants in any type of elections has the real 
prospect in getting through only when they are supported and sponsored by the political parties. 
Because of the indifferent attitude of political parties in nominating women as candidates, women are 
less and less represented. Women are fewer in number in political positions simply because of lack of 
aspiration or their incapacity. In the party based elections, the entry of women mainly depends on the 
supportive gesture and ascriptive channels of parties and in these front woman candidates have to 
encounter apathy and disadvantages. Virtual absence of women in the policy-making Committees of the 
political parties obviously interdicts the possibility of woman candidates being nominated for any 
elections. 
 
Women’s Status in Panchayati Raj Institutions 
 In the traditional caste Panchayats, Village Panchayats and in the British scheme of local 
governments women remained entirely excluded. When we holistically look back at the involvement 
and participation of women in Panchayati Raj Institutions for the period at least up to 1993 one sordid 
saga unfolds. Except in Andhra Pradesh, Gujarat, Maharashtra, Karnataka and Punjab where few women 
sometimes got selected as members, in other States the number of woman members were either 
nibbling or nil. 
 Since the establishment of Panchayati Raj in independent India, effort to secure and enable women 
to participate in the rural developmental process was evident. It was the Mehta Committee (1957), 
which recommended the co-option of two women from amongst those who were interested to work 
among women and children in each Panchayati Raj body in the suggested three tiers of Panchayati Raj. 
Mehta Committee (1978) also persisted with the incorporation of two women either through election or 
if necessary through co-option. The emphasis on and suggestion of integrating women in the Panchayati 
Raj Institutions was to empower them to raise any issue or voice their concern if they ever so felt or 
desired. 
 In establishing Panchayats, most State Governments appended the provision of co-option of two 
women in case no woman could come through direct elections. Prevalent practice during 1960’s and 
1970’s was the co-option of two women at best for each Panchayati Raj body, as women could not come 
through elections.  
 Co-option of few women was the only available option for women to participate. It, instead, resulted 
in proverbial patronage of the dominant political and social groups and families. Those nominated 
women could not, nor were expected to free themselves from the clutches of the males who inducted 
them. As the family or the group utilized the co-option method to establish, further or retain their 
vested interests, it provided one convenient scope for the dominant caste/class leaders to install their 
family women such as wife or mother as their yoke and the very purpose of empowering women was 
led to fall flat.  
 Woman members consequently could not get any real occasion to take up the task or stamp their 
distinctiveness in the process. Those women were neither aware of their role or rights nor they could 
grasp the intricacies of Panchayati Raj process. They could not acquire political experience, take up 
status/programmes concerning women, articulate demands or represent their gender. Seen in overall 
perspective, women’s contribution to the Panchayati Raj decision-making remained out-and-out in-
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consequential. Eventually the trifling number of woman members could not exercise power or gain 
political experience. 
 
Reservation and Women’s Status 
 Consequent upon the shift in emphasis on the women’s question and the recommendation of the 
National Perspective Plan for Women (1988) reservation of one-third seats and posts in the local 
governments received impetus and legislative approval. Stipulating one-third reservation, the 64th 
constitutional Amendment Bill was introduced in the Indian Parliament on May 15, 1989. But the Bill 
was defeated in the upper house. Another Bill was introduced in September 1990 but it could not be 
taken up as the Government that introduced the Bill fell. After the general elections, new government 
came to power and introduced the 73rd Constitution Amendment Bill. This Bill was referred to Joint 
Committee of Parliament and after incorporating suggestions of the Joint Committee the Bill was finally 
passed in Parliament on December 23, 1992 and came into force from April 24, 1993.  
 
Women’s Representation in the Legislatures 
 The ugly scenes and stalemate over tabling the Women’s Reservation Bill in parliament have had a 
very beneficial effect. They have finally brought the grim truth into sharper focus that politics has 
proven to be very inhospitable for women in independent India. What we are witnessing today is a 
worrisome phenomenon of further decline in the participation of women, not only in our legislatures, 
but in many other of our political and public spaces. Most countries in the world have failed to give due 
space and representation to women in their political life. Women are moving in the direction of near 
equal participation in only a handful of countries, such as Germany, Sweden, Norway, Denmark and 
Finland. In these societies women have begun to seriously alter the very nature of politics, making 
enduring, and substantial gains in every field. However, in all other countries, including the supposedly 
advanced democracies of western Europe and North America, where women exercise certain freedoms 
and have acquired the wherewithal for economic independence, female presence in legislatures remains 
small and relatively insignificant.  
In India the problem for women is more serious for several reasons: 
1. While in many other countries women are inching forward, in India the participation of women in 

politics has actually declined since the days of freedom movement, both in quantity and quality. 
2. Government and politics are more important factors in the economic, social, and power structures 

in India than in most other countries with stronger civil societies, and so, the effect of women’s 
marginalization in politics is even more detrimental here.  

3. The increasing violence, sexual harassment and victimization of women at the ground level in many 
of our political parties has made their participation extremely hazardous now. 

 There were many more outstanding women leaders and workers in the Congress Party at all levels 
during the freedom movement than there are at present in all parties put together. In states like 
Maharashtra and Gujarat, virtually every neighbourhood and most villages could boast of at least one 
effective woman leader, even into the 1950s. But as politics became more centralised as well as 
criminalized, thus undermining all other institutions of civil society, women were pushed out of 
leadership positions to function on the margins, at best relegated to the domain of social work at the 
local level. Even that tradition eroded from the 1970s onward. 
 The set back to women’s participation is even more severe at the state level than in the Lok Sabha. 
This is clearly evident in Bihar, which had 14 women elected to the Vidhan Sabha in 1952, 31 women in 
1957, and 26 women in 1962. But in the 1967 elections, women won only 11 seats. Their number 
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declined to 4 in 1969. Thereafter, it reached a plateau, leveling at a mere 13 during the last state 
assembly elections. 
 The representation of women in the Lok Sabha has basically remained stagnant. It reached a “high” 
of 8 percent in 1984. This figure has not been crossed since then. Thereafter, it has showed some decline 
rather than register an increase.  
 One of the most puzzling features of this depressed level of women’s political representation in our 
legislative bodies is that it seems to have no direct correlation with literacy and other apparently 
related indicators. A comparison between the states of Kerala and Rajasthan, whose literacy rates are at 
opposite ends of the spectrum, demonstrates this clearly. In Kerala, the overall literacy rate is 
reportedly 90 percent, with 86 percent female literacy. By contrast, in Rajasthan, female literacy is a 
mere 20 percent and only 12 percent of females are literate in rural areas. Kerala has a matrilineal 
tradition in which women have a much larger measure of autonomy and freedom of movement. Kerala’s 
women also tend to marry at a much later age compared to women in other states. Most women in 
Rajasthan live far more restricted lives in aggressively patriarchal communities that still practice 
purdah and perform child marriages. But the cultural and educational advantage that women in Kerala 
have, does not translate into higher political participation as compared to Rajasthan. The percentage of 
women in the legislative assemblies of both states is low. In Kerala it rose from less than one percent in 
1967 to six percent in 1991. However, in Rajasthan, the representation of women was four percent in 
1967 and reached eight percent in 1985-90, slightly more than in Kerala, but not significantly greater. 
Since then it has been going down.  
 Similarly, the State of Manipur, with its tradition of women playing the dominant role in both the 
family and the community (again due to a matrilineal heritage), has elected its first legislator only as 
late as 1990. Nagaland and other North-eastern states which have less repressive cultures for women 
have similarly low levels of women’s representation. By contrast, take the proportion of women in 
politics in UP, Bihar, and Madhya Pradesh. Though these states are known for their low education levels 
and repressive cultural norms for women, they have not only sent a relatively larger proportion of 
women to the Lok Sabha than those from the North-East, but have also elected relatively more women 
MLAs. 
 In independent India, pervasive gender discrimination has resulted in sidelining even veteran 
women politicians. It is difficult for women to establish a foothold without patronage from powerful 
men in the party - that too through close personal relations, as wives, daughters and sisters. This is 
indeed a matter for serious concern because the level of political participation among women in any 
society acts as a reliable barometer of the health of its democracy.  
 It is significant that stagnation and/or decline in the rate of women’s political participation runs 
contrary to trends in many other fields. Women in India have made major inroads in various male-
dominated professions, including the governmental bureaucracy. In the fields of business, medicine, 
engineering, law, art, and culture, women who were given opportunities to acquire the necessary skills 
and education have proven themselves capable of holding their own, without availing of any special 
measures to facilitate their entry. But they have failed to gain ground in the field of politics. Moreover, 
the agenda of women’s empowerment seems to have lost the kind of moral and political legitimacy it 
enjoyed during the freedom movement, as was evident from the ugly scenes in the aftermath of tabling 
the Women’s Reservation Bill in Parliament. Such a response would have been inconceivable in the 
India of the 1920s to the 1940s. 
 All these trends indicate that women’s representation in politics requires special consideration, and 
cannot be left to the forces that presently dominate our parties and government. Today, even the best of 
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our female parliamentarians feel sidelined and powerless within their respective parties. The few 
women in leadership positions have not been able to encourage the entry of greater numbers of women 
in electoral and party politics, and are an ineffective minority within their own respective political 
groupings.  
 
Conclusion 
  The very same male party leaders who compete with each other in announcing their support of 
special reservations for women have shown little willingness to include women in party decision-
making, or even to help create a conducive atmosphere for women’s participation in their own 
organisations. In fact, women’s marginalization is even more pronounced in the day-today functioning 
of almost all political parties than in the Lok Sabha. Therefore, it is urgently required that we take 
special measures to enhance women’s political participation in ways that help them influence decision 
making at all levels of our society and polity. Our democracy will remain seriously flawed it if fails to 
yield adequate space to women. This is despite the fact that all major national parties in recent years 
have declared through their manifestos that they would implement 33 percent reservation for women 
in all legislatures and the march towards elimination of gender bias according to Dr.B.R.Ambedkar still 
go on to create a conducive atmosphere for women’s participation in the political process of India. 
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can handpick the list of contesting candidates for any election. Have woman candidates got wider 
scope in these parties? Unfortunately the situation for women is no better. 

6. CSDS Data Unit. 
7. CSDS Data Unit. 
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Abstract 
 Dr. Babasaheb Ambedkar – the great fighter and a 
deep scholar has made significant efforts to lead the 
society on the path of Liberty, Equality and Fraternity. He 
was one among the few Indian to break down the 
barriers in the way of advancement of women in India. 
He laid down the foundation of concrete and sincere 
efforts by codifying the common Civil Code for Hindus 
and other sections of the Indian society. The present 
paper is an attempt to highlight Dr. Ambedkar's view on 
women problems in pre and post independent India and 
its relevancy in present scenario.  Dr. Ambedkar started 
his movement in 1920. He started fierce propaganda 
against the Hindu social order and launched a journal 

Mook Nayak in 1920 and Bahiskrit Bharat in 1927 for 
this purpose. Through its issues he emphasized on the 
gender equality and the need for education and exposed 
the problems of the depressed as well as women. The 
encouragement ofDr. Ambedkar to empower women to 
speak boldly was seen when Radhabai Vadale addressed 
a press conference in 1931. He strongly advocated for 
family planning measures for women in Bombay 
Legislative Assembly. He also insisted and evoked all the 
parliamentary members to help to pass the bill in 
parliament. Eventually, he resigned for the same. Thus 
his deep concern and feelings for all round development 
of women is expressed from his each sentence and word.

  
 
Introduction  
 Every society, in the world is divided into two sections, first section , dominated on the social, 
economic and political resources of the social ( Male) and other section , of the society is weak and don’t 
have adequate resources ( Female). The demand for equality, liberty, and fraternity for every person of 
the society began with modernity. It advocates for the non – discrimination on the basis of race, religion, 
language, gender, rich and poor, kings and public. Every person should be equal in this society. Women’s 
issue had been raised in the west during the 17th century with thinkers such as many 
wallstonecraft,J.S.Mill, who worked on issues related to women’s right in Europe, in modern democratic 
world, every individual want equal opportunities and equal right for their development in this society. 
In this democratic world equal social economic and political right for women and representation in 
equal field is crucial for the development of women.  
 
Ambedkar on Women Empowerment 
 Caste and gender are linked together by intrinsic lines. Ambedkar was the first one to understand 
this. According to ambedkar, there exist a vicious cycle between women being oppressed and caste 
being perpetuated; with the underlying fears of miscegenation and being carried forward with the strict 
rule of endogamy. Through restrictions on the liberty of women is not something just unique to the 
Indian society, but Hinduism itself perpetuated this vicious cycle by placing stringent restrictions on 
women and their sexuality was just a mean to achieve the end of caste purity by making the women of 
higher caste un-accessible to the men of lower caste. The evils of child marriage, confinement within 
four walls and restrictions in work sphere, compulsory ascetic widowhood, veiling and even sati are 
result of the rigid cast system and meeting the goal to protect endogamy.  
 Ambedkar revealed these intrinsic ties between these social evils and caste practises during his 
days in the Columbia university , later Indian’s first law minister he advocated for the reformation of the 
personal law with special emphasis on the marriage law like ensuring right of the divorce for women, 
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declaring polygamy as illegal, legalizing of inter-caste marriage etc. As a progressive pragmatist, he 
understood that without special provisions for the emancipation of the women in the private sphere, 
the constitutional procedure of caste equality will only remain as a theoretical goal.  
 It must be mentioned that the Dalit movement have shown sufficient solidarity with the women 
movements seeking for greater autonomy. These can be seen in the movements of pandita ramabai, 
savitribai phule, and periyar. Only savitribai phule and her anti – caste movement defended ramabai’s 
critique of the religious ideas and ideals that justified women’s oppression to the scriptural 
justifications for the caste hierarchy. The uniqueness of these protests lies in their approach towards 
reasoning, Rationality and science, like the weberian plowshares of mind or much essentially like that of 
Deweyan – Buddhist. The Scientific and rational approach of these movements made these 
revolutionaries. Question the unreasonable rituals, Taboo, myths etc. They propounded the principles of 
secularization of the imagination. To the extent these dalit modernists do privilege. The ‘proto – 
scientific’ aspects of it, which are rooted in manipulation and control of nature in the labouring castes.  
 The constitutional goal of achieving equality by eliminating all kind of disparity on the basis of 
caste, Creed& Gender remains like an unachievable dream. But undoubtedly the democratic structure, 
right to vote, modern economy has largely affected the socio – political basic of the caste based social 
order. With the secularization of the imagination of the masses, there was a secularization of the 
ideologies. Hence with the spreading of such secular ideas only a handful of diehard followers. Justified 
the karma – Dharma based caste system.  
 The rules of exogamy are so rigid that any infringement or violation invites rigid that any 
infringement or violation invites rigorous penalties; over this exogamous social is over laid the principle 
of endogamy where the universe in large and coterminous with cultural homogeneity , and caste 
endogamy where a homogeneous population is split into mutually exclusive units with in which both 
the principles of exogamy on endogamy operate in all their rigidity this “Superimposition of endogamy 
on exogamy means the creation of caste “. But clearly it is far from easy to reconcile the principle of 
endogamy with the principle of exogamy. For this to be possible , there must be in place complex rule of 
marriage that take account of the difficulties in maintaining and even sex ration among persons of 
marriageable age from marriageable groups with in a caste; “ The problem of caste , then ultimately 
resolves itself into one repairing the disparity between the marriageable unite of the two sexes within it 
“Imbalance in sex ration arising from the death of a spouse within a caste “ Surplus women” and 
“Surplus men” they are dealt in one of three ways; a surplus women may be burnt on her husband; 
funeral pyre she may then be subjected to enforced widowhood but this is not easy either because she 
may still be attractive enough to threated the morals of the group. The second solution then lay in 
enforces widowhood with the widow being stripped bare of anything that might be construed as a 
source of allurement. 
 
Ambedkar has rightly started that; 
 “A Surplus man could not be burnt on the funeral pyre of this wife “simply because he is a man” and a 
person who wields authority” as a maker of injuctions...” Nor could he be condemned to celibacy, because 
he is an asset to the group. The only way balance can be maintained with reference to a surplus man is to 
find him a wife from girls below marriageable age, so that the balance in the marriageable cohort is not 
disturbed. Sati, enforce widowhood, and girl marriage are the three mechanisms through which endogamy, 
and by extension caste is preserved and perpetuated. 
 The Fulcrum of ambedkar’s argument is that caste are born and thrive through the use of gendered 
violence, patriarchal relations within casted and exclusionary processed between castes membership 



Vol. 5     Special Issue 1        November 2017            ISSN: 2321-788X 
 

 
Shanlax International Journal of Arts, Science and Humanities Page 77 

within the caste is controlled and regulated through the use of sati, enforced widowhood and girl 
marriage and in a radical departure from the reform position, Ambedkar’s Articulations of these issues 
ties the question of the annihilation of caste to the rejection of women’s Subjugation within caste. The 
anti-social spirit, in ambedkar’s view, which pushes a group to protect its own interests by shutting out 
other castes, “is as much a feature of the different castes I n their isolation from one another as it is of 
nations. 
 
Conclusion 
 Emancipator for many, B R Ambedkar being a progressive pragmatist, he advocated through 
process to be channelized towards solutions. Like Buddha he wanted each individual to be enlightened 
and awakened by his own forte which is not possible without liberation of India mind-set. He was very 
critical of Indian socialists who concentrated merely on the economic emancipation for political and 
social reforms. Contrary to their ideas Ambedkar believed in reformation in caste and social structures 
for such emancipation. His idea was to create a modern India society based on principle of liberty and 
equality. His view on rigid caste system as a basis of economic that this would result in unifying states 
under one language that this would result in unifying states under one language that is Hindi. It is 
important to understand core value of Dr.Ambedkar’s life which stands as his legacy.  
 Hence, it is necessary to improve the Support System for working women. The march towards 
elimination of gender bias has to go on, so as to make it meaningful for the vast majority of women in 
this country. There is a greater representation now in the legislature, executive and judiciary. India is 
one of the few countries in the world, which has had a woman Prime Minister. Various States have from 
time to time, had women Chief Ministers. A woman Judge in the Supreme Court, and in the High Courts, 
has today become the norm. Women have crossed many barriers, and head various departments in 
large multinationals today. A beginning has been made in the Army also, when women are being 
commissioned as SSC Officers. The 73rd and 74th Amendments to the Indian Constitution were brought 
about in 1993, which served as a break-through towards ensuring equal access and increased 
participation in the political power structure. The proposed Woman’s’ Reservation Bill to provide 33% 
reservation for women in the Lok Sabha and State Legislature is now under consideration. The 
empowerment of women in urban areas and the metropolises cannot be the indicator of growth in the 
country. In a country, where eighty per cent of the population is in rural areas, until the lot of women in 
these areas is also not improved simultaneously, development will remain an illusion to them. The 
status of women cannot be raised without opening up opportunities of independent income and 
employment. In the rural areas, employment of women is concentrated mainly in labour-intensive, 
unskilled jobs where simple or traditional skills are required. There is lack of access to vocational 
institutions. 
 Women in the rural areas are wholly oblivious of their rights. It will require a much greater and 
concerted effort for the various measures to become a living reality for women in the rural areas. This 
can happen only through the collective effort of the State, NGOs, imparting of formal and informal 
education, through the media, etc. Empowerment of women so as to enable them to become equal 
partners with their male counterparts so that they have mutual respect for each other and share the 
responsibilities of the home and finances should be the ultimate goal that we must aspire to achieve. 
Enforcement of basic human rights of gender equality must take place, without undermining the 
institution and sanctity of marriage, and family. 
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 Dr. B. R. Ambedkar is still esteemed as the pioneer of Dalit literature. The dalit literary movement 
sowed its first roots in Maharashtra, the birth places of Dr. Ambedkar’s movement. It gained pace with 
the active support of Dr. B.R. Ambedkar. His revolutionary ideals stirred into action all the dalits of 
Maharashtra and lent them with self-respect. Dalit literature is nothing but the litereary expression of 
this consciousness. 
 Today’s Dalit literature is actually born out of the heinous system of untouchability and caste 
discrimination that have been practiced in India for the past millennia. Untouchability has played an 
important role in Indian history and still affects many millions of Indians. Recent violence against 
untouchable-the so-called ‘harijan atrocites’- has brought the issue of untochability to prominence. 
Discrimination aginst as access ot eating place and water sources. It has largely disappeared, however, 
in urban areas and in the public sphere, in rithts of movement and access to schools. Some dalits have 
successfully integrated into urban Indian society, where casted origins are less obvious and less 
important in public life. In urban India, discrimination against dalits in the public sphere is greatly 
reduced. However rural dalits are still struggling to elevated themselves. In rural India, caste origins are 
more readily apparent and Dalits often remains excluded from local religious life, though its severity is 
fast diminishing. 
 The negotiations between Gandhi, Ambedkar, and the British in the late 1920s and early 1930s had 
a key role in shaping subsequent untouchable history. But the greatest changes have been gradual, 
brought about by improvements in education and possession of the franchise. The Indian constitution 
has duly made special provisions for the social and economic uplift of the dalits, comprising the so-
called scheduled castes and tribes in order to enable them to achieve upward social mobility. 
 Dalit Literature was not immediately recognised by the mainstream which was obsessed with 
middle class issues. The ideas of poullution and contamination, which are shocking to any educated 
person, have been brought forward by dalit writers. Dalit writers pointed out that the 2000-year-old 
history of oppression has not been documented at all: it is a literal holocaust that has slipped by without 
being put into words. 
 Some important dalit writers are: Mahasweta Devi, Namdeo Dhasal, Daya Pawar, Arjun Dangle, 
Sachi Rautray, Rabi Singh, Basudev Sunani, Bama, Abhimani, Poomani, Imayam, Marku, Mangal Rathod, 
Neerave Patel, perumal Murugan, Palamalai, Sudhakar, D. Gop, Sivak - ami, Omprakash Valmiki and 
others. Dalit Voice, a political magazine which started publishing in 1981, in another force in the rise of 
dalit literature in India. 
 In the novel The Grip of Change, Sivakami vividly portrays the sufferings of the character Thangam, 
Lalita, Gowri and Kamalam. Thangam has been called the antagonist of the novel. She is the childless 
widow. She is beaten up by the upper caste men. As she expresses her anger: 
 I belong to the Hindu Scheduled Cast community. I am a poor Parayar, an orphan, a widow. I earn 
my living by working for a daliy wage. On the night of the event, I was passing along the upper casted 
street to attend to call of nature. At that time, Paranjothi Udayar’s wife.... what’s her name ? Kamamlam. 
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udayar’s wife Kamalam glared at me scornfully, and shouted, “You paraya bitch how dare you walk on 
this street? Is this not the upper caste street? Go away from here” (11-12). 
 Gowri, the daughter of Kathamuthu is treated very badly as a child. No freedom was given to her by 
her father Kathamuthu. None of them considered any of her opinion in the house. Often she used to be 
getting scolding but she was considered as a worker in the house In case if she comes out of her house 
he used to scild het in bad language, and after all she had to follow all the rules and regulations put forth 
by him, for example soon after the school she had to run back to the house and continue her house 
holdings.  
 She did not have freedom even to admire the beauty of the flowers outside her house. She was 
treated worse than a prisoner at home. The expression of her father while talking made her to 
understand that her father was treating her with gender discrimination throughout. Thus, one comes to 
know the disliking of Gowri as follow: 
 That’s finished. No need to get over it’. Gowri ‘s disliking of any mention of caste sharpened her 
voice. ‘And there’s no need for you to bark like a dog,’ he snapped, and carried on. Gowri continued to 
write with tears stinging her eye.’I replied Kamalam, “Amma, this road is laid by the government, and 
you can’t order me away” (Sivakami 12). 
 Dalit woman’s life is difficult due to patriarchal social norms prevailing among the society. Equally 
true fact is that woman’s attempt at self-actualization is not restricted to her family. Different 
experiential world obtain for women. There are innumerable examples of dalit women falling pery to 
atrocities by rich, upper caste landlords such exploitation is more servere to dalit women in the novel as 
Thangam tells: 
 Paranjothi’s wife’s brothers and her brother-in-law, four men, entered my house last night. They 
pulled me by my hair and dragged me out to the street. They hit me, and flagged me with a stick stout as 
a hand, they nearly killed me. No one in the village, none of my relatives, came to help me. I begged for 
mercy, but the wouldn’t stop. They abused me and threatened to kill me if I stayed in that village and 
longer. They called me a whore. ‘She began to wail again. (Sivakami 6) 
 The dalit women are living under the horrific tension of being burnt alive. Husbands and children 
are slain for either violation of eccentric inhuman rules made upper casted people or for any other 
trivila reason. Day by day the tension is increasing. So they have to go to work for bread and spread 
their hands before the agriculturists and thus ultimately depend on them for survival. There is the great 
of mere existence for them as they are bound between the inhuman rules and depends which has no 
alternative. To be a dalit women is a great calamity in Indian society and to understand the position of 
the dalit woman one needs to know about the Dalits. As Omprakash Valmiki narrates: 
 Even in The Grip of Change Thangam has to go to work for daily wages. Thus being in such 
condition of life she was caught up by Paranjothi Udayar. As Thangam says Kathamuthu ‘I no longer 
want to work for a daily wage in somebody’s farm. If you can get my share of land through the 
panchayat, I’ll serve you with my life’s strength’ (Sivakami 81). 
 Sivakami speaks again about the toiling and suffering of female hood. She gives terrible picture of 
female subaltern and the marginalized. They work hard both outside and inside. They become real 
animals and work restlessly. No one cares for them and they become mechanical in every corner of life. 
Individuality, freedom, and even the self and self consciousness are lost under the male patriarchal 
domination both inside and outside at home. 
 Dalits are being exploited physically, mentally and socially in the caste ridden society. Though India 
is politically free with her own constitution proclaiming liberty, equality and fraternity spearheaded by 
a Dalit himself, Dr. Babasaheb Ambedkar, it is still difficult for backward classes to lead their lives 
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peacefully. Dalit Intellectuals operated their modes of resistance creatively in Dalit literature, the most 
powerful being Dalit autobiographies. Dalit literature is an arduous endeavour form the canonical to the 
marginal, form mega-narratives to micro-narratives, form the virtual to the real, and from self -
emulation to self-affirmation. 
 Change is the law of life, and the status of women all over the world has been undergoing a rapid 
change in recent times. Traditionally, the Indian women accepted the frame work of the family with a 
blind faith rarely, if ever showed a spirit of rebellion. But times have changed the women of India too 
are taking strides though slow of the moment towards attainment of selfhood, independence and 
personal dignity. 
 Now there is a drastic change in the scenario that is unfolded before us. More and more women are 
learning to know and discover themselves. There enough indication that imaginatively they have 
become important perhaps more important than ever before. They have started questioning patriarchal 
constructs like marriage and family. No longer is the subject of the novels love and romance; instead it is 
sex and responsibility and also social and political issues. 
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Introduction  
 At a time when we are celebrating the silver jubilee of 1991 economic reforms, we snow have 
hullabaloo about India’s biggest tax reform - Goods and Services Tax (GST) Bill that has recently been 
passed by the Parliament and also got. GST subsumes most of the taxes which include Central indirect 
taxes like Service Tax, Additional Customs Duty, Special Additional Customs Duty, Central Excise Duty, 
Cess and Surcharge, and Countervailing Duty, and Sate indirect taxes such as Sales Tax, Value Added Tax 
(VAT), Tax on Inter-state Sale, Local Tax, Entertainment Tax, Purchase Tax, Mandy Tax/Other State-
Specific Local Levies, Luxury Tax, Taxes on Lottery and Betting, and Octopi/Entry Tax. .The GST is 
expected to usher in a uniform tax regime across India through an expansion of the base of each into the 
other’s territory. This is why a constitutional amendment was necessary - to give concurrent powers to 
both the States and the Centre to make laws on the taxation of goods as well as services. 
 And one of the reasons it has been objected that it’ll usurp over the tax-levying powers of the State 
and thus, making a serious threat to federalism which forms the essence of the Basic structure of the 
Constitution. Many of the world’s nation states are Federal systems in which there is a sharing of 
powers, including the power to tax, between a central government and lower-tier, provincial or state 
governments. However, other nations are unitary with most or all power at the centre  
 
The development of Indian Federalism 
 The framers of the Indian Constitution wanted to built a strong united India. She has adopted 
federalism to actualize and uphold the values of national unity,  cultural diversity, democracy, regional 
autonomy and rapid socio-economic transformation through collective efforts. The development of the 
concept of federalism in India could be briefly dealt within the following manner: 
 The seeds of Indian Federalism were there right from the Regulating-Act of 1773 to the Government 
of India Act of 1935. During this period the form of government was unitary. All powers were 
concentrated in the hands of viceroy, and through him, in the secretary of state for India and the home 
government. The imperial hegemony was imposed over this vast country, and centralized power was 
the only way for the imperial control. There were no serious suggestions to reconstruct the government 
of India on federal model till the end of First World War.  
 The Sepoys Mutiny of 1857 was also responsible for the political and administrative centralization 
of the British government. The process of decentralization of powers appeared on the Indian map 
during the Montagu-Chelmsford Reforms of 1919. These reforms expressed the federal idea in India. 
This was in response to the Declaration of 20th August 1917,which intended to establish a little 
responsible government. This report indicated federalism as a form of government in future. This Act 
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also gave the ‘chamber of princes’ to the native states. This report also stated that the provinces will 
ultimately become self-governing units.  
 The federal solution was also found in the Indian Statutory Commission’s Report of 1929. This 
report recommended a Council for Greater India. The British Indian representatives and the Indian 
states were included in this Council and the Viceroy was the president. The Simon Commission also said 
something about the idea of Indian federation. Heated discussion were held about the federal idea 
during the Round Table Conference, which opened in London in the winter of 1930. Federalism was 
very much in the air during this session. The Indian National Congress was out of this session. Tej 
Bahadur Sapru proposed a responsible self-government in an All India Federation. 
 The Government of India Act of 1919, was a new milestone in the political system in India. The Act 
blazed a new trial and laid the foundation of Indian Federalism. It has been described by Wines as 
federalism in embryo. The Gandhi-Irwin pact was signed on 5th March 1931. Here, Gandhiji agreed to a 
federation. The Government of India Act 1919 gave the terms like, ‘dyarchy’ and ‘provincial autonomy’. 
It injected a dose of autonomy in Indian political system. In 1929 too, Simon Commission recommended 
for complete autonomy at provincial level. 
 The Nehru Report also envisaged that the constitution of India should be federal in character. The 
present constitution is a carbon copy of Government of India Act 1935. In other words it is called a “blue 
print” of the Act. It means, the present constitution has taken most of the elements from Government of 
India Act, 1935 . Thus, numerous scholars, reflecting on the vast powers left with the Government of 
India and the subordinate role of states, and also the crucial powers of the union to practically 
annihilate an existing state, doubt whether India is a federation at all. Some have called it a ‘pseudo - 
federation’. Others feel that it would be more appropriate to call it a ‘quasi-federation’ .  
 However, many political thinkers have suggested that there is no such tiling as a quasi-federation, 
and that a system is either a federation or it is not a federation and that India should be grouped among 
the federations by virtue of its constitution. Here, a question may arise as to why the framers of the 
Indian constitution thought of giving more powers to the union or made union government stronger 
than the state governments in the fashion of a true federation. The answer to this particular question 
could be found in the long historical background of India. The students of Indian history know that 
whenever there was a strong central government, there was a united India; on the other hand, 
whenever there was a weak central government, India was disunited. 
 So, the Indian National Congress during the freedom movement advocated “Akhand Bharat”. And 
this could be achieved and maintained only by making central government strong. India has adopted 
federalism, and through collective efforts, she upheld the values of democracy, national unity, cultural 
diversity, regional autonomy and socio-economic developments transformation.  
 
Constitutional Division of Powers 
 The debate in India’s constituent assembly showed a fair degree of consensus on the subject of 
centralization. The horrors of India’s 1947 partition provided the context for such a consensus. Nehru 
contended that ‘it would be injurious to the interests of the country to provide for a weak central 
authority which would be incapable of ensuring peace, of coordinating vital matters of common concern 
and of speaking effectively for the whole country in the international sphere’ (Bhattacharya, 1992, p. 
96). Ambedkar, chair of the Constituent Assembly, also liked ‘a strong united Centre, much stronger 
than the Centre we had created under the Government of India Act of 1935’ (ibid, pp. 88–89). 
 Eventually, the constitution created three lists: Union, State and Concurrent. The Union list of 
legislative powers includes 99 subjects and the State list 61 and Concurrent powers belonging to the 
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union and the states extend to 52 items.14 The first list includes defense, external affairs, major taxes, 
etc.; the second covers law and order, police, agriculture, primary and secondary education, etc; the 
third includes economic and social planning and higher education. All the residual powers are vested in 
the centre. 
 The most Delhi-oriented constitutional provisions cover the powers of the national cabinet and 
parliament with respect to the making of states. Articles 2 and 3 of the constitution enable Parliament 
by law to admit a new state, increase or reduce the area of any State or change the boundaries or name 
of any State. The consent of the state is not required. 
 Articles 352–360 of the constitution have generated the maximum debate. Under these emergency 
provisions, the country begins to function more or less like a unitary state. The emergencies are broadly 
defined as: financial emergency, external threat to the state and cases of internal disturbance. 
 In June 1975, Prime Minister Indira Gandhi declared emergency under Article 352 on grounds of 
internal disturbance. During the term of the emergency, lasting till March 1977, the 42nd amendment 
was passed which made the constitution quite centralized. Later, when Indira Gandhi and the Congress 
party were electorally defeated in 1977, the 43rd and 44th amendments corrected the imbalance. 
 In the event of a state-level break down of the constitutional machinery, Article 356 allows for the 
invocation of ‘President’s Rule’, whereby the president, on the recommendation of the Union cabinet, 
can assume the normal powers of a state, remove a state government, dissolve the state legislature, and 
empower the Union legislature to exercise the respective state’s power for a temporary period. 
 Over the past five decades, Article 356 has been used on more than a hundred occasions. A commis-
sion appointed by the Government of India-the Sarkaria Commission-to investigate the abuse of this 
provision found that out of 75 cases until then, only in 26 was the use clearly justified or inevitable. The 
pattern, however, changed in the 1990s, when the frequency of President’s Rule and the use of Article 
356 went down significantly. In 1994, the Supreme Court ruled-in the S.R. Bommai case-that a proc-
lamation under Article 356 can be judicially reviewed and the central government would have to reveal 
to the court the relevant material justifying its decision to exercise its power under the provisions of 
this article. In the 1990s, the President also exercised the constitutional privilege to return to the 
cabinet the executive request to impose President’s rule on a state. Over the past decade and a half, 
three such requests have either been denied or sent back for review. 
 These interventions, by the Supreme Court and President, have seriously reduced the risk of 
arbitrary central intervention in state politics and begun to restrain central leaders from using 
exceptional powers for partisan purposes. Another important constraint is simply the coalitional nature 
of politics. Both major coalitions that have ruled Delhi over the last two decades have depended on 
regional parties for their survival. Suspending state governments would undermine coalitions and bring 
about the downfall of national governments. A political consensus that the use of Article 356 should be 
minimized has emerged in India, which appears to have made federalism deeper and more secure.  
 
Administration of GST 
1. Since there is a federal structure in India, there are two components of GST-Central l GST and State 

GST .  
2. Both CGST and SGST will be simultaneously levied across the value chain, both on goods and 

services. 
3. The tax will not be levied on exempted goods (alcohol, petroleum and its products) and those 

transactions which are below the prescribed threshold limits. 
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4. Input tax credit of CGST will be available for discharging liability on CGST itself. Similarly for SGST. 
Thus no cross utilization of credit would be permitted except in case of IGST. 

5. IGST would come into picture when there is an interstate transfer of goods and services (u/a269A 
(1)). IGST rate would be roughly equal to the sum of CGST and SGST. Following diagram explains 
the working of IGST .The need for new logistics network has always been felt in the country. Yet to 
be introduced GST and Make in India programmer also demand a new modern logistics network 
that integrates the domestic network, and allows inputs, components and finished goods to move 
across the country seamlessly. 

 
Challenges Ahead 
 The main hurdle so far has been that India’s logistics and transport sector has developed in silos. 
This has resulted in overly complex regulation and administrative procedures as well as missing modal 
links and an inefficient modal mix. As of 2008, the mix was 50% of total freight flow via roads, 36% by 
rail, 7.5% by pipelines, 6% by coastal shipping, 0.2% by inland waterways and 0.01% by airways. The 
ratios may have shifted somewhat since then but they are unlikely to have changed substantially. This is 
a pity: Transport by rail and inland waterways is far more cost and time-efficient than transport by 
roads, for instance, and should account for high proportions of the freight flow.  
 
Benefits for Business and Industry 
1. Easy compliance as one tax to be paid 
2. Creation of one market which will facilitate Ease of Doing Business in India 
3. Removal of cascading taxes which will lower price, thereby boosting demand, a shot in the arm for 

the beleaguered corporate sector 
4. Improve competitiveness as the transaction cost for doing business would reduce. Also, now the 

most competitive good will sell across the country irrespective of the location where it is 
manufactured. 

5. All the above advantages are expected to provide a boost to the ambitious Make in India 
programmer of the government 

 
For Government 
1. The new taxation regime will be easier to administer for the government. 
2. The input tax credit system creates a mechanism for self policing. Dual monitoring by centre and 

states will lead to tax competition and cooperation between centre and states. On the flip side, 
corporate fear two sources of interface with tax department. 

3. Better control on leakages due to lesser evasion. 
4. Higher revenue efficiency. 
5. More money to spend on welfare expenditure       
6. Since, GST is a destination based tax, poorer states which have low level of manufacturing and 

services  
 
Benefits of GST  
 1.Overall reduction in Prices for Consumers. 2. Reduction in Multiplicity of Taxes, Cascading and 
Double Taxation. 3. Uniform Rate of Tax and Common National Market.4. Broader Tax Base and 
decrease in “Black” transactions. 5. Free Flow of Goods and Services-No Checkpoints.6. Non-Intrusive 
Electronic Tax Compliance System. 
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GST and its Impact on Fiscal Federalism  
1. The Constitutional provisions with respect to Fiscal Federalism has two major imbalances 
2. Vertical Imbalance -The mismatch between expenditure and revenue requirements. The centre 

possessed more revenue but less expenditure whereas the vice versa is true for states. 
3. Horizontal Imbalance - There is disparity in revenue accrued by the states So far, states also had 

autonomy in deciding tax rates for those items falling in the state list, as well as deciding VAT rates. 
With the advent of GST, following issue is likely to crop up in Fiscal Federalism. States will lose their 
autonomy in deciding taxation rates based on their expenditure plan. 

 In GST regime, rates will be decided by GST Council. However, as per the GST Bill, the Council will 
fix the “floor rate along with bands”. This will leave some autonomy for the states to tinker with the tax 
rates to suit themselves. 
 There is also the issue of states having the ability to impose sin tax on goods such as fast food (done 
in Kerala recently) However, it is to be realized that GST is the need of the hour. Moreover the Indian 
GST regime offers advantages unlike the GST regime in other large federal polities, where the system is 
either. Too centralized, which deprives sub federal levels of fiscal autonomy, such as in Australia, 
Germany, Austria Or, independently administered, which creates too many differences in tax bases and 
rates that make compliance difficult and also makes interstate transaction difficult to tax, such as in 
South Africa. 
 The Indian system however establishes a modicum of coordination like in Canada. Common base 
and common rate will facilitate tax administration and ensure compliance. Reasonable exceptions, as 
decided by GST Council, will provide a degree of fiscal autonomy to the states. 
 The Empowered Group of State Finance Ministers during the course of their discussion have kept 
the interest of states on board and GST Council has emerged as a key institution of Centre State 
Relations. A reform of the nature and magnitude of GST will require a leap of faith to be taken, as issues 
are certain to crop up, which has to be resolved effectively through the aforementioned mechanism. 
 
Conclusion  
 The Constitution is proposed to be amended to introduce the goods and services tax for conferring 
concurrent taxing powers on the Union as well as the States including Union territory with Legislature 
to make laws for levying goods and services tax on every transaction of supply of goods or services or 
both. The goods and services tax shall replace a number of indirect taxes being levied by the Union and 
the State Governments and is intended to remove cascading effect of taxes and provide for a common 
national market for goods and services. The proposed Central and State goods and services tax will be 
levied on all transactions involving supply of goods and services, except those which are kept out of the 
purview of the goods and services tax.  
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Introduction 
 This paper presents on the women rights, it focus on the steps under taken by the Indian 
constitution. This paper focus on the women rights in India. The principle of gender equality is 
enshrined in the Indian Constitution in its preamble, Fundamental Rights, Fundamental Duties and 
Directive Principles. The Constitution not only grants equality to women, but also empowers the State to 
adopt measures of positive discrimination in favour of women. Within the framework of a democratic 
polity, our laws, development policies, plans and programmes have aimed at women’s advancement in 
different spheres. India has also ratified various international conventions and human rights 
instruments coming to secure equal rights of women. 
 
Constitutional Provisions 
 The Constitution of India not only grants equality to women but also empowers the State to adopt 
measures of positive discrimination in favour of women for neutralizing the cumulative socio economic, 
education and political disadvantages faced by them. Fundamental Rights, among others, ensure 
equality before the law and equal protection of law prohibits discrimination against any citizen on 
grounds of religion, race, caste, sex or place of birth, and guarantee equality of opportunity to all citizens 
in matters relating to employment. Articles 14, 15, 15(3), 16, 39(b), 39(c) and 42 of the Constitution are 
of specific importance in this regard. 
 
Constitutional Privileges 
 The constitution provider some Articles for women rights. Direct election in every Municipality to 
be reserved for women and such seats to be allotted by rotation to different constituencies in a 
Municipality (Article 243 T (3)) 
 Reservation of officers of Chairpersons in Municipalities for the Scheduled Castes, the Scheduled 
Tribes and Women in such manner as the legislature of a State may by law provide (Article 243 T(4)) 
 
Legal Provisions 
 To uphold the Constitutional mandate, the State has enacted various legislative measures intended 
to ensure rights, to counter social discrimination and various forms of violence and atrocities and to 
provide support services especially to working women. Although women may be victims of any of the 
crimes such as ‘Murder’, ‘Robbery’. ‘Cheating’ etc, the crimes, which are directed specifically against 
women, are characterized as ‘Crime against women’. These are broadly classified under two categories. 
 
The Crimes Identified Under the Indian Penal Code (IPC) 
• Rape (Sec. 376 IPC) 
• Kidnapping and Abduction for different purposes (Sec. 363 – 373) 
• Homicide for Dowry, Dowry Deaths or their attempts (Sec. 302/304 –B IPC) 
• Torture, both mental and physical (Sec. 498-A IPC) 
• Molestation (Sec. 354 IPC) 
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• Sexual Harassment (Sec. 509 IPC) 
• Importation of girls (up to 21 years of age) 
 
The Crimes identified under the Special Laws (SLL) 
 Although all laws are not gender specific, the provisions of law affecting women significantly have 
been reviewed periodically and amendments carried out to keep pace with the emerging requirements. 
Some acts which have special provisions to safeguard women and their interests are : 
• The Employees State Insurance Act, 1948 
• The Plantation Labour Act, 1951 
• The Family Courts Act, 1954 
• The Special Marriage Act, 1954 
• The Hindu Marriage Act, 1955 
• The Hindu Succession Act, 1956 with amendment in 2005 
• Immoral Traffic (Prevention) Act, 1956 
• The Maternity Benefit Act, 1961 (Amended in 1995) 
• Dowry Prohibition Act, 1961 
• The Medical Termination of Pregnancy Act, 1971 
• The Contract Labour (Regulation and Abolition) Act, 1976 
• The Equal Remuneration Act, 1976 
• The Prohibition of Child Marriage Act, 2006 
• The Criminal Law (Amendment) Act, 1983 
• The Factories (Amendment) Act, 1986 
• Indecent Representation of Women (Prohibition) Act, 1986 
• Commission of Sati (Prevention) Act, 1987 
• The Protection of Women from Domestic Violence Act, 2005 
 
Special Initiatives for Women 
National Commission for Women 
 In January 1992, the Government set-up this statutory body with a specific mandate to study and 
monitor all matters relating to the constitutional and legal safeguards provided for women, review the 
existing legislation to suggest amendments wherever necessary, etc. 
 
Reservation for Women in Local Self-Government 
 The 73rd Constitutional Amendment Acts passed in 1992 by parliament ensure one-third of the 
seats for women in all elected officers in local bodies whether in rural areas or urban areas. 
 
Sexual harassment of women at workplace (prevention, prohibition and redressal). Act (2013) 
 Provides Protection to women from sexual harassment at all workplaces both in public and private 
sector, whether organized or unorganized 
 
The National Plan of Action for the Girl Child (1991-2000) 
 The department of Women and Child Development in the Ministry of Human Resource 
Development has prepared a “National Policy for the Empowerment of Women” in the year 2001. The 
goal of this policy is to bring about the advancement, development and empowerment of women. 
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Right of Children 
 Indian constitution provides the protection to the right of children through Article 21-A. Article 21-
A of the Indian constitution protects the educational right of the children who are between the ages of 
six to fourteen years. This Article stated that “the state shall provide free and compulsory education to 
all children” (between the ages of six to fourteen years). 
 
This is the part of fundamental rights of the citizen where the citizen has the right to enforce this 
right in the court of law, if it is infringe by the state. 
 Apart from this provision, Article 45 also talks about the protection of the right of children through 
providing early childhood care and education (until they complete the age of six years). This 
provision is the part of the directive principles of state policy which is not enforceable by the court of 
law 
 
Conclusion 
 This paper concludes that the Indian constitution to protect women Rights,and children Rights 
through constitutional provisions, privileges legal provision and special initiative steps for women 
rights. 
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Abstract 
 The important events happed during the life of 
B.R.Ambedkar reveals that Dr. B.R. Ambedkar is   a 
profound scholar, thinker, writer, leader a brilliant 
intellectual, an eminent lawyer, a constitutional expert, 
an able and efficient administrator, a gifted orator, an 
effective parliamentation, a great educationist, a 
pragmatist, a rationalist, a great patriot, a dedicated 
democrat, a daring social reformer, an indefatigable 
fighter, great, great Politician and party maker, great 
editor, eminent professor, a champion of the down 
trodden masses, and great social, economic and political 
reformer. Dr. B. R. Ambedkar was born in a caste which 
was considered as the lowest of the low. People said that 
it was a sin if they offered him water to drink and that if 

he sat in a cart, it would become unclean. But this very 
man framed the Constitution for the country. His entire 
life was one of the struggles. And his personal life was 
too sad; he had lost his first wife and sons. The boy who 
suffered bitter humiliation became the first Minister for 
Law in free India and shaped the country’s Constitution. 
So far no attempt has been made to analyse Dr.B.R 
Ambedkar as a social reformer from the point of view of 
untouchability and as a critic of Hindu social order. 
Therefore, the researcher thought it appropriate to 
take up a research study on Dr.B.R.Ambedkar as a social 
reformer. 
Keywords: Untouchability, reformer, Harijan, religious, 
casteist, communal, Socialism 

 
 
Review of Literature 
 A number of works have been written on Dr.B.R. Ambedkar They include “Annihilation of Caste”, 
“Ranade, Gandhi and Jinnah”, “who Were the Shudras”, “The Buddha and his Dhamma”, “What Congress 
and Gandhi Have Done to the Untouchables”, “The Indian Constitution”, “Babasaheb Ambedkar: Writings 
and Speeches”, “social and Political Thought of Gandhi”, “ Freedom and Organization”, “The Tragedy Of 
Gandhi”, “ A Political Biography”, “The Indian Struggle (1920-34)”, “Ancient Vs Modern Scientific”, 
“Science of Social Organisation”, “ Advocate, Thus Spoke Ambedkar”, “India From Curzon to Nehru 
and After”, “A Symbol of Revolt”, “The Challenge of Poverty in India”, “Introduction to Political Theory”, 
“Sarvodaya”, “Untouchability”, “The Buddha and Karl Marx”, “Dayanand Sarsvati, His Life and Ideas”, 
“Lokmanya Tilak (Biography)”, “Dr.Ambedkar A Critical Study”, “On Religion”, “The Art and Culture of 
India”, “The Indian Political Sustem”, “The Mind of Mahatma Gandhi”, “Socialist  thought  in  Modern  
India”,  “Constitutional  Government  in  India”,  “Ambedkar Refuted”, “Parliamentary Democracy in 
India”, “The Years of powers”, “Dr.Babasaheb Ambedkar and the Movement of Untouchables”, “Quit 
India”, “The Revolt in the Temple” and “Caste, Culture and Socialism”. The works reviewed have not 
analysed in detail Dr.B.R.Ambedkar as a social reformer from the point of view of his 
untouchability and as a critic of Hindu social order. 
 
General Understanding of Untouchability 
 Untouchability means pollution by the touch of certain persons because of their birth in a 
particular caste or family. It leads to defilement, pollution, and contamination. It is believed that the 
practice of untouchability is peculiar to the Hindu society. Untouchability as a social concept has become 
embodied in customer and as customs differ so does untouchability. The classes, Which are commonly 
regarded, as untouchables are Chamars, Busadh, Dom, Halalkor, Hari, Mochi, Mushahar. Although they 
were outside the pole of Hindus society, which recognizes only four classes namely, Brahmanas, 
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Kshatriyas, Vaishyas and Shudras, They were reckoned as part of the Hindu society for political purposes. 
Before the Indian constitution that abolished untouchability in   1950,   the untouchables   were divided   
into three   categories namely untouchables, unapproachable and unseeable. 
 
The Origin of Untouchability 
 Untouchability originated in India around A.D. 400, and it arose out of the struggle for supremacy 
between Buddhism and Brahmanism, and it has molded the history of India. Untouchability is the word 
used by Ambedkar himself for those lowest castes in the Hindu scale of pollution. During the pre-
independence era, the term Depressed Classes was used to denote the untouchables. This was replaced 
by Scheduled castes in 1935 when these castes were placed on aSchedule as qualifying for a special 
right. Gandhiji’s name for the untouchables, Harijan, dates from his 1933-34 campaign against 
untouchability and is in general usage except among Ambedkar’s followers. 
 
Occupational Origin of Untouchability 
 According to Mr. Rice, the origin of untouchability is to be found in the unclean and filthy 
occupations of the untouchables. This theory is very plausible one. But there are certain difficulties in 
the way of tits being accepted as a true explanation of the origin of untouchability. These filthy and 
unclean occupations, which the untouchables perform, are common to all human societies. In 
every human society, there are people who perform these occupations. It is important to note that such 
people were not treated as untouchables in other parts of the world. We do not have proper evidence to 
know it is. 
 
Racial origin of the Untouchability 
The Racial theory of Mr. Stanley Rice contains two elements: 
 That the untouchables are non-Aryan, non-Dravidian aboriginals; and that they were conquered and 
subjugated by the Dravidians. These theories raise the whole question of the invasions of India by 
foreign invaders, the conquests made by them, and the social and cultural institutions that have come 
about. According to Rice, there have been two invasions of India namely the invasions of India by the 
Dravidians and Aryans. The Aryans conquered the Dravidians and made them Shudras.  This theory is too 
mechanical, a mere speculation and too simple to explain a complicated set of facts relating to the origin 
of the Shudras and the untouchables. 
 
Ambedkar and his Experience of Untouchability 
 Ambedkar was brought up in the surrounding of an orthodox and right Hindu family that was 
divided on religious, casteist, communal, and regional lines. He complained that the Hindu society was 
just like a tower, which had several stories without a ladder or entrance. One was to die in the storeys in 
which one was born 
 
B.R.Ambedkar as a Virulent Critic 
 B.R.Ambedkar has been a virulent critic. He was a critic in real sense and did not belive in 
criticism for the sake of mere criticism. In his criticism, he was always true to the points, he was 
aggressively so, but as he said, “I hate injustice, tyranny, pompousness, and humbug, and my hatred 
embraces all those who are guilty of them. I want to tell my critics that I regard my feelings of hatred as a 
real force. They are only the reflex of love I bear for the causes I belive in, and I am in no way ashamed of 
it. For these reasons, I tender no apology for my criticism of Gandhi and Jinnah, the two men who have 
brought India’s political progress to a standstill”. Dr. Ambedkar as Critic of Hindu Social Order 
 Since the days of his early life, Dr.Ambedkar was a bitter critic of Hindu social order, caste, 
and untouchability. By his own experience, he knew the injustice and torture inherent in the caste-
untouchability bound society. He revolted against the continuance of caste divisions and practice of 
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untouchability because of both of these reduced millions of people to a sub human status like those of 
beasts. For him, it was beyond the limits of toleration, and therefore, he launched a movement for the 
abolition of caste and untouchability Dr. Ambedkar was also deadly opposed to the philosophy which 
sustained such social continuity. The root of caste untouchability ridden society, according to him, was 
the social ideal based on Chaturvarnya, ie., the fourfold classification of all men into the Brahmins, the 
Kshatriyas, the Vaishyas and the Shudras. The main thrust of Dr. Ambedkar’s protest against the Hindu 
social system aimed at the annihilation of Varner Vyavastha. 
 
Basis of Indian Socialism 
 Unfortunately, instead of going into the nature and utility of Varna-Dharma, to quote a few 
example, it was declared as the basis of Indian socialism: “Bhagwan Daas went to the extent of 
suggesting that the old order of Chaturvarna as propounded in the Manusmriti, as well as the principles 
underlying the Varnashrama Dharma and the joint family system, provided a better basis for Indian 
Socialism to thrive than the one advocated by the socialists. 
 
Conclusions 
 Dr.Ambedkar considered India’s political disruption as a symptom of a deep- rooted social 
malaise. The political radicalism, however, became much more dominated in the freedom movement it 
because socially conservative in outlook. Dr.Ambedkar did not appreciate this attitude and wanted 
fundamental change in the existing social and economic structure, for he knew that the social 
conservation would persist even in free India with political radicalism and impressionism. Amidst 
fierce criticisms by his opponents, Dr.Ambedkar fought against this social orthodoxy so that all 
may reap the fruits of freedom equally in independent India. It is a fashion to imagine that with the 
adoption of the constitution having abolished untouchability, the problems of the untouchables have 
been resolved once for all. It is also argued that once there is the economic amelioration of the 
untouchables, they will be at par with other upper caste Hindus which is quite inconceivable. The 
leaders talk of their economic amelioration in the easiest way, but if the record of the last 50 years is 
examined, we will find that very little improvement has taken place. The fact is that the economic 
upliftment does not elevate the social status of untouchables since they are singled out by “a set of 
social norms and social institutions that ascribe to them by birth of particularly low status.” How can the 
economic amelioration help them to gain an equal social status in Hindu society. On the average, the 
untouchables are less educated, have very low percentages in government jobs, and are mostly landless 
laborers, peasants, and workers, in comparison to their caste Hindu brethren. That is why log age 
Dr.Ambedkar emphasized that unless and until the social institutions like Varna, caste, and 
untouchability, which formed the social structure of Hinduism, were done away with there could be no 
end to the atrocities and cruel treatment meted out to the untouchables in the name of the sanctity of 
social institutions. 
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Introduction 
 The present century is regarded as the century of Democracy. Democratic system of Government 
has been adopted by many countries in the world. It has become the most popular form of Government 
and cherished by almost the entire humanity. It has become so popular that almost everybody claims to 
be a democrat. Democracy can be broadly divided into direct democracy and indirect democracy. In 
direct democracy, the people take part in the affairs of the State directly. They run the Government 
directly and not through elected representatives. There will be no elected legislatures, all citizens meet 
together to pass laws, decide policies and appoint public officials. Direct Democratic system of 
Government existed in the ancient Greek and Roman city-states. But direct democracy became a thing of 
the past. For its proper functioning, it requires the presence of some conditions, such as small territory, 
less population etc. These conditions however are not present in the modern nation states. As a result 
direct democracy gave way to the representative democracy. The representative democracy is practiced 
in the form of Parliamentary form of Government and Presidential form of Government. In India 
democracy is practiced in the form of Parliamentary form of Government. Dr.B.R. Ambedkar believed 
that in democracy revolutionary changes in the economic and social life of the people could be brought 
about without bloodshed. He believed that democracy in India could be practiced well with the creation 
of Parliamentary form of Government. In this paper an attempt has been made to enlighten the 
characteristics of Parliamentary form of Government and the conditions laid down by Dr.B.R.Ambedkar 
for the success of democracy.  
   
Parliamentary form of Government 
 In India we have a Parliamentary form of Government. The Constitution, of India while dealing with 
the executive power of the Union, provides that there shall be a President of India and that the executive 
power of the Union vested in him shall be exercised by him "either directly or through officers 
subordinate to him in accordance with this Constitution". The supreme command of the defence forces 
of the Union is vested in him, the exercise whereof shall be regulated by law. Every President and every 
person acting as such shall, before entering upon his office, make and subscribe in the presence of the 
Chief Justice of India or, in his absence, the senior most judge of the Supreme Court available, an oath or 
affirmation that he would faithfully execute the office of the President (or discharge the functions of the 
President) of India, would, to the best of his ability, "preserve, protect and defend the Constitution and 
the law and that I will devote myself to the service and well-being of the people of India." The President 
is liable for impeachment by Parliament for violation of the Constitution. There shall be a Council of 
Ministers 'to aid and advice' the President in the exercise of his functions. The question whether any, 
and if so what, advice was rendered by ministers to the President shall not be enquired into in any 
court. The prime minister shall be appointed by the President and other ministers shall be appointed by 
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him on the advice of the prime minister. The Council of Ministers shall be collectively responsible to the 
House of the People. The rules regarding transaction of business of government and allocation thereof 
among ministers shall be made by the President. A duty is cast on the prime minister to communicate to 
the President all decisions of the Council of Ministers relating to the administration of the affairs of the 
Union and proposals for legislation; to furnish such information relating to the administration of affairs 
of the Union and proposals for legislation as the President may call for ; and if the President so requires, 
to submit for the consideration of the Council of Ministers, any matter on which the decision has been 
taken by a minister, but which has not been considered by the council The Constitution does not, 
therefore, impose any legal obligation— that is to say, any obligation that can be enforced in the 
courts— upon the President to act upon the advice of his ministers. The only question can be whether 
and to what extent it requires him to do so as a matter of convention. Basu observes: [T]here is no 
provision in our Constitution making it obligatory upon the President to act only in accordance with the 
advice tendered by the Council of Ministers. Ultimately, if he is still convinced that if he accepted the 
advice, he would be breaking his oath, he will reject it and take all the consequences. The President is 
empowered to promulgate ordinances if he is satisfied that circumstances exist which render it 
necessary for him to take immediate action when Parliament or either House thereof is not in session. 
This power of the President is co-extensive with the power of Parliament itself. The ultimate 
responsibility of making laws rests with the President as a part of Parliament. The Constitution provides 
for three circumstances in which the declaration of emergency may take place and in these 
circumstances, the President, as the head of the State, assumes extraordinary powers. These 
circumstances are :—(i) a grave emergency whereby the security of India or any part of the territory 
thereof is threatened, whether by war or external aggression or internal disturbance; » (ii) a financial 
emergency either in the whole of India or in any state within the territory of India; and (iii) failure of the 
constitutional machinery in any state. By virtue of the provisions relating to emergency arising from the 
breakdown of constitutional machinery in the states, the President is to wield enormous powers. The 
President is empowered to act on the report of the Governor "or otherwise". Whether there is the 
necessity of emergency is not a matter for the judiciary to decide. In this sovereign democratic republic 
the constitutional position of the President is sui generis. When a clear party majority and a stable 
government exist, the President will not have any key role to play. He will be the symbol of the State 
invested with the executive power to be exercised with the aid and advice of the Council of Ministers. 
But when there is instability and no majority, the President may emerge as the real executive.  
   
Working of Democracy in India 
 The Constitution, which came into force on January 26th, 1950, upholds the principles of liberty, 
equality and fundamental rights. It also introduces the other features of democracy like adult franchise, 
periodical elections, free press, local self-Government institutions, secret ballot system, decentralization 
of power, independent judiciary, political parties etc. 
 But when we make a critical appraisal of our Indian democracy, we find our democracy lacking in 
certain requisites. Many people expressed great discontentment on the performance of our democratic 
institutions. The common man feels disillusioned and utterly frustrated. There are a number of factors 
which crippled our democracy and they are eating away its very vitality. Hence, some people went to 
the extent of demanding the imposition of dictatorship in the country at least for some period. The 
reasons that compelled them to offer this extreme suggestion are: 
1. Illiteracy has not yet been weeded out. Masses in general are steeped in ignorance. 
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2. Glaring disparities between rich and poor still persist. Poverty is appalling and unemployment is 
rampant in all spheres of life particularly in the political and administrative fields; 

3. Enlightened citizenship has yet not dawn. People have yet to imbibe in themselves the true spirit of 
democracy; 

4. Caste exclusiveness, linguistic and communal feelings, regional and religious tendencies still persist, 
5. Sound and effective opposition party has not yet been evolved. Both at the centre and in the States, 

the Opposition party has are extremely weak and disorganized. Political parties are constituted not 
on social or economic principles but on regional, sectional, linguistic considerations. Personality is 
given greater importance and prominence than ideologies. 

6. Social evils like Sati, dowary, untouchability, bonded labour, etc have not yet been totally 
eliminated; 

7. Indiscipline, lawlessness, violence, exploitation atrocities on weaker sections, etc are on the 
increase, 

8. There is a crisis of values in all fields of life. Moral values, the spirit of tolerance, cooperation and 
compromise are conspicuous by their absence. 

9. Inefficiency in administration, lack of wise leadership, growing scams, exploitation, rural poverty, 
gagged press, absence of economic democracy and an umpteen other short comings and 
deficiencies made Indian democracy a farce. 

 All this does not mean to say that Democracy has miserably failed in our country. The experience in 
the last five decades reveals that democracy and parliamentary institutions have been doing much 
better in our country than most of the Asian and African countries which have adopted democratic 
system of Government along with us. In fact, some of the countries in these two continents have 
abandoned democracy and switched over to dictatorships. Moreover, fifty years of independence is not 
a big period to assess the success or failure of a political system in the history of a nation. A country with 
vast territory and huge population which grown under the heels of foreigners could not have 
established democratic values and traditions overnight. By and large the people of India have exhibited 
democratic spirit and traditions. Though majority of them are illiterate, ignorant and steeped in poverty, 
they have shown that they are not unworthy of adult franchise and democratic institutions, So far 
fourteen general elections have been held successfully and peacefully to the Lok Sabha besides elections 
to the state legislatures and local bodies. With all their weaknesses, the Indian masses cooperated with 
their leaders, showed much tolerance and patience.  
 
Conditions Necessary for the Success of Democracy 
 The success democracy requires the existence of certain conditions in India for its functioning and 
success. They are proper education, wise leadership, Independent press, well organized Political parties, 
absence of gross economic and social inequalities, existence of local government, faith in democratic 
principles, independent judiciary, peaceful conditions in the society and eternal vigilance. 
 If democracy is not be degenerate into a rule of ignorance and incompetent, proper education must 
be provided to the people. People must have political consciousness. This they can have when they 
receive properly education. Education sharpens the intellect and develops a proper sense of 
understanding amongst the people. It makes them vigilant and conscious of governmental defects. it 
induces them to be critical of governmental politicies and activities. Ignorance and illiteracy of the 
people are the greatest enemies of democracy. Wise leadership is indispensable for the success of 
democracy. Democracy virtually fails in a country if the leaders at the helm of affairs are selfish, corrupt 
and incompetent. The leaders must be able to lead the people on the right path by their personal 
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example. Democracy reaches the pinnacle of glory if the leaders are men of integrity, honesty and 
character. Democracy cannot flourish in a country where the press is gagged and does not enjoy the 
freedom. Press is regarded as the back-bone of democracy. A free press brings to light the arbitrary 
actions of the Government. Hence it is described as the watch-dog of democracy. It serves as a link 
between the people and the government by ventilating the grievances of the people. It offers 
constructive criticism and force the Government to be responsible and responsive to the needs of the 
people. It can fulfill these obligations properly only when it is free from the clutches of Governmental 
control. 
 The existence of well-organized parties is also vital for the successful working of democracy. It is 
better if there is bi-party system so that one party forms the Government, while the other safeguard 
democracy from becoming despotic and corrupt. A strong opposition makes the ruling party behave 
properly. Political parties should be based on healthy political and economic principles and not on 
sectional and communal basis. 
 Democracy can work best in a society where economic differences are the least. If a few persons are 
enormously rich and the majority is miserably poor, democracy is an enemy of democracy. For a 
starving individual the right to vote has no value. He cannot eat it or drink it. It is rightly said that a man 
to thrive must keep alive. Hungry masses cannot enjoy fruits of democracy in the real sense. If people 
are paupers, they are apt to sell away their votes. Similarly, differences on the basis of caste, color, creed 
and sex are the greatest enemies of democracy. A vigorous system of local Government is vey essential 
for the success of democracy. Local bodies are the schools to the democratic university. They are the 
nurseries of democracy. The people receive their training in public life in the local self-Government. This 
training will prove very useful when they participate in large national affairs. Lord Bryce very rightly 
said, “The best school of democracy and the best guarantee for its success is the practice of local self-
Government”. For the successful working of democracy, people must exercise tolerance in their mutual 
relations. They must have full faith in democratic principles. They should be willing to solve their 
problems through discussion and persuasion. The ruling party and the opposition, the majority and the 
minorities should follow the principle of “give and take”. They should possess the qualities of tolerance, 
compromise and due regard for the feelings and opinions of each other. If these qualities are not 
cultivated, democracy is bound to be a failure. 
 The existence of an impartial and independent judiciary is also regarded as an important condition 
for the success of democracy. Independence of the judiciary means that judges should be able to 
perform their functions without fear or favor. They must be protected from political influence or other 
pressures which might affect their decisions. Rights and liberties of the people can be safe only when 
judges perform their duties in and independent and impartial way. The judges, if independent, can give 
bold judgments and protect the rights of the people. Peaceful conditions in the society are very essential 
for the success of democracy. Democracy cannot flourish and survive under tension and conditions of 
warfare because they provide an opportunity to the rulers to impose restrictions on the freedom of the 
people. Finally, eternal vigilance on the part of the people is the most important condition for the 
success of democracy. People must keep a vigilant eye on the actions of the Government. They must 
protect and guard their rights against undue encroachment by the rulers. If the people are active, 
vigilant and alert, they will keep the Government on its toes. They should always keep in mind that 
“good Government is no substitute for self-Government”. The price of liberty is eternal vigilance. People 
must be prepared to make every sacrifice for it. The conditions for the success of democracy according 
to Dr.B.R.Ambedkar are that: “(1) there should not be glaring inequalities in society, that is, privilege for 
one class; (2) the existence of an opposition; (3) equality in law and administration; (4) observance of 
constitutional morality; (5) no tyranny of the majority; (6) moral order of society: and (7) public 
conscience.” 
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Conclusion  
 As a form Government, democracy has been praised and criticized by its supporters and opponents 
respectively. Under democratic system of Government elections are held periodically. Through election 
meetings, active and hectic canvassing and propaganda the people are politically educated. Thus it has 
immense educative value. Under democracy people get opportunities in the form of rights for the 
development of their personalities. Democracy reduces the chances of violent revolutions. Under this 
type of Government the opposition plays a key role. It always criticizes the policies, programs and 
activities of the ruling party and thereby keeps it on the right track. It keeps the rulers both responsive 
and responsible to the needs and requirements of the people. Under this Government, people get 
training in the art of administration. Democracy promotes the welfare of the people in a better way than 
it can be done by any other form of Government. It provides such conditions which enable the common 
man to lead a healthy and decent life. Therefore, the Government should take steps to fulfill the 
conditions laid down by Dr.B.R.Ambedkar for the success of democracy. 
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Introduction 
 There are certain rights of the individual which are inherent in his personality. Such rights are 
called as natural rights. Man is moral and rational being and his very status entitles him to the 
enjoyment of certain rights, which are called as human rights. The rights are derived from the inherent 
dignity of the human person and they should be available to man everywhere and at all times. These 
rights are the necessary condition for the development of human personality and without them man 
would really not be a man. The ideal of human rights and fundamental freedom is universally accepted 
and the problem never received so much attention as today. The first documentary use of the phrase 
“Human Rights” had been in the charter of the United Nations which was adopted at San Francisco on 
25th June 1945. But the concept of human rights is not new as this refers to the minimal rights which 
every individual must have against the State or other public authorities. From times immemorial, the 
rights of man derived from religion, human experience, observations and reflections have been 
inspiring people against the oppressive rules and tyranny. Dr.B.R.Ambedkar as the Chairman of 
Constitution Drafting Committee considered certain rights are essential to safeguard the interests of the 
less privileged and has incorporated certain human rights as the basic rights of the citizens in the Indian 
Constitution. In this paper an attempt has been made to enlighten the human rights that has been 
incorporated in the Indian Constitution under the headings concept of human rights, Indian constitution 
and human rights, Preamble of Indian Constitution, fundamental rights and directive principles of State 
policy. 
 
Concept of Human Rights 
 Human rights are rights inherent to all human beings, whatever our nationality, place of residence, 
sex, national or ethnic origin, color, religion, language, or any other status. We are all equally entitled to 
our human rights without discrimination. These rights are all interrelated, interdependent and 
indivisible. Universal human rights are often expressed and guaranteed by law, in the forms of treaties, 
customary international law, general principles and other sources of international law. International 
human rights law lays down obligations of Governments to act in certain ways or to refrain from certain 
acts, in order to promote and protect human rights and fundamental freedoms of individuals or groups. 
Human Rights is not moral or philosophical principles, it is law. In the event of violation of a rule of law, 
the society imposes a planned sanction. In case of infringement of human rights, sanctions can be 
imposed at the national or international level.  
 
Indian Constitution and Human Rights 
 The Constitution of India, which is the supreme law of the country, has provided almost all human 
rights to the people. The constitution came in to existence after a very long struggle for freedom from 
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colonial rule. The Indian nationalism really speaking across from the system of imperialist exploitation 
from the sharp clash of interest of various Sections of the Indian people on the one hand and those of 
the foreign bourgeoisie on the other. The Indian struggle for freedom was directed against the British 
colonial rule, racial discrimination and to secure basic human rights for all the people irrespective of 
race, color, sex, place of birth, caste etc, which were denied by the colonial masters. Even during the 
freedom struggle, Indians were trying to identify the rights of the people. The Indian National Congress, 
the main representative body of the nationalists tried to formulate the spectrum of human rights back in 
1895 when an unknown author drafted the Constitution of India Bill. Later on, the first normal 
document of rights came in to existence in the Motilal Nehru Report in 1928 as asked by the Madras 
Congress (1927). The congress in its session in December 1928 resolved to adopt the Nehru Report. 
However, it was declared that if the Report was not accepted by the British Government within one 
year, the congress would opt for complete independence and fight to achieve it by civil disobedience. 
India having a continental size, its society was highly complex and pluralistic. Indian political leadership 
was committed to democratic ideas and aspirations. The people were having a various caste, regional, 
religious, linguistic and other loyalties with the problems of backwardness, poverty and illiteracy. 
Adding to this was the problem of large number of minorities and under privileged weaker Sections 
who had for long remained depressed under inequitious social conditions. In the wake of partition, the 
country had witnessed worst communal riots and numerous killing of Muslims and Hindus by each 
other. In such a socio economic background of India the struggle for freedom was not merely for 
political independence, it was essentially freedom from want and hunger, from poverty and 
wretchedness, from exploitation and discrimination. It was a dream of Mahatma Gandhi to have a total 
revolution – social, economical, political and spiritual. He wanted to wipe every tear from every eye. 
 Jawaharlal Nehru emphasized on “the ending of poverty and ignorance and disease and inequality 
of opportunity”. Baba Saheb Ambedkar emphasized for social justice, end of discrimination on caste 
lines, equality and human rights of weaker Section of the people. To give real meaning and content to 
political freedom, on 15 August 1947 it was thought necessary to wage a peaceful war for economic 
freedom and to build a new social order free from exploitation of man by man. Our constitution was 
drafted by a Constituent Assembly composed of Indian people. The leadership of the Assembly rested 
wit Nehru, Patel, Prasad and Azad yet the real author of the constitution was a small group of jurists and 
scholars who did not belong to any political party. Thus the constitution Assembly of India which 
prepared the constitution of independent India provided in it a strong political institution building for 
achieving social and economic change and progress through peaceful means. 
 
Preamble of the Indian Constitution 
 The Preamble of the Constitution of India which outlines the objectives of the constitution States : 
“We the people of India, having solemnly resolved to constitute India in to a Sovereign, Socialist, Secular, 
Democratic Republic and to secure to all its citizens : Justice, social, economic and political ; Liberty of 
thoughts, expression, faith, belief and worship ; Equality of status and of opportunity ; and to promote 
them all Fraternity assuring the dignity of the individual and the unity and integrity of the nation”; In 
our constituent Assembly, this 26th Day of November, 1949 do hereby adopt, enact and give to ourselves 
this constitution.” 
 The Preamble provides the basic glimpses of the human rights as included in the constitution. The 
Preamble is of great importance as any doubt regarding any article or any provision in the constitution 
can be cleared and interpreted in the light of the Preamble. It sets out the goal of Indian Government to 
provide social, economic and political justice to its entire people. The constitution has already included 
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several provisions in Fundamental Rights chapter and Directive Principles chapter to obtain these 
objectives, Similarly, the human rights of liberty of thought, expression, belief and faith and worship as 
well as equality of status and opportunity have been well emphasized and provided in the Constitution 
of India which are the goals before the Indian Government to be achieved. 
 The Constitution of India has provided a detailed list of human rights and incorporated them in the 
form of Fundamental Rights (Part III) and the Directive Principles (Part IV) The Fundamental Rights 
incorporates Right to Equality, Cultural and Educational Rights and the Right to Constitutional 
Remedies. The political dimensions of justice are an extension of the legal dimension. 
 
Fundamental Rights 
 The Constitution of India guarantees Right to Equality which includes equality before the law and 
equal protection of law to all persons within the territory of India, State cannot discriminate on grounds 
of religion, race, caste, place of birth, caste or sex. It also provides public places for all without 
discrimination, equality of opportunity in matters of public appointment or public services, abolition of 
untouchablity and abolition of Titles (Other than that of military and academic). These provisions 
clearly establish that all citizens have been guaranteed political and social equality. The constitution 
provides all the citizens against discriminatory treatment and provides them equal opportunity in social 
and public life 
 The Constitution of India provides six fundamental freedoms. They are Freedom of speech and 
expression, Freedom to assemble peaceful without arm, Freedom to form associations and unions, 
Freedom to move freely throughout the territory of India, Freedom to reside and settle in any part of 
India and Freedom to practice any profession, or to carry on any occupation, trade or business. 
 This provides that no person shall be convicted of any offence expect for violation of law in force at 
the time of Commission of the act. Nobody should be subjected to penalty or punishments greater than 
that provided under law at the time of offence. This also prohibits punishment on double jeopardy and 
ex- post facto laws. 
 The Constitution of India provides that “no person shall be deprived of his life or personal liberty 
expect according to the procedure established by the law”. The Right of Life and Personal Liberty is the 
most fundamental of all Fundamental Rights and it can never be suspended not even during emergency 
 It lays down that no person who has been arrested shall be detained in custody without being 
informed, as soon as may be, of the ground for such arrest. Arrested person shall not be denied the right 
to consult and to be defended by a legal practitioner of his choice. Each arrested/detained person has to 
be produced before the magistrate within twenty four hours of such arrest and cannot be kept in 
custody beyond twenty four hours without the authority of the magistrate. The constitution however 
provides for arrest in Preventive Detention Act of person committing anti – national activities. In such a 
case, the initial detention may be of two months (or as fixed by the parliament) and the further detent 
can only be on the recommendation of an advisory board under the chairmanship of a judge of High 
Court also having two other High Court Judges as members. 
 Right against exploitation are prohibition of trafficking of human beings, beggars and forced labor 
and prohibition of employment of children below the age of fourteen years in factories, mines or other 
hazardous jobs. 
 Constitution of India provides freedom of religion under Articles 35 to 38 to all Persons. Freedom of 
conscience and right to profess, practice and propagate any religion (subject to public order, morality 
and health); freedom to manage religions affairs, to own and acquire movable and immovable property 
and to administer such property; and no person shall be compelled to pay and taxes for the promotion 
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or maintenance of any particular religion. No religious instruction can be provided in an educational 
institution wholly maintained out of State funds or receiving and from the State. Similarly there is 
freedom to attend religious instructions or religious worship to certain educational institutions and 
nobody shall be forced or compelled to attend any religious instructions or functions. 
 The cultural and educational rights are protection of the interests of minorities and to enable them 
too conserves their language, script or culture and right of minorities to establish and administer 
educational institutions of their choice. 
 Article 32 grants the right to move to the Supreme Court by appropriate proceedings for the 
enforcement of the rights conferred by the Constitution. The Supreme Court has been vested with the 
authority to issue writs, order or directions. The writs in the nature of Habeas Corpus, Mandamus, 
Prohibition, Quo-Warranto and Certiorari whichever may be appropriate for the enforcement of rights, 
can be issued by the Supreme Court. Under Article 226 the people can even move to the High Courts for 
the enforcement of fundamental rights. 
 
Directive Principles of State Policy (Part IV) 
 The Directive Principles of State Policy which has been provided in part IV of the Constitution aims 
at realizing the high ideals of justice, liberty, equality and fraternity as outlined in the Preamble of the 
Constitution. The framers have borrowed these features from the Constitution of Irish Republic. The 
State cannot be compelled through Courts to implement the Directive Principles of State Policy. Articles 
36 to 51 deal with Directive Principles. These cover a wide range of State activity embracing economic, 
social, legal, educational and international problems. 
 The Directive Principles which broadly incorporate the socio – economic rights are as much part of 
human rights. Some of these Directive Principles which show resemblance with human rights are to 
provide the right to an adequate means of livelihood to all, to ownership and control of the material 
resources of the community to be so distributed as to secure the common goal, prevention of 
concentration of wealth and means of production, equal pay for work for both men and women, 
protection of health of workers, protection of children against exploitation, provision for securing right 
to work, to education and to public assistance in case of unemployment, old age, sickness and 
disablement, provision for securing just and humane conditions of work and maternity relief, to secure 
all workers a living wage, better conditions of work and decent standard of life, to secure that legal 
system promotes justice on the basis of equal opportunity and also provide free legal aid, protection of 
educational and economic interest of weaker Sections, particularly Scheduled Castes and Scheduled 
Tribes, to secure uniform civil code, free and compulsory education to all children up to14 years of age 
and to provide adequate standard of living and raise level of nutrition and public health. 
 In consistence with the constitutional provisions, several laws have been enacted to safeguard basic 
human rights in India, especially the Criminal Procedure Code, Indian Penal Code, the Evidence Act and 
a large number of social welfare laws. Since India has become a party to the Covenant on Civil and 
Political Rights and the Covenant on Economic, Social and Cultural Rights by ratifying them, the rights 
guaranteed and provided in the constitution of India are required to be in conformity with the above of 
two covenants. It is also an obligation to provide these rights. If we compare these covenants and the 
rights in the Indian Constitution, we find that many of them have been recognized. These comparisons 
bear testimony to the fact that there are many similarities in contents and form between the 
constitutional provision and the provisions of United Declaration of Human Rights and International 
Covenant on Economics, Social and Cultural Rights. The fundamental Rights substantially cover almost 
all the civil and political rights enumerated in Article 2 to 21 of the Universal Declaration of Human 
Rights, and hence can truly be designed as fundamental human rights of India. In order to put to effect 
the various provisions of human rights enshrined in the Declaration of Human Rights by the United 
Nations, Universal Declaration of Human Rights, International Covenants on Human Rights, Convention 
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on the Elimination of All Forms of Discrimination against Women, Convention on the Rights of the Child, 
Declaration on Social and Legal Principles Relating to the Protection and Welfare of Children, National 
Charter for Children, 2003 and the Constitutional provisions relating to Preamble, Fundamental Rights 
and Directive Principles of State Policy, incorporated to protect the human rights, Human Rights 
Commission at the National Level and the Human Rights Commission at the State level have been 
established. 
 

Conclusion 
 Human right is a global phenomenon. Rights are inherent in nature and have come up in our society 
over the years. Human rights refer to the fundamental freedoms and basic liberties without which men, 
women and children cannot live with respect and dignity. All men and women are equal partners in 
society. They live and grow up here. Members of a society depend upon one another. All human beings 
are motivated with reason and conscience. The concept of human rights has emerged out of mankind’s 
reasoning and conscience. Everyone has the right to life, liberty and security of person. This means that 
everyone has the right to live and to live in freedom and safety. The societies are governed by political 
systems which exercise control over the actions of its members, institutions, and organizations both 
formal and informal. The responsibility of every government is to ensure and protect the human rights 
of its citizens. Since the right to life, liberty and security of a person are the fundamental rights of human 
beings, a Government must ensure these rights for all citizens irrespective of their religion, caste, creed, 
color, sex, race and place of birth. By incorporating the basic rights in the Preamble, Fundamental Rights 
and Directive Principles of State Policy in the Indian Constitution Dr.B.R.Ambedkar has ensured certain 
human rights to the citizens of India. 
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Abstract 
 According to Dr. B. R. Ambedkar’s Women 
Empowerment is to measure the progress of a 
community by the degree of progress which women have 
achieved. In ancient India, women enjoyed a very high 
position but gradually their position degenerated into 
merely objects of pleasure meant to serve certain 
purpose. They lost their individual identity and even 
their basic human right. In the name of shastras, the 
Hindu women are tied to bandages of superstitions, 
which they carry till their death. That is why Dr. 
Ambedkar, the father of and architect of Indian 
Constitution, was of the firm opinion that until and 
unless, we deny the Hindu Dharma Shastras, nothing 
much can be changed. Dr. B. R. Ambedkar towards the 
empowerment of Indian women : The operations of caste 
both at the systematic level and at the functioning of 
patriarchy, the growing caste divide in feminist political 
discourse makes Ambedkar’s view on women’s 
oppression, social democracy, caste and Hindu social 

order and philosophy, significant to modern Indian 
feminist thinking. Hence, for Indian women’s movement 
Ambedkar provides a powerful source of inspiration to 
formulate a feminist political agenda which 
simultaneously addresses the issues of caste, class and 
gender in the contemporary sociopolitical set up. 
 Dr. Ambedkar – the determined fighter and a deep 
scholar has made significant efforts to lead the society on 
the path of Liberty, Equality and Fraternity. He was first 
Indian to break down the barriers in the way of 
advancement of women in India. He laid down the 
foundation of concrete and sincere efforts by codifying 
the common Civil Code for Hindus and other sections of 
the Indian society. The present paper is an attempt to 
highlight Dr. Ambedkar's view on women problems in 
pre and post independent India and its relevancy in 
present scenario. 
Keywords: Women empowerment, feminist, India. 

 
 
Introduction 
 According to Dr. B. R. Ambedkar’s Women Empowerment is to measure the progress of a 
community by the degree of progress which women have achieved. In ancient India, women enjoyed a 
very high position but gradually their position degenerated into merely objects of pleasure meant to 
serve certain purpose. They lost their individual identity and even their basic human right. In the name 
of shastras, the Hindu women are tied to bandages of superstitions, which they carry till their death. 
That is why Dr. Ambedkar, the father of and architect of Indian Constitution, was of the firm opinion 
that until and unless, we deny the Hindu Dharma Shastras, nothing much can be changed. Dr. B. R. 
Ambedkar towards the empowerment of Indian women: The operations of caste both at the systematic 
level and at the functioning of patriarchy, the growing caste divide in feminist political discourse makes 
Ambedkar’s view on women’s oppression, social democracy, caste and Hindu social order and 
philosophy, significant to modern Indian feminist thinking. Hence, for Indian women’s movement 
Ambedkar provides a powerful source of inspiration to formulate a feminist political agenda which 
simultaneously addresses the issues of caste, class and gender in the contemporary sociopolitical set up. 
Ambedkar saw womenas the victims of the oppressive, caste hierarchical social based and rigid system. 
Ambedkar was elected on the Drafting Committee and later appointed its chairman. Ambedkar also 
suggests strategies for emancipation from oppression. 
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 After fifty years of the working of the Indian Constitution, the Indian women’s demand for political 
reservation and the lower status of other disadvantage sections proves that his theory is correct. 
Ambedkar’s exposure to the west has influenced his perception on feminist issues.His reading habit 
helped him to understand the feminist development in different cultures and countries around the 
world.  
 Dr. Ambedkar was sworn in as a nominated members of the Bombay Legislative Council on 18th 
Feb, 1927. His arguments on the Maternity Benefit Bill and on Birth Certificate was quite relevant to 
recognize the dignity of women. He vehimently supported the Maternity Bill. At the All India Depressed 
Classes Women’s Conference held at Nagpur on 20 July 1940 Dr. Ambedkar emphasized that there could 
not be any progress without women. Ambedkar made some memorable speeches in the Round Table 
Conference. Ambedkar also advocated the immediate introduction of adult franchise. Ambedkaras a 
chairman of Drafting Committee introduced Articles like 15(3), 51(A) for the welfare of women. In 1948 
when the Hindu Code Bill was introduced in parliament, the opposition was strong against the bill. In 
reality, the Bill was a threat to patriarchy on which traditional family structure, was bounded and that 
was the major reasons behind the opposition. Society is in a continuous process of evolution and some 
great persons take it balanced way.  
 In ancient India, women enjoyed a very high position but gradually their position degenerated into 
merely objects of pleasure meant to serve certain purpose. They lost their individual identity and even 
their basic human right. Empowerment is a multi-faceted, multi-dimensional and multi-layered concept. 
Womens empowerment is a process in which women gain greater share of control over resources 
material, human and intellectual like knowledge, information, ideas and financial resources like money - 
and access to money and control over decision-making in the home, community, society end nation, and 
to gain “power. According to the Country Report of Government of India, “Empowerment means moving 
from a position of enforced powerlessness to one; of power”. But, from time immemorial, the women in 
this land of ours were treated as a sort of thing. Her placing in the society was not at par with other 
human beings. She has no rights. She cannot move nor do anything at her will. In Hindu Shastras, she 
has been branded just like animals or some Objects of enjoyment. In “Manusmriti the ancient Hindu 
Code-book, the status granted to women is quite visible and she was put to the lowest rug of humanity 
as she was treated at par with the animals and slave by the proprietors of Hindu Dharma. Such was the 
placement earmarked to our mothers, sisters and even great grandmothers that humanity was ashamed 
of. That is why Dr. Ambedkar, the father and architect of Indian Constitution, was of the firm opinion 
that until and unless, we defy the Hindu Dharma-Shastras, nothing much can be changeddeath. They are 
also responsible for inculcating certain wrong notions learnt through baseless traditions and preaching 
of the Shastras, in the budding minds of their offspring. 
 In the Women and Counter Revolution and The Riddle of Women, Ambedkar portrays the way in 
which Manu treated women. He pointed out that the laws of Manu on the status of women are very 
important in moulding the Hindu attitude and perspective (Indian perspective) towards women, 
perpetuated and maintained through Hindu personal laws based on shastras, caste and endogamy, i.e. 
the base of Indian patriarchy. He attacked Manusmriti as a major source, which legitimizes the denial of 
freedom, self-respect, right to education, property, divorce etc., to women by attributing a very lofty 
ideal to them. He observes in the law book of Manu that the killing of a woman is like the drinking of 
liquor, a minor offence. It was equated with killing of Sudra. Manu even advises a man not tosit in a 
lonely place with his own sister, daughter or even mother.  
 Dr. Baba Saheb spent his life for the betterment of women even involved in bad practices and 
professionals like prostitutions. Ambedkar created awareness among poor, illiterate women and 
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inspired them to fight against the unjust and social practices like child marriages and devdasi system. 
Dr. Ambedkar tried an adequate inclusion of women’s right in the political vocabulary and constitution 
of India. He insisted on Hindu Code bill suggesting the basic improvements and amendments in 
assembly.  
 
Dr.B.R. Ambedkar and Women Rights 
 Ambedkar was not only the father of Indian Constitution; he was a great freedom fighter, political 
leader, philosopher, thinker, economist, editor, social reformer, revivalist of Buddhism and was first 
Indian to break down the barriers in the way of advancement of women in India. He laid down the 
foundation of concrete and sincere efforts by codifying the common Civil Code for Hindus and other 
sections of the Indian society. He stated that women should be given all round development more 
importantly social education, their wellbeing and socio-cultural rights. He emphasized that each and 
every section of Indian women be given their due share and it is a must to maintain and protect dignity 
and modesty of women.Dr. BabasahebAmbedkar always believed in movements led by women. He also 
added that if the women from all walks of life are taken in to confidence, they may play a significant role 
in the social reforms. 

 
The Preamble of the Constitution of India  
 It proclaims to resolve of WE, THE PEOPLE OF INDIA, having solemnly resolved to constitute India 
into a SOVEREIGN SOCIALIST SECULAR DEMOCRATIC REPUBLIC and to secure to all its citizens: 
 JUSTICE, social, economic and political; 
 LIBERTY of thought, expression, belief, faith and worship; 
 EQUALITY of status and of opportunity; And to promote 
among them all 
 FRATERNITY assuring the dignity of the individual and the unity and integrity of the Nation; 
 
In Our Constituent Assembly Hereby Adopt, Enact and Give to Ourselves this Constitution 
 Article 14, 15, 15(3), 16, 39, 42, 51 A (e), of the Constitution give enough scope of the protection of 
women from any sort of discrimination. In the year 1976, Article 39A was inserted to remind the state 
to ensure that the operation of legal system promotes justice on the basis of equal opportunity and to 
provide for free legal aid. 
 Dr. Ambedkar tried an adequate inclusion of women’s rights in the political vocabulary and 
constitution of India. 
 Article14 - Equal rights and opportunities in political, economic and social spheres. 
  Article 15 prohibits discrimination on the ground of sex. 
 Article 15(3) enables affirmative discrimination in favour of women. 
 Article 39 –Equal means of livelihood and equal pay for equal work. 
 Article 42 –Human conditions of work and maternity relief. 
 Article 51 (A) (C) –Fundamental duties to renounce practices, derogatory to the dignity of women. 
 Article 46 –The state to promote with special care, the educational and economic interests of 
weaker section of people and to protect them from social injustice and all forms of exploitation. 
 Article 47 –The state to raise the level of nutrition and standard of living of its people and the 
improvement of public health and so on. 
 Article 243D (3), 243T (3)&243R (4) provides for allocation of seats in the Panchayati RajSystem. 
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On the direction and guidance of the constitution of India various revolutionary laws giving 
equal status to women with men have been enacted in order to remove all disparities, dissimilarities 
against women by the equal remuneration Act, 1976 and Nation Commission for Women Act, 1990. 
 Ambedkar sdefence for women as the law minister of free India appeared in the form of Hindu 
Code Bill in parliament on 11thApril 1947. He, by codifying Hindu Law in respect of marriage, divorce 
and succession, rationalized and restored the dignity to women. Prior to the Hindu Succession Act, 1956 
and Hindu Marriage Act, 1955, the Hindu Law was un-codified in a large measure, though Hindu 
Women's Right to Property Act, 1937 was the subject of legislative intervention. The Sharda Act is also 
worth mentioning. It has set the seal of authority upon that piece of social reforms, which the heads of 
orthodoxy were, imposing and impending. 
In Hindu Code Bill, the principles of codification covered: 
1. Right to property, 
2. Order of succession to property, 
3. Maintenance, marriage, divorce, adoption, minority and guardianship. 
 The Bill was a part of social engineering. It was really a first step towards the recognition and 
empowerment of women in India. Under these revolutionary measures, a woman will have property in 
her own right and be able to dispose of her property. A debate on this bill continued for more than four 
years and still remains inconclusive. In the words of Dr.Ambedkar, “It was killed and died unset and 
unsung”. Here once again, the orthodoxy prevailed upon the reforms. He felt that the government led by 
Pt. Jawaharlal Nehru was not eager to clear the Hindu Code Bill. He, therefore, tendered his resignation 
but continued to participate in the Parliamentary debates on the request of the Prime Minister. Later, 
the original Bill spilt into four different Bills with slight changes. Those were passed as The Hindu 
Marriage Act, 1955; The Hindu Succession Act, 1956; The Hindu Minority and Guardianship Act, 1956; 
and The Hindu Adoption and Maintenance Act, 1956. 
 
Conclusion 
 His dream of society based on gender equality is yet to be realized and therefore his thoughts are 
important for social reconstruction that favours women empowerment. Much is talked about women 
empowerment today but it is more economic, political and health related. The issue of social 
empowerment of women need to be raised higher and given utmost importance then only it could 
complete phenomena.Dr. Ambedkar strongly believed that women empowerment can be achieved by 
welfare of women.. The teachings and thoughts of Dr. Ambedkar are useful not only women but also all 
the Indian even today. His deep concern and feelings for all round development of women is expressed 
from his each sentence and word. In his last speech in Indian Parliament we can know his feelings and 
respect showed towards women. He quoted the famous thoughts of an Irish Patriot Daniel O Connal as, 
 “No man can be grateful at the cost of his honour, no woman can be grateful at the cost of her 
chastity. And no nation can be grateful at the cost of his liberty.” 
 DrAmbedkar believed in the strength of women and their role in the process of social reform.In his 
famous book „Pakistan and partition of India� he expressed his views aboutMuslim women and their 
religious traditions, about wearing veil, their marriages and so on. Muslim women were suppressed 
under various religious traditions. Towards all the women, irrespective of their religion, casts and class, 
Babasaheb had a particular humanitarianism view. He frequently raised his voice against all sorts of 
injustice towards women. 
 It may be noted that Dr. Ambedkar was not against Religions, he was against un-religious acts in the 
name of religion, by the Orthodox clergies and he always opposed the unreligious act of differentiating 
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between humans ( women and child included) on the basis of castes, sex, colour or place/status of birth 
Dr.AmbedkarSaid “ If God does not recognize man or woman by caste or place of birth, the man made 
Orthodox and superstitious religions cannot do so”. 
 Dr.Ambedkar’s heart can be read for women welfare from his following saying “Unity is 
meaningless with out the accompaniment of women. Education is fruitless without educated 
women, and agitation is incomplete without the strength of women”.  
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 Dr. Ambedkar has been considered one among very prominent person who enhanced the rights and 
social mobility of women in our country. Being an educated personality, he had emphasized the women 
education and he stated that “As you are, so shall be your children”. He had delivered that “I measure 
the progress of the community by the degree of the progress which women have achieved”. The thought 
of Ambedkar regarding women status before independent was very excellent, he believed the 
development of women and their positional and structural change may have the chance to illuminate 
the progress level of family as well as society too. Bharat Ratna had mentioned that “we shall see better 
days very soon and our progress will be greatly accelerated if male education is persuaded side by side 
with female education”. 
 During the year of 1940 at Nagpur in the event of Suppressed Women conference, he mentioned 
that there could not be any progress without women. Bharat Ratna Ambedkar saw the women as the 
victims of patriarchal society, power and caste based social hierarchy. Ambedkar mentioned that the 
women all time they were carrying the beliefs of superstitions which was framed by the knowledge 
blindness personalities, so called religion based groups. Babha sahib have had criticized the domination 
of religion on social issues, caste hierarchy, women backwardness, untouchable practices in society and 
severely opposed the blind rule of Hindu religion because and he also urged to reconstruct the orthodox 
Hindu society.  
 
View of Social Justice by Dr.Ambedkar 
 Babha sahib remarked that social justice is being one among the dimensions of justice which stands 
for fraternity, liberty and equality; with a view to create such human social conditions which ensure free 
and fair development of all human beings. The goal of social justice is to remove all kinds of inequalities 
based upon caste, race, sex, power, position and wealth. According to his view, it should bring equal 
distribution of the social, political and economical resources of the community. The development of 
suppressed groups, abolition of caste atrocity, protecting the marginalized groups from the superior 
caste, empowerment of women, women education, reservation of political seats for underdeveloped 
communities were the main agendas of Dr.Ambedkar during his revolutionary political career. 
 Social justice in our country seeks to eradicate obvious inequalities in society based in a 
hierarchical caste system with its graded disabilities from birth on a large section of Hindu society and 
the conferment of privileges and position of dominance of Brahmins, a tiny section of the society. For 
the attainment of social justice, he was burnt the “Manusmiriti” in front of public on 25th December 
1927. Dr.Ambedkar had the principle of life was to speak, work and fight for the just cause of oppressed, 
depressed, exploited, illiterates, ill fed & ill treated men and women irrespective of their caste or social 
status, place of birth affiliations and without caring for his personal life discomforts. 
 
Status of women in the view of Dr.Ambedkar 
 Dr.Ambedkar believed that the women were treated as mere tools to bear the burdens of the family, 
restricted role were only played by them such as fulfilling duties of domestic setup and bearing or 
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rearing the children. In family, there was no division of labour. There were only to groups one is 
capitalist, so called male members and another one is worker role of female. Due to this continuous role 
performance the women have lost their individual identity. They have to face discrimination in all 
aspects of life on the basis of gender and less available equal opportunity in society. Poverty, illiteracy, 
lack of good health and awareness, status of powerlessness and degraded qualities were associated with 
the women group in those days.  
 Weight of traditional attitudes that regard them as physically, intellectually and socially, inferior to 
man subject them to male exploitation and unjustified division of labour. In the view of Babha sahib, a 
Society where women, i.e., the half of the population, enjoy low status of women in Indian society is 
primarily due to fact that they have no control over material and social resources, because they were 
working as unpaid labours in the family system. They were not allowed to participate the decision 
making process of the family.  
 Babasaheb had considered the women development as a main tool that will bring all type of social 
equality in the existing structure. He criticized the poor status of women in the domestic setup which 
was raised by the Hindu social order, he also supported the suppressed group of women who was 
having the marginal role in the last phase of social hierarchy for the entertainment purpose of others. In 
the year of 1936, Dr.Ambedkar delivered a freedom provoking speech among devadasis, Muralyas and 
Jogathinis. He emphasized those people, try to be free and come out of your dirty occupation, because 
our society has been put to shame because of you. Babasaheb urged them to away from the dirty 
occupation, bring good names to yourself and your female society.  
 
Efforts of Dr.Ambedkar for Women Empowerment 
 Babasaheb spent his whole life for the betterment of poor, illiterate women and suppressed groups. 
He motivated the women group to fight against the unjust and social evils like child marriages and 
devadasi system. The inclusion of women rights had been promoted by Babasaheb, he not only tried 
also insisted the parliamentary members to pass the bill in parliament so called Hindu Code Bill. For this 
cause he just threw away his membership in parliament. This shows his deep concern and effort for all 
round development of women has been expressed his each sentence and word in his whole life. 
 Above said statements which were delivered by Babasaheb, had thrown the lights on the evil 
blindness actions which was practiced against the willing of women in our society. Dr.Ambedkar not 
only delivered the stage statements which were supporting the women, but he was the person who 
fulfilled all his committed statements in the form of legal safeguards through the Indian constitution. He 
was the prime person who framed the constitutional law which will promote the status of women and 
suppressed groups in our country.  
 
Indian Constitution 
 The constitution of India was drafted by the Constituent Assembly Committee. Dr.B.R.Ambedkar 
was the drafting committee chairman. Constitution of India has been considered the supreme law of 
India. It has the framework of defining fundamental political principles, establishing the structure, 
procedures, power and duties of the government and spells out the fundamental rights, directive 
principles and duties of Indian citizens. Passed by the Constituent Assembly on 26 November 1949, it 
came into effect on 26 January The date 26 January was chosen to commemorate the declaration of 
independence of 1930. Constitutional committee were examined the various problems faced by women 
and the need of making special provision especially for the suppressed groups during the time of 
drafting. The Indian constitution has certain special features, because previously various analyzes had 
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been made by its members to know the historical background, social and economic and political 
conditions of our country, to bring a equal representation towards all group of people. All these 
considerations have contributed in the making of the Indian Constitution. Our Constitution aims at 
creating legal norms, social equality and neutral economic values which are to be affected by striking 
synthesis, harmony and fundamental adjustment between individual rights and social interest to 
achieve the desired community goals.  
 
Constitutional Women Rights in India 
 Dr.Ambedkar believed the role of women in the mainstream of the society will bring the structural 
changes in the existing society, by that we can expect the development of women in all aspects of the 
society. To fulfill his dreams about the women development, he used his intellectual knowledge as a 
drafting committee chairman with the consent of other members. The materialization of Indian 
Constitution brought out all the anticipated provisions which were expected by the women and also the 
suppressed groups in our society to bring their real freedom from social and religion barriers.  
 
Constitutional Provisions for Women in India  
 Bharat Ratna dedicated his life with an ambition of improves the betterment of women and 
minorities. During the period of chairman of Constitution Drafting Committee and first finance minister 
in freedom India, he gave a living and organic Constitution, enshrining in it all those conditions which 
are necessary to promote fraternity among all citizens of free India, including women. Partiality or 
discrimination on the basis of caste, religion, sex, creed, place of birth have mentioned as illegal under 
the Statute Book of India. 
 
Some important Constitutional Provisions and Legal Rights of Women 
1. The state shall not discriminate against any citizen of India on the ground of sex (Article 15{1}). 

These rights are the replica of Dr.Ambedkar dream, most of the times he had stated that the practice 
of partiality and injustice against women should be eradicated in all religions. Even today we are 
having some problems in that concern, but compare with pre-independence era the scenario has 
been maximum changed by the efforts of reformers. Today the government of India has enacted 
various legal provisions to uproot the existing discrimination practices against women, such as 
Domestic Violence Act (2005), Indecent representation (Prohibition Act) 1986. 

2. The state is empowered to make any special provision for women. In other words, this provision 
enables the state to make affirmative discrimination in favour of women (Article 15[3]). 
This constitutional provision leads to offers extra social space for the women. Due to the social 
backwardness and state of suppressed they did not achieve more progress things. To compensate 
this loss the government offered some provision to the women. 

3. No citizen shall be discriminated against or be ineligible for any employment or office under the 
state on the ground of sex (Article 16[2]). 
Mines Act (1952), Employee State Insurance Act (1948), Sexual Harassment of women at working 
place (Prevention, Prohibition and Redressal) provides legal safeguards to women from various 
working hazards and sexual abuses at all working places like public as well as private sector. It also 
includes organized and unorganized sector too. 

4. Traffic in human beings and forced labour are prohibited (Article 23[1]). 
Immoral Trafficking (prevention) Act (1956) ensures the protection of women from human 
trafficking. The act has been implemented severe manner, by that more crimes has been reduced in 
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the aspect of human trafficking for the purpose of prostitute, entertainment and home slavery 
system. 

5. The state to secure for men and women equally the right to an adequate means of livelihood 
(Article 39[a]). 
This article has been fulfilled the demand of women group as quoted by Dr.Ambedkar, by that there 
is no difference between the rights and demanding livelihood. 

6. The state to secure equal pay for equal work for both Indian men and women (Article 39[d]). 
At present the women are getting equal salary compare with the male counterparts. It is the gradual 
development which was established by various feminist thinkers in the past days including 
Ambedkar. In some working places the women are receiving more salary than the men, especially in 
the private sectors. The employer only demands the quality of work from the employee, never 
consider whether male or female. 

7. The state is required to ensure that the health and strength of women workers are not abused and 
that they are not forced by economic necessity to enter avocations unsuited to their strength 
(Article 39[e]). 

8. The state shall make provision for securing just and humane conditions of work and 
maternity relief (Article 42). 
In the year of 2017, the ministry of labour and employment has announced that the maternity leave 
has doubled to six months from three for industrial women workers. By that order, nearly 2.9 
million working women will get the benefit from their working industries. In government sector 
they are having the enough level of maternity leave, but in the part of industry it is really a strong 
step which makes healthy women in our society.  

9. It shall be the duty of every citizen of India to renounce practices derogatory to the dignity 
of women (Article 51-A[e]). 
By various legal safe guards, the safety and dignity of the women has been promoted. National 
commission of women (1996) has acted as a vigilance officer to the women issues which is related 
to the constitutional and legal rights. The offenders are getting maximum punishments like 
imprisonment and death penalty. 

10. One-third of the total number of seats to be filled by direct election in every Panchayat shall be 
reserved for women (Article 243-D[3]). 
Babasaheb had urged the importance of political participation of women in our country. He 
believed the representation of social and political participation of women may have the change 
bring equality and quality of the life of women. To enhance the participation of women in local 
Panchayat has been enacted and it is acting as a source of inspiration for the women community.  

11. One-third of the total number of offices of chairpersons in the Panchayats at each level shall be 
reserved for women (Article 243-D[4]). 

12. One-third of the total number of seats to be filled by direct election in every Municipality shall be 
reserved for women (Article 243-T[3]). 

13. The offices of chairpersons in the Municipalities shall be reserved for women in such manner as the 
State Legislature may provide [Article 243-T(4)]. 
With the help of above 243 Article now in India more numbers of women are having and executing 
their role performance as president of Municipalities. By their effective execution in some places 
they have put on maximum development in their respective jurisdiction. 

 
 



National Seminar on“Indian Constitution and Nation Building: Vision & Mission of Dr.B.R.Ambedkar” 
 

 
Page 112       Madurai Kamaraj University, Madurai 

Conclusion 
 The women development is not in the hands of men and society, it is only in the hands of women, 
when they are making agitation, protest and propaganda for their own development no one can stop 
them. Due to the protest made by the women group and various eminent social reformers before 
independence, the Constitution itself has provided the equal freedom and offers to the both genders. 
Being an academician, politician, intellectual personality, supporter of the women for their 
development, Dr.Ambedkar maximum fulfilled his dreams for the women development through the 
Indian Constitution. Not only the women development, for the development of Dalits, suppressed 
groups and Tribal groups, he has dedicated his whole without enjoying any single individual benefit. 
The various Constitutional amendments are having the principles of Babasaheb. It shows his renowned 
work for the underdeveloped community and their welfare activities. Even though there were more 
eminent personalities played their role for the making of Indian Constitution, the role of Dr.Ambedhar 
was very remarkable one for the wellbeing of marginalized groups. 
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Introduction 
 Dr.BabasahebAmbedkar was one of the greatest sons of India. A Parliamentarian scholar and 
Constitutionalist of World repute, he has been universally acclaimed as a saviour of untouchables. As a 
great crusader of the downtrodden, he waged a relentless struggle against the old order which was 
based on injustice and was devoid of human dignity. He strove, throughout his life, to establish a new 
social order based on principles of liberty, equality and universal brotherhood. He stands as a symbol of 
struggle for social justice. 
 This paper brings out the speeches of Dr.Ambedkar at the round Table Conferences. This includes 
his speeches in the Plenary sessions of the First Round Table Conference, his arguments in the 
Minorities Sub- Committee and fight for safeguarding the rights of the untouchables in the future 
Constitution of India and his role in the Franchise Sub- Committee as protagonist and advocate of 
universal adult suffrage. In second round Table Conference, he is crossing sword with Mahatma Gandhi 
on the question of Untouchables’ Rights in Minorities Committee.  
 On 12 November 1930, the King George V formally inaugurated the Round Table Conference. The 
Round Table Conference was an event of great significance to Indians as well as to the depressed 
classes. Its significance lay in the recognition by the British of the right of Indians to be consulted in the 
matters of framing a Constitution of India. As regards the Depressed Classes they were for the first time 
allowed to be represented separately by their delegates. These delegates were Dr. B. R. Ambedkar and 
R. Srinivasan. 
 In this very session Dr. B. R. Ambedkar put forth the cause of Depressed Classes as well as their 
position on Indian matters clearly and seriously. In this session Dr.Ambedkar greatly emphasised on 
Dalit demands which only due to the huge pressure of the awakened Dalit people of India and the 
demands which he raised were actually the demands of common enlightened Dalits.  
 Dr.Ambedkar spoke on behalf of the Depressed Classes of India in the Plenary session in the 5th 
sitting of the Round Table Conference on 20th November, 1930 to “put the point of view of Depressed 
Classes”. 
 “The point of view I will try to put as briefly as I can. It is that the bureaucratic form of Government 
in India should be replaced by a Government which will be the Government of the people, by the people 
and for the people. This statement of the view of the Depressed people I am sure will be received with 
surprises in some quarters… We have judged the existing administration solely in the light of our own 
circumstances and we have found it wanting”. This was a “surprise” to the Congress, who believed that 
Depressed Classes Leaders were “ anti-national”. He again surprised the Congress as well as the British 
by attacking the British Raj in the following words: 
 “The Government of India does not realise that the landlords are squeezing the masses dry and that 
the capitalists are not giving the labourers a living wage and decent conditions of work. Yet it is a most 
painful thing that it had not dared to touch any of these evils. Why? The reason why it does not 
intervene is because it is afraid that its intervention to amend the existing code of social and economic 
life will give rise to resistance of what good is such a Government to anybody? … We feel that anybody 
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can remove our grievances as well as we can and we cannot remove them unless, we get, political power 
in our own hands. No share of this political power can evidently come to us so long as the British 
Government remains as it is. It is only the Swaraj Constitution that we stand any chance of getting the 
political power in our own hands without which we cannot bring salvation to our people. WE KNOW 
THAT POLITICAL POWER IS PASSING FROM THE British into the hands of those who wield such 
tremendous economic, social and religious way over our existence. We are willing that it may happen 
though the idea of Swaraj recalls to the mind of many the tyrannies, oppressions and injustices 
practised upon us in the past”. The above remarks of Dr.Ambedkar against the British and for the Swaraj 
are answer to historians like ArunShourie who uttered that he was a “pro-British and “anti-nationalist” 
leader. 
 In his introductory speech, Dr.Ambedkar emphasised chiefly on two points. Firstly Depressed 
Classes were totally with their countrymen on the demand of independence from the British rule. 
Secondly, the Dalit problem was mainly a political problem which could be talked only politically. The 
second point was never accepted by the Congress. They only described this problem as social problem. 
Dr.Ambedkar stressed very forcefully on this aspect. 
  “We are often reminded that the problem of the Depressed Classes is a social problem and that its 
solution lies elsewhere than in politics. We take strong exception to this view. We hold that the problem 
of Depressed Classes will never be solved unless they get political power in their own hands”.  
 “The depressed classes form a group by themselves; the position of the depressed classes is one 
which is midway between that of the serf and the slave and which may, for convenience, be called 
service with this difference, that the serf and the slave were permitted to have physical contact, from 
which the depressed classes welcomed the British as their deliverers from age long tyranny and 
oppression by the orthodox Hindus”.  
 On 31st December,1930 in the second sitting of the sub-committee No. III (Minorities) he spoke: “ 
The disabilities of the Depressed Classes were mentioned in almost every despatch that was recorded 
by the Government of India in connection with the Political advancement of the country; but the 
despatches only mentioned the difficulties and never attempted to give any solution of those difficulties.  
 “I voice the grievances of 43 millions of people and grievances which the committee will agree are 
unparallel by the case of any other community that exists in India. The depressed Classes are a minority 
which comes next to the great Muslim minority in India and yet their social standard is lower than the 
social standard of ordinary human beings. The minorities shall have, in the future Constitution of India, 
representation in the public services of the country and that the Constitution shall provide that there 
shall be imposed on the future legislatures of Indi, certain limitations on their legislative powers which 
will prevent the majorities from abusing their legislative power in such a manner as to enact laws which 
would create discrimination between one citizen and another. There is difficultythe Depressed classes 
find in getting themselves accommodated in public inn when they are travelling, the difficulty they find 
in being taken in an omnibus when travelling from one place to another, the difficulty they find in 
securing entry to public schools to which they have themselves contributed, the difficulty they find in 
drawing water from a well for the building of which they have paid taxes and so on. 
 
Taking on Gandhi 
 In the Ninth Sitting on 8th October, 1931 of the Minorities Committee, Dr.Ambedkar took on 
Mahatma Gandhi and said, “What disturbs me after hearing Mr. Gandhi is that instead of confining 
himself to his proposition, namely that the Minorities Commission should adjourn sine die, he started 
casting certain reflections upon the representatives of the different communities who are sitting round 



Vol. 5     Special Issue 1        November 2017            ISSN: 2321-788X 
 

 
Shanlax International Journal of Arts, Science and Humanities Page 115 

this table. The Mahatma has been always claiming that the congress stands for the Depressed Classes 
and that the Congress represents the Depressed Classes more than I or my Colleague Srinivasan can do. 
To that claim, I can only say that it is one of the many false claims which irresponsible people keep on 
making, although the persons concerned with regard to those claims have been invariably denying 
them”. 
  “The Depressed Classes are not anxious, they are not clamorous, they have not started any 
movement for claiming that there shall be an immediate transfer of power from Britain to the Indian 
people. They have their particular grievances against the British people and I think I have voiced them 
sufficiently to make it clear that we feel those grievances most genuinely”. 
 Due to the various efforts of Ambedkar and R. Srinivasan a scheme of political safeguards for the 
protection of the Depressed Classes in the future Constitution of a self-governing India was brought out 
as an Appendix to report of Sub- Committee No. III( Minorities). This includes Equal Citizenship, 
Fundamental Right, Free enjoyment of equal Rights, social Boycott, Protection against Discrimination, 
Adequate Representation in the Legislatures, redress against Prejudicial Action or Neglect of Interests, 
special Department care etc., 
 
Conclusion 
 Thus Dr.Ambedkar took care of the helpless, hapless, sapless condition of the Depressed Classes and 
the Round Table Conferences were an event of great significance in which Dr.Ambedkar’s 
brainstorming, striking and though provoking speeches bear ample testimony to his depth of 
knowledge, thorough grasp over subject, immense power of logic etc. He roared like a lion causing 
flutter in the political circles of India and England. 
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“Education is the most powerful weapon which you can use to change the world.” 
– Nelson Mandela 

“Pray for knowledge and light; every other prayer is selfish.” 
“Life is a Long Journey between Human Being and Being Human. Let's take at least one step each 

day to cover the distance.” 
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Introduction 
 Education is neither a product, nor a service, nor an industry. It is a noble cause. Education is the 
fountain head for the advancement of any society. An individual is empowered with creative thinking, 
knowledge, reasoning and compassion for fellow being through education, closing the avenues of 
education from ones reach is nothing but blinding the person. Fabulous schools are created not by 
faboulous fees, not by accreditation, not by quality assurance, not by branding, not by faboulous 
infrastructure … but, only by teachers, the spinal cord. In ancient India, the aim of education was the 
development of pupil’s overall personality. It was believed that the development of a person meant, 
primarily, the training of one’s mind as the instrument of acquiring knowledge. This knowledge would 
enhance one’s creative capacity.  
 
Contribution of Dr. Ambedkar the Multifaceted Personality 
 Ambedkar was a jurist, a barrister, a scholar, a social reformer. He was the first Indian to pursue an 
Economics doctorate degree abroad. He was the first double doctorate holder in Economics in South 
Asia. He was also among the highest educated Indians of his generation. 
 Reserve Bank of India was conceptualized according to the guidelines presented by Ambedkar to 
the Hilton Young Commission in his book, The Problem of the Rupee – Its Origin and Its Solution. 
Ambedkar also knew that the problem of the rupee is eventually linked to the problem of domestic 
inflation. In the preface to the book version of his thesis, he pointed out: “…nothing will stabilize the 
rupee unless we stabilize its general purchasing power”. As the member for labour in the viceroy’s 
council from 1942 to 1946, Dr Ambedkar was instrumental in bringing about several labour reforms. He 
changed the working hours from 12 hours to 8 hours in the 7th session of Indian Labour Conference in 
New Delhi in November 1942. He introduced several measures for workers like dearness allowance, 
leave benefit, employee insurance, medical leave, equal pay for equal work, minimum wages and 
periodic revision of scale of pay. He also strengthened trade unions and established employment 
exchanges across India. A 20-page autobiographical story written by Ambedkar in 1935-36, Waiting for 
a Visa is a book that draws from his experiences with untouchability, starting from his childhood. The 
book is used as a textbook in the Columbia University. 
 
Intellectual Mentor of Dr.Ambedkar 
 John Dewey was an American philosopher, psychologist, and perhaps best known as a reformer of 
education is one of the most influential thinkers in the history of modern educational theory. He saw 
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education as foundation of democracy and social reform. Its aim is to develop autonomous, thinking 
individuals. He was a vocal public intellectual, advocating for social reform and liberalism. Dewey was 
Ambedkar’s teacher at Columbia University, New York, from 1913 to 1916. 
 Dewey was a philosopher, and Ambedkar the leader of a nation and its people. The teacher 
witnessed his most famous student converting their ideas into real institutional arrangements, for what 
was then and remains now, the worlds’ biggest democracy. No wonder that the Constitution of India is 
liberating, equalizing and humanizing. So is the curriculum of our schools. There is a deep resonance 
between our Constitution and education as we have envisioned it. So, in a sense, in education we are all 
Ambedkarites as much as being Deweyites. The famous caution of Ambedkar about the Constitution 
eventually being only as effective as the people who implement it applies equally to education.  
 He was very fond of teaching profession and students. He had dealt with and lectured them. He was 
very glad to talk to the students. He firmly believed that lot of the future of this country must necessarily 
depend on the students. He emphasized that the students are an intelligent part of the community and 
they can shape the public opinion. 
 Ambedkar original surname was Ambavadekar. It was his teacher, Mahadev Ambedkar who 
changed his surname from ‘Ambavadekar’ to his own surname ‘Ambedkar’ in school records as he was 
very fond of him. 
 According to him, “Education is something which ought to be brought within the reach of every 
one… the policy therefore ought to be to make higher education as cheap to the lower classes as it can 
possibly be made. If all these communities are to be brought to the level of equality, then the only 
remedy is to adopt the principle of equality and to give favoured treatment to those who are below 
level.” 
 He reiterated that denying them that right (i.e. education) is to create a situation full of injustice. To 
keep people illiterate and then to make their literacy the ground of their enfranchisement is to add 
insult to the injury. But the situation indeed involves more than this. It involves an aggravation of the 
injury for to keep illiterate and then to deny them franchise which is the only means whereby they could 
effectively provide for the removal of illiteracy is to perpetuate illiteracy and postpone indefinitely the 
days of their enfranchisement. 
 
Philosophy of Education Propounded by Dr.Ambedkar 
 Dr.Ambedkar had a strong conviction that ‘Cultivation of mind should be the ultimate aim of human 
existence’. He further emphasized that ‘Life should be great rather than long’. Hence he has propounded 
the following view points on education. 
• Purpose of Education: Purpose of Education is to moralize and socialize the people. 
• Aim and functions of University Education: The aim and functions of University Education 

should be to see that the teaching carried on there is suited to adults; that it is scientific, detached 
and impartial in character; that it aims not so much at filling the mind of the student with facts or 
theories as at calling forth his own individuality, and stimulating him to mental effort; that it 
accustoms him to the critical study of the leading authorities, with perhaps, occasional reference to 
first hand sources of information, and that it implants in one’s mind a standard of toughness, and 
gives one a sense of the difficulty as well as the value of reaching at truth. 

• Students should learn: The student so trained should learn to distinguish between what may fairly 
be called matter of fact and what is certainly mere matter of opinion. They should be accustomed to 
distinguish issues, and to look at separate questions each on its own merits and without an eye to 
their bearings on some cherished theory. Without necessarily becoming an original student he 
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should gain an insight into the conditions under which original research is carried on. He should be 
able to weigh evidence, to follow and criticize argument and put his own value on authorities. 

• Character is more important than education: Educationists always state that knowledge without 
moral values and discipline is meaningless. Education is like a double-edged sword. It may be 
turned to dangerous uses if it is not properly handled (Wu Ting-Fang). An educated man without 
character and humility was more dangerous than a beast. If his education was detrimental to the 
welfare of the poor, the educated man was a curse to society. Character is more important than 
education.  

• Medium of Instruction: Spread of education should be a proper function of the University. But this 
cannot be achieved unless the University adopts vernacular as the medium of instruction, which in 
the present circumstances is a far cry. Ambedkar held a very strong affirmative view on the use of 
vernacular as a medium of instruction. But he felt that the problem cannot be solved unless Indian 
public opinion decides which vernacular it selects for common intercourse. 

• Proposal for study of law immediately after the matriculation: Ambedkar exhibits three 
distinct advantages his proposal of allowing a student to commence the study of law immediately 
after the matriculation. 
(1) The first advantage is that present, a student who joins the law course has not the fixed 

objective of studying law for the purpose of qualifying himself for the profession. They come 
there merely for the purpose of adding one more string to his bow. Probably, they come to the 
Law College because they are unemployed and do not know for the moment what to do. Due to 
this steadiness in purpose, there is no seriousness in the law student and that is why their study 
of law is so haphazard. It is, therefore, necessary to compel them to stick to it. A boy, who is a 
B.A., cannot have this fixity of purpose, because as a BA. one has other opportunities in life open 
to oneself. His scheme has the advantage of compelling the boy to make one’s choice at the 
earliest stage at which everyone in this country is required to make a choice of his career. 

(2) The second advantage of his proposal lies in its combination of economy and efficiency. A boy 
will be able to complete his legal education within four years. This is a saving of two years over 
the present system. The alternative suggestion also requires six years. From the standpoint of 
poorer students, it has no advantage over the present system. The existing system allows only 
two years for the study, which is undoubtedly very inadequate. The alternative scheme allots 
three years. But his scheme provides four full years. From the standpoint of efficiency, it is, 
therefore, superior to both. 

(3) The third advantage is that it will introduce a process of selection. Those who have not the 
definite object of entering the profession will be weeded out. Only those with the definite object 
will join. It will, thus, help to prevent the overcrowding of the profession.” 

 
Education a Panacea to Social Ills 
 Education is what makes people aware of the social evils in the world, including human trafficking. 
Education plays an important role in helping a survivor of human trafficking to get out of the trauma 
one is in. Education will develop socio-economic conditions of students from rural areas and encourage 
them to achieve greater heights. There are a number of issues prevailing in the society such as poverty, 
caste system, population, unemployment, trafficking of women and children. Though India claims that 
there is around 50 per cent of the population as literates, majority of them cannot barely read a simple 
text. Alvin Toffler, an American writer and futurist said “The illiterate of the 21st century will not be 
those who cannot read and write, but those who cannot learn, unlearn, and relearn”. Literacy is just a 
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path to education. Education can help flush the caste system from the minds of people. The great Gandhi 
referred to the caste system as abominable and disgrace to Hinduism. Despite his efforts to abolish the 
system, it still manages to survive. Common man needs to be enlightened with moral values, love, 
equality, and respect for all humans and specially women. Women in particular need to be made aware 
of their rights, primarily the right to education because it is the woman who is the first mentor and 
teacher of the future generation. She imparts knowledge and endows it to her progeny. 
 In India where poor are struggling for education, the educated are battling to seek employment. 
Unfortunately the education system in India also leads to discrimination and economic disparity in the 
society. Literacy is not adequate enough to bring a change in the social structure. Education is must. 
Layman needs to be educated and be able to differentiate between what is right and wrong, and become 
independent and intelligent beings so as to form a just nation based on reason and acumen. 
 
Education as a Social Policy 
 Education is a social process. Society uses education as a means of socialization of its future 
generation. It also uses education as a means of preserving and transmitting its culture. Education is 
also a part of the plan of future development of a society. Society uses education as a means to develop 
its life standard and to make its life more comfortable. Society establishes and protects education for 
this purpose. It also influences the type of education given in the schools. Society also influences the 
curriculum implemented in the educational institutions. All the societies are integrated in the form of a 
state and the education is based on the policy of a states. State has become a legitimate organization for 
looking after the welfare of people living inside its territory. As a large organization of societies, states 
use education as the planning of future. Ambedkar wanted that the education policy must not follow 
caste, religion as it is today, but it must be based on humanity and nationality.  
 
Educational Philosophy of Dr. B.R. Ambedkar 
 Ambedkar’s philosophy of education was seen through his practice in his lifetime. He was very keen 
to make the depressed classes to avail of the opportunities in the public services. In the conference of 
Kasara Dr. Ambedkar told the downtrodden, the question of bread and water for us is more important 
than the worship of God. It is interesting to quote Swami Vivekananda: “You will be nearer to heaven 
through Football than through the study of the Bhagvad Gita”. In some other meeting he said, struggle 
for your rights and get rid of illiteracy on account of which you were ruined and being ruined. He 
stressed upon the fact that due to lack of education and self-confidence wise men cheat the rest. His 
remedial measure on this is that one has to root out one’s slavery though education for the ends of the 
slavery does not depend on God on Super-God. 
 Through education, he wanted to witness a society where there is no exploitation, where humanity 
may find equality, justice, love, progress, and merit, where work is more respected than caste, where 
class, caste, creed, colour and religion might not be dividing the humanity, where there is no touchable, 
no untouchable, no Brahmin, no non-Brahmin, no rich or poor and where there is love among person, 
justice in the society, spread of knowledge and progress everywhere. In brief, he wanted a society with 
justice, equality and prosperity.  
 According to Dr. Ambedkar, “Education is that which make men fearless, teach unity, make 
understand their birth rights and teach men to struggle and fight for the freedom”. Education is a 
revolution. He has understood well that without education the downtrodden cannot achieve a high 
standard of living in the society.  
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 He reinstated that the true education is that which safeguards the interest of the humanity and 
provides bread, knowledge and feeling of equality in the society. True education really creates life in the 
society. Only through education he expected to develop the qualities of justice, equality, brotherhood, 
freedom and fearlessness. He further expected that education can provide employment. It is his hope 
that stability in the society will be possible by education. 
 
Approach towards Curriculum 
 According to Dr. Ambedkar the nature of curriculum should facilitate to create self-dependence 
among the students. More importance should be attached to the education of bread than the education 
of God. He preferred vocational education to literature. "You will be nearer to Heaven through football 
than through the study of the Gita." — that is one of the most popular quotes of Swami Vivekananda 
worth mentioning here. 
 The strong opinion of Ambedkar was that everybody has got the right to receive education. There 
should not be disparities in the society among different classes and men in receiving education. He 
wanted that the education should be free and compulsory. This is the root cause for incorporating the 
free and compulsory education to the children up to the age of 14 in the constitution. He wanted the 
evaluation to be of fact as what the student is learning in the class. He gave greater importance to oral 
examination than written examination. 
 
Instituting Scholarships for Depressed Classes 
 He wanted to institute scholarship among student of depressed classes. This scholarship should 
motivate and enable them to be educated and it should be for the sake of availing of. It suggested by him 
that the money spent on that must fulfill the essential expenses of them which their parents cannot 
afford for. 
 
Conclusion 
 Dr. Ambedkar had viewed education as the means to open the hidden eyes of human beings to 
acquire knowledge and to cultivate the mind. He believed that education is necessary for them to shake 
off their mental lethargy and satisfaction with their plight. He demanded facilities for education; he 
demanded that a certain percentage of seats be reserved, that hostels and schools be started and 
informal education be given to the untouchables. Education is the panacea for most challenges 
confronting the socially weakened. Right education alone will give meaning and recognition to popular 
quote given by Dr. Ambedkar: “Be Educated, Be Organised and Be Agitated”. 
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“The object of primary education is to see that every child that enters the portals of a primary 
school does leave it only at a stage when it becomes literate and continues to be literate throughout 
the rest of his life.” 

-B.R. Ambedkar 
 

 
Abstract 
 Education has been seen as conducting an 
emancipatory role in each person's life. The current 
education system has drawn inspiration from opinions 
which are cultured from the authoritative powers of the 
dominating classes, and seems divorced from exploring 
the rationale for its relevance in society at large and the 
youth within it. Ambedkar negated the external 
intervention in space of education (globalization and 
education), and directed towards a socialist model of 
education according to Buddhist ideology. This also 
examines the relevance of his philosophy of education 

with the movements of liberation of depressed classes, 
which are in turn based on education. The educated can 
assert their rights and be motivated for development. 
This paper will study Ambedkar's educational philosophy 
in regards to other Indian educational philosophers 
where Ambedkar has disappeared from such discourse. 
His vision and ideas on education necessitate a study of 
Ambedkar while seeking to amplify the ignored voices 
through education. 
Keywords: education, authoritative power, development.

 
  
 Ambedkar negated the external intervention in space of education (globalization and education), 
and directed towards a socialist model of education according to Buddhist ideology. This also examines 
the relevance of his philosophy of education with the movements of liberation of depressed classes, 
which are in turn based on education. The educated can assert their rights and be motivated for 
development. This paper will study Ambedkar's educational philosophy in regards to other Indian 
educational philosophers where Ambedkar has disappeared from such discourse. His vision and ideas 
on education necessitate a study of Ambedkar while seeking to amplify the ignored voices through 
education. 
 
History of Indian Education System 
 The philosophy of education is considered as one of the fields of philosophy, where the 
philosophical approaches like metaphysics, epistemology, and axiology, aesthetics and ethics are 
comparatively examined. Educational philosophy cooperates with the above approaches and also 
propagates processes to provide knowledge to individuals based on their abilities. The aim and objective 
of this philosophy is to create skills, responsibility, and respectable, knowledgeable and reasonable 
citizens for nation states. The function of educational philosophy is to address the teacher- learner 
interactions where the teachers carry a philosophical nature when they enter a class room (Ibid). 
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 In the Indian context, educational philosophy envisages more or less the same approaches, 
objectives and functions. Going back to its roots, there were influences pertaining to history (the Vedic 
and post-Vedic periods); the Astikas system represented an orthodox belief and the Nastikas system was 
heterodox. In the orthodox system, there is Vedic religious philosophy discussed in different schools of 
Mimansa, Vedanta, Sankhya, Nayna, Yoga and so on. In Nastikas schools are included Charvaka, Buddha 
and Jaina. The educational values imparted according to the schools of thought and other antecedents 
are hegemonic and destructive in nature. These philosophical traditions have been blanketed from the 
western philosophical sphere. 
 The Islamic influence in medieval India was also reflected in educational values, where institutions 
like Madarsas and Maktabs were created to provide education. Other religious schools also provided 
learning to individuals. The Islamic medium of learning was Persian and subjects like maths, logic, 
reasoning and languages were taught by respective teachers. The aims and objectives of education were 
to provide religious and vocational learning to the individual. The other part was to provide military 
training which could create options for livelihood. 
 The British invasion of India further impacted the education system of country. The Christian 
phiosophy of education was introduced in this period. In fact, this was the beginning of the modern 
period in India where spreading modern values introduced by the British through various reforms 
brought in education. The reforms included: Indian Universities Commission, 1902, Indian University 
Act, 1904; National Education Policy for 1912, Hertog Committee Report in 1929. In these reforms, a 
public education system was part of the western ideas for creating an administrative system. However, 
the appraisal of the Indian reformists criticized the British. Sri Aurobindo, Swami Dayanand, M.K. 
Gandhi, Rabindranath Tagore, Dr. S. Radhakrishnan, Jawaharlal Nehru, M. N Roy, Raja Ram Mohan Roy, 
Annie Besant, M.G Ranade- they all demanded educational reforms for the nation. They believed that the 
British education system is against the interests of the Indian citizen. Their aim and objective behind 
education was that the education polices of the British presented an alternative and a different 
philosophy of education. They wanted new national educational polices for the country (Gupta S. 2005). 
But Mahatma Jotiba Phule was the first one who raised the issue of education for backward castes 
before the Hunter commission. And then there was another towering personality, the constitution 
maker for free India, Dr. Bhimrao Ramji Ambedkar, who strived to secure rights for the depressed 
classes and fought for their liberation. He was the first untouchable student who pursued higher 
education from abroad and become the father of modern India. His philosophy of life was influenced by 
Buddha, Kabir, Mahatma Phule, Shahu Maharaj and so on. He presented his reformist suggestions on the 
educational rights of the depressed classes. His philosophical determinants have not been cherished by 
academicians of the country nor has his liberation ideas for the depressed classes discussed on a 
national platform by the upper castes. He wrote on various issues but the textbook academia of India 
have ignored his theories. Ambedkar remains just a constitution maker for millions of people of this 
country, not even upper caste media is sensitive to his ideas on education and liberation. 
 His philosophy of education should have been discussed separately and implemented in India's 
education system. It will take some time to address the educational process that Ambedkar's pedagogy 
teaches for the students of this country. If his ideas in the field of education, whether it was primary or 
university education, were accepted they would make great a new addition to India's educational 
philosophy. 
 Ambedkar suggested several policy measures for the development of education starting from 
primary to university that can be found to be relevant today to make the education sector effective and 
accountable. His ideas are full of innovations and quite pragmatic. His emphasis on the economic value 
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of education that is the utilization of scare resources for the development of education, the idea of 
pooling the teaching resources of both city colleges and universities to avoid duplication and to improve 
efficiency etc. are still very relevant. 
 
 
Relevance of Dr. Ambedkar philosophy's of education 
 Education has been seen as conducting an emancipatory role in each person's life. The current 
education system has drawn inspiration from opinions which are cultured from the authoritative 
powers of the dominating classes, and seems divorced from exploring the rationale for its relevance in 
society at large and the youth within it. 
 Ambedkar was an impeccable leader, who took up the leadership to light the lamp of enlightenment. 
With his immense reading and clarity of thoughts and arguments, he countered the oppressive and 
discriminatory caste based practices. Ambedkar's last words emphasized: 'Educate, Agitate and 
Organize'. He was a person with high intellect and was trained under the then distinguished scholars 
like John Dewey, Charles Beard and R. A. Seligman (Sirswal, 2011). It's astonishing to realize that 
Ambedkar's opinions and perceptions on education aren't recognized. Since 1920, when he actively 
became a part of the public platform till his death in 1956, Dr.B.R. Ambedkar had constantly been on the 
forefront of the movement to eradicate birth based oppression where the basic amenities like education, 
housing choices are restricted for the benefit of the few. With his expertise in world thought and his 
broad education he accomplished in a short span of time he initiated new ideas in the process of 
engagement with the learning process. 
 Ambedkar's thoughts are not only limited to the cause for a particular section of the society, but 
they have been fully neglected. All this while it is forgotten that the exhaustive text of the Indian 
Constitution was for all and Ambedkar can be seen as the leader who strongly believed and worked for 
the secularity of the nation. 
 
Equal Opportunity for all 
 Dr. Ambedkar, who developed an almost doctrinal belief in the efficacious and transformatory 
character of education, held that education must be available to all, irrespective of caste or status. 
“Education is some thing which ought to be brought within the reach of everyone.” (Ambedkar 1982: 
40) He examined the education policy of the British in India and found that Education in India had 
always remained restricted to the members of the upper stratum of society. 
 Ambedkar’s important contribution to the education sector was his belief that ‘Education is 
something, which ought to be brought within the reach of every one’. He urged this plea because he felt 
that, “we are arriving at a stage when the lower orders of society are just getting into the high schools, 
middle schools and colleges, and the policy of this department therefore ought to be to make higher 
education as cheap to the lower classes as it can possibly be made.” (Ambedkar 1982: 40-41) 
 Ambedkar was against the great disparity in the advancement in education of the different classes in 
India. He quoted statics from the report of Education and Hunter Commission to point out that 
depressed classes are the worst sufferers in education sector in proportion to their population. (For 
details see Ambedkar 1982: 39-44) He stressed that depressed classes should be treated as minority 
and similar benefits should also be extended to them as Muslims were earlier given in education sector. 
He also suggested other pragmatic ways to promote literacy among the depressed classes during the 
Legislative debate,  
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 During the discussion, Ambedkar also developed logical argument in favour of equality of 
opportunity to be provided to all the vulnerable communities in the society which can be further 
developed in the context of different controversies raised on the issue of reservations after 
independence. “I must here emphasis that this country is composed of different communities. All these 
communities are unequal in their status and progress. If they are to be brought to the level of equality 
then the only remedy is to adopt the principle of inequality and to give favoured treatment to those who 
are below the level. There are some I know who object to this and adhere to the principle of equality of 
treatment. But I say Government has done well in applying this principle to the Mohammedans. For I 
honestly believe that equality of treatment to people who are unequal is simply another name for 
indifferentism and neglect. My only complaint is that Government has not yet thought fit to apply this 
principle to the backward classes.” (Ambedkar 1982: 42) 
 
Primary Education for All 
 Ambedkar was convinced that primary education is very important for the vulnerable sections as it 
provides them necessary platform to enter into public life. Ambedkar recognized the importance of 
education in shaping the future and cautioned the under-privileged not to lose any opportunity, ‘We 
may forego material benefits, but we cannot forego our rights and opportunities to reap the benefits of 
highest education to the fullest extent.’ As a member, Ambedkar submitted detailed report about the 
deplorable condition of the Backward Communities to the Bombay Legislative Assembly, suggesting 
steps for the prevailing iniquitous educational System. He made a historical appeal for more grants to 
develop primary education for all sections during 1927 in his Legislative Council Debates in the Bombay 
Assembly. 
 Ambedkar pointed out that, “The object of primary education is to see that every child that enters 
the portals of a primary school does leave it only at a stage when it becomes literate and continues to be 
literate throughout the rest of his life.” (Ambedkar 1982: 40)  
 Ambedkar also cautioned regarding the trend of dropout rate at the initial stage, “…if we take the 
statistics, we find that out of every hundred children that enter a primary school only eighteen reach the 
fourth standard; the rest of them, that is to say, 82 out of every 100, relapse into the state of illiteracy.” 
(Ambedkar 1982: 40) 
 Ambedkar was also against the commercialization of education and criticized the existing 
government, “out of the total expenditure which we incur on arts colleges, something like 36 per cent is 
financed from fees; out of the expenditure that we incur on high schools, something like 31 per cent is 
financed from fees; out of the expenditure that we incur on middle schools, something like 26 per cent is 
derived from fees.” (Ambedkar 1982: 40) 
 
Importance of Higher Education 
 Ambedkar made important interventions during the Bombay University Amendment Act and gave 
his views on university education that are still very relevant to promote higher education in India. 
Ambedkar also utilized the opportunity to give suggestions on higher education by submitting written 
evidence before the University Reforms Committee in 1925. 
 “…it must be realised that the University cannot succeed in promoting research or in promoting 
higher education, if it makes the examination system the be-all and end all of its existence.” (Ambedkar 
1982: 45-46) 
 According to Ambedkar, “One of the fundamental functions of the University, as I understand it, is to 
provide facilities for bringing the highest education to the doors of the needy and the poor….I look upon 
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the University primarily as a machinery, whereby educational facilities are provided to all those who are 
intellectually capable of using those facilities to the best advantage…”. (Ambedkar 1982:61) As a result 
Ambedkar argued for the adequate representation of different communities in the senate to control the 
university affair. 
 He also opposed the distinction between undergraduate teaching and postgraduate teaching. He 
said, “… if the object of the bill is to promote higher education and research, the best method would be 
not to separate the colleges from the University as has been done now but to make a synthesis in which 
the University and the would be partners on terms of equality and would be participating in promoting 
together, both the undergraduate and the post-graduate studies.” (Ambedkar 1982: 48) Ambedkar also 
stressed the importance of research in the universities. The separation of postgraduate work from 
undergraduate work means the separation of teaching from research. But it is obvious that where 
research is divorced from teaching research must suffer. (Ambedkar 1982: 298) 
 Ambedkar was perhaps the first educationist who wanted power to be given to the academic council 
in matters of academic affairs in the university. (Quoted in Aryama2007: 348-349) He emphasized that a 
teaching university should really function as a teachers university in the sense that teachers hold all 
academic and administrative posts. (For detail see Ambedkar 1982: 292-312) 
 The People’s Education Society’s objective is not m erely to give instructions, but to impart such 
education as promotes intellectual, moral and social democracy. This is what modern India needs and 
this is what all well-wishers of India must promote, held Ambedkar. AnalyseThe motto of the People’s 
Education Society is ‘Knowledge and Compassion’. The Society had made good progress in this direction; 
running a number of colleges. (Kadam 1993: 210-211) 
 
Conclusion 
 In brief, the People’s Education Society has significantly contributed to the spread of higher 
education among the vulnerable communities. The colleges gave monthly scholarships, provided cheap 
accommodation and paid immense attention to student’s problems and encouraged progress. On the 
other hand, the students, after completing their education, have been working in villages and cities in 
various capacities in various bodies and offices. Ambedkar’s voluntary efforts also included educational 
modernization but he said that it’s a task that the state should undertake. Thus, in state socialism, he 
allocated a major role to the state in discharging its duties in respect of education of the unlettered 
millions of citizens in the country. (Foe detail see Ambedkar 1979) 
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Introduction 
 In the preceding paper a review has been done with regard to social and political ideas of Dr. B R 
Ambedkar. It is noted, during the discussion of his ideas, that he favored analyzing-the root causes of the 
dal evils and he had strong convictions about the ideal nature of the Indian society. He also prescribed 
measures both at policy level and at social levels to eliminate the evils of the society. In this paper, 
attention has been drawn on the issue of 'Women Emancipation and Empowerment' and an analysis 
has been carried out in the context of 'Social and Political Ideas' of Ambedkar. The chapter concludes 
with a summary of discussion about his ideas, vision and policy prescription about 'Women 
Emancipation and Empowerment'. Empowerment and Emancipation: Conceptual Foundations 
Empowerment can be defined as a person's capacity to make effective choices and to transform choices 
into desired actions and outcomes. The extent to which a person is empowered is influenced by the 
capacity of the person to make a choice and the degree of opportunities that exist in the context of 
making choice. Thus, empowerment can be measured by indicators that indicate asset endowments like 
psychological, informational, organizational, material, social, financial or human; and the degree of 
opportunity like the presence and operation of formal and informal institutions, including the laws, 
regulatory frameworks, and norms governing behaviour'. 
 Empowerment and Emancipation: Conceptual Foundations Empowerment can be defined as a 
person's capacity to make effective choices and to transform choices into desired actions and outcomes. 
The extent to which a person is empowered is influenced by the capacity of the person to make a choice 
and the degree of opportunities that exist in the context of making choice. Thus, empowerment can be 
measured by indicators that indicate asset endowments like psychological, informational, 
organizational, material, social, financial or human; and the degree of opportunity like the presence and 
operation of formal and informal institutions, including the laws, regulatory frameworks, and norms 
governing behaviour'. Empowerment can-also be referred to a process by which those who have been 
denied power gain power, in particular the ability to make strategic life choices. For women, these could 
be the capacity to choose a marriage partner, a livelihood, or whether or not to have children. For this 
power to come about, three interrelated dimensions are needed: access to and control of resources; 
agency (the ability to use these resources to bring about new opportunities) and achievements (the 
attainment of new social outcomes). Empowerment, therefore, is both a process and an end result. This 
understanding differs greatly from instrumentalist interpretations which view empowerment purely in 
terms of measurable outcomes. Instrumentalist interpretations are problematic because they convey 
the belief that social change can be predicted and prescribed in a cause and effect way and undermine 
the notion that women's empowerment should be about the ability of women to make self-determined 
choices. 
 The scope of empowerment can be broadened as a multi-dimensional process of civil, political, 
social, economic, and cultural participation and rights. Thus to analyze this process several key domains 
can be considered. The domains can be socio demographic indicators, bodily integrity and health, 
literacy and educational attainment, economic participation and rights, political participation and rights, 
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cultural participation and rights etc. These can then be used to assess women's participation (referring 
to an active social condition), rights (referring to a formal, legal condition) and capabilities 
(preconditions for the enjoyment of rights and enhancement of participation). 
 The empowerment of women requires the challenging of patriarchal power relations that result in 
women having less control over material assets and intellectual resources. Women participate in their 
own oppression so that they must first become aware of the ideology that legitimizes male domination. 
The empowerment process starts from within but access to new ideas and information will come from 
external agents. With new consciousness and the strength of solidarity, women can assert their right to 
control resources and to participate equally in decision making. Ultimately, women's empowerment 
must become a force that is an organized mass movement which challenges and transforms existing 
power relations in society. 
 
Status of Women in Ambedkar's ERA 
 As has been discussed in the preceding chapter, during Ambedkar's era; on the social plane Indian 
society was based on the principle of graded inequality which meant elevation for some and 
degradation for others. Existence of social and legal inequalities gave rise to social reform movements 
and the Indian society began to demonstrate signs of changes since early 191 h century. The common 
thread that ran 90 across the presence of these diverse social reform movements was primarily 
reexamination of social customs and institutions from a rational perspective. The British followed a 
policy of non-interference in customary practices and thus realization of women's right in private 
sphere remained a difficult task. Legal enactments during British Raj were limited to those customs that 
were grossly unacceptable from the view-points of western rationality. The position of women in their 
private spheres, that is the core issues with respect to gender relations within family and society, 
generated voices of protest against customary practices like 'Sati', "Widow remarriages", "'Female 
education" etc. The use of English language as a medium of instruction significantly affected the 
education system. The newly emerging middle class made use of English language as a gateway to the 
ideology of liberalism which enshrined the values of liberty, equality, respect for individual, secularism 
etc. 
 The Brahmo Samaj, founded by Raja Ram Mohan Roy in 1825 emphasized the need to remove deep-
rooted gender inequality in religious traditions. The movement led by Brahmo Samaj was to abolish 
gender inequalities and to provide women's rights well inside private sphere of society. The Samaj 
fought for abolition of child marriages, removal of polygamy and promoting education for women. The 
Prarthana Samaj, established in 1867 by M G Ranada, K T Tetang and Bhandarkar championed the cause 
of women. 
 The social order, as fallout of Manusmiriti, aimed at establishing dominance of Brahmans through a 
system of graded inequality. While this system of graded inequality gave rise differences in class, 
Ambedkar was of the firm opinion that Manu was also responsible for the fall of Hindu women during 
post-Vedic era. Criticizing Manu he said "A women in the eyes of Manu was a thing of no value .All the 
responsibility for the decline and fall of women in India must be fastened upon Manu" 
 However, his concern was not limited to Hindu women only. He observed that even the Muslim 
women were also not getting their due which was provided to them under the Islamic Shariah as they 
were influenced by the Indian environment. He also criticized the denial of rights to Muslim women for 
divorce41. He lamented the sad plight of the Indian Muslim women and said: 
  "No Muslim girl has the courage to repudiate her marriage, although it may be open to her on the 
ground that she was a child and that it was brought about by persons other than her parents. No Muslim 
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wife will think it proper to have a clause entered into her marriage, contract reserving her right to divorce. 
In that even her 97 fate is, 'once married always married ' She cannot escape the marriage -tie however 
irksome it may be. While she cannot repudiate her marriage, the husband can always do it without having 
to show any cause" 
 Ambedkar even opposed the Indian Muslim purdah system which he believed was contrary to the 
real purdah system of Islam. He was of the opinion that as a consequence of the purdah system a kind of 
segregation is brought about in the Muslim women which has deteriorating effect upon the physical 
constitution of the Muslim women thereby depriving her of a healthy social life. The isolation of males 
and females is sure to produce bad effects on the morals of men. He believed that a system, if based on 
worth, cannot justify the permanent denial of education and religious right to women. 
 
Women Emancipation and Empowerment: Dr. Ambedkar's Policy Prescriptions 
 Ambedkar delved into the historicity of the problem in order to analyze the inferior status assigned 
to women in the Indian society. He discussed the dogma of the infallibility of the Vedas. He appealed 
that this dogma must be destroyed from root and branch if India is to progress as the Vedas have made 
the Brahmins the Lord of the earth. He further said that for this purpose he was not afraid of the 
consequences and would be happy if he succeeded in stirring up the masses. 85 In his paper, "Castes in 
India"86 he linked the subordination of women to caste exploitation as well as upholding the purity of 
caste at the cost of women. 
 An analysis of his ideas reveal that Ambedkar held 'equality- social, economic and political' as the 
basic or fundamental norm for bringing about empowerment of women. His justification of legal 
reforms and social re-engineering appeared to rest on the ground of bringing social, economic and 
political equality in the society which would lead to emancipation of women and empowering them. 
 Ambedkar was sworn in as a nominated Member of the Bombay Legislative Council on 18th 
February 1927. He was renominated in 1932. In 1937; he was returned to the Bombay Legislative 
Assembly in the General Elections. The Assembly was prorogued in 1939 when the Second World War 
broke out. During these twelve years whenever he got the opportunity he tried to transform his ideas 
and vision on women empowerment. Ambedkar's speech on the Maternity Benefit Bill for women 
employees is a vivid example of his vision of law acting as a weapon for women empowerment. 
 His arguments on the measures for birth-control is another example that shows that he 
recommended the government to take the initiative to carry on an intensive propaganda in favour of 
birth control among the masses as well as to provide adequate facilities for the practice of birth- control. 
For this purpose his advice was to promote Vasectomy. Therefore in his opinion 'the Government and 
municipalities must provide. In the Bombay Legislature he moved the birth control bill and told the 
Assembly that he recommended the government that it should make necessary arrangements to 
educate people. (10 November 1938).This reflects his firm believes in the positive role of the 
government in eradicating this evil. 
 
Conclusion 
 Ambedkar, as a social activist, sought to highlight the fact that only through the organised and 
collective effort, a change of qualitative nature could be brought about in the Indian society. He was of 
the view that women should be encouraged to take active part in organised social mobilisation activities 
which, in a long run, would enable them to assess their own position vis-avis the position enjoyed by the 
privileged section of the society. Participation in an organisation, he believed, to be the first step 
towards 'capacity -building' for the women. One can relate this position with Ambedkar's idea that 
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women needed adequate exposure to social morality-reality marked by injustice, discrimination and 
inhuman treatment. He believed that more there would be the level and extent of this realisation by the 
womenfolk, more accelerated would be their march towards emancipation. 
 Ambedkar adopted a comprehensive view on the social structure in India. To him, the Hindu social 
order. which was marked by highly hegemonies caste stratification could not be altered if one takes a 
piecemeal attitude. The problem was complex and demanded a multi-prolonged attack. To him, the task 
of women empowerment in such a society would call for a multiple set of solutions. Rights of women 
could be achieved only when the monolithic nature of caste structure would be demolished. 
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Abstract 
 The notion of justice is most typically related to 
Associate in Nursing underlying assumption that justice 
equates to equal rights, access, and truthful treatment 
within the system. The idea of social justice is that the 
necessary implication of state. The theme of social Justice 
is extremely well incorporated within the numerous 
provisions of the Indian Constitution. The Preamble of 
the Constitution includes the terms like 'Socialist', 'Social 
and Economic Justice', 'Equality' etc., specifies that the 
state would extensively involve in welfare of individuals, 
Associate in Nursing would attempt to establish an 

egalitarian society. What is more a definite chapter of 
Directive Principles of State Policy has been dedicated 
towards the welfare responsibilities of the government 
that lays down the norms of ideal governance for 
people's welfare. Numerous basic rights and its later 
amendments additionally supposed to confirm social 
justice to the underprivileged voters. The paper discusses 
the idea of social justice and therefore the provisions of 
Indian Constitution underlying the idea of social justice 
with the judicial interpretation that expend and 
contribute within the realization of identical. 

 
 
Introduction 
 Social justice emerged out of a method of evolution of social norms, order, law and morality. It 
arranged stress upon the simply action and creates intervention within the society by imposing the 
principles and laws supported the principles in accordance with social equality. The term 'social' as we 
will understood, cares with all masses at intervals the society and term 'justice' is said with liberty, 
equality and rights. So social justice ensures liberty, equality and maintains their individual rights 
within the society. In different words, securing the very best doable development of the capabilities of 
all members of the society is also known as social justice. In coping with the idea of social-justice, it 
becomes essential to differentiate between the normal plan of 'justice' Associate in Nursing fashionable 
plan of 'social justice' supposed to ascertain an egalitarian society. The notion of social justice, however, 
is comparatively recent development and mostly a product of the fashionable social and economic 
developments. The normal plan of justice that is delineated  as typically conservative approach, targeted 
on the qualities of 'Just' or virtuous man, whereas the fashionable plan of social justice assumes a Just-
society. In Hellenic language and Hindu approach, the justice cares with functioning of duties, not with 
notion of rights. each philosopher and Aristotle hold the state to be before the individual.1 Below 
ancient Indian tradition, Hindu deity is another name of code of obligations and justice is nothing 
however virtuous conduct with Hindu deity.2 In fashionable liberal philosophy "justice" is outlined in 
terms of rights not as duties. The supply of such rights is that the state legislation that limits the state 
power non-infringing or casting off basic rights. In fashionable societies, the majority constitutions 
guarantees such rights and guarantee their effective implementation. during this sense justice becomes 
a disposition to allow everyone's his rights. The fashionable liberal read of justice has been developed 
within the writings of assorted thinkers together with John Locke, Bentham, John Stuart Mill, Spencer 
and Adam Smith. in keeping with Rousseau men area unit equal naturally however the establishment of 
personal property has created them unequal and additional perpetuated inequalities. Therefore, the 
perfection of man lies within the improvement of society which will be done by observant cultivating 
natural feelings and sentiments that guarantee equality and social-justice. In keeping with Marxist 
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analysis, the supply of injustice is that the personal possession of the suggests that of production, that 
creates the social divisions into social class and labour categories. to ascertain of the perfect state of 
justice it's necessary to get rid of holding and to form a egalitarian society.3 
 
Concept of Social Justice 
 The objective of social justice is to prepare the society soon get rid of the supply of injustice in social 
relations, like discrimination on the premise of caste, sex, religion, race, region etc. whereas social 
justice may additionally  need protecting discrimination in favor of the downtrodden, underclass and 
weaker sections of the society. The idea of social justice is Associate in Nursing evolving idea and 
despite numerous efforts, it's problematic to outline identical. every conceptualization cares with the 
distributive character of transmission justice. So the notion of social justice needs the equal distribution 
of economic product and opportunities. additional recently the event of the notion of justice is also 
found within the work of John Ralws and Henry Martyn Robert Nozick. They additionally emphasised 
on the distributive character of justice. within the opinion of Nozick, historical title may be a major 
factor of distributive justice wherever the society is attentive to its wrongs Associate in Nursing has an 
increased  interest in compensation. John Rawls conceptualizes justice as fairness wherever there's 
desirability of advantage for the marginalized teams in some respect.4 Within the broader perspective, 
social justice deals with the regulation of wage; profits and protection of individual rights through the 
system of allocation of products and resources. In different words social justice suggests that 
convenience of equal social opportunities for the complete development of human temperament to all 
or any the individuals within the society, with none discrimination on the bottom of caste, sex or race 
etc. Therefore, the notion of social justice is related to social equality and individual rights. Social justice 
will be created accessible solely during a scheme wherever the exploitation of 1 creature by another 
creature is absent, and wherever privileges of the few don't seem to be engineered upon the miseries of 
the various.5 
 
Social Justice Under Indian Constitution 
 Indian Constitution, the cornerstone of the state was supposed to market social transformation 
seeable of Granville Austin.6 Republic of India was aware of positive discrimination even before 
freelance in 1947. throughout British regime, the govt. had introduced reservations in favour of the 
lower caste moreover as tribals. These policies created new body classes that cared-for make the 
previous notions of untouchables. The word backward categories was initial employed in the 1870 by 
the Madras administration within the framework of Associate in Nursing social action policy in favour of 
under-educated teams. Once the list of backwards enlarged and distended, growing from thirty-nine to 
131 communities in Twenties, the untouchables claimed the correct of being treated as a definite 
category. therefore the sharing out of the 'backward' between 'depressed classes' (untouchables and 
tribals) and 'caste apart from depressed classes' that was determined in 1925.7 

 For depressed categories seats in native and national assemblies were reserved from 1919 
forwards. However, when Government of Republic of India Act, 1935, the untouchables were selected as 
scheduled  Castes and therefore the denomination unfold within the providence of British Republic of 
India. When independence, this cluster was formally recognized by constituent assembly, whereas the 
remainder of the previous depressed categories cluster was reclassified in to a replacement class, the 
opposite backward categories. each such teams were presupposed to like programme of positive 
discrimination below the theme of Indian Constitution.8 At the time of independence, the constitution 
manufacturers were extremely influenced by the sensation of social equality and social justice. For 
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identical reason, they incorporated such provisions within the constitution of Republic of India. Social 
Justice is that the stone of Indian Constitution. Indian Constitution manufacturers were well known to 
use the varied principles of justice. They needed to go looking such type of justice that might fulfill the 
expectations of whole revolution. Pt. Nehru recommended a concept before the Constituent Assembly: 
"First work of this assembly is to create Republic of India freelance by a replacement constitution 
through that starving individuals can get complete meal and cloths, and every Indian can get best choice 
that he will progress himself."9 The concept of social justice found its resilience in nationalist thinking 
before it can be formally incorporated into the Constitution. Rajeev Bhargava has argued that social 
justice fashioned one among the central organizing and mobilizing principles of the nationalist 
movement.10  
 To accept right to equality as a vital part of Justice, Republic of India Constitution prohibits unequal 
behavior on the grounds of faith, race, caste, sex. However constitution accepts that strict compliance of 
formal equality can result in difference. Differential treatment may be a corollary to equality of 
treatment. While not extending such differential treatment that is discriminatory in relevance the non-
disadvantaged there's no level taking part in field. The Constitution itself in many components, 
significantly within the chapters of basic Rights and Directive Principles of State Principle, spells out 
completely different types of underprivileged voters. Disadvantages can be supported untouchability, 
caste, community, gender, age, lack of productive resources, physical disabilities, condition of study and 
work, lack of talent or maybe regional inequality. Relying upon completely different types of incapacity, 
the Constitution suggests the type of differentiated treatment.11 But the system of special provision for 
backward categories of society, it's to do to create the principle of equality simpler. below Article 15(4) 
the state shall create any special provision for the advancement of any socially and educationally 
backward categories of national or for the scheduled  castes, and therefore the scheduled  tribes and 
within the same manner by acceptive the chance of equality to employment below state in Article 
sixteen (1), it's excepted the principle of effort below Article 16(4). If it's within the opinion of the state 
that any category of the voters has not been adequately portrayed below state employment, state shall 
create any provision for the reservation of appointments. in keeping with Art forty six the State shall 
promote with special care the academic and economic interests of weaker sections of the individuals, 
and specially, of the scheduled  castes and therefore the scheduled  tribes, and shall shield them from 
social injustice and every one varieties of exploitation. 
 In State of Uttar Pradesh Vs. Pradeep Tandon,12 the Supreme Court accepted cheap classification 
justiciable on the premise of unequal behavior between unequal individuals. during a important case of 
Hindu deity Shahani vs. Union of Republic of India13 the Supreme Court declared twenty seventh 
reservation legal for socially and economically backward categories of the society below central 
services. The judgment contains learned discourse on the philosophy moreover as methodology of 
protecting discrimination of backward categories. The court has fastidiously balanced the competitive 
interests of potency of administration and social justice.14 Basically protecting discrimination is 
employed to satisfy those lacks that arise attributable to a protracted time deprivation. It's a region of 
corrective and countervailing justice. it's been told that folks of backward category of society are 
bearing injustice for generation to generation. Provisions of protecting discrimination below the 
Constitution enclosed for the good thing about these underprivileged individuals. Through civil rights 
on the premise of quality the Supreme Court has tried to create an inexpensive balance between 
distribution of advantages and distributive justice.17 In M.R. Balajivs State of Mysure,18 the Supreme 
Court has control that for the item of countervailing justice, limit of reservation mustn't be quite five 
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hundredth. In Republic of India Shahni vs. Union of India19 full bench of 9 judges approved this balance 
between distributive justice through quality and countervailing justice. 
 There are a unit different provisions within the Constitution that make sure the idea of social justice 
i.e. Article 39(f) expected that the state shall direct its policy towards securing that kids area unit given 
opportunities and facilities to develop during a healthy manner and youth area unit protected against 
exploitation and against ethical and material abandonment.20 below Article forty one, it's expected that 
the State shall create effective provision for securing the correct to figure, to education and to public 
help just in case of state, old age, illness and handicap. Further, Article forty two states that the state 
shall create provision for securing simply and humane conditions of labor and for maternity relief. In 
Article forty three it's expected that the State shall endeavor to secure, by appropriate legislation or 
economic organization or in the other approach, to all or any employees agricultural, industrial or 
otherwise, work, a earnings, conditions of labor guaranteeing an honest normal of life. In PUDR vs. 
Union of India,21 the Supreme Court has control that minimum wages should be and to not pay 
minimum wages is that the violation of human dignity and it's additionally referred to as exploitation. 
 In India, courts have performed a good role to create the Social justice made. it's given a principal 
and dynamic form to the idea of social justice. Social justice has been inspiration of the judicial 
pronouncements. In Sadhuram v. Pulin22 the Supreme Court dominated that as between 2 parties, if a 
deal is formed with one party while not serious harm to the opposite Court would lean in favour of 
weaker section of the society. The judiciary has given sensible form to social justice through permitting 
affirmative governmental actions area unit control to incorporate countervailing justice moreover as 
distributive justice that make sure that community resources area unit additional equitably and justly 
shared among all categories of voters. The idea of social justice has brought revolutionary amendment 
in industrial society by charging the previous written agreement obligations. It's no additional a slim or 
one sided or academic idea. It's based on the fundamental ideal of socio-economic equality and its aim is 
to help the removal of socio- economic disparities and inequalities. In J.K. Cotton Spinning and Waving 
Co. Ltd. V. Labour appellant assembly,23 the Supreme Court of Republic of India recognized that in 
industrial matters doctrinaire and abstract notions of social justice area unit avoided and realistic and 
pragmatic notions area unit applied so on notice an answer between the leader and therefore the staff 
that is simply and truthful. 
 
Conclusion 
 Though there's a motivating progress within the economy, science and technology, infrastructure 
development however the gap between the wealthy and poor is widening day by day. The socially 
excluded sections of the poor area unit consistently left behind from their countries' progress. Their 
excluded standing is that the product of multiple and inequalities. Although numerous initiatives are 
taken by the govt. to attain the target despite the fact that a number of the targets area unit removed 
from to attain and still comprehensive programmes and policies area unit needed to attain these targets. 
The constitution ought to be understood in such a way to create it a living document so as to satisfy the 
aspirations of the individuals. The judiciary has contend a good role in change the constitution through 
its positive interpretation. It's the collective effort of all the organs of presidency that lead the social 
justice to all or any the voters. The necessity of hour is (to ensure|to create sure|to confirm) the correct 
and balanced implementation of policies thus on make social justice an efficient vehicle of social 
progress. 
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